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PREFACE

My desire to know who are the Baptists began when I became a Baptist in 1952. 
For Baptist churches at that time were known as "Aratafo Asore" - that is Yoruba 
churches. Therefore I took my studies in Baptist History and Baptist Beliefs 
seriously. Besides, even today many Ghanaians including some Baptists think 
that Baptists had their beginnings from America; yet they originated in England 
The first known Baptist church was established at Spitalfield, just outside the 
walls of London in 1611 or 1612.

As a result of these reasons, I have had the desire to write "A History of Baptists" 
to show how the Baptist Faith was introduced to Ghana. But while preparing to 
do so, the Ghana Baptist convention (SBC) asked me to write "A Brief History 
of the Ghana Baptist Convention in Commemoration of^their Silver Jubilee in 
1989. I humbly accepted the opportunity and wrote it. But this year I have to 
revise and reprint it because there is an urgent demand of Ghana Baptist 
Convention History books for the students of the Ghana Baptist Seminary, Tamale 
Baptist Training Centre and Pastors Refresher Course in July.

It is my prayer that all those who read our history will appreciate the sacrifices of 
our pioneer lay leaders, missionaries and pastors and be challenged to do more 
for our Lord so that before Christ’s second coming Ghana will be won for Him.

I am grateful to Mr. John Dele of Antioch Baptist Church, Kumasi for his financial ~ 
assistance; Elder Adu-Boahene of Joy Baptist Church, Kumasi, my printer; and 
my wife Mrs. F. A. Boadi who has been my supporter in prayer in my ministry.
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A BRIEF HISTORY OF THE GHANA

BAPTIST CONVENTION

Introduction

The first known Baptist work in Ghana was started by Rev. Mark C. Hayford, the 
son of a Methodist Minister from Cape Coast Rev. Hayford worked as a clerk 
in Lagos, Nigeria. In 1898 while in Lagos he had contact with Baptists. He was 
baptized and ordained into the Gospel ministry. Thereafter he returned to Cape 
Coast, his home town and established his Baptist Church and mission By 1904 
his first Baptist church building in Cape Coast was completed. According to his 
"Year Book Report” of March 1913, besides Cape Coast as his headquarters, there 
were Baptist churches in Accra, Elima, Saltpond, Axim, Tarkwa, Obuasi and 
Kumasi. Records in 1926 indicated that his work had extended io Attebubu in 
the north of Ghana and in the Ivory Coast now Cote Isvoire. The same records 
indicated that in all he had forty-five Churches and over 10,000 adherents.

Unfortunately Rev. Hayford died in 1935. As a result it seemed most of his 
converts joined other churches or stopped attending Baptist churches. It is likely 
however, that Yoruba Baptists in Cape Coast and Accra were connected with Rev. 
Hayford’s churches in those two cities.
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THE BEGINNING OF YORUBA

BAPTIST CHURCHES

Ghana is rich in minerals and in agriculture. Many traders from Arab countries, 
India, and other West African countries were therefore attracted to the country. 
Among those traders were the Yorubas of Nigeria, who were the most numerous 
in the Ghanaian markets. Yorubas eat much pepper. A story is told that the first 
Yoruba traders who came to Ghana used to go to the market and ask "a fe ra ata", 
which means we want to buy pepper”. The Ghanaians did not understand the 

Yoruba language, so the Nigerians had to repeat their request over. Finally the 
strangers made the market crowd understand that they wanted to buy pepper, and 
since that day, Ghanaians refer to Yorubas by the nickname" Aratafo” (the people 
who buy pepper). The word " Aratafo" was later used to describe Baptist churches 
in Ghana because besides Rev. M.C. Hayford, Yorubas introduced permanent 
Baptist faith to Ghanaians.

Most of the Yorubas had been Baptists in Nigeria since 1850 when Rev. Thomas 
Bowen, an American, started Baptist work there. The Yoruba Baptists brought 
their faith with them to Ghana. Wherever they settled, on Sundays and 
Wednesday evenings they met either in a compound house, a rented room, or a 
courtyard and worshipped. Two Yoruba men, Jacob Fami and Gabriel Akande, 
volunteered to visit those home congregations. They preached, taught, and 
couselled their fellow Baptists. Those humble beginnings of Baptist work in 
Ghana date from around 1920. The two men later served as deacons in the First 
Baptist Church, Kumasi.

As some of the congregations grew, they worshipped in rented garages, store 
rooms, and the Church buildings of other denominations. In 1927, Kumasi Baptist 
Church began in a rented room; Suhum Baptist was started in the same way in 
1929. Here and there Baptist groups were heard of, and as a result the need of 
baptism arose. In response to this need, Rev. Benjamin Laniyi, a Nigerian pastor, 
arrived on December 2,1931, for baptismal services in the churches, hi all, Rev. 
Laniyi baptized 178 candidates (Kumasi - 91, Dunkwa -19, Obuasi - 9, Hunso - 
28, and Sekondi - 41).
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FORMATION OF YOKOTA BAPTIST ASSOCIATION

In 1935 in Kumasi, Baba Gabriel Ladele and Baba Jacob Fami, with the approval 
of Rev. Laniyi, led those Baptist Churches to organize themselves into what was 
known as the Yoruba Baptist Association. TW first officers were: Presided - 
Joseph Idowu Olla, Vice President - Toye OjiwAnu, Secrecy - Solomon A. 
Adesina, and Treasurer - Samuel Adeyemo. Seventeen messengers from eight 
Churches attended this firstmeeting ofthe Yoruba Baptist Association in Ghana. 
The purpose of the formation of the association was fellowship and co-operation 
to establish more churches. On December 17, 1935, Rev. FA. Lafmihan of 
Igbajo, Nigeria, came on a preaching tour to strengthen the churches and the 

Yoruba association.

During the annual session of thj$ Association in 1939, Rev. J.A. Adediran of 
— ,------ 1— to oarticipafe. Since none of the churches had
a trained pastor, he came so give leadership in their deliberations. He stayed after 
the meetings, visited ths churches, and baptized 498 believers who were all 
Yorubas. He returned to Ghana in 1945 a®d baptized 462 morcpeeplc. In that 
same year Baptist primary schools were started in Kumasi, Sekondi, and Suhum. 
All these facts show the extent of the growth of Baptists across the whole country 
by 1945, yet the name of the fellowship alone (Yoruba Baptist Association) was 
enough evidence that the Baptist denomination was exclusively Hunted to the 
Yorabas of Nigeria in Ghana.

The Yorubas must be commended for their missionary spirit in introducing the 
Baptist faith to Ghana. However, it is tragic that the churches they established 
were purely Nigerian congregations without any mixture of Ghanian members. 
Their association was affiliated with the Nigerian Baptist Convention. All their 
tithes and offerings were sent to Nigeria. As Ghanaians generally called the 
Yorubas 'Aratafo" the whole group of Baptist Churches was known as "Aratafo 
Asore”. The Yorubas did not take the initiative to introduce Baptist faith and 
message to the individual Ghanaians. The Ghanaians also, because of social, 
cultural, and language differences between toe two nations, did not bother to 
inquire from the Yoruba traders whether they had something to offer them besides 
material commodities.
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ARRIVAL OF FULL TIME MINISTERS

The year 1947 was a turning point in the history of Baptists in Ghana. On February 
3, 1947, Rev. J.A. Idowu was appointed aficldworkcr for. the entire Yoruba 
Baptist association in Ghana. He visited the churches, preached missions, and 
encouraged them to reach the natives with the Baptist faith. Rev; Idowu and his 
family lived in Kumasi. On February 9, 1947, Mrs. Idowu organized the first 
women’s missionary union inihe First Baptist Church, Kumasi.

Before this time, each year the YorubaBaptist Association in Ghana sent-arequest 
to the Nigerian Baptist Convention and Mission to send Pastors and missionaries 
to Ghana.. That was the reason why Rev; Idowu was appointed to Ghana. In 
addition, the mission of Nigeria sent a survey committee to determine the needs 
of Ghana in 1946. The Committee recommended that a permanent missionary be 
sent to live in Ghana/ The . Nigerianf baptist Mission. accepted the 
recommendation, and when it seemed evident that no other’missionaries were 
willing to go, Rev. Homer Littletonand his family volunteered as the first Baptist 
pioneers missionaries to Ghana. The Littleton arrived in Kumasi on February 17, 
1947. When the association met in July in Sekondi, its name was changed from 
Yoruba Baptist Association to Gold Coast Baptist Conference; Rev. Idowu was 
elected president of the’ Conference until 1953 when he returned to Nigeria to stay 
permanently.

Before returning to Nigeria, Rev. Idowu, along with Rev. Littleton visited all the 
churches and organised many of them constitutionally. Besides;, theymught the 
churches Baptist doctrine and trained the lay leaders to .be efficient in their 
ministries. On January 2,1949, Tamale First Baptist Church was organized and 
Suhum First Baptist Church on December 3,1950. Sekondi First Baptist Church 
was the first to call a full time pastor in 1949, who was Rev. S.A. Oyedokun, 
Kumasi First Baptist church followed in calling Rev. DA. Sanyaolu as their 
piistor^Rev. Sanyaolu became president of the Conference in 1954. Mrs. Littleton 
and Mrs. Idowu also visited the churches and organized Women’s Missionary 
Union among the women.
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The LitU^n^entpnfuriopgh 1948.^ ^am^y came from
Nigeria to relieve them. Rev. Ciaxon helped Mr. NJT Obeng to teach in the 
Baptist Primly' School,Kumasi' vdioreMr. Obeng was the headmaster. Mr. 

Obeng had earlier-gone to Nigeria for further studies and became a Baptist there.
In 1949 the Littleton returned; They; were joined in June by Rev. Morgan and

5: ■ lamily/Thenewmiss in Tamale to begin indigenous work
■ 'L 4nthe.North;<<^ .< ;ee. ■ ■ ■./

> - ; ? FIRST GHANAIAN BAPTIST AND MINISTER

In 1951 the Littletons visited the Yoruba Baptist Church at Sefwi Bekwai and meu 
Mr. J-A. Boadi. Re.v Littleton gave him "What Baptists Believe", a book about

. Baptist doctrine. Fromihe study of this book Mr. J.A. Boadi came to understand .
fuUy what it means to ^ceptChrist as one’s Saviour and Lord. He was baptized , 

> onFebruary 17,1952,byRev. LA.Idowti. Later Mr. J.A. Boadi receivedlhe call 
tfGodtopreach, ^kewasW by Rev. Littleton and Rev.W.H. McGinnis 

to attend the Nigc^ ^ This marked the
beginning of the training of Ghanaian nationals into the Baptist ministry.

■ ■ y ? the FIRST TWO NATIVE CHURCHES

Another mile stone in the development of native work in Ghana was that in 1952 
before tfie Littletons went on fiirlough again, through Mf. J.Y. Tandoh, a hospital 
administrator m Kumasi, the first indigenous baptist Church was established^ 
Boamang, twenty miles from Kumasi. Boamang Baptist Church was organized 
in 1956. Alsonpon the visit of Rev. W.H. McGinnis on July 27,1954,Achiase 
Baptist Church was founded. Rev. McGinnis was invited to Achiase near Kumasi 
by Mr. Adewole who was teacher there, a Yorubas Baptist Thus with such 
Humble beginnings Baptist work wasstarted among the Ghanaians.



THE BEGINNING OF BAPTIST

WORK IN THE NORTH

For reasons of health, the Morgans, who started work in 1949 in Tamale, returned 
home permanently after a short period of service. Therefore, when Rev. and Mrs. 
D. C. Cather arrived on December 3,1953, they were stationed in Tamale. Before 
the arrival of the Cathers, Rev. MaGinnis had been in Tamale to supervise the 
building of the'mission house and to work among the Yorubas churches there. 
Already there had been some attempts at indigenous work by the Yorubas and the 
Morgans* At that time Rev. Adebanwi was the pastor of the First Baptist Church 
in Tamale. Two other helpful Yoruba lay leaders were Gabriel Alasade and 
Gideon Adediran. Though they were Yorubas, they were fluent in the local 
Dagomba language and served as interpreters for the missionaries. The Yoruba 
Baptist Church in Tamale had four evangelistic teams which went out separately 
every week to witness to the natives. When the Cathers began work in Tamale 
in 1954, they formed the fifth evangelistic team and established preaching stations 
at Mola, Walewale, Zuarungu Sawla Nandom and Damongo. In 1958 the first 
nine Dagomba believers were baptized by Rev. Cather

TAMALE BAPTIST TRAINING CENTRE .

In 1965, Rev. Cather began the Dagomba leaders school with few young men who 
showed interest in reading the Bible. At one time the enrollment was twenty-four 
persons, some of whom where travelling eighteen miles to attend school. The 
initial teachers were Rev. and Mrs. Cather, Mrs. Taylorfrom Texas, Mr. Adediran, 
and Mr. Alaseade. The students later brought their wives also to leant. Through 
the reading of the Bible, the wives also became Christians. When Rev. Cather 
retired1 in 1965, Rev. Foster came to head the School, assisted by his wife. The 
school is now called tamale Baptist Training Centre. In 1970, Rev. Ralph Davis 
was posted to be the principal; assist by Mrs. Davis. Through the activities of the 
teachers and the students of the school, new preaching stations have been 
established. Tne old ones have also been developed and organized into churches.



BAPTIST MEDICAL CENTRE

A further advancement of Baptist work st Ghana occurred in 1956. In December 
of that year Dr. George Faile arrived fem America and began Baptist medical 
work with a Dutch mobile clinic in northern Ghana. Dr., Bob Goldie came late^and

* opened leprosy clinics in the' villages around the medical centre at Naferigu. 
Today the hospital, which was started as a mobile clinic, has permanent stone 
buildings which were dedicated in 1958. Through the healing ministry of the 
hospital, Baptist churches have been founded in the Mamprusi state in northern 
Ghana. The Union of those churches is known as the Nalerigu Baptist 
Association. One of the doctors in the hospital used to be Dr, N.E. Mahama, a 
young Ghanaian trained at the University of Ghana Medical School.

KUMASI ACADEMY

Further more, in December 1956, Rev. WA. Poe arrived in Kumasi to expand the 
Baptist educational ministry. He became the principal; of the Baptist middle 
School there. On January 14, 1957, the school became a secondary school. 
Buildings were erected oa a new site at Asokore Mampong,six miles from 
Kumasi. They were dedicated on July 28,1957, as the Saddler Baptist College. 
Unable to recruit enough Baptist teachers, the Foreign Mission Board gave the 
school to the government of Ghana in 1964. However, Baptists still maintain the 
chaplaincy of the school.

GHANA BAPTIST SEMINARY

Moreover, in 1956 the G hana Baptist Pastor school was started by Rev. W.A. Poe 
in a garage in Kumasi. In 1957 the school moved to the campus of Saddler Baptist 
College. Both institutions were headed by Rev. Poe. In 1958 Rev. Bill Arenold 
became the principal when Rev. Poe retired. Realizing the need for advanced 
training for the pastors, the Bible School became the Ghana Baptist Seminary in 
1960. In that same year,Rev. W.E. Verner became its principal. For the purpose 
of expansion, a new site was found at Abuakwa, near Kumasi. The seminary 
moved to its new site in 1961. Besides Dr. and Mrs. WE Verner, others who

a
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have also taught at the Seminary are: Rev J A. Owolabi, Rev. J. A. Imosun, Rev. 
and Mrs. Maurice Smith, Dr. and Mrs. R.C. Henderson, Mrs.' Howard Smith, Dr. 
and Mrs. LR. Barron, Rev. and Mrs. George Mallet, Rev. J A. Ojo, and Rev. and 
Mrs. Fred Deegbe. The present teachers are Dr. and Mrs. Mike Shockley, Dr. and 
Mrs. J. A. Boadi and Rev F.O. Kankam. Beginning from 1975/1976 academic 
year, advanced courses for secondary and post secondary leavers were begun 
leading to diploma in theology. The Seminary diploma in theology has ben 
accredited by the University of Ghana, Legon.

SEPARATE GHANA BAPTIST MISSION

Little by little Baptist work among the Ghanaians increased. The indigenous 
churches became part of the Ghana Baptist Conference organized by the Yorubas 
of Nigeria. However, in 1956, because of poor connections between the boarders 
of Ghana, Togo, Benin and Nigeria, the two missions were separated. Rev 
Littleton was the leader of the Ghana Mission and the conference General 

Secretary. He retired in 1962 owing to illness which led to his death in 1964. 
Mrs. Littleton returned to Ghana as the W.M. U. Director and retired in 1972. 
When Rev. Littleton retired Rev. Cather succeeded him until his own retirement 

in 1965.
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THE GHANA BAPTIST CONVENTION

1964 -1969

The Ghana Baptist Conference grew and celebrated’ its jubilee in 1960. During 
the annual conference of that year, the credential committee reported 168 
messengers from forty-nine Churches m eight associations - with twenty-eight 
trained pastors and sixteen missionaries. Rev. M.O. Gyarinde, the field worker, 
was the president of the conference. At this time the Ghana Baptist Conference 
was still an integral part of the Nigerian Baptist Convention. Annually, the former 
sent messengers to attend committee meetings and Convention sessions of the 
latter. In addition, Baptist Churches in Ghana sent a percentage of their tithes and 
offerings to the Nigerian Convention. For these reasons, the need of a separate 
convention for Ghana arose. The question of separation then became a long and 
bitter struggle for some of the Churches in Ghana because of nationalism. As a 
result, Kumasi First Baptist Church split into two on the issue. One group led 
some Yoruba Churches not to join the proposed Ghana Baptist Convention 
because they were Nigerians. On the other hand, the other group favoured the 
proposal and separated and established a new congregation known as the 
Ebenezer Baptist Church. Because of different opinions on Ghana’s breaking 
from the Nigerian Convention, the two groups could not worship together.

Notwithstanding, the Ghana Baptist Convention was constituted and inaugurated 
in July 1964 in Tamale withevery encouragement from the Nigerian Baptist 
Convention. Gradually, all those churches which originally refused to fellowship 
with the Ghana Baptist Convention began to join it as undemanding developed. 
Rev. J. A. Imosun was the president when Ghana became a separate convention.

In 1965 Rev. E.O. Ojebiyi became the president and Rev. Imosun the General 
Secretary. In 1966 Rev. De. Verner succeeded Rev. Imosun as the General
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Secretary when the laittSrwent for further studies in the United States. Until that 
time there had been no Ghanaian President of the Convention, but in 1967 Rev. 
J. A. Boadi became the first Ghanaian lobe elected as president of the Convention. 
Rev. Boadi served from 1967 -1969. "Since then the succeeding presidents have 
been Rev. J.K. Nkrumah 1969 -1972, Deacon N.E. Obeng 1972 -1977, Deacon 
L.S. Sarpong 1977 -1985; Rev. Stevenson Williams from 1985 - 1987. The new 
convention grew steadily and was able to establish its own Home Mission at 
Zuarungu in northern Ghana in 1969. But the good work came to an abrupt end 
in 1970 because of the sudden death of Pastor John Azongo, the home missionary.

THE EFFECTS OF THE GOVERNMENT COMPLIANCE ORDER 
ON BAPTIST WORK,

1969 -1984

The fact that Ghana Baptist Convention leadership was for many years in the 
hands of Nigerians and that the foreign Yoruba language was dominant in most 
Baptist Churches kept many Ghanaians out of Baptist Churches. But overnight 
most of the Nigerian influence disappeared by an order of the Ghanaian 
government for aliens without residence pennit to leave the country. The reason 
for this was an effort of the government to put many sections of the economy into 
Ghanaian control. For the aliens at that time were the dominant traders in the 
Ghanaian markets. So in November, 1969, die Assembly passed a quit order bill 
which required alieans to leave the country unless they had residence and work 
permits. The consequence was an exodus of tens of thousands of Africans, mostly 
from Nigeria.

The 1969 government compliance or quit order against aliens affected Baptist 
work in Ghana radically. Because the majority of the owners of the various small 
trading firms throughout the country were Nigerian Baptists and their departure 
meant the loss of about eighty percent of Baptist Church membership or the total 
population of Baptists in Ghana. Besides, it meant a loss of Church properties 
like lands and buildings. Because some of the Yoruba Churches took away with 
them the leases of such properties. Some chiefs took advantage of this and tried 



to claim ownership of them. But with some efforts of negotiations we were able 
to reclaim them except those sold by theYorabas before they left The quit order 
also weakened the Convention financially.

However, it also meant the removal of the Yoruba influence which made 
Ghanaians call any Baptist Church "Aratafo AsoreY Not quite long Ghanaians 
came to know Baptist as a universal denomination and not a tribal one exclusively 
for the Yorubas. Though an air of uncertainty hung over the few remaining 
Ghanaian Baptists- for a time, the Ghanaian Baptists prayerfully ..with the 
missionaries accepted the unfortunate situation as a great challenge. As a result, 
the missionaries and the few Ghanaian leaders met together ahdf.made plans to 
reorganize the whole convention. The chief emphasis of both the mission and the 
convention was placed on Evangelism, Stewardship and Leadership Training. 
Some missionaries, pastors, student pastors and^y men were used to reactivate 
the empty Yorubas Church buildings especially in &e urban centres. Those which 
could not be reactivated immediately were rented to other denominations. But 
with such intensive emphasis on evangelism like personal soulwinning, revival 
and crusades many souls were won. ..By 1984 convention, the Annual Church 
Report showed that the total membership of all Bajjist Churchin Ghana was about 
fifteen thousand excluding, those in. baptismal classes. The-.former eight 
associations increased to eleven associations. For instance, Tamale Association 
became so large that it dividedinto Tamale, Nalerigu and Liberty Associations. ■ 
Likewise Dunkwa Association was divided intd^ope and Bethel Associations.; 
Similarly Attebubu Association was divided into Adam and Mompong 
Associations.

The emphasis on stewardship also strengthen^ the financial strength of the 
church, the associations and the convention as a whole. For this reason some 
churches worshipping in temporary buildings started to erect new permanent 
buildings. Themission and the convention were therefore financially able to give 
such churches grants to build. Besides, during this period the mission and the 
convention bought lands for new congrcgations/m urban; centres. In these joint 
projects while the mission contributed ninty five percent, the convention 
contributed five percent.
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The leadership training also, helped to produce efficient lay leaders to lead 
churches without pastors. But what was more interesting was the fact that the 
Ghana Baptist Seminary in 1975 started diploma course in theology for students 
who have G.CE. Ordinary Level passes or its equivalent The Seminary was 
accredited by the University of Ghana in 1987; and beginning from 1988 the 
diploma students have been taking the University’s External Diploma 
Examinations.

There were other developments that took place during this period. In 1973 the 
Ghana Baptist Convention appointed its first trustees (Rev W.E. Verner, Rev. J.A. 
Boadi, Rev. J.K. Nkrumah and Deacon N£. Obeng) and were registered by the 
Ministry of Lands. Another development was a "Turn over Principle". This was 
an agreement between the Mission and the Convention that should an occasion 
call for the missionaries unexpected departure from the country like that of the 
Y orubas, then they can turn over their properties to the Con vention special trustees 
as caretakers of those properties. Another aspect of the "Turn over Principle” was 
the convention financial participation in running the Seminary. While the mission 
agreed to pay the missionaries on the Seminary staff and take care of the library 
including the total maintenance of the whole Seminary, the Convention also 
agreed to sponsor the Seminary students and pay the salaries of the national 
teachers. Again the mission agreed to award scholarships to qualifiedcandidates 
to go and do M. Div degree to come and teach in the Seminary. AH these were 
done in p reparation for the Convention to take over the running of the Seminary 
conveniently in future.

Again the convention opened Home Mission fields in Dunkwa in 1983 and in 
Tumu in 1984. To crown it ail the Convention launched what was known as 
"Operation 30 By 90" during its Annual Session at Tamale in 1984. What tins 
meant was that the Convention aimed at planting forty more churches and by 
intensive evangelism to increase its total membership of fifteen thousand to thirty 
thousand by the end of 1990. This programme was whole-heartedly accepted by 
both missionaries and nationals with their full support. Therefore the programme 
was enthusiastically started. But unfortunately the Convention/Mission relation 
struggle killed the spirit of the entire programme.
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CONVENTIONZMISSION RELATION

STRUGGLE, 1985 TO 1992

The Conventiop/Mission relation Struggle came as a result of the discovery that 
the relation between the two organizations has been parallel. In other words the 
Ghana Baptist Convention and the Ghana Baptist Mission have been existing as 
two .separate bodies. Being separate bodies, such a relationship presented 
problems like duplication of goals and committees- Another problem that this 
parallel relation presented was concerned with mission properties. Some of the 
properties were houses, institutions and office buildings. As a result a problem 
arose whenever the mission wanted to turn over a property like an institution to 
the convention; since the latter might not be prepared in finance and in personnel 
to manage the institution like a seminary or a hospital. A case in point was the 
convention’s refusal to accept full responsibility of the Accra Baptist Centre 
during the 1976 annual Convention.

Therefore the convcmion/mission relation struggle was an attempt to bridge the 
gap between the Convention and the Mission. Primarily, this was an 
administrative issue. In solving the problem a "strategy committee" consisting 
of equal members of nationals and missionaries was formed to deal with common 
matters concerning the two organizations. This approach was implimented for a 
few years. • But from 1985, some nationals advocated total fusion of the 
convention and the mission together. On the other hand the mission preferred 
partnership. That is to work as partners with the convention and help her become 
self-reliant. So that one day the mission could turn over everything completely 
to the convention.

Unfortunately however, the whole issue degenerated into misunderstanding that 
caused the split of the convention into two separate bodies. One body called itself 
Ghana Baptist Convention (GBC) and the other called itself Ghana Baptist 
Convention SBC affiliated to the Southern Baptist Convention of U. S. A In 
other words the mission allied itself with the second body. The Ghana Baptist 
Convention had its secretariat at Asokwa, Kumasi with Rev. Steve Willians, 
Pastor of Calvary Baptist Church, Accra as president The Ghana Baptist
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Convention (SBC) also had its,secretariat in the Baptist Building at Kumasi with 
Deacon Joseph Quansah as president. The split caused enmity between the two 
bodies and among individual members. Besides, it resulted into court cases and 
the closure of the Ghana Baptist Seminary when the Ghana Baptist Convention 
attempted to take over the seminary untimely.

The issue reached the ears of the government. The government then asked Col. 
Osei Wusuh (retired) the then Ashanti Regional Secretary to appoint a committee 
to find the causes of the closure of the seminary and other related issues. The 
committee was constituted at the seminary chapel on the lOTh. November, 1986. 
The members of the committee were the Rev. Bishop Yeboah of the Anglican 
Church, Kumasi as the chairman; Rev. Sah, former Presbyterian Synod Clerk and 
two officers from the Ashanti Regional Office. The committee sat for weeks at 
St.<Hubbert Catholic Seminary Kumasi and interviewed representatives from both 
conventions and mission. On 5Th. February,1987, the Government White Paper 
of the committee was released. The White paper being favourable to the mission, 
the government ordered the reopening of-the seminary. The seminary was then 
re-opened on the 6Th. January, 1987 because the principal Rev. Dr. W.E. Verner 
had earlier received the government’s authority to do so.

The government then asked the Christian Council of Ghana to settle the main issue 
of the two conventions. The ChristiaROouncil then met the representatives of the 
two conventions and the mission m 18Tb. January, 1988. During this first 
meeting, the Christian council tried to riad-om. the causes of the split. On-the 
18Th. February, 1988 there was .'a second meeting when the causes of the split 
were reduced to three They were convemioa/mission parallel relation; wrong 

-attitudes and wrong approach or methodic solve the problem. Before the close 
of the second meeting a smaller committee consisting of four each from each 
convention and the mission was appoiatefftemeet with the Christian council to 
reconcile the two bodies. By the end ef April the committee had met twice yet 
the issue had not been resolved.

By this time most of us Baptists felt dte need of reconciliation so for the first time 
representatives of the two conventions and the mission met on the 15Th. J uly 1989 



in the Ouashie-IdunHal! of Kumasi National Cultural Centre. It was through the 
initiative of Rev. Fred Deegbe, then a lecturer at the Ghana Baptist Seminary, that 
such a metting of peace talks among cverseives began. So Rev. Fred Deegbe 
became the chairman of the "Peace Talks Committee". During the first meeting 
the committee agreed to meet periodlcafiy to work towards reconcitiation. In 
furtherance of this objective, the Peace Talks Committee invited Rev, Dr. S.T. 
Ola Akande, the General Secretary offthe Nigerian Baptist Convention and Rev. 
Dr. Don Reece, the Executive Secretary of the Nigerian. Baptist MissicsMo come 
and share with us how both Baptist bodies in Nigeria have been working together 
for more than a century in order to learn from them. They arrived on 11 Th. 
November, 1989. We met with them the next day in the semmary at Abuakwa. 
Our meeting with them was very fruitful.

The Peace Talks Committee continued to meet periodically as planned. But a 
turning point came when we met on the 15Th and 16Th. November, 1991. -(By 
this time the writer was a member of the Peace Talks Comm ittee). During that 
meeting all major issues: were resolved. The three Baptist, bodies agreed to 
reconcile with one another. As a result aS court cases were suspended. The 
following committees were appointed tn work towards how our New Convention 
would be organized and how it would be related to the mission:

1. A constitutional and Bye-Laws Committee:- to revise the 1986 constitution 
and Bye-laws.

2. Doctrinal Committee:- To draw as Baptists our statement of Faith, Beliefs 
and Practices.

3. Finance Committee:- To list the new convention Assets and to draw a turn­
over Principle and Related Time Table from the Mission to the new convention, 
and Principles of Joint Financing by the mission, aod the convention.

4. Structural Committee:- To write Terms of reference for Boards that will be 
appointed with tneir composition, Relation between the New Convention and the 
Mission, and any outside body which each may choose to work with or seek help 
from.
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5. Organizational Committee:- To describe the organizational strucfure of the 
New Convention, the New Convention Secretariat Personnel, Logo for the New 
Convention letter heads, and procedure of recognizing new ministers.

It was agreed that each committee should finish its work by the 31Th. March, 
1992. The reports of the committees were to-be sent to the Peace Talks chairman 
for circulation and study. Thereafter, Joint Executive Committees of the two 
conventions and the mission were to meet on the 7Th. and 8Th. may, 1992 to 
approve the reports of the committees^

The committees did- their work and the three executive committees met 
accordingly, though some of the committees had not finished their work 
completely, the desire for-reunion was great Sowhen the Peace Talks Committee 
met oir9Th. of August 1992 they unanimously agreed to hold a Joint Service for 
ReconciliationorReunioR. Therefore an Arrangement Committee was appointed 
to prepare for the great day. The two conventions agreed to hold their annual 
sessions in Kumasiseparatcly in order to come together for the Joint Service. So 
on the 9Th. of August, 1992, both conventions and the mission came together for 
the Reunion Service atPrempeh Assembly Hall, Kumasi’Representatives from 
Nigeria and Toga were invited for their prayerful support and encouragement. 
Those who were mvhedwere Rev. C.T.T. George, the President of the Nigeria 
Baptist Convention who delivered the Reunion message and Rev. K. Amenudzie. 
the General Secretary of the Togo Baptist Convention who brought fraternal 
greetings from his convention.

The Reunion coincided with the retirement of Rev. W.E. Verner, founder of the 
Ghana Baptist Seminar)’. He and his family came to Ghana as missionaries in 
±958. They were given a fitting sent off party and gifts by the New Convention. 
The Reunion Service was grant; full of joy, forgiveness of offences and giving of 
gratitude and glory to God by whose grace we were able to reconcile. The first 
Annual Session of the New Convention was successfully held at Tema. The 
President of the New Ghana Baptist Convention has been Rev. Fred Deegbe and 
the General Secretary, Rev. Frank Adams. It is now two years since our Reunion 
and there have been no signs of regret of our coming together. So it is fitting and 
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proper to conclude this short history of the Ghana Baptist by saying, "To God be 
the glory great things He had^one”.

By Rev. Dr, J-A- Boadi.
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