












































The Cooperative Program

Life-Support System

he Apollo missions to outer
Tspace commanded deep
interest among the people of

South America. Whole pages in
the newspapers were given to
explanations of the missions, the
nature of the vehicles used, and
biographies of the crew members.

While some friends and I in
Cali, Colombia, watched the
splashdown of one of the missions,
we discussed all that was involved
in sending men to the dry,
airless surface of the moon and
in making it possible for them to
live there and to return safely to
earth. The life-support system for
the astronauts is in itself a
remarkable achievement of science.

In a real sense the Cooperative
Program of Southern Baptists is
the “life-support system” of our
work. It is a well-planned and
carried-out method to do the work
that no church or group of
churches could do alone. How

The author, appointed a missionary in
1953, served in Spain and Chile before transfer
to Colombia in 1966, where he serves at
lé-ltlegrnational Baptist Theological Seminary in
ali.

By Roy B. Wyatt

thankful I am for it, as | see close
friends who are missionaries of
other groups living moments of
real anxiety because of the
uncertainty of their financial
support!

To me the Cooperative Program
does not mean simply dollars and
cents. It means that the light will
go on every week in the Inter-
national Baptist Theological
Seminary in Cali, Colombia. It
means that excellent Christian
literature can be offered week after
week to the knowledge-hungry
people of South America.

It means that | will be able to buy
gasoline (when it is available) to
visit a new mission point down
near the border with Ecuador. It
means that food trays in the Baptist
hospital in Barranquilla, Colombia,
will be sent up from the kitchen
to the patients every day, not just
every now and then.

Most of all, it means that the
missionary in South America
and every other place in the world
can make his plans and carry out
his work without anxiety or
concern that he may have to pull
out after a few more months
because his financial support from
the States has ““dried up.”

Not only is this important for
those of us who serve overseas, but,
indeed, I am grateful that my
friends who work with the Home
Mission Board and the seminaries
of our convention can also rely
on this life-support system as they
make their long-range plans. The
Cooperative Program has its faults,
but it is a better plan by far than
anything | have seen in more than
20 years of working in countries
where missionaries of other
denominations also serve,

Thus, | am naturally concerned
when, upon visiting churches all
across the States on this year of
leave from South America, | see a
few of them reducing the amount

they have been sending through
the Cooperative Program. | am

as aware of the problems of
inflation and the need for additional
staff members as almost any man
could be, for we have long had
both of these problems on the
mission field.

This is not a time to be alarmed,
but it is time to check our
planning procedure when the
average of the total gifts that some
churches send through the
Cooperative Program has dropped
as much as 5 percent in the past
three years. Some churches
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collected for their support. When
Rice arrived from India in Sep-
tember 1813, the movement among
the Baptists to sponsor foreign
missions gained impetus. Early in
1814 a Baptist Missionary Society
was formed in a number of New
England cities.

Decision for Burma

While Rice was in the States
aiding in the creation of the Baptist
Society of Foreign Missions, the
Judsons, after a series of incidents
with the East India Company,
finally decided to depart for
Burma; they arrived there in July
1813. Their decision was predicated
on two factors: Burma was be-
yond the control of the East India
Company, which constantly har-
rassed the missionaries, particularly
following the outbreak of war
between the U.S. and Britain in
1812. Equally influential, the English
Baptists had established a mission
in Rangoon in 1807 under the
direction of Felix Carey, son of
William Carey. That mission was
in dire need of reinforcements if
it expected to continue. The
facts that a mission was already
installed and English support could
be temporarily relied on must
have contributed to the Judsons’
decision.

Thus, a year and a half after
sailing from Salem, the Judsons—
Adoniram, 25, and Ann, 24—en-
tered their lives’ work. Shortly after
the Judsons’ arrival in Rangoon,
Felix Carey retired from active
mission duties; the Burma Mission
eventually came under the control
of the American Baptist Society.

The American Baptist Mission
in Rangoon initially did not prosper.
The English Baptists, in Rangoon
for six years prior to the arrival
of the judsons, had not converted
a single Burman to Christianity.
And six more years would pass
before the Judsons would have any
success.

When the Judsons arrived in
1813, Burma was one of the
strongest states on the mainland
of Southeast Asia. It could boast a
long history of political inde-
pendence and aggressive national-
ism. Burma was first unified as a
state in AD. 849 by the Pagan
Dynasty. It suffered a period of
fragmentation following a conquest
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Disciples urge missionaries not to leave, 1820.

by the Mongols in 1287, but was
reunited in 1531. Several great and
illustrious kings~—among them,
Bayinnaung (1550-1581), Alaung-
paya (1752-1760), Hsinbyushin
(1763-1776), and Bodawpaya (1782-
1819)—ruled in Burma in the next
250 years as the nation spread its
influence. Hsinbyushin, an aggres-
sive leader whose capital was Ava
near present-day Mandalay, in
1767 defeated the Burmese major
rival for power in the area, the
Ayuthia Kingdom of what is now
Thailand.

It was natural for Burmese kings
to view their power, Burmese
culture, and the Buddhist religion
as superior to all others, particu-
larly that of the Western “bar-
barians.”” The Burmese kings,
residing at Ava, were tolerant of
foreign religions, but only in the
sense that foreigners had the right
to religious freedom—not the
right to attempt to convert Bur-
mese. In the words of Bertie Pearn:

Ardent Buddhists though the
Burmans were, they had no desire
to impede others in the observance
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of their own religious practices. . . .
But this tolerance did not neces-
sarily extend to the abandonment
of Buddhism [by Burmans]. . ..

In the popular view, a Burman could
be no other than Buddhist; Bur-
mese nationality and the Buddhist
faith were two aspects of one
phenomenon; to be a Burman was
to be a Buddhist and to cease to
be a Buddhist was to cease to be
a Burman.?

Christianity held little appeal
for the average Burmese, as Bud-
dhists, when the judsons arrived in
the summer of 1813.

At first Adoniram and Ann dis-
played a typical superior, stereo-
typed, missionary attitude toward
the Burmese and the Buddhist
religion. A later historian of the
Baptist movement in Burma
expressed this attitude when he
declared that the Judsons en-
countered ““a fierce and cruel
viceroy [in Rangoon], who main-
tained there the dark despotism
of his imperial master, and gov-
erned the wretched natives with a
stern and arbitrary rule that
crushed, with its iron hand, all
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