


The Promise of the Aged
Baptists can give meaning to “twilight years"—if 
they act to reorder attitudes toward growing old. It’s 
time to start, for the denomination is rapidly aging

She was gray-haired and leather ,tan. 
as dark as maple. She smiled and ex
changed small talk. Yes, she liked 
living there; yes. she went swimming 
often; no. ijhe^idn'l miss friends and 
children still in the North.

As I turned to walk away, she jacked- 
up her vmce level a couple of notches 
and. for my benefit, told the pfeople in 
the chaise-lounges beside her:

“He's Southern Baptist... doing a 
story on old people... I've been a Bap
tist all my life, but I'd rest in hell before 
I'd be a Southern Baptist. What have 
Southern Baptists ever done for old 
people?

I was glad she tossed her bitter chal
lenge to my back as I drifted out of 
earshot, rather than slapping me in the 
face with it. For I had no answer—or at 
least none I wanted to give an angry 
70 year old.

1 knew, of course, of Southern Bap
tists who were working with the ag
ing—but they were doing it as individ
uals: and I’d visited churches—First 
Southern Baptist, Denver; Tower 
Grpve, St. Louis; First Baptist, San 
Francisco: Cliff Temple, Dallas—that 
had programs. I was aware of slate- 
sponsored Baptist homes.

I even knew of one Baptist group—in 
Louisville, headed by*  Wayne De
honey's Walnut Street Baptist Church 
— that was constructing a low-rent, 
high-rise apartment for the elderly.

And I knew William L. Howse III of 
the Christian Life Commission had 
Convention-wide "responsibility" for 
the aging.

B
ut the only answer I had for this 
little, old. bronzed and belligerent 
lady in the swim suit and shower shoes 

was anothe^uestion: “On wha| level 
do you want to know? Personal? 
Church? Convention level?" The an
swers would be different, and the dif
ference was important. *

On the Convention level, there is 
growing concern about the' lack of 
emphasis placed on work with the 
aged. The issue has suddenly erupted 
everywhere, and no one is pro
grammed to deal with it.

At its annual meeting, the Southern 
Baptist Association of Executives of 
Homes for the Aging urged that "more 
time and support should be given Io the 
aging in all aspects of work in Southern 
Baptist life."

“The biggest problems we have," 
says Bill Harris, administrator of the 
Washington, D.C., Baptist home, "is 
the rejection of the aging by society 
and by the churches; the lack of day- 
by-day practice of Christian love by 
church members for the aging; the fail
ure of society, the churches anil church 
leaders to give necessary considera
tion Io death, disabilities and limita
tions often preceding death.

"The SBC leads the major denomina
tions in its rejection of the aging." adds 
Harris.

Echoes A.W. Brickie of Bethea Bap
tist Home, Darlington, S.C.: "Southern 
Baptists as a whole are years behind in 
facing up to the privilege and responsi
bility of aging people. The great ma
jority have never been given the facts 

and needs, and the opportunity to 
magnify Christianity in action."

“We want some Southern Baptist 
agency Io show greater concern," con
cludes Charles Neal, executive director, 
of the Virginia Baptist Home, Inc., and 
newly-elected president of the group.

B
ill Howse of the CLC agrees. "We 
need Io make the aging a priority," 
he argues. "They're not now."

Howse's "responsibility" is fo .serve 
as laison between the denomination 
and the Homes for the Aging organiza
tion and the Southern Baptist Social 
Services Association. In this role, he 
coordinates meetings and plans con
ferences. But because of other duties 
with the Commission, he spends no 
more than 25 percent of his time in 
work with the aging.

The Home Mission Board's Depar- 
ment of Christian Social Ministries h s 
developed programs for the aging, a. <1 
Sunday School Board literature h s 
provided for the aging.

The Brotherhood Commission a d 
Woman's Missionary Union have pi - 
duced Mission Action Guide: Agi' '. 
their programs sometime deal with '.

B
ut nowhere in the Southern Bapi W
Convention is anyone making pl; s 

for work with the aging in ten years; > 

“Old age” isn't synonomous with 
“helplessness." The aged have skill 
and experience that make up for 
biological slow-downs. Churches ar 
rediscovering old people's promise.
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one is projecting the aging's needs 20 
years hence, and no one researching 
the possibilities and potential—or the 
disadvantages—of a Convention mem
bership that is aging more rapidly than 
the population as a whole.

Howse does what he can as coordi
nator, but he's obviously limited.

"I'm under the conviction we need 
someone working full-time with the 
aging," says Howse; "I believe the de
nomination is going to come Io this in 
time. We need to discover ways to 
relate the aging to the local church, to 
develop programs for the aging, and to 
reach the elderly outside the Southern 
Baptist constituency.

"We need Io keep aware of govern
ment programs for the pging, and 
know how they affect us." Howse adds. 
"Finally, the work with the aging needs 
greater visibility—our people are gen
erally ignorant of what we are doing, 

and we're doing a fair amount already.
“The aging have real problems that - 

they themselves and society in general 
are not able to meet," Howse contends. 
“Problems of health, fixed income, lack 
of meaningful involvement; psycho
logical factors come into play.

"Society puls them bn a shelf. Some
one needs io show the love and concern 
for them that their age demands. If 
for no other reason than that we have 
a biblical injunction to ‘honor your 
father and mother' and 'cast them not 
off in their old age.'"

"Cast offs" are exactly what the aged 
are becoming in the Convention, be
lieves PauhAdkins of the Home Mission 
Board. "We have almost Iwo million 
Southern Baptists over 62," Adkins 
says, "and no one from the Convention 
level is making any preparation for 
this group.

"I believe there should be a SBC-

Churches can do many things for 
their elderly. Prescott. Memphis, 
set up an elaborate TV room for old 
people who couldn't negotiate the 
sanctuary stairs (upper left); 
others have added special library 
books (above) and craft programs.

level commission that would opera 
in the area of aging and child can 
Adkins says. "It would do research 
both areas and dissiminate inform 
tion; it would act as a clearinghou ■ 
of information from federal, and st; • 
governments and private sources; I 
would have input for legislation bei 4 
considered, andj^eep Southern Be 
lists fully informed about certain bi •> 
and their implications."

Until such a commission is former 
or other action taken—the hodge-pod : 
approach to aging problems will ci - 
linue at the Convention level. No 1 

t onal design or strategy will be imple- 
n ented, and Convention-wide plan- 
n ng will remain spasmotic and sporatic.

* Hhe Baptist-sponsored "homes" in
*■ 16 slates operate on another level. 

/ Ithough they offer an alternative to a 
I w aging Baptists in their stales, they 
<• e overwhelmed by sheer numbers. 
» id habitually operate al or near ca- 
p city. And as remote havens, the 
h »mes encounter critics loo (See story, 
pige 20.)

In view of the elderly housing shorl- 
•aje, government funding has been a 
vable option for many churchmen. 
Sixty-five percent of the nation's 523 
p/ojecls for moderate low-income 
elderly—340 houses with 48.147 apart- 
mepy —ar.e sponsored by church 
groups.

Churches and associations interested 
in housing for the elderly form private 
corporations to receive the funds. Gov
ernment officials have been pleased 
with the churches' response.

“There's no question about it," says 
Robert P. Ruff, elderly housing spe
cialist for Housing and Urban Develop
ment's Southeast regional office. "I'd 
ralher have a good bonafide church 
sponsorship for housing for the elderly 
than any other type sponsorship,"

Regulations make all government- 
financed public housing physically 
similar, admits Ruff, "but there's a 
difference between church sponsorship 
and private, because churches are 
person-oriented; they're concerned 
with the people in the project.

"Next to a person's family," he adds, 
the church is the thing an elderly per

son will turn to. It's a normal, natural 
Ijpe of situation for a church to spon
sor a project of this type, and they do 
make the best sponsors."

Protestant denominations most ac- 
ti e in this program are United Church 
ol Christ, Presbyterian Church in US, 
A nerican Baptists and United Presby- 
te ian Church in USA. Lutherans also 
sj onsor a wide range of programs that 
ir /olve public housing projects.

Government cutbacks have scuttled 
s< ne phases, but a loan program will 
c< ntinue. Ruff remains optimistic 
a out the future involvement of 
cl arches in meeting the increasing 
n "ds of aged people.

The churches have enthusiastically 
a< ;epted this role because once they 
b ilt a few projects, they saw the con- 
ti bution they could make.

"In this eight-state region we don't 

have a single church sponsorship that 
hasn't been successful, and most na
tionwide have been successful," Ruff 
concludes.

But the government may have cur
tailed that program before, many 
Southern Baptists are able to lake 
full advantage of its possibilities.

C
hurch of the Saviour in Washing
ton. D.C., has set an example of 

an alternative church involvement in 
housing. The church itself is buying 
private homes in a deteriorating inner- 
city section, rebuilding them, and then 
renting them al low rates Io elderly. 
(See story, page 13.)

An offshoot of this program involves 
renting the multi-unit homes to both 
young and old; or rent alternating 
houses to young and old, with a com
mon dining/recreation room.

Although it sounds radical, such a 
plan has proved highly successful in 
the few experiments in which it's been 
tried. The showcase is Toomey Abbott 
Towers, a 24-story public-housing de
velopment in Syracuse. N.Y.

On the ^dge of Syracuse University, 
the Towers connect with a student 
housing project Io create a unique 
"community” designed for inter-gen
erational living.

"To encourage the two age groups to 
get together." says reporter Laurie 
Kassman, "numerous programs have 
been coordinated by the Towers' resi
dents council and the university's 
school of social work student volun
teers.

“There is always something happen
ing for both young add old: a weekly 
film series, bridge tournaments, chess 
meets, bingo nights, free legal counsel
ing ’ by law students, resident-spon
sored volunteer projects at nearby 
hospitals. There's a regular university- 
staffed lecture series for'eiderly resi
dents, and student volunteers have 
cooperated with the senior citizens to 
publish a biweekly project newsletter."

The residents, regardless of age, en
dorse the arrangement, and encourage 
other developers to follow suil. "We’ve 
got a good thing here," one student 
told Kassman, "and we know it."

Paul Adkins of the HMB's Depart
ment of Christian Social Ministries 
believes such contact is healthy and 
should be stimulated by church groups.
•’ll helps the generations break down 

their stereotyped views of each other," 
he says, "and the advantages are 
enormous for old people. They're riot 

shuffled off into a corner to die. but 
offered incentive to live—and a great 
many opportunities to keep active."

For several years. Adkins has been 
trying Io interest Baptist colleges in 
similar inlergenerational living pro
jects. but he's had no lakers.

P
robably Southern Baptists' most im
mediate solution to the aging crisis 
comes at the local church (and/or 

association) level and with individuals.
"We Baptists neglected our ministry 

to the aging." says Tom Drewetl of 
Buckner Siesta Homes, Austin, Tex. 
"We need more established work in all 
states. We need more participation of 
our churches in aging programs. There 
are many services that local churches 
could render to senior citizens."

A number of churches are engaged in 
meaningful programs, from sponsoring 
"senior citizens clubs" to involving the 
aging in activities al church. And while 
they may be more palliative then reme
dial, these programs do offer a begin
ning.

Perhaps the most elementary step is 
to consider the aging in physical facili
ties: steps, hearing aids in pews, non
skid wax on floors. I

When an upstairs sanctuary became 
difficult for the old people to reach, 
Prescott Baptist, Memphis, Tenn., set 
up closed-circuit TV. A downstairs 
viewing room, complete with soft 
chairs and refreshments, overcomes 
the stairs.

Old people have social, recreational 
and educational needs. First Southern 
Baptist, Denver, Colo., found a way to 
satisfy all three needs with its senior 
citizens club. At monthly luncheons, 
speakers discuss topics of special 
interest to the aging. Recreational and 
social activities keep numerous old 
persons active and involved in life.

And under the direction of Christian , 
social ministries missionary Mildred 
Streeter and Pastor James Latimer, the 
program reaches all aging people in 
First's neighborhood.

T
he church also has a responsibility 
to educate its members to the spe
cial problems of the elderly. And the 

people best able Io do this may be the 
elderly themselves.

The trend, in fact, is greater use"of 
elderly in all church programs and 
processes. Who has more time to give, 
and who has more experience and ex
pertise to offer than the elderly?

Churches can challenge the aging to
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participate in many areas of service, 
from day-care to visitation to active 
political involvement. Mary Hoff of 
Tower Grove Baptist, St. Louis. Mo., 
remembers having doubts about plug
ging old people into a community pro
gram for children.

"A 77-year-old woman came to me 
with tears in her eyas," Mrs. Hoff says. 
“She said, 'I don't have anything to do 
and I'm so unhapny.' She'd never 
worked with kids before, but we put 
her with day-care and it's fantastic 
what she’s done. We're very pleased 
with the way our old people have 
responded."

Tower Grove's old people have been 
pleased, too.

O
ther churches have been polit
ically active in organizing their 
old people. ' A senior citizens group 

from Glide Methodist, San Francisco, 
picketed the state capital for better old- 
age benefits; others have marched, and 
demonstrated for “senior power."

Churches may want to sponsor ex
perimental educational projects for the 
elderly ton. ^ife would be richer, 
students of aging agree, if a wider rep
ertory of activities were encouraged 
throughout life." says Time magazine. 
"Almost everyone now' marches to
gether in a sort of lockstep." Time 
quotes Psychiatrist Robert Butler: 
"Perhaps the greatest danger is being 
frozen into a role that limits one's self- 
expression and development. We need 
Middle Starts and Late Starts as well as 
Head Starts."

C
hurches should explore such pro
grams as Operation Green Thumb, 
which hires retired farmers for land

scaping and gardening: International 
Executive Service Corps, which ar
ranges for retired executives to use 
their management skills in developing 
other countries: "Foster Grandpar
ents," which pays low-income "grand
parents" to care for underprivileged 
children; Vista and Peace Corps; and 
the Home Mission Board's Christian 
Service Corps. The Foreign Mission

For most old people, 65 doesn't 
signal life's end. Emma Collis, a 
resident of Wesley Manor, Jackson
ville, Fla., is an active gardener 
who enjoys pointing out plants Io 
Jenny Boen.. Tod Lindenmuth, an 
82-year-old New England artist 
(far right), stays busy in retire
ment by continuing his painting.
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Board also uses aged volunteers.
Not only may older members find 

opportunities to channel their skills 
through such programs, but churches 
may also be able to adapt such pro- 

. grams to their own needs and interests. 
Certainly with changes in longevity 
and retirement years, churches must 
examine diverse ways of motivating 
their elderly members to continued 
meaningful service.

Outreach is another aspect of the 
church's changing role in ministry to 
old people. The attitude thqt there are 
no “profits" in spending time and 
money on the aging is much loo com
mon. Many programs — Meals - on - 
Wheels, telephone contacts, visitation, 
pre-retirement planning—are options 
to challenge concerned congregations. 
(See story, page 13.)

(Churches interested in programs for 
the aged should write for HMB Depart
ment of Christian Social Ministries' 

, factsheet, "The Church and the Older 
People.")

F
amilies and individuals also play 
important roles in the happiness 
and wffll-being of the elderly. Families 

should,attempt Io include old members 
in special events and celebrations; they 
can help them feel loved and needed— 
not rejected—with visits, calls and 
letters.

Says Bill Harris, administrator of 
Baptist Home of the District of Colum
bia: "Mail is very important to the resi
dents of our home. Every letter or card 
—even ‘junk mail'—is treasured. But all 
too often for all too many, there isn't 
any mail. i

"Most of the residents at the home 
have outlived their peers and have no 
one who cares or remembers them" 

This situation,is typical.

I
ndividuals alarmed by the lonely 
years facing the elderly in their areas 
can group together to stay informed 

local and national government pro- 
and actively seek solutions to prob
lems. Laymen are often ignorant of 
local and national government pro
grams and community activities for 
the aged. How much old-age assistance 
is paid by the state? What medical care 
is provided? What are the community 
social and recreational facilities for 
the aged? What transportation is 
needed? Is low-cost housing avail
able?

In each case, inadequate answers 
demand action.

•T>ut action is slow coming. Too many 
.Dpeople—including the old them
selves—have b.een programmed to 
accept the dehumanizing aspects of old 
age as “fate." Efforts to alter the con
ditions of the aging are rare; society's 
attitude, if not its words, begs: "Go and 
die in peace, old man; Leave us alone."

Perhaps that is one responsibility of 
age—the affirmation that life is a con
tinual process with death merely one 
phase; "the noblest role," says Time 
magazine, may be “to show the next 
generation how Io face Ihe ultimate 
concerns."

The trouble is. it seems. Ihe aged 
have been brainwashed to believe that 
is their only role, that old age is a peri
od of disengagement during which 
inner processes make the loosening of 
social ties natural.

Harvard sociologist Chad Gordon 
disagrees: "Disengagement theory is a 
rationale for the fact that old people 
haven't a damn thing Io do and nothing 
Io do it with."

“My seventies were interesting and"\ 
fairly serene." writes Florida Scott- 
Maxwell in The Measure of My Days, 
"but my eighties are passionate. I am 
so disturbed by the outer world, and 
by human quality in general. that 1 
want to pul things right’as though I 
still owed a debt Io life."

It may take generations to recondi
tion people. Io transform society's 
view of the final third of life from Ihe 
"declining years" Io Ihe age of victory. 
"The twilight of life" is often a mental / 
farce.

Society must reexamine its funda
mental concept of aging, recognizing । 
the potential contributions of Ihe aged 
anil the reservoir of courage, insight 
and faith they offer.

T
oday we push the obsolete genera
tion into a dreary, debilitating bld.

age. But we have a choice for tomor
row. Churches—individual Christ ians— 
can play a vital role in the reordering I 
of altitudes about Ihe aged. But will | 
they?

Wrote poet Dylan Thomas. "Old age I 
should burn and rave al close of day." u 
It's not a command, but a recognition | 
of truth.

—e. hid him |i

This article and ''The Agony id the Aged" |Nuu UMI 
Includes selections from a Christian Life Commisstnn 
resource paper by Clyde Fant |r. Dun Hammel and 
William Pinson |r.. a learn of writers from Southwestern 
Baptist Theological Seminary. Furl Worth. Tex Additu... I
material was gathered by Ihe stall id HOME MISSIONS



You Should Live So Long
In a youth-oriented society, 79-year-old
Will Whltkamper, a vigorous, classic communitarian, proves 
'there must be something to this growing old'

By Dallas M. Lee
Photography by Don Rutledge

Will Wittkamper, at 79, shares his wis
dom with more people and cocks his 
hearing aid toward more diverse opin
ions than he has at any other time in 
his life.

Something tells you, when you see 
this old man sitting under a chinaberry 
tree teaching the Gospel of John to a 
group of people 55 to 60 years younger 
than he is, that Wittkamper has some
how kept mentally fit and has main
tained purposeful relationships.

In part, of course, this vitality is due 
to the unique chemistry of the man. But 
it also has to do with the fact that for 
nearly 20 years Wittkampey had been 
part of a fellowship that alloived him to 
discover the unique gifts he bears in 
old age.

He is part of a community of Chris
tians at Koinonia Farm in southwest 
Georgia. Koinonia at one time was an 
< xperiment in Christian communal liv
ing, and Wittkamper joined it in 1953. 
■ low, however, the people gathered at 

oinonia Farm—some 50 adults and 20 
1 hildren—are participants in Koinonia 

artners, which exists to provide jobs 
>r the rural disinherited through low- 
verhead industries and farming, and 

. । provide low-cost housing that is 
uilt and sold at cost with no-interest 
>ans. " 

lany elderly never realize the 
pportunity to explore the special 
ifts that compensate for the 
heez.es and wrinkles of old age. 
ut 79-year-old Will Wittkamper 
as found such a chance at Koinonia.
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Koinonia also is involved in an ex
tensive ministry of Christian communi
cation that stirs the interest of some 
2,000 visitors a year—most of them 
young peoplp.

M
ost elderly don't experience the 
opportunity to learn about any 
special gifts that compensate for the 

wheezes and creaking pressures of 
their old age. Often, they are simply 
directed to the nearest shuffleboard 
and left to sink into a time warp of 
random memories and deteriorating 
flesh.

Rather than living in destructive 
"isolation," Wittkamper actively par
ticipates in a fellowship! that includes 
people of all ages. In community with 
the others, he works as he is able— 
which is a lot—and he is able to parti
cipate in study and ent'ertainment with
in the fellowship. Music is a major 
part of the spirit of Koinonia, and 
Wittkamper electrifies the place on 
rare occasions when he plays hymns on 
a saw.

When you see his hunched figure 
stride through a dew-heavy field just 
after sunrise, pushing a wheelbarrow 
toward his organic garden; or when 
you see him after supper in the eve
nings, as he stands in the yard with 
freshly washed head and beard, watch
ing the young people cavort around 
him; or emerge from the fascinating 
old ffn barn that for years has accumu
lated the tools and utensils and keep
sakes of his life; or stand in a sloping 
pasture beside a lake in early summer, 

performing the wedding of one of his 
sons—when you see all this and more 
in the rhythms of this old man's exist
ence, you .think there must be some
thing to this growing old.

H
e is a thin, wiry little man with 
huge, thick-skinned hancfc that 
have been in the earth, that have 

planted and tended and picked. His 
difficulty in hearing gives him a style 
and quiet presence and a powerful gift 
of listening intently and observing.

He has a style and character pounded 
out through the years that makes you 
think of the unique beauty of an an
cient oak tree that has leaned into the 
elements for a century or more, and 
provides more pleasure to the eye and 
to the touch than a forest of juicy, 
cocky young scrub oak.

There's something to this growing 
old. You can see it in the leathery lines 
of this old man’s skin, feel it in the 
strength of his crusty hands, sense it 
in the gentle patience of his spirit. And 
it was all 79 years acoming.

The opportunity to live and work and 
study and play with such a man is the 
gift of his presence. And he is part of a 
corporate life that makes it possible for 
him to receive the vibrant gifts of the 
young, and the almost young, and 
others who used to be young.

At Koinonia, WittkampeY has a 
^chance to come together with hundreds 
of young, on-the-road spirits who are 
searching for truth and purpose in life. 
And when you see him with his tat
tered, ancient Bible on his knee talking
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WITTKAMPER wm...

The Hand of Hope
With a variety of programs and projects, 
Washington, D.C. churches offer the aged a sense 
□f community and the security of fellowship

In the Koinonia community.
Wittkamper works as he is able— 
which is a lot. With calloused, 
leathered hands, he hoes in the 
organic garden, keeping pace 
with bow-backed youngsters, or 
discusses plans for the corn crop 
with other participants in the farm.

intently with a group of these young 
people, who are eagerly thumbing 
through dog-eared paperback New 
Testaments, the idea of a. generation 
gap becomes something less than a 
weary cliche. The scece is strangely 
prophetic: an old man dreaming 
dreams aloud, young people seeing 
visions—of who they can be, of what 
they can do.

W
hen Wittkamper talks about 
peace and resistance to the war 
machine, he speaks from the depths of 

thought and study and experience that 

go back to a World War I work camp 
for conscientious objectors. In fact, his 
outspokenness on that particular sub
ject got him dismissed from church 
after church across the midwest and 
west before he decided after 30 years 
to give up the pulpit ministry in the 
Disciples of Christ congregations, and 
seek community.

He is a classic communitarian who 
believes that when Christ's followers 
come together to live as a family—to 
share with and care for one another, 
and to unify their desires to experience 
the Kingdom of God—then they are in 
fact experiencing to some degree the 
loving rule of the King, or the Father.

"We're ail one family here," he says. 
"Jesus said for us to pray, 'Thy will 
be done on earth as it is in heaven.' 
That's present tense. If God wants his 
will done now in my life, I've got to do 
something. Seek first the Kingdom of

God and his justice, and these othei 
things will take care of themselves."

That seeking, to Wittkamper, in
volves the common life and commit
ment of a "family of the Father"- -a 
community of like believers.

"Community is a matter of brotherly 
love among people wanting the Kii g- 
dom," he says. "It is a group-seek ig 
that gives you strength and gives le 
others strength. Community is lik- a 
family, a demonstration of the Ki g- 
dom of God.

"If it can't save the world, notflkg 
will."

So Wittkamper is part of a life-st Ie 
that more tdffn makes room for him It 
is a style of simple living that ini <r- 
porates him and draws heavily on is 
spiritual resources, providing him ot 
only with the comforts of being ca ed 
for but also with the purposefulnes: of 
being able to care. 0

3y Warner B. Ragsdale Jr.
’hotos by Don Rutledge

"We lived in a row of houses on a ter
race. Those steps kept getting higher 
as we got older. And the whole neigh
borhood was going downhill. We didn't 
get out very much. It wasn't safe after 
dark. It wasn't all that safe in the day
time, either."

This has changed for Mr. and Mrs. 
Harold Quivers. In November. 1970, 
they moved into Friendship Terrace, 
an attractive new apartment house for 
the elderly in a nice section of North
west Washington, D.C.

"We didn't really want to leave our 
house that soon, but we knew it 
wouldn't be much longer before we 
would have to move," explains Mrs. 
Quivers. "When the chance*came  to 
move here, it was too good to pass up."

Mr. and Mrs. Quivers are black, in 
their late seventies. Their two daugh
ters are grown and married. Like many 
• Iderly couples and individuals, they 
I ave a small, but steady income.

< Ithough they are Episcopalians liv- 
• ^king in a project built by their 
• 'lurch with a government subsidy, the 
1 ‘uivers are part of the Baptist ministry

> the elderly in the nation's capital.
In a sense, they may symbolize this

' xpanding ministry as many Baptists 
•e it. The ministry is to both whites

: nd blacks. It is not limited to Baptists, 
involves cooperation with the gov-

1 'nment in various ways. It represent^ 
. sharp break with some ideas of the
. ast. And it is extremely diverse in its 

:ope.
The ministry to the aging in Wash

ington ranges from social activities 
offered by individual churches one day 
a week or month to the full nursing 
care available for sick residents at the 
Baptist Home of the District of 
Columbia.

Many churches have some sort of 
senior citizens activity. Some are deep
ly involved.

All the efforts so far have one thing 
in common—they barely begin to meet 
the needs of the many thousands of 
elderly in or near the nation's capital. 
Officials involved in the program see 
an enormous need both for housing the 
elderly and for helping those who live 
alone to care for themselves.

A
s plans for an expanded ministry 
to the old people of Washington 
mature, they include two projects 

which should be showcases for the 
Baptist witness in this area. These are:

• A 1,000-unit residential project 
combining low-income housing, elder
ly housing and intermediate and full 
nursing care in one facility built on a 
six-acre site close-in to downtown 
Washington.

When complete, the project is ex
pected to cost $30 million. It will be fi
nanced under a combination of govern
ment subsidy programs. American 
Baptist Service Corporation, one of the 
nation's largest sponsors of non-profit 
housing, has an option on the site and 
will develop it in cooperation with the 
local Baptist Housing Foundation. Con
struction is expected to begin before 
the end of 1972.

• An innovative health care facility 
for the aged at the New Town of Co
lumbia, Md., located between Wash
ington and Baltimore. It will cooperate 
with the. Johns Hopkins University 
School of Medicine in developing new 
techniques to restore patients to self 
care, delay the onset of senility and 
development of degenerative diseases. 
Major emphasis will be on rehabilita
tion of the elderly and those with seri
ous illnesses such as strokes.

Still in the planning phase, the facili
ty would be built and operated by a 
separate board affiliated with the Bap
tist Home. It would be financed under 
a combination of government and pri*  
vate grants and subsidies.

The Baptist Home also helped organ
ize the Baptist Housing Foundation, 
a non-profit corporation which has 
three member churches—Capitol Hill 
Metropolitan Baptist, National Bap
tist Memorial and Zion Baptist. All are 
members of the D.C. Baptist Conven
tion. Zion is one of a half-dozen pre
dominantly Negro churches that now 
belong to the convention.

Eventually, the Board of Trustees 
of the Baptist Home hopes to develop a 
flexible system of elderly care which 
will serve the very poor and well-to-do 
alike, regardless of whether they can 
care for themselves pr need nursing 
care. Through volunteers from individ
ual churches, it is planned to provide 
friendly visits, help with shopping, 
even meals, for those who do not need 
residential care.

First step in the overall plan was an
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agreement with Episcopal Church 
Home. Friendship, Inc., the board 
created by the Episcopal Church ft) 
build Friendship Terrace.

Friendship Terrace opened in the fall 
of 1970 and filled up in three months. 
It now has a waiting list. Because it was 
built under a government subsidy, it 
offers housing for the elderly at reason
able rates. Because it is operated by a 
church group, it is ablexto offer some 
elements of care and concern'not avail
able in privately run projects.

M
any church groups in the Wash
ington area are sponsoring both 
elderly and family housing projects 

under the government subsidy plans. 
Direct involvement with the govern
ment is avoided because the projects 
are run by a. non-profit corporation. 
Yet the church often finds the project 
a fertile mission field where volunteers 
can help the old people or low income 
families living in the project.

The projects are financed either by 
a direct government loan or a govern
ment-guaranteed loan with an interest 
subsidy whichdielps make lower rents 
possible. Only a limited cash outlay by 
the church i^required to get the proj
ect going. It must, according to federal 
regulations, support itself by its rental 
income.

Residents at Friendship Terrace, 
under government rules, can have in
comes of up to $5,000 or so a year for 
an individual, $6,000 for a couple. They 
pay $98 a month for an efficiency 
apartment, $130 for a one-bedroom 
apartment. It costs $65 a month for the 
evening meal, but only $15 more if you 
have lunch, too.

Experts say the elderly often live 
alone, lose contact with the world and 
often don’t bother to eat properly. 
Social contacts and nutrition are cru
cial problems of old people, they say.

"We have a former neighbor living 
here," says Mrs. Qflivers. "Her hus
band died and she was left alone in a 
big house. She wasn't fixing enough 
food for herself without her husband 
to cook for. And she was a diabetic who 
needed regular, balanced meals. She 
lost weight, sort of dwindled away, 
said she just didn't want to eat. Now, 
she is eating regularly. She likes it fine 
here and has gained back the weight 
she lost."

At Friendship Terrace, the evening 
meal is something of a social event.

"We take only one meal a day—I 
don’t want to get too lazy," says Mrs.
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Quivers. "I fix the other two. Going out 
to dinner at night—going downstairs- 
gives us something to do. We meet 
other people. It is just like having to 
dress and go out. I think that's good for 
old people."

"We enjoy dressing for dinner," says 
Mrs. William Koller. “Everybody looks 
like they are going somewhere, and. 
you know, old people often get careless 
about the way they dress.”

Where the Quivers learned about 
Friendship Terrace through their 
church, the Kollers found out about it 
through a daughter living nearby.

"We lived in Philadelphia and made 
regular trips down to see our daugh
ter," says Mrs. Koller. “We both have 
health problems and our daughter felt 
it made more sense for us to live in 
Washington, because if we got sick we 
would have to come down and stay 
with her. The problem was a place to 
live that we could afford. We watched 
this building go up. On a visit last 
December, we saw it was finished. We 
moved in last January."

Koller, 80, aVetired bacteriolo^st, 
says, “I like to fish. 1 am very much an 
outdoors person. Now I go only when 
somebody takes me. Most of the time, 
I have to settle for reading magazines 
and books about the outdoors."

However, he still takes occasional 
fishing trips with a son in Ohio. When 
he does, says his wife, “the beauty of 
the arrangement here is that I can get 
regular meals which I probably would 
not fix for myself."

Not everybody in Friendship Terrace 
is completely retired. For exarhple, 
Quivers still works as a pharmacist 
two days a week. Several others of the- 
206 residents have part-time jobs.

For those whose incomes are very 
low, there are rent supplements. Under 
this federal program, a person pays 
only one-quarter of his income for rent. 
The government pays the rest.

About a dozen persons receive rent 
supplements at Friendship Terrace. 
This makes it possible for one elderly 
lady from a local Baptist church with 
a total monthly income of $110 to live 
without scrimping too painfully. She 
pays only $30 rent on an efficiency.

Although the costs are a good deal 
less at Friendship Terrace than at the 
Baptist Home—only $210 a month for 
a one-bedroom apartment and two 
meals a day compared to a $350 a 
month charge at the Home—there are 
substantial reasons for the long wait
ing list at the home.

T
here are 63 residents at the Bapt ;t 
Home. More than twice that nu: i- 
ber are on the waiting list, even thou h 

it has been trimmed significantly sin e 
Friendship Terrace opened.

A resident at the Baptist Home do s 
not have to move if he becomes feeb >, 
or senile, or ill. He only leaves if he b s 
to go to the hospital. Otherwise, thi e 
is a medical and dental care progri n 
available at the Home. Once admitti 1. 
the resident is assured care for life. >- 
gardless of his income.

There are a wide range of activities - 
arts and crafts, trips, a gift shop run y 
residents selling articles they ma e 
themselves, social events and regu ,r 
courses taught in the building, both i ir 
residents and outsiders, by the Instilvte 
of Lifetime Learning of the Americ in 
Association of Retired Persons—Na
tional Retired Teachers Associate n. 
There is even a beauty parlor.

H
owever, because of the relatively 
small number of occupants, costs 
have been climbing steadily. Without 

the broad base needed to spread oper
ating costs, there has been a severe 
squeeze. At present, over a third of 
the residents pay less than the full 
monthly charge. A number are on wel
fare. As a result, the Board of Trustees 
has had to require that only those on 
the waiting list who can pay the full 
charge can be admitted in the foresee
able future.

In an effort to broaden the base lo 
permit a lower charge in the future, 
plans have been drawn to build an ad
dition to the present building that will 
enable the Baptist Home to care foi a 
total of about 240 persons. So far. 
however, the effort to get necessary 
zoning has been stalled for over t.vo 
years. Even if present efforts are s ic- 
cessful, it would be early 1972 bel re 
expansion can proceed further.

It was partly because of this del .-y. 
partly because of economic difficult es 
that make it harder and harder to h -Ip 
very poor persons, that the Bap st 
Home joined with the three churt es 
last year to organize the Baptist Hi is- 
ing Foundation. »

In addition to the 1,000-unit fac- -ty 
being developed in cooperation v .th 
the American Baptist Service Corp a- 
lion, the Foundation is proceeding v th 
plans for a 200-300-unit combina on

Many churches sponsor adivities- 
such as bridge games—that bring 
together neighborhood old people.
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Chevy Chase Baptist offers old 
people many programs: Thomas 
Walters, National Association of 
Retired Federal Employees presi
dent, reports on lobbying efforts 
in Congress (top right); others 
enjoy fellowship in games or 
spend time working on crafts.

housing and nursing care project to be 
built near National Baptist Memorial 
Church along the 14th Street Corridor, 
wrecked by the 1968 riots. It is in an 
urban renewal area.

A number of other projects are under 
study, including one fo> a nursing 
home in Southeast Washington.

B
ut more than bricks and mortar are 
needed for the aged. Another type 
of ministry is the feeding ministry. In 

the Washington metropolitan area, 
five Meals on Wheels programs take 
hot food into shut-ins. A number of 

projects provide meals for those who 
can get.out.

One of the’ group meal projects is 
operated jointly by National Baptist 
Memorial Church and the Church of 
the Saviour. It provides five meals a 
week in the evening and has been 
operating for more than a year.

The Church of the Saviour, an ecu
menical congregation, also operates 
the nearby "Potter's House," possibly 
the first church-run coffeehouse in the 
nation. Its members pledge a regular 
mission effort every week. Another 
mission project is For the Love of Chil
dren (FLOC) which finds foster homes 
for homeless children. Through its 
efforts, it has cut the population of D.C. 
Children's Village in half and stimu
lated a drive resulting in a recent vote 
•by the D.C. City Council to close the 
institution within a few years.

Under the elderly meals project with 

Memorial, the Church of the Saviour 
provides most of the money and its 
mission volunteers staff it, and the 
meals are served at National Baptist 
Memorial.

“We have been feeding about 40 pe<-- 
pie a night, on the average," says Mi 
Edith Hayden, who directs the proje, I 
for the Church of the Saviour. “V e 
don't charge for the meals, but tho e 
who want to can pay a quarter i 
night."

She adds, “We are trying to get i 
federal grant, so we can expand it. b t 
haven't had much luck yet. I wou II 
love to start a Meals on Wheels pi ■ 
gram. There are so many people in th s 
area who are htfme bound. People me t 
be able to walk here because I dot I 
have transportation.’'

Because National Baptist Memor; il 
Church is located in an inner-city an i. 
the old people don't like to be out aft r 

(ark. The church has been robbed 
i lany times. So, dinner time is early— 
i bout 4 p.m., or so.

“The old folks like to eat and get 
I ome before dark," explains Mrs. 
1 ayden.

M nother approach for the elderly by 
.Tkthe Church of the Saviour involves 
I lying up old houses, renovating and 
r decorating them and renting them 
t groups of the elderly. This has been 
G me with five houses so far.

Mrs. Hayden, a widow, lives in one 
. herself. She explains:

"Most of them have five bedrooms. 
%bverybody has his own room and we 
s iare the living room, dining room and 
kitchen. We charge $60 a month rent. 
1 slyip once a month. Al) of us chip in 
$10. We share the food and take turns 
cooking."

Both men and women live in the 
houses in a family-like atmosphere.

P)ut near the suburbs, in a well-to- 
*-*do  neighborhood, is Chevy Chase 
Baptist Church. For a dozen years, until 
recently, its membership has been 
declining.

Two years ago, a study of church and 
its community was made. The finding: 
"The image of the church in the com
munity was that of a narrow, insulated, 
isolated, uncaring congregation which 
was far more interested in its building 
than in people."

Says the Chevy Chase pastor. Joseph 
Wortman:

"This church was so insulated and in- 
8'own. the members couldn't think of 
anything but their own problems’ We 
ct uldn't do anything but quarrel 
among ourselves."

This has changed, he says, as the 
church opened the doors of its large, 
attractive buildings to the community 
tc such things as pre-school programs, 
d. nee classes, a coffeehouse for teen- 
a> ers and young adults and “The 
C levy Chase Open Circle," a weekly 
g. thering of elderly persons. At- 
lt idance averages about 50 of the 100 
o I folks on the rolls of the “Open 
C rcle."

In cooperation with Pilgrim Baptist 
C urch, a Negro church in Northeast 

ishington, Chevy Chase operates 
he Open Eye," a church-centered 

ci nmunity youth program in a black 
ai ia.

'Every time we have done some- 
11 ng that opened our arms to the com

munity, we have grown richer by it," 
says Wortman. "It is a great experience 
for all of us. A church has to be open 
to the world. The world has more to 
offer us than we have to offer it, in 
some instances."

The elderly program began last April 
under Mrs. John Kiracofe. a retired 
government worker. She is assisted by 
Louis Mancuso, another retired gov
ernment worker who is president of the 
D.C. Chapter of the National Associa
tion of Retired Federal Employes.

"They do it themselves," says the 
Chevy Chase pastor. "The staff offers 
some support, not much. We try to pro
vide an educational effort in each 
meeting, along with some form of non- 
denominational spiritual uplift. We 
don't use it for evangelism, only to de
velop a relationship with the individual 
in a helpful way."

The D.C. Recreation Department 
provides leadership and materials for 
crafts, art and recreational programs 
for the elderly conducted by the 
church. Says Wortman:

"This has become a sort of classic 
example1 of how church and govern
ment cant cooperate to do something 
neither could do alone."

There are plans for a broader pro
gram soon.

"Part of our original planning," says 
Wortman, "was Io have a visitation 
program for the elderly along with 
some kind of hot meals program. We 
have found many people in this north
west area who are relatively affluent, 
but undernourished. They just don't 
fix the proper food. We want to develop 
volunteers who will go in and have 
lunch with these people. The big hang
up is seed money. The D.C. govern
ment has promised it, but hasn't de
livered. The program will support itself 
financially if we can get it going. The 
people around here, for the most part, 
can afford to pay for il."

A
bout the time Chevy Chase Baptist
Church was taking a hard look at 

itself Iwo years ago. the National Capi
tal Housing Authority bought Regency 
House, a high rise luxury apartment a 
few blocks from the church and turned 
it into public housing for the elderly. A 
big controversy erupted almost imme
diately.

There was a great deal of hostility 
ar first, says Wortman, explaining, 
"you had white tenants being pres
sured out of Regency House. You had 
low rent paying, aged, mostly black 

tenants coming in. There was a lot of 
hostility from former tenants and from 
the community. Il was the first big 
breakthrough of blacks west of Rock 
Creek Park.

“The ministers in the Chevy Chase 
area feared the tenants might be the 
recipients of all that hostility. A few of 
us got together Io form the Chevy 
Chase Ecumenical Center. We rented a 
first floor apartment in Regency House 
and set it up as a hospitality center.

"We encouraged people to come by 
and ask our help. We tried Io show 
them where they would be received 
well—ease their way into the com
munity. It wasn't a handout, although 
we helped where we could. The goal 
was to help them learn more about a 
strange community."

The small group of churches operat
ing the ecumenical center soon grew to 
about 15, some from well outside the 
immediate area. Each day the center 
was staffed by volunteers from a dif
ferent church.

"It was an eye-opening experience 
for most of the volunteers," says 
Wortman. "It was our church's first 
experience in the black, ecumenical 
kind of thing. Most residents were Bap
tist. Out of-our involvem^it in the 
center grew a Bible study group and 
weekly prayer service by our church at 
Regency House."

For the tenants, the result has been a 
sense of community, and an easier 
introduction into the community.

"At one point." the Chevy Chase 
pastor says. "Regency House was 
deteriorating rapidly. The proper 
screening job was not being done. Un
desirable tenants were coming in. We 
helped the tenants get together. They 
formally protested to the National 
Capital Housing Authority and got it 
straightened out. Now, our program 
has grown into a sori of tenants’ 
organization."

F
or Chevy Chase Baptist Church, 
Wortman says, all its community 
programs have paid off, both in a new 

spirit and in new members.
"We have had a sharp upturn in our 

membership since we began our com
munity ministries," he ^ays. "We 
haven't tried to use them that way, bdt 
that is how it turned odt. We have 
found that the simple Set of shewing 
you care in many ways." 0
RtiKsdalr. viL'e-president "I the A>nern..in H.iptist Cmi- 
venlion, is .1 W.ishintP'mli.isvil < orresjionilenl Im .1
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A Visit to Grandma’s House
Critics call them ‘flesh factories'; admirers say 
they’re ‘havens of hope.’ But remember, a house isn't a 
Baptist home unless a lot of Ipvejs there...?

By Everett Hullum Jr.

On the grounds of Waycross Baptist 
Village stands an awesome oak tree. 
Its base is three-dozen feet around, its 
spreading branches—like a beautiful, 
symmetrical mush*corfi —dip down al
most to child-height.

Bob Shaw stoffped along the walk
way and squinted at the tree. The 
bright sun bled out the colors of the 
buildings in the background.

"They tell me that tree's 1,500 years 
old," Shaw said.

"When you look at it, you don't feel 
so old, do you?" He laughed. His 73 
years seemed insignificant beside the 
majesty of that ancient oak. But it 
wasn't the age of the tree that made 
Bob Shaw feel young; it was the stimu
lation of Baptist Village life.

"I really like it," Shaw said of his 
home for the past two years; "I'm crazy 
about it, 1’11 tell you the truth.

"I like the Christian atmosphere, the 
treatment you get from the help— 
they're all just wonderful." Shaw, as 
one of the Georgia home's "unofficial" 
tour guides, had just jostled and joked 
with the kitchen staff while pointing 
out dining facilities to me.

He knew most of their names—and 
they all seemed to know his. A widower 
since 1963, Shaw had found a filace at 
the village, his new friends assuaging 
the loneliness of old age.

“I’m tickled to death with this place," 
he insisted.

S
haw's feelings are echoed by many 
old people in the 20 Baptist homes 
in 11 states and the District of Colum

bia. For most of the 2,336 residents of 
state-convention-sponsored homes, 
their new cooperative life-style offers 
a better alternative. As 77-year-olc^ 
Aletha Bergman of Waycross put it, 
“When my husband died, the intense 
loneliness was too much for me. I 
needed someone around me." The Bap
tist home was her answer.

Unfortunately, such answers are 
limited. Baptist homes run more than 
90 percent occupied; most vacancies 
are filled from-long Waiting lists; turn
overs take two to four months. "The 
waiting list tears the heart out of us," 
says Robert Herring of Dallas' Buckner 
Baptist Homes. "We never have 
enough room for all who need us."

O
ne answer to the problem of in
adequate space—for some denom
inations—has been government financ

ing of new buildings. Baptists openly 
cringe at the thought, but privately 
admit it's an option they must consider.

Most Baptist homes already accept 
federal and state aid—in the form of 
welfare and Medicaid payments. Even 
though the money is paid directly to 
the homes, it is justified as funds given 
them for care of individual residents.

Yet the decision to reject federal 
monies for buildings denies the same 
sort of care fdr hundreds of others.

"People complain that the federal 
government will start telling you what 
you can and can't do," says one Baptist 
home administrator. "That's nonsense. 
All Baptist homes are licensed by the 
state; we couldn't be any more con

trolled. The state could close us down 
in a minute."

Public funding would require that 
homes be opened to everyone—erasing 
most homes"'Baptists-only" admis
sion requirement. But many critics of 
Baptist homes believe this would be 
healthy.

Cecil Underwood of Peachtree-on- 
Peachtree, a downtown Atlanta Baptist 
home, feels "we are shortsighted in not 
being permitted to use federal funds 
on long-term loan basis for building.

“Because we are unable to secure 
funds for building, we are failing to 
meet the needs of many of our Baptist 
people and nther people who look to us 
for a home in their late years."

L
ike it or not, the government is in 
the aging business. As another state 
home administrator admitted, "The 

camel's not only in (he tent, he's about 
to stomp me to death."

"A guy with the government housing 
authority sat in my office and told i ie. 
‘We'd rather give you the money tl in 
use it ourselves. You'd do a better >b 
and it would cost less,'" confesses ie 
Baptist home director who reques -‘d 
anonymity because of pressure in is 
state.

“Wp think we can do a better j< 
he adds. "We can offgj- all they do, p js 
Christian love and compassion."

“I'm in favor of using federal fu ds 
to care for the aging," says the HN i's 
outspoken expert, Paul Adkins. "I >e- 
lieve a time may come when we •.-•ill 
find a Scripture verse that will pei lit

us to take federal funds. 1 hope'it comes 
soon."

Other denominations—especially 
Baptists—have gone heavily into public 
housing for the elderly. But Southern 
Baptists, steeped in the tradition of 
church-state separation, have moved 
si 'wly. Only two groups—one in Atlan
ta and one in Louisville, Ky.—have 
fo med private corporations to secure 
g< vernment funding.

X few others are considering it.

Tjaptist homes, meanwhile, are 
L|pmong the nation’s best: modern, 
ef icient, well-run. Yet they have draw- 
bi :ks in addition to lack of space.

'hey are largely self-supporting. At 
le. st 50 percent of homes’ budgets 
co ne from residents’ fees. State con- 
veitions kick in perhaps 10 percent, 
or a national average.

Special offerings, gifts and founda

tions provide the rest.
• The lack of financial supbort angers 

many administrators. "Financial prob
lems plague our ministry," says Ray
mond Gaudet, Arcadia Baptist Home, 
La. “The need for ministry to the aging 
is growing, yet we are receiving less in 
terms of Cooperative Program dollars 
to support our ministry.

"Our state contributes $13,000 annu
ally. which goes to retire building in
debtedness. This does not give us one 
thin dime to use for caring for our 
people's needs."

Consequently, most homes handle 
few indigent residents. Except for 
North Carolina homes, which report 
80 percent of their residents are finan
cially needy, Baptist aging facilities 
cater to middle-class (or better) 
clientele.

As Underwood candidly admitted, 
"Our objective is to provide a Christian 

On a sunny afternoon. Bob Show and 
Aletha Bergman enjoy sitting on 
the patio of Mrs. Bergman's apart
ment in Waycross Village. In 
Baptist homes, women outnumber men 
10 to one; not only do women 
outlive men, they move into the 
homes more readily. "Males," says 
HMB's Paul Adkins, "seem better 
able to live with relatives. Women 
have depended on husbands; they 
transfer this dependence Io the home."

home for elderly people in the middle
income bracket."

"The concern of Southern Baptists 
for the aging should be at least as great 
as that for young people," insists Tom 
Jackson of Buckner Baptist Haven, 
Houston.

By comparison, Baptists have 35 
children's homes in 20 states and the 
District of Columbia. About one-sixth 
of their annual expenditures of $12
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million is Cooperative Program dollars; 
special offerings contribute.heavily.

Total value of children's homes ex
ceeds $51 million.- versus below $25 
million for old age homes. Per capita, 
Baptists spend twice as much on chil
dren as on aged people, when one con
siders older people provide about half 
their own financing.

A
nother aspect of Baptist homes 
that draws criticism is the all-Bap- 
tist constituency. Some argue that the 

homes should reach out to help any 
aging person in need; instead, the 
homes are an eccleciastical closed 
shop.

To the contrary. Paul Adkins says, 
'There's not much chance Io use them 
as an evangelistic ministry. Sociologi- 
;ally, groups form in the homes. When 

a member dies, it is hard for a new-, 
comer to break into the group.

"It would be even worse if the indi
vidual didn’t have a common religious 
background. He’d have two strikes 
■igainst him when he entered the 
home."

That limits homes to aging Baptists— 
at least until Baptists are re-educated 
Io think of the whole of life as a Chris
tian witness.

In addition, it means the homes—like 
most Baptist churches—are marble
column-white. Only two report resi
dents of another race; Kentucky had a 
Negro; Oklahoma an Indian. No Ne
groes were in any Deep South homes 
and no Mexican-Americans in any 
I exas home; "none have applied for 

■ dmission," was A common answer.
Another home imported it was open 

hi "all races and faiths," hut had no 
i widen ts who were not while Baptists.

’T’he isolation of many Baptist homes 
stimulates controversy. Only a few 

; re in areas easily accessible to church. 
Mores, restaurants, etc.

“The tranquil pastoral sellings are 
j ist quarantining old people," says the 
I MBs Adkins. They are separated 
I om friends and acquaintances—as 
' ell as from other age groups.

Some argue an effort should be made 
I bring together the generations. "In 

ir experience, the elderly have really 

/ l the Baptist Home in Washington, 
I C.. residents planned, organ
ic nd and operate a gift shop.
f hich sells their own handwork.
I oceeds are used to purchase 
i’ 'W supplies for other projects.

been delighted when the young people 
lake an interest in them," says George 
Torney of First Baptist, San Francisco. 
"To artificially keep them apart is In do 
injustice to both young and old."

"The ideal place for an old person to 
be is in Ihe community where he has 
lived." says Adkins. "If an individual is 
sick, that's different."

At Waycross. Baptist home officials 
urge people Io stay in their homes as 
long as they can. "We advise them to 
slay al home until they really need our 
services." says assistant administrator 
Olin Jones. "Whatever may cause the 
need, it's not chronological age. I re
cently told a man of 70 he was loo 
young to come here. He was working 
a five-and-a-half-day week at a hard
ware store.'You'd be lost in a place like 
this, I told him. It's a mistake for a man 
that active to come here.

"This will never be home. Not really." 
The “old folks home" stigma—basi

cally an attempt Io force mature adults 
Io accept roles as dependent as chil
dren—still plagues Baptist retirement 
centers.

"When the average person hears the 
word 'home,'" says Buckner's Her
ring, "he sees a poor farm where old 
people are shut up like a herd of cattle. 
But it's not like that any more. We’re in 
a whole new bailgame today."

Baptist administrators have worked 
hard Io follow new trends and take ad
vantage of recent studies concerning 
treatment of the aged. Dehumanizing 
practices—such as giving residents an 
“allowance" which is a mere pittance- 
have been abandoned in all but a few 
places.

“The philosophy today is to keep a 
person active and responsible as long 
as possible," says Herring. “We want 
him to make |iis own decisions, to work 
out his own plans, as long as he's able. 
Even in skilled nursing care, we want 
the patients to do as much for them
selves as possible."

Buckner has a resident council, with 
committees for hostess duties, food 
advisory, flowers, maintenance of the 
“country store," arts and crafts, and 
other activities.

Physically able residents work with 
others in Buckner Village, including 
those in custodial care in Ryburn, Ihe 
nursing home.

"We try to give a person a sense of 
continuing worth," says Herring.

"If they’re nothing more than digni
fied places to die," says Paul Adkins, 
“then Baptist homes are just flesh fac

tories. If they can't provide more l"han 
Iwo clean white sheets and three meals 
ffday, they should gel out of Ihe busi
ness. Old people’ need more than that.

“The aged are making difficult ad
justments. They feel threatened; they 
need someone to listen Io their prob
lems. someone to help them work 
through the changes of aging.

"Motivation is important. Old people 
need Io be challenged."

M
ost Baptist homes concentrate 
community living. Newcomers 
must adjust Io a’ semi-private life-style. 

After initial wariness, most seem Jo 
welcome Ihe openness and sense of 
"family." Bob Shaw didn't hesitate to 
rap on a door while opening it. but the 
gesture was too natural to be intruding. 
Residents in apartments along the long 
halls at Buckner often leave Iheih doors 
open.

Cafeteria meals in a central dining 
room encourage mixing, and various 
activities, scheduled during Ihe day. 
help break down barriers.

"It's our hope hr reflect Ihe love of 
God as we provide aging persons with 
a meaningful place’ Io live and not 
merely a comfortable place Io die," 
says Bill Harris of Baplisl Home of the 
District of Columbia. One way ft Io in
volve many residents in worthwhile 
activities, not busywork.

A typical day for residents of Bill 
Harris’ home may be atypical of other 
Baptist homes, bul it does represent a 
common directive and favored ap-
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Dallas' Buckner, like many Baptist 
homes, encourages activity, with 
residents' committees handling every
thing from food to crafts to flag.

proach. As such, it deserves a closer 
look:

Residents begin the day with an 
early morning walk, followed by a 
large breakfast. Afterwards, a devo
tional period draws many. The worship 
committee—one of 20 at the home—en
lists guest speakers.

Morning activities—the home has a 
full-time activity director— may include 
ceramics, sewing and needlepoint, 
painting, decoupage, silk screen, art
work and films. Outings to shop, visit 
historic sites or the library are planned.

After dinner, activities may be con
tinued, but most residents rest. Free 
time follows supper. Many residents 
watch television (daytime soap operas 

are popular), while others visit friends.
Despite the heavy slate of activities, 

not all residents participate. "Far too 
many tend to withdraw and the activity 
director has to constantly encourage, 
interest and persuade residents to take 
advantage of the offerings," says ad
ministrator Harris. But the overall pro
gram is successful.

Y
et in many cases—despite the best 
efforts of Baptist home staff—old 
people turn to a home as a last resort 

rather than a first choice.
"When I was young, married children 

moved in with parents," says Ben 
Schultz, administrator of the Meth
odists' Wesley Manor in Jacksonville, 
"it was an accepted way of life.

"But it just doesn't work today. Many 
times grandparents in the home just 
cause confusion. Grandparents and 
parents and children can't all live 

under one roof; today's houses aren't 
designed for multiple family dwelling

"So old folks stay in their own home< 
as long as they can mow the lawn, ge> 
their groceries—take care of them 
selves. When they reach the poii 
where they can't do this, where do the 
go? To homes like this."

Most must still be ambulatory. Ont 
half the Baptist homes, for instant 
admit invalid patients, even thou. • 
more than two-thirds have skillt i 
nursing care facilities. The majoril . 
however, provide for residents wl > 
become sick and require long^i • 
care.

P
art of •The reason old people a 
driven into the homes, says Pa I 
Adkins, is that churches abdicate tht r 

responsibility.
The technological age has destroy I 

traditional living patterns, making n •-

.‘he physical and spiritual needs
>f their residents. At the Baptist 
Home, Washington, D.C., a small 
.hapel is set aside for private use. 
rhe Home also has facilities to care 
or elderly who become invalid.

lility a necessity. But old people have 
oots that make them much less mobile 
han their children. In this situation, 
xplains Adkins, "the church is the 
table organization in the community. 
I has a responsibility to maintain peo- 
>ie. Where it’s not doing this, it needs 
o be more aggressive."

George Torney, whose First Baptist, 
ian Francisco, recently began a pro
ram for the elderly, calls it "the theol- 
gy of window washing." r
"We went into the neighborhood and 

vashed windows and cleaned yards 
nd cleaned houses of old people," he

says, “and their response was beauti
ful. They were]ecstatic. Maybe for the 
first time, they really believed we 
cared."

“If the churches were meeting their 
responsibilities." insists Adkins, "there 
would be no rationale for Southern 
Baptists being in nursing' home care. 
What we need is private nursing homes 
in church communities, where people 
—the total membership of the church— 
can get involved."

G
iven the failure of the churches to 
accept this role of engagement, 
however, most critics feel the Baptist 

home provides an important service to 
the aging.

It disrupts their living patterns and 
uproots them, but in return, it offers se
curity and protection and a feeling 
that someone—at least someone—cares.

At this season of the year, we sing a 

The final question is one of priori- 
ties: do Baptists think enough 
of their aged to spend what it takes 
for adequate care, both on local and 
on state levels? Or do they...?

carol: "Over the river and through the 
woods, to Grandmother's house \ve go. 
The horse knows the way to curry the 
sleigh, through white and drifted 
snow...

Except...
Well, today the woods are threatened 

by the papermill, the horse is only one 
of hundreds ka-throbbing under the 
hood of the car, the snow is sooty-gray, ; 
and Grandmother's house—a|jis—is a 
home.

Perhaps it's the best option (>randma a, 
had. At least until churches and indi- ■ 
viduals get personally concerned about । 
the injustices and indignities suffered I 
by America's "obsolete generation." 0 ; ।
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The Anxiety of Death
It is of doubtful ethical and theological 
integrity to provide for the physically able, 
while the helpless struggle alone

Comment by Walker L. Knight
Editor

By Wayne E. Oates

Risking Creativity
One does not have to be elderly to be 
faced with death. The^ombat soldier 
in Vietnam, the “cop" off the beat, the 
fireman, the airline pilot, all live with 
an awareness q| tly? brink of life at 
hand.

Yet the onset of the "retirement 
years” makes*this  sense of the end of 
life more "sneakily” real to us. In old 
age we are noj doing daring and ad
venturous things: rather we have that 
strange feeling of fearing to look back 
lest something be gaining on us. What 
that something is, we are not quite 
sure. This anxiety is special in its own 
right. Jesus said, “Which of you by be
ing anxious can add one cubit to the 
span of his life?" The answer is ob
vious, because none of us can add one 
second. However, all of us try to deny 
our humanity. We think we are im
mortal. we play gods.

A
nxiety may begin at marriage.
Some people think of themselves 

as "old" when they get married, call
ing themselves "old married people."

But that anxiety is mild when con
trasted with the feeling a person gets 
when he realizes that he has a chronic 
illness—diabetes, arthritis, early arte
riosclerosis, or coronary hearj attack— 
that will affect him “for the rest of his 
life." The individual learns he can live 
and do well if he "changes his way of 
life" and takes his condition philosoph
ically. But the chronic disorder remains 
a daily reminder-of the "end of things." 
Paul Tillich. 1 think, called this the 
"anxiety of finitude"—the anxiety of 

being able to see the end of life.
New evidence of this anxiety looms 

when a person retires from his work. 
From his job he^as gained his main 
claim to importance, to being an Ac
ceptable human being, even to belong
ing to . the human race. Mentally he 
kicks and screams at the idea of retire
ment. He may, in fact, withdraw per
manently in self-pity: or, happily; dis
cover a new set of interests.

The next reminder of death comes 
when a person decides whether to de
pend on younger relatives to "carry" 
him or find a new life in a community 
of other people his own age. The deci
sion is difficult, with complications 
from sentimental younger persons 
who, feeling over-obligated to their 
parents, try to repress harsh and nega
tive attitudes. Much gamesmanship 
goes on when guilty-feeling brothers 
and sisters seek to place responsibility 
on each other for “looking after Pa and 
/or Ma."

With the excellent housing facilities 
provided for older persons, and oppor
tunities for part-time work, there is no 
real excuse for a person to be depend
ent as long as his health is good. If busy 
he will live longer and more happily, 
maintain his independence, and let 
other people do the same.

T
he real crunch comes, however, 
when the person becomes senile, 
unable to think lucidly or control basic 

body functions. At this time he needs 
intensive care.

Baptists have been slow in develop

ing facilities for caring for people who 
cannot care for themselves. The typical 
church home for the aging is really a 
retirement home; it will not take a per
son unless he is fully capable of “taking 
care of himself." But people capable 
of taking care of themselves are loath 
to go into such a home. The result is 
that Baptist homes help people who 
can help themselves, and at the same 
time can help the Baptist homes by 
turning over all their worldly posses
sions to them.

B
aptists should help the aged when 
they need help. It is contrary to the 
Baptist principle of autonomy of the 

human spirit to insist that a person be 
completely capable of caring for him 
self before he can enter a home for th 
aged. This policy is of doubtful then 
logical integrity: God .intended huma' 
life to be useful and meaningful a 
long as possible. Furthermore, Chri: 1 
himself is the help of the helpless; fo 
Baptists to sponsor institutions th. 
require aging people not only to he! । 
themselves but also to turn over the 
property to help the institution is ■ 
doubtful ethical integrity for even 11 
children of darkness, much less tl ; 
children of light.

The anxiety of facing death is its*  ! 
a threat to one's being, to one’s bas 
concepts of life. /’Iging Baptists have i 
right to have fellow Baptists act to i 
duce the anxiety of these years—n 1 
increase it. 0
(Jules is professor o! psycholouy onil religion. Suulh- 
Boplisl Theological Seminary. I.ooisville. Ky

One of the good words of life (a white 

hat group of letters if there ever was one) 
is creativity. Here is the Ah-Ha of exist
ence, the Eureka! of discovery, the What 
If answer.

Man’s basic drive to create is godlike 
and God-given. Erich Fromm calls it the 
ability to see (or to be aware) and to re
spond, a definition that should character
ize the Christian's life—his living as a 
man for others.

How do we maximize our creativity? 
Where do we strike this spark? How do 
we discover the "Land of the Ah-Ha's”?

Everyone agrees that creativity, which 
is nothing more than a yate of mind, is 
most widely expressed by very young 
children. Their existence is a succession 
of discoveries and inventions, but social, 
pressure and experience freeze their re
sponses. Thomas Harris, a Christian stu
dent of behaviour (I'm OK, You're OK) 
likens the mind to a computer tape on 
which three patterns of reality are pro
grammed: the child, the parent, and the 
adult. One of these is usually in command 
of our actions. But the point h$re is that 
most creativity occurs when the child
mind is in command. If we are to journey 

through the Land of the Ah-Ha’s, we will 
be led by our child-mind in wide-eyed 
wonder, seeing our world without pre
conceptions, unprogrammed as to how to 
react, filfed with questions and excite
ment.

"Except you become as little chil
dren..." Christ said, you will not be a 
part of the Kingdom. It has been said 
that the creative person is essentially a 
"perpetual child." The tragedy is that 
most of us grow up.

No wonder. Children are easily hurt. 
They are exposed in their innocence to 
manipulation, to exploitation, to being 
used by others. But to live for others de
mands risk and personal courage. The 
Christian has no higjrer example than 
that of our Lord.

The Christian need not fear failure, or 
being laughed at. He can afford this risk 
because what is; important is not what 
others think of him, but what he thinks 
of himself, and above that what God 
thinks. In fact, he knows victory has been 
achieved in Christ.

Living with risk, freedom and creativ
ity is a worthy goal. Instead we find our
selves as church communities often oper
ating upon what Wayne Oates calls "a 
morality of safety” which inevitably is a 
legalistic community. Oates writes (Anx
iety in Christian Experience) that the 
church thus “quickly breaks communica
tion with its members at the slightest 
appearance of rebellion, excommunica
ting the sinner in order to defend itself. 
Jesus operated far out beyond the bound
aries of the safe confines of Pharisaism, 

risking destruction from both the sinful 
and the righteous.”

However, such safety is really not safe 
at all, ds the German pastor Martin Nie
moller confessed: "They came first for 
the Communists and I didn’t speak up 
because I wasn’t a Communist. Then they 
came for the Jews, and I didn't speak up 
because I wasn’t a Jew. Then they came 
for the trade unionist, and I didn’t speak 
up because I wasn’t a trade unionist. 
Then they came for the Catholics, and I 
didn’t speak up because I was a Protes
tant. Then they came for me, and by that 
time there was no one left to speak up.

Someone has defined creativity as 
problem solving, and again this defini
tion perfectly fits the Christian’s posture 
in the world. Only he need not spend his 
time solving his own problems, but the 
problems of others. Rousseau said na
tions are judged by what happens to the 
man at the bottom of the ladder. If na
tions are so judged, Christians are even 
more harshly indicted.

This is the season of remembering 
Christ's incarnation. God's response to 
man’s need. Christ's giving of himself 
for others. What's our response? 0
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"Man, this's a weird 400 acres if I’ve 
ever been on 400 acres. In fact, it’s 
spooky." As he spoke, Charlie Turner's 
smile erased itself—slowly, left to right— 
as if his words had crystalized into the 
most amazing concept he'd had in all his 
47 years.

A question mark, then an exclamation 
point punctuated the littl/ Britisher's 
tan, leathery face. His gesture encom
passed the scene—the |two-year-old 
Texas Soul Clinic, the maincommunal 
colony of the rapidly growin^Children 
of God movement.

On that sunny August day amidst 
Texas cows and mesquite, Charlie's as
sessment might normally have seemed 1 
weird.

But I had come to the ghost town of 
Thurber prepared for anything and fear
ing the worst. That was one month be
fore the Children of God vacated the : 
Thurber site after a dispute with its own- <

er, Fred Jordan, a Los Angeles Baptist 
television evangelist and president of 
the American Soul Clinic.

When the Children of God packed up 
to leave Thurber, claiming eviction by 
Jordan and trustees of the Americal Soul 
Clinic in Los Angeles, they departed 
amidst a dizzying swirl of contradic
tions, confusion and uproar—nothing 
new in their tumultuous, controversial 
three-year history.

^^^Wince the Children of God first 
^^^^^^ppeared, their rapid growth 

and fanatical dedication 
have left confusing, par- 

^^J^^^adoxical imprints on those 
they have touched—fear and joy, love 
and hate, holiness and unholiness and 
sincerity and deceit. But never apathy.

In fact, reactions to the enigmatic, 
apocalyptic, Bible-memorizing band of 
Jesus revolutionaries resemble those to

buttermilk or licorice: They either leave 
a bad taste or they’re like fried chicken 
that's “finger lickin' good."

With some 2,000 residents in 30 com
munes in the States and 10 communes 
in at least five foreign countries, 
their target has been disaffected teen
agers. Often their casualties have been 
hand-wringing, grief-tormented, fear- 
struck parents who feel their offspring 
are being spirited off by a mysterious 
sect.

Christianity Today once tagged them 
“hate-trippers,” and a leader in the 
Jesus movement labels them a danger
ous "malice group with a Jesus front,” 
producers of "bad fruit" and demon 
possessed.

Critics have told of brainwashing tac
tics, virtual imprisonment and "kidnap
ping" of young people into the move
ment, and a surveillance procedure that 
inhibits going and coming.
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THE WAGES. OF’ SIN IS 
DEATH, BUT THE GIFT OF 
GOD IS ETERNAL LIFE.
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the LORD of ha|
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“Being 
to see pco

realistic businessman. I need 
If of what's genuine and what

ifting through reams of notes, 
^research and transcribed

Children of 
detractor.

k recordings, I wondered 
f about the word “weird," 
a term attributed to the 
God by both friend and

them recruit new members and gener
ates contributions of one type or another 
from the society they flee.

Documentaries by the British Broad
casting Company and NBC’s "First Tues
day" unleashed a flood of attention from 
other media and the-public.

While the Eden at the Texas Soul 
Clinic was still the Children of God's 
main training center, it attracted about 
200 visitors a week, including news
paper, wire service, radio, magazine and 
television reporters and cameramen. For 
the most part, reports cast them in a 
favorable light.

• Do you define it in its worst sense? Or 
do you empty it of its eerie, Satanic con
notation and fill Jt with Charlie Turner s 
meaning?

Charlie's a former professional har
monica player who's "made the scene” 
all around the world, including a stint 
on the Dagwood and Blondie show.

Ever since he "got the Spirit" about a 
year ago, Charlie has struggled with 
what God would have him do with his 
life. Right now, he's a self-described 
“fence-sitter” who lives with the Chil
dren of God, helps them tend their ani
mals and tries to decide whether to re
nounce the world as they do or cling to 
worldly goods.

The salt of the world still sprinkles 
Charlie's vocabulary, completely un
characteristic of his hosts' ever-present 
"Praise the Lord's" and "Amen's."

I THE WICKED SHALL BE 
I TURNED INTO HELL. AND 
I ALL THE NATIONS THAT 

FORGET GOD// ■ ...
jNOT MUCH TIME UEFW

Other investigators, from reporters 
and researchers to casual visitors, have 
'found peace, happiness, Christ-like love 
and an extreme, narrow, but certainly 
not sinister, dedication to proclamation 
of the gospel.

With little or no confidence in the in
stitutions of society—religious, political, 
industrial or educational—they have set 
themselves aside to “follow Christ 100 
percent" and prepare for the rule of the 
antichrist.

But even in their attempt to succeed 
where they think the institutional church 
has failed, they appear—despite their 
protests—to be building a denomina
tion—or sect—of their own.

Whatever their motivation and beliefs, 
their withdrawal into communes, un
compromising beliefs and controversial 
growth has attracted an amazing 
amount of publicity.

Publicity, In fact, is welcomed. It helps
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CHILDREN
isn't," he says. "I’ve seen that proof here 
at Thurber.

"The Holy Spirit keeps things in order 
here," he marvels. "It's the only place 
I’ve ever seen that a girl can walk alone 
after midnight without being molested.

“It affects their little kids, who-^re 
happier than any kids I've^ver seen. 
And it affects the animals. I saw a goat, 
a dog and a cat eat out of the same dish. 
Even the birds don't bother us. And 
notice how soft the wind speaks.

"And take me, a 47-year-old bache
lor twice their age. They love me and 
accept me for what I am. They feed me 
and clothe me while I'm sittin' on the 
fence trying to decide which way to go.

."I've seen many spooky things on this 
400 acres. I've seen scorpions bite 
people and an hour or two later, after 
prayer, there’s no swelling and pain. 
Everything is harmony—it almost gives 
you the creeps."

"The Holy Spirit keeps things 
in order... Notice how soft the 
wind speaks, ” says Charlie.

hat, then, are the Chil- 
dren of God? What 

W do they practice and 
JT jr preach? Three years 

ago in Washington, DC., 
six young converts, determined to stir 
up a spiritual revolution by 100 percent 
commitment to the Bible's teachings, 
held a silent vigil at the casket of the late 
Republican Senator Everett Dirksen.

Garbed in red sackcloth, with the 
mark of ashes across their foreheads, 
they paid homage to the sponsor of the 
ill-fated legislation to allow Bible read
ing in public schools.

They wore ox yokes around their 
necks and carried rough-hewn rods and 
large scrolls inscribed with BibJe verses 
foretelling blood and doom for a corrupt 
America.

"Later," reported Helen Parmley in 
Southwest Scene, Sunday magazine of 

the Dallas Morning News, "those teen
age prophets of doom descended, almost 
unnoticed, on the courthouse steps at the 
riotous opening of the Chicago Seven 
trial. They stood in silence at a rally for 
radical Jerry Rubin in California and 
then appeared in anti-war rallies.

"Moving about the country, they were 
joined by others, disillusioned by war, 
social gospel churches and the fraudu
lent promises of drugs, searching for 
someone to love and who would love 
them in return. They were soon dubbed 
'Children of God,' a named that has 
stayed with them.”

Evidence indicates, however, that the 
Children have no single “original" or 
parent group. A number of zealous Jesus 
groups merged to form the present or
ganization.

High mobility between communes 
around the world and a large influx of 
new converts creates a lack of concrete 
historical knowledge on the part of cur
rent Children of God spokesmen.

About two years ago, a group called 
the Revolutionaries for Jesus surfaced in 
the Dallas-Fort Worth area and assumed 
the mantle of Old Testament prophets^ 
warning of impending doom unless 
America turned to God.

The Revolutionaries' beliefs, utter-j 
ances and life-style closely paralleled 
those of the present Children of God— 
with a major difference. Although both 
believe the church has failed to follow 
Christ, the Revolutionaries’ tactics in
cluded disrupting church services with 
prophetic warnings.The Children of God 
have not done this, concentrating in
stead on Bible study and witness Jo 
young people.

A spokesman for the Revolutionaries 
said in an interview two years ago that 
the group (formerly known as “Teens 
for Christ") was founded in the late 
1960's in Huntington Beach, Calif., by 
David Berg, then 55. He referred to him 
affectionately as “Uncle Dave.”

Jordan claims that Berg, a Christian 
minister, is the power behind the scenes 
in the Children of God’s world-wide pro
gram. He says Berg originally directed 
the Texas Soul Clinic in Thurber, at a 
salary of $1,000 a month. Berg, Jordan 
insists, is a major reason he lost pa
tience with the Children of God.

As Jordan tells it, Berg, now rumored 
to be in London, came to him in early 
1970 on behalf of a small band of teen
agers who he said had no place to go and 
were freezing.

Jordan gave the group, then calling 
themselves "Teens for Christ," permis
sion to stay for 60 days on the American 

Soul Clinic property near Thurber. The 
"lease" was renewed every 60 days, 
says Jordan, until the eviction in early 
October.

Amos, a Dallas Children of God elder 
and former Southern Baptist minister, 
says Berg plays no active role in the 
Children of God organization. "He’s re
tired now and living somewhere over
seas, writing a book. We seldom hear 
from him. and he certainly has no part 
in our operation."

The twisting dirt rodd leads 
through a time-space warp, into, 
the Jerusalem of Pentecost.

hurber reportedly was the 
original Children commune, 

but predecessor groups, 
if more than one existed, 
ved in similar communal

arrangements.
In an interview with John Carter of 

Dallas, Revolutionaries said that their 
Dallas-Fort Worth group was part of a 
nationwide organization. If so, they 
would predate the Children.

Carter now surmises that the Revolu
tionaries either coalesced with othe*  
groups to form the Children of God O' 
changed their name to Children of Goc 
to eradicate the image of church disrup 
tion.

t the end of the dirt road
I ^7 B that winds to the former mis- 

sionary training grounds, a 
,oo*<out in an old car, 
parked on a hilltop, sig

naled the approach of visitors.
Before long, a greeter began the 50- 

yard bicycle trip to the gate from the 
nearest building in the fencecAin com
pound. An attractive, young gatekeeper 
in a long, flowing maxi smiled and 
asked, "Have you met the Lord?"

Soul Clinic visitors waited in a guest 
house while the greeter jumped on his 
bike and set out to round up the person 
they came to see.

Anxious parents sought some glimpse^ 
of a son or daughter who left home to 
come to this strange place, and they des
perately tried to grasp the meaning of 
it—to understand.

In some areas, such as Atlanta, par
ents have complained that they’re un
able to speak to their children alone, 
that telephone calls are monitored, that 
their children's responses are quarter- 
backed by an "older brother." that their 
mail is censored.

Atlanta leaders denied it—as did Thur
ber residents. And none of that type of 
behavior was in evidence at Thurber.

Parents sat and talked quietly to 
their children, who constantly witnessed 
to them from an open Bible—the hall
mark of members of the Children of God* 
who systematically commit the Bible to 
memory against the day when it will be 
removed from the world by the anti
christ.

Lynn Dillard of Atlanta spent time 
with her sister alone during a visit to

The picture is murky, but the Revolu 
tionaries can probably be credited wit* 1 
beginning the current Children of Goc 
Amos substantiates that view. He say 
he traveled with the young people t 
the various locations mentioned by Mrt 
Parmley's article in Southwest Scent 
"We also went to churches to try to war 
people, but they were not ready for oi 

message. Then we turned to young peo
ple to concentrate on reaching them be
fore it was too late for them to become 
true disciples."

Amos, formerly known as Jerry 
Nichols, indicates that church leaders 
had viewed the efforts as anarchy, while 
his group viewed them as spiritual as
sistance to the churches.

"Usually, we turned off preachers and 
parents, but turned on the young peo
ple," he says. Nichols, then 25. was one 
pastor not turned off. He joined the 
movement after Revolutionaries ap
peared in his church in Texarkana, Tex.

"We love the people in the churches," 
Amos says, "but we don't love their 
ways. We feel they won’t listen but that 
young people will."

As for Amos' version of the origin of 
the Children of God name, he says, 
"During our travels from city to city, 
the news media started calling us that 
and the name stuck.”

Until recently, their main commune 
sat on one of Texas’ historic sites. Thur
ber, built by the Texas and Pacific Coal 
Company in 1888, boomed when thou
sands came in to work the rich mines. 
Discoveries elsewhere turned it into a 
ghost town by 1933.

A few miles south of the town's sparse 
remains theTexasSoul Clinic is located. 
New converts spent six months there be
fore relocation to other areas of the na
tion and world.

In a figurative sense, leaving Highway 
80 and starting up the long, twisting dirt 
road was like passing through a time
space warp onto the road to Jerusalem 
•n the days following Pentecost.

You recognized the countryside as 
20th century Texas, but the mind-set 
was first century Jerusalem where newly 
turned-on Christians, swept by the 
rushing mighty wind" of the Holy 

Spirit, feverishly prepared for Christ's 
return.

An unbending and relentless applica- 
t on of Acts' "communism" to every 
I «cet of life, permeates the entire Chil- 
< ren of God network from East Coast to 
' /est Coast.

Communes such as the one at Thur- 
I er grow by duplicating themselves— 

uoreading in the manner of the early 
< hristian church.

Members of strong mother colonies 
• stablish "outreach" points in many 
t eas, much as a church establishes 
r issions.

Abel (all Children take biblical 
r imes), a member of the Thurber 
c oup's council of elders, says two types

of communes usually result from the 
outreach efforts.

Most are directed from a mother col
ony until they become strong enough to 
support themselves arid have their own 
leaders, he says.

Others offer supporting services, such 
as procurement, advanced Bible study 
and specialized witnessing efforts. A 
mother colony in Cincirinati, for ex
ample, has two such satellite colonies 
on farms near Elizabethtown, Ky„ and 
Rocky Creek, Ohio, according to Amos.

A satellite colony in downtown.Dallas, 
at first located in the back of a dark, 
shabby former nightclub, was set up to 
help procure food for Thurber and teach 
various skills, such as repair of the HAM 
radios that link about half of the Chil
dren of God colonies.

Printing, mailing, photography and 
taping operations also center in Dallas, 
which now has about 120 Children of 
God members and six buildings housing 
livipg quarters, storage and office space 
and other facilities. Sets of tapes are 
sent not only to radio stations but also to 
colonies for use in Bible study classes.

With the closing of Thurber, the Dallas 
location noCv serves as main Children of 
God headquarters.

Amos says Dallas may continue as the 
main center even if another location sim
ilar to Thurber is found.

Each mother colony is independent in 
support and government, Amos says, but 
they keep in touch for "advice and coun
sel" with each other and the leadership 
at the main headquarters. They com
municate by mail, telephone, HAM radio 
and personal visit (obeying the injunc
tive in Hebrews 13:16 7. ..and to com
municate forget not...')).

A council of elders, similar to a board 
of directors, governs each colony in spir
itual and other matters. Often one elder 
will serve as a sort of overall director. 
The council consists of at least one lead
er from each of 12 tribes into which 
colonies divide. Assistant tribe leaders 
are similar to deacons in a Baptist 
church.

Leaders in the far-flung network dis
cuss major decisions with 12 elders in 
Dallas, and file weekly reports. The main 
colony leaders evaluate reports 
"through consultation, prayer and the 
leadership of the Holy Spirit," and give 
advice and direction.

Dallas also keeps tabs on colonies by 
sertOing elders around to visit and eval
uate. Leaders can be promoted or de
moted in responsibilities depending on 
their “proven commitment and faithful

ness," Amos says, and shifted about as 
needed.

Lynn Dillard feared for her 
sister’s safety, until she 
visited the Children’s commune.
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Thurber and came away no longer fear
ful for her sister’s well-being.

Bouchim, a leader in an Atlanta Chil
dren of God house, told Aaron Taylor of 
the Atlanta Constitution:

"It's completely up to them (the par
ents). It's up to the indjvrtftral," he 
added, explaining that /here are no 
restrictions in the colony on talking to 
or visiting parents.

However, Naaman, a new convert in 
the Atlanta residence, said, "I don't 
want to talk to them unless I have an 
elder there. I'm a babe in the Lord. A lot 
of times the Devil has a lot of little subtle 
ways of ripping people off-.”

Naaman then paraphrased Matthew 
10:36, "Jesus said a man’s worst enemy 
is going to be his family."

The conflicting reports are difficult 
to resolve. Inhibited conversation with 
parents could involve a fear of outsiders, 
programmed into new converts’ minds, 
or depend on individual parent-to-child 
communications; a high percentage of 
the Children of God come from es
tranged family situations. Or perhaps a 
factor could be the level of training which 
an individual ima ctimmune has under
gone.

Jordan, onee a strong supporter of the 
Children of God, says he used to accept 
at face value their claim that they dis
courage visits In the early indoctrination 
stages. “It's that way in the army," he 
says. "A new recruit shouldn't be dis
tracted by family and friends. But with 
the kids in California, that type of thing 
went on too long, often six months to 
a year.”

Another paradox centers around 
claims that a tight security system im
prisons commune dwellers, evidenced, 
perhaps, by how they greet parents and 
other visitors at various communes.

The answers may hinge on perspective 
—how a person views the activities of 
the Children.

No proof has turned up that any kind 
of physical restraints hold converts. 
That, of course, doesn't take mental 
restraints into account.

Jack Roach, an 18-year-old who has 
seen both Thurber and Atlanta cdlonies, 
told the Constitution that he left after 
about a month.

But Jack, who ran away from an 
Atlanta house during a break in daily 
routine, said he was "scared” to do so. 
“They say if you’re away from the Chil
dren of God, you're out of God's will. 
They tell bad stories of how God struck 
people dead for leaving the Children of 
God," he said.

A distraught youth from the Gaines
ville, Fla., commune reached Atlanta 
friends after working through the ordeal 
of leaving the Children of God. While no 
physical restraint detained him, he was 
told again and again that if he left, God 
would strike him dead. Finally, in a leap 
of faith (or disbelief) he made the break 
and reached Atlanta alive, relieved if 
not surprised.

"The security system scares a 
lot of people who’ve never felt 
security Before," says David.

hildren of God leaders ■ 
deny anything sinister about 
their security system, which 
they admit exists. For one 

thing, they say, “We don’t
want anyone here who doesn't want to 
be here because we're out to be 100 per
centers for Christ, who may come back 
at any time. We don’t have time to be 
distracted by undedicated members." 

David Hoyt, formerly a leader of 
Christian house ministries in the main
stream of the Jesus movement, explains 
the Children of God security system:

“A lot of people have made hasty 
judgements about us," he says. "They do 
not understand the security. We have 
security in practically all our colonies 
because We believe the best way to pre
pare for a Communist takeover is to live 
as though it has already taken place."

The Children of God, ironically la
beled Communist by some detractors, 
feel a Communist takeover may well be 
part of the rule of the antichrist, and

somehow involved in the tribulation a 
the end of time. They believe Christians 
have to be prepared to live through it

"We want to know what’s going or. 
and not just anybody walks in the gate, 
Hoyt says. "The security system applie 
to outgoing people in a measure," h> 
adds, “but it’s primarily for incoming 
people. This scares a lot of people wh<. 
never felt security before and so the>l 
feel people are being held here or some 
thing."

Reports from both the East and Wes 
coasts say the Children of God are arm 
ing themselves with knives and guns 
against the day when there was be ■- 
Communist takeover. "If Christians ha<. 
been armed in China, they could hav< 
bought a month or more of time, ano 
that many more people could be saved, 
they rationalize.

Part of the security system screens 
prospective members. Children of God 
leaders subject them to intensive Bible 
study and explanation of "what it really 
means to follow the Lord"—which is to 
have no secular job, give up all and join 
the movement.

“At Thurber, newcomers sleep down 
in the greeting room," says Hoyt.'"They 
may spend three or four days or what
ever, and we don’t force them at all. We 
want them to decide concretely for 
themselves whether*  they really want 
this. We believe we’re forerunners and 
pioneers in what God is really doing and 
saying right now and that the overall 
Christian church has become corrupt 
and has fallen away from its first love."

Others have commented, especially 
in Atlanta, that prospective converts go 
through what amounts to “brain
washing" and hardsell by the Children 
of God; and at least in the early stages, 
they are constantly attended by some
one. Some have complained they can't 
even go to the bathroom alone.

Those visiting Thurber, including Lynn 
Dillard, could find no evidence of this. 
Residents, questioned separately a d 
at random, echoed Hoyt’s view.

Some have commented that t e 
"brainwashing" description of witnr >s 
has been used by Children of God me i- 
bers and detractors—though not, i i-’ 
doubtedly, with the same connotatio s

Jordan says ^Children of God's t <- 
tensive Bible study and memorization is 
"both their strength and their weakne s. 
Even the word of God," he says, “can >e 
used to brainwash, to make zomb ;s 
who can’t think for themselves—j st 
quote Scripture." 

These youth desperately need 
exactly what the commune offers: 
acceptance and brotherly love.

on drugs before they accepted Christ, 
turned over all worldly possessions (as 
all members must do) and joined the 
movement.

Even detractors concede that they no 
longer have a drug problem. “I've never 
seen them smoke a cigarette or take a 
drink,” says Jordan.

Put all these things, together, says 
Greenfield, and you've got a young per
son who desperately needs love and 
affection and acceptance—just what 
they find in the close-knit, dedicated, 
communal family which thrives on 
brotherly love for each other and real 
or imagined persecution from the 
"corrupt system."

Greenfield, of course, adds that his 
sociological assessment does not en
compass the spiritual aspect of the 
young people's relationship with Christ 
and is based on a small sampling.

During the visit to Thurber, visitors 
sat on the upholstered couches and 
dhairs in the greeting room, talking with 
the young Children of God membersbe- 
fore taking an extensive and unencum
bered tour.

With yme, the conversation waxed 
hotly theological, with the young com-' 
muners seven leagues ahead when it 
came to proof-texting from a seemingly 
inexhaustible King James memory bank.

You quickly learned—because you’re 
guilty of it—that they disapprove of hold
ing a job in society. That, they believe, 
violates Christ's commandment to for
sake all and follow him. It's one of the 
two masters you can't serve.

But they never could explain, much to 
their discomfort, why Paul, who wrote 
their "blueprint for \iorld evangelism," 
took time out to maki tents for a living.

John Drakeford, a professor at South
western Baptist Theological Seminary, 
Ft. Worth, confronted them with the 
question.

"Finally, one of them said that Paul 
must have been out of the will of God," 
Drakeford chuckled. “That was amazing 
—a liberal interpretation of the Scripture 
from a professed literalist. That led me 
to believe that when practice doesn't fit 
the Scripture, they may bend the Scrip
ture to fit the practice."

Detractors have expressed the same 
opinion—that the Children of God use 
their great store of Bible verses to prove 
what they want. However, except for the 
isolated comment on Paul and their in- 
flstence that communal living is the only 
New Testament life-style, Drakeford 
feels that they use biblical references 
in context.

^^kart of the Children of God 
^B ^JB mind-set could involve 
^B <->B the type of kids attracted 
^^B ^B to membership. Guy

Greenfield, head of the 
BJ sociology department at 

Hardin-Simmons University, a Baptist 
school in Abilene, Tex., researched a 
small commune at Merkel, Tex., and 
visited Thurber.

“The ideology of the commune has a 
pulling effect and the family life of many 
of them had a pushing effect," he says.

Of 32 kids at Merkel, ,24 previously 
attended church occasionally or never, 
22 said parents "fought a lot" or. were 
divorced, 20 were middle children in the 
family, 22 had anywhere from only one 
to four close friends before joining the 
Children of God, and 28 came from 
lower- or middle-class environments.

On the basis of this research by two of 
lis students, Bruce Gammil and Linda 
Jlmer, Greenfield drew some con
clusions.

These kids, he says, come mostly from 
ragile families where strife drowned out 
>fe. The family emphasis in their class of 
•ociety was on material gain, success 
nd achievement to overcome depriva- 
ion. That repulsed the children. Often, 
>e said, middle children do not feel 
ccepted by families. They feel squeezed 
Hit and unloved. The oldest has more 
•rivileges; the youngest has more 
•ttention.

Interviewers have found that most of 
ne Children of God were hooked hard

He echoed sentiments of a number of 
interviewers who found no substance to 
hate-groupcharges. "We can't read hate 
into what they are doing. Pre-eminently, 
they practice love. They have a good 
concept of witness and emphasize the 
personal, experiential aspects that we 
Southern Baptists unfortunately so often 
miss."

Other visitors to Thurber peered about 
curiously, perhaps hoping to see "one o’ 
them naked hippies" that allegedly 
cavorted in the woods around the com
pound.

But it didn't take long to realize 
you’d find no stereotypical hippies. 
Clothes were old and well-worn but 
clean and "plain vanilla."

In some communes, boys reportedly 
have long hair, but not at Thurber. The 
happy, shining eyes, the expressions, the 
conversation, revealed no trace of drug 
dependency.

Sex regulations were super-strict. Un
married boys' barracks were on one 
side of the camp, girls lived on the other. 
Girls wore no cosmetics and avoided 
anything "provocative."

Aftdr all, this is the Jesus movement, 
not the sexual revolution." reported 
Jack Brown, newsman for WBAP-TV. 
Ft. Worth. (Children of Goc| however, 
don't view themselves as part of the 
Jesus movement. They shun it, fearing 
that fad elements might endanger it.

And there was absolutely no mixed 
swimming in nearby bodies of water. 
You'd have thought you were at Ridge
crest or Glorieta Baptist Assemblies.

Offspring of commune members 
may stay with parents at night, 
but they usually live apart.

arriage. performed l?y 
commune ministers.

I B I B occurs fairly regular- 
Ab°ut ^0 children, 

ranging from infants 
to high school age, were included in the 
250 residents at Thurber. , t:<>nunu..<i
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Although younger children may stay 

with their parents at night, children usu
ally do not live with parents, but in sep
arate nursery facilities. During the day 
they attend a Montessori-method school, 
such as the one at Thurber, or come 
under the supervisionxrtthe’ Benjamin 
tribe, one of 12 tribal units into which 
the commune is divided. (The school at 
Thurber was one of seven regional Chil
dren of God schools'M^hich use state- 
approv.ed textbooks an3 conform to 
state law, according to spokesmen.)

Parents, who spend most of their time 
in Bible study and witnessing, visit 
their children from one to two hours a 
day, but they insist the relationship is 
not as cold as it sounds.

They point out that children and par
ents "actually talk to each other." They 
don’t watqh. television, shut out the 
world with a stereo headset or bury 
themselves in the newspaper. The visits, 
they say, allow more actual communica- 
ing time than in family situations irr the 
outside world.

Jordan claims that after the age of 
six months, many children are left in the 
care of a comnfune nursery while par
ents involve themselves in Children of 
God outreach in other parts of the states 
or in colonies in England, Canada,.Mex
ico, Germany and Holland.

Abel, the Children's 27-year-old "pub
licity man," says children are placed in 
nurseries only when parents set up com
munes in areas where no school and 
nursery is organized. “We unite them as 
soon as possible." he explains. "It’s no 
worse than Mr. Jordan sending his son 
to private school."

Independent observers have noted 
that the children at Thurber smiled and 
laughed often, played happily and sel
dom cried. They appeared to love the 
girls who tended their needs in the com
mune’s “kibbutz" system of child care.

Mrs. Parmley, religion editor for the 
Dallas Morning News, visited the Soul 
Clinic school. "Children, from two-and- 
a-half through high school, attend the 
school." she noted. “Emphasis is on 
phonics and subjects which provide a 
foundation for Christian witnessing and 
Bible reading."

But Children of God view education 
as "so much garbage.” They only con
done as much as absolutely necessary, 
considering worthwhile only spiritual 
knowledge gained through prayer and 
long hours .of committing the Bible to 
memory. For all practical purposes, the 
Bible is their only book.

Education, beyond their own training. 

is pure folly akin to holding a secular 
job. It doesn't allow time to be a "100 
percenter for Christ” and it fills the mind 
with "worthless” information.

"We re the only people we know of 
teaching that Christ must be followed 
100 percent." says David Hoyt.

Some accuse the Children of 
a double standard of morality 
for "ripping off society."

human security. When you start relyinc 
completely on God. there’s twice as 
much security as before."

Donations from merchants often in 
elude food in damaged containers, pro 
duce too ripe to ship and other items 
One week, a Dallas merchant gave 6,00( 
eggs every other day and 3,000 pound: 
of butter.

When the Children of God left Thur 
ber they said Jordan was forcing then 
out because they and members of tw< 
California communes he housed ques 
tioned him about funds he allegedl- 
owed them.

The funds, they said, included reim 
bursements for improvements at Thur 
ber and the two California commune: 
(also vacated) and money he solicitec 
for them over his Church-in-the-Home 
television program in Los Angeles.

Jordan insists money isn't the real 
reason for the rupture. He cited practices 
and attitudes of commune dwellers and 
their leaders which culminated in his 
decision to evict.

He also claims he has records to prove 
he’s paid them $98,000 over the past 
two years.

"Thurber and the other communes 
certainly don't look like that kind of 
money was spent on them." countered a 
leader for the Texas site.

Physical facilities at Thurber and re
portedly at other locations are sparse. 
Thurber, for example, lacked indoor 
plumbing and residents lived in bleak, 
block houses and a scattered trailer 
or two.

“It’s not easy,” says Jeremy Spencer, 
a former British rock vocalist converted 
by the Children of God during a musical 
tour of the States. "But whatever is easy 
is not necessarily what God wants you 
to do."

Children of God communes, wi'h 
variations depending upon size a< d 
scope of individual locations, are divided 
into 12 work and interest groups anal - 
gous to the 12 tribes of Israel. Ea-h 
tribe has its own task and leader. \t 
Thurber, five tribes of girls includ d 
Ephraim, Manasseh, Napthtali, Asi t 
and Benjamin, which varied from ■ e 
100 percent long enough to career 
laundry, sewing, table serving 
child tending.

Although #* *ne  tribes of men push d 
the total to 14. they rotated as neec d 
and only 12 operated at a time. The tr e 
of Zebulum, for example, specialized n 
farming and shut down when ungrack is 
weather and soil in that part of Te> s 
defeated efforts to raise crops.

even the 100 percenters 
^■■i£bust dress, eat, kee| com- 

wt-W muneequipment repaired, 
l"W care ,or and ,each chi|_ 

^•^BFaren and take time out to
• conceive and bear them.

Critics have wondered how the Chil
dren of God finance food and clothing 
and extensive travel, purchase second
hand buses and trucks (used in witness
ing andJransportation of goods and per
sonnel from commune to commune) and 
secure radio and video equipment used 
in communications.

Every convert turns over alt money 
and goods when he joins the group. 
Items are sold or converted to use*for 
members of the commune. Donations 
come from merchants and other out
siders, reportedly including parents 
grateful that the commune family helped 
a son or daughter kick the drug habit.

Some accuse the Children of God of 
a double standard of morality when con
fronting society. One who left the group 
said his assignment in Atlanta was to 
contact merchants for food, and he was 
expected to tell the businessmen that 
the commune was retraining street peo
ple for fruitful roles in society. “None of 
that was going on, and I left," he said.

The fact that the goods that sustain 
life come from the “wicked" society 
from which they have withdrawn does 
not bother them.

"The Lord provides for all our needs 
in his wisdom," says Hoyt. "Walking in 
the spirit is completely contrary to

Other tribes included Issachar (me
chanics), Dan (maintenance), Simeon 
(kitchen), Reuben (all-around work), 
Gad (printing and photo), Joseph (pro
curement), Judah (carpenters) and Levi 
(administration).

Often a tribe member goes by a dou
ble name (biblical and tribal), such as 
Antioch Dan and Zaretha Asher, a mar
ried couple with an 18-month-old baby. 
Dan said their decision to join the Chil
dren of God salvaged their troubled 
marriage.

At the "Free Store," clothing— 
donated by outsiders— 
is given to Children in need.

"free store," one of the prim- 
I ■ itive block buildings lined up 

along Thurber's dirt “main 
J| street," contained clothing 

I^B^W^donated by outsiders and 
brought in by new recruits. Similar facil
ities exist at other communes.

A leather shop turned out such items 
a'; sandals, leather pouches with shoul
der straps for carrying Scripture mem
ory cards and ever-present King James 
B bles. A high priority item is the Chil- 
d en of God's handmade emblem—a 
si rail yoke of brass or some other metal, 
b. eked with a piece of wood or heavy 
k ither, and hung about the neck with a 
If Uher thong.

The yoke symbolizes two yokes de
ss ribed in the Bible, the yoke Christ 
a: ks his followers to wear in fellowship, 
a< d the yoke of bondage Jeremiah says
* I fall upon a nation which has forgot- "It’s simply for personal edification,” 
k i God. *says  one.

Jeremiah's condemnation of the soci
al of his day weaves itself inextricably 
in o the warp and woof of Children of’

God theology, affecting the way they 
view modern society.

The theology centers around a strong 
doctrine of last things and the judge
ment of a wrathful God on a darrupt 
society. “Jesus is coming. Time is run
ning out. America must repent or it will 
be too late."

"We know the spirit of the antichrist 
has been in the world for thousands of 
years." Hoyt says. "We believe that 
world governments are like idols that 
have robbed the affection of men's 
hearts from God.

"Society has always been corrupt," he 
says. "Jesus wept over it. Jesus and his 
disciples spoke against the world and 
so did all the apostles. The world is men
tioned 90 times in the New Testament. 
Most of the references are negative.

"We believe policemen are ordained 
of God," he concedes. "There would be 
twice as much crime without them. We 
will obey any law that doesn't interfere 
with preaching the gospel. But we must 
set ourselves aside from wicked society 
and prepare for the rule of the anti
christ and the tribulation."

Jorc^n says one incident leading to 
the break with commune dwellers was 
refusal of the Children of God to salute 
the flag. "They said they couldn't wor
ship something like that," he said, "and 
I just can’t buy that attitude."

The Children of God, says Abel, have 
no policy about flag saluting, although 
he did comment that it’s debatable 
whether this nation is “under God," as 
the Pledge of Allegiance says.

Strongly premillenial, they feverishly 
prepare for the second coming of Christ 
and hold a post-rapture view that Chris
tians must prepare™ weather the end.

Faith healing and speaking in tongues 
also play minor roles in the Children of 
God beliefs.

Prayer takes the place of an aspirin 
or a phone call to the doctor when a 
baby has a 104-degree temperature. And 
it works, they say. because of "true 
faith." They also claim most Children of 
God mothers undergo natural childbirth 
with little or no discomfort because of 
reliance on God.

Some, however, elect to call a doctor 
with no apparent stigma attached.

As for speaking in tongues, they view 
it as a lesser gift, not necessary for salva
tion or an in-filling of the Holy Spirit.

Concentrated witnessing efforts have 
produced converts, but some have 
feared that the Children of God slant on 

salvation may be too closely linked with 
the decision to give up all and accept 
the communal way of life.

A 17-year-old long-hair, witnessed to 
by the Children of God in Lee Park in 
Dallas, said, "I dropped them like a hot 
potato. They seemed more interested in 
my personal belongings than my soul."

However. Drakeford, and even Jor
dan, believe that while witnessing for 
the communal way of life is emphasized 
early, it's not entwined with salvation.

Children's eagerness to gain commune 
dwellers is exceeded only by their desire 
to win souls. "The fruit of an apple tree 
is apples and the fruit of a Christian is 
other Christians," said one.

But they do believe that their way of 
life is the only way to live completely 
in. God's will, and they zealously pros
elytise for it.

The supreme irony u ould be 
for this counter-culture group 
to become "The Establishment."

hrist's warning that Chris- 
Xfl tians will suffer persecution > 
AB in his name saturates their

theology, often to the point 
of a persecution complex. In 

fact, they expect persecution, rejoice in 
it and. according to detractors, thrive 
unhealthily on it.

They accepted the departure from 
Thurber, a traumatic upheaval, as in
evitable persecution and viewed it as a 
modern re-enactment of the scattering 
of Christians abroad to multiply their 
witness as recorded in Acts.

The same evils afflicting society, they 
believe, have rendered the institutional 
church unworthy of their support. They 
say they have no time for Sunday Chris
tians who divert themselves from run
time service to Christ by over emphasis 
on institutions, programs and secular 
interests. But they will accept invitations 
to sing and testify in churches.

"By the grace of God," says Hoyt, "we 
will never become a denomination.

/ Continued

34 Home Missic o CEMBER 1971
35



CHILDREN
We're a mobile, flexible group without 
institutional ties."

Abel notes that the group “is keenly 
aware" of the historical trend of other 
groups of revolutionary Christians to 
solidify into a structure. _

“We will avoid that by'nTinirnizing in
stitutions and keepi/g our eyes on 
Jesus," he declares. '

But outside obsem/ers can already 
discern a trend toward solidifying of 
the Children of God into their own brand 
of “church."

All the elements are there—worship, 
witness, education, theology and minis
try. Even buildings, finances, vehicles, 
equipment and a clergy of sorts play 
important roles in their ability to spread 
the gospel.

"The supreme irony," says one observ
er, "would, be for a counter-culture 
group like this to become an 'establish
ment' in its own right, but that’s un
avoidable if they are to grow and accom
plish their goals."

Greenfield indicates that unless the 
Children of God sink roots and establish 
some institutional permanence, they 
will sow the'Seeds of their own downfall.

“Observation and research have 
shown that man has to have a territory 
to claim as his own if he's to survive as 
a group over a period of time. It's a ter
ritorial imperative. A commune, espe
cially one which de-emphasizes terri
torial identity, is a temporary situation.

"It's a type of psychological crutch 
which will work for the short range but 
not the long range. They and their chil
dren will be unprepared for society 
when the commune situation ends."

Greenfield also believes that this lack 
of preparation will cause Children of 
God offspring to rebel against their 
parents’ values and desert their life
style and lose their vision.

"Despite opinion to the contrary, re
search has shown that most youngsters 
don’t reject their parents’ values when 
they are well prepared for life. But un
prepared ones will rebel, just as the 
present Children of God have rebelled 
against their parents’ society."

The Children of God have a simple 
answer for Greenfield's observations. 
They have no long range plans. Christ 
is coming soon. And they quote Bible 
verses, their method of answering most 
questions, that tell us to take no thought 
of tomorrow and to raise up a child in 
the way he should go and he won't de
part from it.

While Children of God members ac
tively evangwize the non-believar, one 
of their specialties seems to be the abil
ity to win over members of budding 
Christian communes springing up 
throughout the nation.

Hoyt, founder of a string of,Christian 
house ministries in the Southeast, led 
most of his followers in Atlanta—about 
80—to join the Children of God. Spokes

men at Thurber said it represents tht 
largest single influx of new members ii 
the movement’s history.

Hoyt and his followers left ami< 
charges of Satan-influenced brainwash 
ing, super-sell, and creation of confusio 
and divisiveness. Some who oppose. 
Hoyt claimed he used the Children c 
God's life of prayer, Bibie study am 
isolation as an escape from the adminis 
trative problems of his institution, 
ministries.

In a strongly worded letter, Hoy 
who had spent some time in retreat ; 
Thurber, had denounced his forme 
role in the "worldly" ministries in Geoi 
gia, Florida and Tennessee. He said h ■ 
had become a Pharisee and failed to fo; 
low God 100 percent.

Hoyt invited Children of God repre 
sentatives to come to Atlanta and pre
sent their concepts. Reports indicate 
they moved in with a hardsell, using 
video tape replays of their national min
istries, an uncompromising call to total 
commitment and near-brainwashing 
techniques of chants, yells, study and 
prayer that often had the kids near ex
haustion with emotion and no sleep. 
(One girl said she lost track of days.)

At the right time, the Children pur
chased a bus and carried the entire 
group to Thurber, closing most of the 
house ministry cdtnmunes, a restaurant 
and a coffeehouse. (They were later re
opened by the Children of God ).

oyt dismisses criticisms as 
Satan-inspired efforts to 

■ damage the ministry of 
the Children of God. He 

^^I^Fsays rumors have been 
• Q spread by dropouts not dedi
cated enough to measure up to 100 per
cent commitment and by sour-grapes 
leaders in the house ministries who be
came personally insulted by his charges 
against their failures.

"What I said in the letter was very con
victing." Hoyt declares. "I said I was 
turning into a worldly Pharisee and if 
I was. so were they.

"People say the Children of God cause 

confusion and divisiveness. That's not 
Satanic, as they claim. It's true because 
of the word of God we proclaim. Jesus 
and Paul caused an uproar. People got 
uptight all through Acts when Christians 
followed the word of God,"-Hoyt 
emphasized.

“When a ministry begins to stand on 
the wcfd of God, everyone starts to freak 
out. But nothing is said when it starts to 
become social. That's really heavy, 
man."

So the controversy swirls about the 
Children of God. Love or hate? Truth 
or deceit?

I found love—way out, perhaps, too 

often internalized, but not counterfeit. 
And I discovered there were at least 
two sides to every controversial charge.

For example, is single-minded, fanat
ical hardsell spiritual piracy or genuine 
Christian discipleship? "We should be 
honest with them and not judge them 
until we have felt their pulse," says 
Drakeford. "The early Christians were 
looked on as odd balls by society. I 
think they're in a cycle similar to the 
early church."

"By their fruits you shall know them,” 
but sometimes it's hard to recognize the 
nature of the fruit when it's a different 
hue, taste or odor from what you expect.

Certainly the Children of God are 
cloaked in question marks. Who can 
answer all the riddles surrounding 
them? Who can judge their role in 
modern Christianity? Or who can gauge 
the depth of their love for Christ, when 
that love is directed toward friends and 
potential converts—not toward the en
emies Christ commanded his followers 
to love?

Perhaps the best approach is friendly 
caution, a liberal sprinkling of agape 
love, and application of this advice from 
Acts 5:38-39:

"And so in this case now*  I tell you. do 
not take any action against these men. 
Leave them alone, for if this plan and 
work of theirs is a man-made thing, it 
will disappear. But if it comes from 
God. you cannpt possibly defeat it.."0

The Controversy 
Continues
Just before HOME MISSIONS went to 
press, the Children of God paradox 
deepened in an emotion-charged meet
ing called by leaders of an organization 
known as the Parents' Committee to 
Free Our Sons and Daughters from the 
Children of God.

The group was headed by William 
Rambur. a retired naval officer from 
San Diego. Calif., and accompanied by 
Ted Patrick, a representative from Cali
fornia Governor Ronald Reagan's office.

The parents' group, citing their own 
children as examples, said that Children 
of God recruiters "kidnap" children into 
the movement by "on the spot hypnosis 
and use of drugs." They said they are a 
subversive group and are taught to hate 
parents and society.

Patrick, a black community relations 
specialist on Reagan's staff, charged 

that the youths are “brainwashed with 
fear.” He said attempts to file com
plaints on the state and local levefs in 
California have failed but that he would 
try to get charges filed by U.S. Attorney 
General John Mitchell.

Meanwhile, Children of God leaders 
were conferring with attorneys and 
making plans to fly in from other com
munes the Children that the parents 
claimed were kidnapped. Attorneys for 
the Children of God countered with a 
$1.1 million suit, alleging the parents 
"maliciously and falsely defamed" the 
Children of God.

Rambur charged he had visited his 
22-year-old daughter Kay, a registered 
nurse, (known to the Children of God as 
Comfdrt) in Thurber. He said someone 
was always with her, whispering in her 
ear.

“When I did get her alone," he said, 
"She agreed to go with me, but when she 
was back in the presence of the other 
Children of God, she refused, screaming, 
'Dad, if I go out that gate I'm dead.'" He 

said the Children of God locked the gate 
and drove a car in front of it to block his 
departure with her.

Comfort denied her father's charges. 
A soft-spoken brunett with an ever
present smile, Comfort explained she 
had been living away from home about 
three years before the Children of God 
talked to her in San Francisco.

“I had never read the Bible,” ; he 
explained. "They showed me the Sc ;p- 
ture and I believed and accepted Ch st. 
During my nursing career, people wc Jld 
pour out their hearts to me. but I ad 
nothing to give them. Now I have so la
thing to give them—Jeeus. I talk Jh 
people and I travel. I’m with the CWI- 
dren of God to do missionary wc k." 

She denied claims she hated ier 
father; “I really love my parents. I tl nk 
I love them more than I ever did be ire 
I became a Christian. I can't unders nd 
why they're against it.

"All of a sudden they were at T ur- 
ber," Comfort added. “I told the 1 I 
didn't want to come home. They sai ' to 

come home and prove to them this was 
what I wanted. I said I could prtove it by 
staying. My father said he couldn't leave 
without me. They forced me into the car 
(the Children of God back up the claim 
with photos). I called for help. That's 
when the Children of God drove a car in 
front of the gate."

Rambur. a Roman Catholic, said he 
< ould not understand the radical change 
1 lat has taken place in his daughter's 
I fe. "She must have been forced to 
i lake changes like that."

The eyes of the Children of God play
<• role in various evaluations of their 
< leged hypnotic powers. Patrick began 
i vestigating them after his 14- and 15- 
) ear old sons reported Children of God 
l ied to get them to join their way of 
I e.

He said one of his sons told him " 'The 
( hildren of God took hold of us by each*  
c m and tried to get us to look them in 
I ie eyes. They had real strange eyes, 
I <e they had a star in each eye, real 
J range and glassy.'"

Rambur described Comfort's eyes as 
"mere pinpoints ol light," and a parent 
from New York, said "Have you ever 
looked into their eyes (the sect's lead
ers)? I can spot .them every time."

Two mothers and two couples with 
children in the movement defended the 
Children of God.

Mrs. Sylvia Bolinger of Dallas, with 
18- and 20-year-old daughters both in 
the group, said, "If the parents would 
enter with the clear minds and hearts 
the children have, they'd soon find their 
accusations were groundless.

“My oldest daughter (Ava, 20) has 
been with the group eight months. I just 
met my new son-in-law, Festus.

"I can sympathize with the parents," 
Mrs. Bolinger said. "I fought it at first. 
Parents don't understand it. They feel 
such a great loss. Fora little while a wall 
is there. But the children do not hate 
their parents."

Mr. and Mrs. M.J. Dupuy. Roman 
Catholics from Houston, have 15- and 
20-year-old sons in the sect. ,

"Our oldest son." said Mrs. Dupuy, 
“was on LSD, speed and marijuana and 
we'd spent a great amount on doctors 
and pyschiatrists to no avail. After he 
met the Children of God. it made all the 
difference in the world. It's also made us 
closer to God, more religious.

“We've had no trouble visiting our 
children. There's more love in this group 
than I’ve seen anywhere else. Many are 
rejects of society and here they're 
accepted for what they are.

"To say they're using drugs or hypno
sis is completely false. I would certainly 
rather have my 15-year-old with me. 
but when I can see what the ultimate 
might be. I'm proud to have him associ
ated with the Children of God." A

Mrs. Dupuy added, "I've been reading 
a lot of adverse reports but I've heard no 
one say what was right with the Children 
of God. Plain and simple, these are a 
group of young people who love the 
Lord."E3
O'Brien is with the Public Relations Department Baptist 
General Convention of Texas Dallas
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TherNew Scofield
REFERENCE RIRLE WITH CONCORDANCE

Executives Word

Make this a Christmas to 
remember with your 

gift of The New Scofield 
Reference Bible, the edi
tion acclaimed throughout the 
evangelical world.

A wide range of bind
ings, colors, and styles pro
vides a matchless selection.

Laymen, clergymen, and 
students praise The Ne w Sco- 
field’s attractive format, 
designed to*fa&litate  Bible 
reading and study. They also 
value the expanded cross ref
erences, more comprehensive 
footnotes, New Oxford Bible 
Maps with Index, and other 
improved helps.

All styles contain the 
complete text of the King 
James Version and Concise 
Concordance.

01039x

DE LUXE 
POCKET 

TEXT BIBLE
King James Version

j ~ f——\ x indicates Ultrathin Oxford India Paper

RD UNIVERSITY PRESS
38 Order from Your Baptist Book Store New york

HANDY SIZE
(5V6 x 7'/4, only H*  thick) 
French Morocco, gold edges. 
Black, Blue, or Red.

O9153x. $18.95

Cowhide, Oasis Grain, simu
lated leather lining, gold edges, 
gold fillet. Black, Brown, 
Blue, or Red.

09156x. $22.00

LARGE SIZE
(5% x 8%, only %" thick)
Cowhide, Oasis Grain, simu
lated leather lining, gold edges, 
gold fillet. Black, Brown, 
Blue, or Red.

09176x. $25.00

Natural Grain-Morocco, leath
er lined, gold edges. Black, 
Blue, or Red.

09179X. $29.50

Also available in Wide Margin 
and Looseleaf Editions, $32.50 
to $45.00.

smallest and thinnest complete Bible obtain- 
•le, it is especially appropriate for the traveler, 
clergyman, or young adult. Size: 3V» x4%, 

only %0" thick.
Pin Seal Grain Morocco, leather lined, gold 
edges. Black, Blue, or Red. 01039x. $11.50 

Other styles from $5.50 to $P95

Griffith, Cummins Retire
Time marches on, and year by year 
valuable men and women reach the age 
of retirement. At the close of 1971 two 
Horrie Mission Board staff leaders—direc
tors of divisions—reach this milestone. 
They are L. O. Griffith of the Division of 
Communication and Geo. W. Cummins of 
the Division of .Chaplaincy.

Griffith came to the HMB staff in 1951 
from his native state of Kentucky where 
he had served as pastor and as associate 
executive secretary of the Kentucky Bap
tist Convention. Eight years later he be
came the first director of the newly 
formed Division of Education and Promo
tion, renamed the Division of Communi
cation in 1967. From three departments 
and five staff members in 1959 the divi
sion has grown to four departments with 
nine staff members, plus twenty-one 
office workers, artists, technicians and 
writers. He has been instrumental in 
drawing into the division outstanding 
specialists in such communication fields 
as art, photography and editorial 
services. •

A prodigious worker throughout these 
20 years, even in the face of physical 
limitation the past few years, Griffith 
is committed to missions. He loves South
ern Baptists. He loves the Lord. He loves 
tl e church. He loves the Bible.

One of Griffith’s most significant 
a. hievements has come within the past 
l( w years in the initiating of a Bible dis
tr bution effort. As the HMB liaison rep- 
r< -entative to the American Bible Soci- 
e -, he was in frequent close contact 
w th this outstanding agency. Starting 
w th an interdenominational Bible dis
tr >ution project in Atlanta four years 
al □, through which approximately one 
”■ Ilion New Testaments were distrib- 
u 'd, Griffith’s office became the cen- 
te for accelerated nationwide Bible dis
tr bution through Southern Baptist 
rr >sionaries, home missionaries among 
v‘ ious ethnic groups, workers in Chris

tian social ministries and evangelism 
leaders.

The Home Mission Board insignia— 
with the name of the agency encircling 
an inset of the United States and adjacent 
home fields and the motto, "Our Land for 
Christ” printed on an open Bible—is 
familiar to many. It may not be so well 
known that L. O. Griffith, working with 
the Board’s Committee on Promotion, led 
in developing this inspiring insignia in 
1955.

"Griff,” ^s we know him, is a quiet, 
modest, warmhearted, thoroughly com
mitted Christian; his wife, Mary, hamp
ered by ill health during recent years, is a 
worthy Christian companion and helper.

The work of L. O. Griffith will continue 
to bear fruit in the years ahead as the 
communication efforts which he helped 
to set in motion are carried on and ex
panded by others in this exciting effort 
to help claim "Our Land for Christ.”

Geo. W. Cummins, soon to complete 
11 years as the second director of the 
Division of Chaplaincy, came to the 
Board’s Atlanta staff in 1955 as associate 
director, working beside Alfred A. Car
penter until 1960. Curpmins had previous
ly served as pastor in his native Kentucky 
and as a U. S. Navy chaplain during 
World War II. He came to Atlanta from a 
15-month stint with the Board in Utah, 
where he served as superintendent of 
western missions.

Cummins has been a tireless traveler. 
He has visited military chaplains 
throughout the U. S. and overseas. He 
has made seven around-the-world trips 
in the interest of Southern Baptist mili
tary chaplaincy ministries, assuring 
chaplains everywhere that Southern 
Baptists remember and support them. 
Hqphas sought to keep the chaplains in 
touch with their denomination.

The current cutback in troops in Viet
nam and the reevaluation of our military 
commitments abroad are reducing the
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by Arthur B. Rutledge
Executive Secretary-Treasurer. HMB

need for new military chaplains, but a. 
sizeable military chaplaincy force will 
continue as challenges multiply and 
doors open for chaplaincy ministries in 

■ hospitals and penal institutions, and in 
newer industry and business ministries.

Though Cummins' background gave 
him a strong orientation toward the mili
tary chaplaincy, during his tenure as di
rector the chaplaincy staff has doubled 
in size and expanded into the fields of 
hospital,’ institutional and industrial 
chaplaincy ministries.

Those of us who work with jand who 
know Geo. Cummins have offen heard 
him insist that "the chaplain is a mis
sionary." This view of the chaplain has 
impelled this vigorous, earnest man of 
God throughout these 16 years with the 
HMB’s Chaplaincy work.

Alongside Cummins has stood his 
devoted wife, Bess (Bess Cummings be
fore her marriage—she lost a "g”), who 
has traveled extensively with her chap
lain-husband throughout America by 
car, and has made two overseas trips 
with him. In doing this she ministered to 
the wives and families of chaplains as her 
husband ministered to the men in 
uniform.

The diligent work and Christ-honoring 
vision of this faithful Christian who now 
comes to retirement will continue to bear 
fruit through the labors of those who 
serve through the Chaplaincy Division in 
the years before us.

We are grateful for these men and 
their companions. We are grateful for 
their work and their devotion to Christ. 
We trust that the years ahead will provide 
each of them with continuing opportune 
ties of Christian service, though at_a. 
slackened pace. We look to God for con
tinued leadership in these important 
areas of home missions, and for blessings 
upon those who shall take up the chal
lenging load which these "good and 
faithful” servants will soon lay down. 0
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L.O. Griffith

A Sense of Accomplishment
For 20 years, L.O. Griffith has spent 

his life promoting the mission work 
of the Home Mission Board. On Jan

uary 1. 1972, he will retire.
"I do have a deep feeling of gratitude 

for living 65 years," Griffith says quietly. 
"The Lord has given me so many unique 
mission opportunities. I really don't plan 
to retire. I plan to do some of the things 
I've been wanting to do. I used to supply 
and preach in revivals; I'm far behind on 
my preaching. And I already have a gar
den demanding my time.”

If Griffith finds time to "take it easy" 
in the months ahead, it will be the first 
chance in years. Since 1966, he has been 
director of the Board’s Division of Com
munication. That’s "communication”— 
singular—because as Griffith explains it, 
the singular form of the word means "the 
message and the medium, whereas the 
plural form 4^»eans only the means. For 
Griffith, there is no separating th*  mes
sage of God’s love and the means to carry 
this message.

A graduate of Georgetown Cbllege, 
Ky., and Southern Baptist Theological 
Seminary, Griffith came to th£ HMB in 
1951 as secretary of the department of 
promotion. In 1959, when the Board was 
reorganized, he was named the first 
director of the Division of Education and 
Promotion.

Griffith has been honored often, in
cluding an honorary doctorate ■from his 
alma mater, Georgetown.

For 20 years before coming to Atlanta, 
Griffith had served pastorates in the 
Kentucky mountains, where he obtained 
his start in communication with a cam
era, photographing mountain people 
eager to have their children “in pictures.”
“In mountain missions I discovered I 

could take motion pictures, slides and 
photographs, and not only get more peo
ple, but also break down barriers,” 
remembers the silver-haired Griffith.
“I would sometimes show pictures of 

the children; I’ve seen some 'modern- 
day miracles' with these mountain peo
ple,” he adds.

Griffith’s love for the mountains—and 
for people—is apparent each summer as 
he helps instrument programs during 
home missions weeks at the Baptist 
assemblies at Ridgecrest, N.C., and 
Glorieta, N.M.

During the week, more than 200 mis
sionary families visit the communication

office and have their photograph tak< 
by HMB photographers. Many more str 
to say hello to their friend “Griff.” Stan 
ing with one arm around the missionai 
laughing and talking, Griffith is a fam 
iar sight. /

At other times, he speaks more set 
ously. “I am very interested in promotir 
Scripturedistribution through promotir 
the use of various types of Scriptures 
churches,” he says slowly. (See Executr. ■ 
Word, page 39.)

When “Griff” came to the Board, tF ■ 
division had only HOME MISSION 
home mission study books and a fe. 
black-and-white tracts.

Today the division produces literature 
and materials for world mission con
ferences through the Department of 
Missionary Education; photography, re
cordings, filmstrips and motion pictures 
through the Department of Audio
Visuals; more than 280 printed pieces, in
including manuals, brochures, pamphlets, 
through the Department of Art Services; 
and home mission study books and 
HOMES MISSIONS through the depart
ment of Editorial. Services. A picture 
service that distributes more than 10,000 
photographs a year is also under Grif
fith’s direction, as well as the circulation 
service which handles all mailing lists.

Griffith has been influential in building 
a distributing plan for packets of mate
rials to local denominational leaders to 
keep them informed of home mission 
activities.

"We have been very much compli
mented on these packets. This thrilled me 
beyond words,” says Griffith.

"The growth isn’t because of what -ve 
did,” he adds, "but because South- rn 
Baptists made funds available to do thme 
things. So many people have had a p irt 
in everything I've been privileged to o. 
The results have come because of pras rs 
and the support of others.”

One of Griff’s biggest supporters is lis 
wife of 43 years, Mary, who has beei ill 
recently. *

"There has been a change in my . ti- 
tude about retirement,” says Grift h, 
smiling. "It ^refreshing. A number of 
years ago there was tremendous re st
ance. But I could shut that door tc 'ay 
and walk out satisfied.
“But I will miss the daily opportunit to 

work with people dedicated to missio
Sandy Simm ‘ns
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Ceo. W. Cummins

“It Has Been Satisfying..
A

 director of the Home Mission 
Board Division of Chaplaincy for 

the past 10 years, Geo. W. Cum
mins has traveled all over the world, 
preaching on military bases and in hos
pitals and prisons.

He plans to continue preaching all over 
even though he retired from the Board in 
January. Cummins is 65

"I will visit military bases, preach in 
evangelistic revivals and perhaps serve 
as a supply or interium pastor," Cum
mins said. Through these efforts, he 
plans to continue to spread the "princi
ples of the chaplaincy.”

"The philosophy and principles of the 
chaplaincy can mean much to the accom
plishment of our mission task in the days 
ahead," Cummins said

A graduat^,jf Georgetown College. 
Ky.. and Southern Baptist Theological 
Seminary. Cummins received a doctor 
of laws degree from Atlanta, Ga.. Law 
School. In 1960, he was awarded ar. 
honorary doctorate from Georgetown 
College.

Cummins assumed his position as 
director of the Division of Chaplaincy in 
1961. Before 1961. he was for six years 
associate director of the division under 
the leadership of Alfred Carpenter.

Before coming to Atlanta, he served 
with the HMB as superintendent of west
ern missions, in Salt Lake City, Utah, 
and as associate missionary in the San 
Diego, Calif., County Association.

In 1942, Cummins went into the US 
Naval Reserve as a chaplain. His experi
ence in the chaplaincy is immense He 
has served as hospital, correctional, 
industrial and staff chaplain.

"I’ve actually worked with the Home 
Mission Board 30 years, not just 17. "the 
white-haired Cummins said of his years 
of service. "It has been satisfying to see 
what the chaplains and military person
nel have contributed to the cause of the 
Kingdom of God. This is particularly 
evident in the early developments of 
work iq Alaska, Hawaii and the establish
ment of English-language churches in 
large cities around the world.

"Chaplains and military personnel 
have been guilty’ of starting eight per
cent of the English-speaking churches 
around the world," Cummins added.

"During this period of some 30 years.

I have had the privilege of working wr 
outstanding ministers of the gospel wr 
the greater majority ol these men havit 
become chaplains who have served ai 
are now serving in their chosen area < 
the chaplaincy. The Chaplains Commi 
sion. during this past 30 years, has dea 
with some 7,000 Southern Baptist mini 
lers How thrilled and pleased I ha*,  
been to see these individuals hvin. 
preaching, teaching and communicatir 
this great gospel of redemption to tho 
who have come under their care an : 
guidance."

During World War II. Cummins w 
among more (han 1.200 Southern Bapti-’ 
ministers serving in the military .o 
chaplains. Because Southern Bapti-i- 
expressed such an interest in chaplain< v 
work, in 1941 the Convention instructed 
the Home fission Board to assume' re
sponsibility for this ministry

Chaplains Commission of the SBC was 
created. In 1959 the Board established 
the Division of Chaplaincy as a unit of 
administration to /arry on chaplaincy 
work.

Cummins is a native of Kentucky, and 
served pastorates in Louisville, Simpson
ville, and Shelby County before entering 
active duty in the Navy in 1942.

Cummins and his wife, Bessie Mae, 
were married in the Blue Grass State. 
They have two children, George Jr. and 
Shirley, and five grandchildren.

During his military service, he receiv'd 
numerous awards and medals, inch-l
ing a Presidential Citation during he 
Korean Conflict, the U.S.' Army I s- 
tinguished Citation, and a Bronze k'ar 
Medal.

Since he assumed the responsibil es 
of the division, the two-man staff as 
grown to a man to fill each phase of ’e 
chaplaincy—military, institutional, I 
pital and industrial, in addition to an 
associate director.

Today there are 3,500 active chap! 
(including wives)—or missionaries Is 
Cummins calls them—working throi h- 
out the worlcU 'The basic objective to 
render a spiritual ministry to pe ale 
wherever they are found."

And after retirement, Cummins h> tes 
to be "doing the same thing I have I en 
doing for 30 years—ministering to 
people." — SandySimr. >ns
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Happenings

Compiled by F. Russell Bennett

THE MISSION 
OF THE 

SUBURBAN 
CHURCH

The Mission of the Suburban Church 
is the result ol a project begun in 
1968 with the selection ol participants, 
assignment of subjects, suggestion of 
bibliographies and identification of 
resources. There followed two years 
of reading, research and writing. The 
project was consummated in the fall 
of 1970 Participants were pastors, 
directors of education, superintendents 
of missions, editors, professors and 
denominational leaders. Papers pro
duced by the consultation groups con
stitute the content of the book

“The genius ol this volume lies in its being 
a message not from theoreticians but from 
practitionersF Russell Bennett

' This book has breadth that can result only 
Irom the considered contribution ol many 
It. therefore, is a reliable resource for the 
pastor of a suburban church.”—Meeler 
Markham
"The Mission ol the Suburban Church is 
filled with information that W be helpful 
to any pastorE. Warren Rust

A vailable al all 
Baptist Book Stores 

$1.75

Dance of a Blind Eagle
Mike Naranjo Jr., son of HMB mission

aries Mr. and Mrs. Michael Naranjo of 
Albuquerque, N.M., recently gave Presi
dent Richard Nixon a 35-pound sculpture, 
“The Dance of the Eagle,” which Naranjo 
fashioned from memory of Indian dances 
he’d seen as a child. >

Naranjo, a Vietnam veteran, was blind
ed by a hand grenade while serving in 
the Mekong Delta in 1967.

After the presentation, Mr. Nixon de
clared the experience "very moving.” 
“You helped our day very much,” the 
President told Naranjo.

A Hopeful Sign
Neal and JoAnn Peyton, associate mis

sionaries to the deaf in North Carolina, 
have started a class at O’Berry Institute 
for children who cannot talk.

O’Berry is a state institution for the 
mentally retarded. The Peytons felt the 
children could learn to communicate 
through the use of sign language, even 
if they could not speak.

The class is still evolving, but the Pey
tons already report they teach "a small 
group of deaf, retarded patients and their 
cottage parents, plus a few of the social 
workers.”

International Jaunt
Eva Kennard, director of International 

ministries for the Northwest Baptist Con 
vention, took an international bus ride to 
San Francisco recently.

The bus was on a "missionary jaunt' 
and on board were students from 14 na
tions and seven Oregon college cam
puses. Every major faith had its spokes 
man.

During the trip, the group attended the 
Billy Graham crusade. One girl made a 
decision for Christ, and two others be 
came "inquirers.”

On the long bus ride, Miss Kennard re
ported much "exciting, provocative dia
logue" and many students reading their 
new copies of the New Testament.

Miss Kennard, an HMB missionary, 
lives in Eugene, Ore., but works with stu
dents in the two-state convention area.

Mission in NayTauWaush
A new Baptist mission has been start- | 

ed on the (Chippewa Indian) White Earth 
Reservation in NayTauWaush, Minn.

W. ). Hughes, pastoral missionary in 
Grand Forks, N.D., makes a two-hour | 
drive each Sunday to preach. High at- j 
tendance has been 24.

The mission was first held in the yard 
of Jim Guy, an Iowa Baptist who’s build
ing a resort on a nearby lake. Romerio j 
Alverado, a Baptist who's married to a i 
Chippewa, instigated the mission by in
viting Hughes to speak.

New Britain Crusade
Norwood Waterhouse says he found it • 

hard to believe, but E. L. Golonka, ass <- 
ciate in the HMB Language Departme t, t 
whispered throughout an entire serm n i 
at Slavic Evangelical Baptist Chur< i, 
New Britain, Conn.

But there was a good reason, the Ct i- I 
necticut pastor-director, adds quicj^ 
Golonka wasn't being rude; he was traW- 
lating the sermon from Polish into E j- 
lish for missjpnary-to-the-deaf Rod: ay 
Webb, who was, in turn, translating it । 
into sign language for a Russian won in 
who was deaf.

"The joy that lighted her face as ie j 
'heard' the gospel in her silent langu 3e ' 
was wonderful to behold,” says Wa t- 
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nouse. "She went home a happy person 
hat night.”

The service was part of a multi-lan
guage crusade held in New Britain. Each 
•light services were held in Slavic lan
guages, English and sign language. In 
addition, a visiting choir from Tyler, Tex.,

Chaplains Prayer 
Calendar

Jan. 1: Herman M. Kincaid, Tex., Army; 
William H. Mattox, S.C., Air Force; Andrew A. 
Bratcher Jr., Tex., hospital. Jan. 2: Emmett 
Solomon. Tex., institutional. Jan. 4; Carl B. 
Case, Tex., hospital; Aubrey Neal, Ark., Navy. 
Jan. 6: Edward Carl, S.C.. Navy. Jan. 7: Harold 
F Menges, Kans., Army; Wendell T. Wright. 
Va., Army; Harry W. Clifton, Mo., institutional.

Jan. 8: Milton Lamar Trawick, Ala., Navy; 
Vernon Wall. N.C., hospital: Ralph E. Medlock 
Jr . Ga., Army. Jan. 9: LeRoy C. Bearce. Mo.. 
Army; George M. Coaker. Ala., hospital 
Robert R. Whiteside. S.C.. Air Force; Douglas 
Dexter, Miss., institutional. Jan. 11: Charles E. 
LeClair, Okla., Army; Jay D. Peterson, Fla., 
Navy; Ralph Bryon Orand. Tex., hospital 
Jan. 12: Harvey L. Lilly Jr.. La.. Navy: Jack C 
Randles, Ga., Army. Jan. 13: John E. Rasberry. 
Ala.. Air Force. Jan. 14: Marion K. Kelly. S.C., 
Army. Jan. 15: Delton Collins, Ga., Army; John 
f. Collins, S . C., Navy.

Jan. 16: Albert B. Parsons Jr., S.C., Air Force; 
loseph W. Vetter, Ky., Army; Harold D. Wright,

Join the EXPOSITOR'S CLASS and receive 
Bible study booklets ABSOLUTELY FREE! 
THE NEW. TESTAMENT, ORIGINALLY WRITTEN IN 
GREEK, can best be explained by a native Greek. Take 
advantage of this by enrolling in the Expositor's Class 
and receive free bi-monthly 32-page Bible study booklets 
in English by Spiros Zodhiates, President of American 
Mission to Greeks.

Difficult Scripture passages ex
pounded. Clear explanations 
of every important word from 
the Greek New Testament. No 
dues, no lesson sheets to fill 
out. By joining the Expositor's 
Class you are simply express
ing a desire to receive these 
free booklets to read and study 
by yourself. Fill out and mail 
coupon today. 

held vacation Bible schools (with more 
than 100 in daily attendance), witnessed 
in the afternoons, and did a 30-minute 
TV show on Connecticut's largest station.

The choir, from Green Acres Baptist 
Church, also held a special open-air con
cert in a city park. 0

La., hospital Jan. 17: Lewis F. Allred. Miss 
Navy; Donald C. Hancock. Ga., hospital 
Jan. 19: Cammid O. Arrendell. Tex.. Air Force 
Roy A. Baxter. Tenn.. Navy; John M. Dickson 
Fla . institutional. Jan 20: Robert F. Gunter. 
Calif., hospital; Joe E. Luncefore, Miss Air 
Force; William H. Reed, Ky.. Air Forte

Jan. 21: Clarence L. Hopkins. Okla.. Army 
Homer E. Keen Jr.. Miss.. Navy; J. V. Porter 
Okla., hospital. Jan. 22: John T. Goad. Tenn ’ 
Navy; Newton Hardin. N. C.. Air Forte; 
William E Haltom. N.C . hospital; Hugh R 
Kensey, Fla.. Air Force.

Jan. 23: Bell Reaves. Ala . Army; Dewey D 
Underwood. Tex., hospital; William Marvin 
Stricklin. ^1o , Air Force. Jan. 24: Paul R Fine, 
Fla., hospital; Glenn Jude. W.Va . Air Forte. 
Jan. 25: Nathan L Robinson. La., hospital. 
Jan. 27: Harry C. Hubbard. Ohio, hospital; 
Wilhs L. Saunders. Okla . hospital. Deyo J 
Williams. N.C.. hospital Jan. 28: Roy Riddle. 
N.C.. Air Force; Frank A Renfro. Okla , 
hospital.

Jan. 29: Roger E. Williams. N.C.. institu
tional. Jan. 30: James F. Agnew. S.C., Navy. 
Jan. 31: Charles George Campbell. Ga.. Army, 
Pat H. Davis. Ala., Army; Richard Hopkins. 
N.C.. hospital; Davfd M. Jost. Okla., institu
tional; Frank A. Rice. La.. Air Force.

• AMERICAN MISSION TO GREEKS, Inc., Dept. HM 
. Ridgefield, New Jersey 07657
1 Please enroll me in your Expositor's Class to receive 
; every forthcoming Bible study booklet written by 
. Spiros Zodhiates. I understand there is no charge 
; at any tyne.

; Name_________________________

; Address_____________________________ _

; City, State, Zip______________

tin ordinal 
STMNffS 
concoiyance 
Bible6

Order from 
your 

Baptist 
Book Store

reference for 
over seventy 
years—still 
in demand 
today. Regular 
Edition, $15.75 
Thumb-Indexed 
Edition, $17

ABINGDON PRESS

Everything s Going Up! Zoom!
b»e lotkfb And lempeis Anil polluliuu And pru<-.
poce-, tven ou> pr.cei Righl folks »r uni k«p pimimg HOMt 
MISSION1, lor Itle same mint we did ,n 1952 whith is when *,■  had
ou> Iasi price increase Come fanuary I 1972 (barring a sodden 
wmdlall III upleen zillion dolUrs) we J<“ raising our one ,ear 

church budgets mil be 9M club rates $| 10 Bui ,ou say 
clewerls-- this is only Decembei If I ail no*  may I still gel Ihe
old rales’ Sharp thinking 
ellecl Subscribe no*  and sai

6% INTEREST
Colorado Southern Baptist 

Subordinated Debenture Bonds

FOR 
OFFERING CIRCULAR

Tear out and mail to 
Bill Landers, ADM, 

771-2480 
Colorado Baptist General 

Convention
P. O. Box 22005 

Denver, Colorado 80222

Name___________________________ __

Address___________________ _____ ___

City ________________ _____________
HMB
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Keeping Informed
I would like to thank you for the great 

work the Home Mission Board is doing 
in our land.

I am GA director in our church and 
find I will be able to keep better informed 
as to the work being done and needs of 
our land through HOME MISSIONS....

Mary Lou Galloway 
Golathwaite, Tex.

• I’m not usually a "letter writer to the 
editor”... but I had to this time. HOME 
MISSIONS seems to get better each time. 
As I read the October issue I was filled 
with excitement. Our church just began 
a bus ministry and it is growing... we are 
also involved in a WIN program. God is 
on the move in our Convention in a new 
way. I’m glad^ respond to your efforts 
by saying, "praise the Lord!" *

Robert L. Moore
Glen Burnie, Md.

Regular Refresher
HOME MISSIONS arrives monthly in 

our office here like a regular refresher 
course in outreach evangelism. HOME 
MISSIONS helps us stay up to date, helps 
us retool for new approaches in our 
Lord's ministry.

It's an invaluable, indispensable tool 
for our work here.... I pray that you con
tinue to plow fresh ground in Christian 
journalism.

Bill Greenwood Jr.
Lexington, N.C.

• I praise God for the September issue. 
For one of the first times, I read through 
the entire issue in a sitting.

I guess the first article got me really 
interested ("The City’s Challenge” by 
William fyt. P/nson Jr.). This was particu
larly inspiring to me, because I pastor a 
Southern Baptist church in southeast 
Los Angeles....

Paul O. Cheek 
Downey, Calif.

Jesus Movement Returns
As a Southern Baptist pastor on one of 

the greatest home mission fields in our 
country, I want to personally thank you 
for the great work done by your staff of 
writers concerning the Jesus movement

and alLof its many facets. I appreciate 
because it is as fair and objective a- 
analysis as possible of what God is doin 
in our country.

Many of those things which were wri; 
ten about have taken place in our tow 
and church, and we are praying th. 
many of them will yet take place. I ar 
convinced that whether this movemei 
is that of the charismatic concept or «. 
what we might call the basic Sduther 
Baptist spiritual movement, we can trul, 
see God working in his own way.

I find that this movement is helping to 
lessen the generation gap, both religious 
and race prejudice, and is attributing to 
a great awakening in our churches and 
in our total Southern Baptist work. From 
deep within me I can say, "Praise the 
Lord for his unspeakable riches.”

Keep up the good work. We are pray
ing for you.

Charles R. Cutts
Kenosha, Wise.

• I trust it is not tqo late to say "Praise 
the Lord" for that outstanding June/July 
issue of HOME MISSIONS. This has been 
a profoundly influential tool to entour
age me to hope for early revival, and to 
seek God more earnestly for my own life.

All our church members receive the 
magazine through the budget plan, but 
many other persons want to see and have 
copies. ...In your survey of the current 
spiritual awakening I believe you might 
also be aware of the rather significant 
contribution being made by Bill Gothai I 
and his Institutes in Basic Youth Conflic ■> 
which are drawing large "paying 
crowds in a dozen key cities across tl • 
USA including Dallas and Atlanta. T1 «» 
most recent seminars in the northw- t 
saw 6,000 attending in Seattle in Ap I 
and 2,000 in Portland in May.

I rejoice in the relation of your public 
tion to Broadman's rush-issue book 
the "Jesus Revolution" and Jack Tayl< 
book. These are helping fan the flan “ 
of revival—or certainly up this wa- I 
noted also yoqpjune issue had promp I 
further coverage in the August issue »f 
"Eternity."

Our small suburban church in me1 ■- 
politan Vancouver (46 members) has s> *n  
a splendid new opportunity with yot g 
teen-agers in the past 6 weeks. But ev 'n

more significantly, a number of adults 
in our church have been finding victory 
in the Holy Spirit in the past 2 or 3 weeks

Better still, God is stirring and open
ing many other hearts along these lines 
of spiritual hunger and seeking. Mt. 
Baker Baptist Association and Capilano 
Association (here in Vancouver area) 
conducted a first—a joint "Spiritual Life 
Retreat” at Mt. Baker Baptist Assembly. 
More than 70 youth and adults partici
pated ...

'Yesterday, the pastors from all five 
brands of Baptists in Vancouver met at 
a Bible campground at Point Roberts, 
Wash, for their "second annual Baptist 
pastor's retreat.” There were 35 or 40 
men there, and we felt the touch of God 
vividly. There was more openness and 
love and a deep sense of unity in Christ 
than we have ever experienced in this 
setting....

The first appearance of the Jesue revo
lution among the hippies two or three 
years ago was marred by lack of disci
pline and fell into some disrepute, even 
though many saw God had been working 
in it. (I ani speaking of Vancouver.) In 
Aug., 1970 the "Jesus People's Army” 
arrived in Vancouver and established a 
stable, growing, well-disciplined, minis
try among the street people, led by a 
straight” young Pentecostal minister 

named Russell Griggs.z'They operate a 
bakery and a print shop as employment 
tor some of the youth, as well as several 
hostels and communal dwellings and 
other ministries. They are gaining stead
ily a wider circle of acceptance and re- 
pect to the glory of Christ both among 

the churches and public. They have at
tracted extensive newspaper coverage in 
the dailies here.

Thank you for what your magazine has 
been doing for several years now in keep
ing us informed of vital ministries of 
God's people, and evidences of God’s 
workings both within and without the 
Southern Baptist denomination.

Jim Yoder 
Richmond, BC, Canada

\ aluable Resource
I am compelled to write you to say how 

g ateful I am for the HOME MISSIONS 
niagazine. I have used the magazine for

years in GA work, and now have found 
another use for it.

A daughter, who is a senior sociology 
major m a small Baptist college (Way- 
land) here in Texas, finds (hem very valu
able in her studies for reports, term 
papers, pictures for pastors, etc. The 
Christian Life Commission resource pa
pers have been excellent for her studies.

We had thought about subscribing lor 
her own magazine, but then she wouldn’t 
come home as often to use mine! Again 
thanks....

Mrs. Audrey Glynn 
Ozona. Tex.

• I admit I do not enjoy the magazine as 
much as former years but I am retired 
and enjoyed the stories about the .work 
being done. I realize the necessity and 
prudence in the change and hope it can 
be used^or the furtherance of home mis
sion work and informs us of the neces
sary changes of the work and the < hange 
from rural to urban living..

Mrs. Waldrop 
Spiro. Ohio

“Too Old...”
It seems I am too old to be given even a 

Christian "hello" from the "young group 
of women” of my church. Some may say 
"Oh, she is just hurt because she doesn't 
have an office, or is riot asked to partici
pate in the program.’lThat is far from the 
truth. I am glad younger women are tak
ing over, but I feel anyone, young or old, 
should be given a Christian greeting...

I have experienced the same "pay no 
attention” attitude in the church choir.
I am 83 years old now, and still'sing with 
the congregation, and solo now and then 
for my age S.S. opening assembly on 
Sunday morning.

Recently we had a retired minister as 
our adult superintendent, who was also a 
singer who had had the same treatment 
...After one of my1 solos, he said, "You 
have a nice voice; you should be in the 
choir.”

I said, "I’m too old.”
"No, you’re not. But it can happen to 

•II of us,” he said. "I can work six days a 
week at hard labor, but am too old’ to 
pastor a church."

...Since my dear helpmate of more

than 50 years has been gone for eight 
and a half, I have a piano song service 
quite often all alone.

I have a very good collection of old 
hymnbooks and I am always brought 
back so many years, first to my own 
family.,.

I remember very distinctly seeing my 
father, three older sisters and two older 
brothers singing in our little one-room 
Baptist church, in the country in Western 
Kentucky...

Then my own home. I have memories 
from that too. and remember the liiends 
of those days. Will you please not think 
I am bragging, which I don’t mean at 
all to do ...

Mrs. L.C. Feldman 
Compton. Calif.

Evangelism Breakthrough
I have just finished reading the*  entire 

October jssue. It was an exciting and 
motivating experience. Exiting to see 
how God is working in all Of life today 
and motivating by understanding the 
tremendous dedication and commitment 
the Division of Evangelism is putting to 
the task of relating the Gospel to all 
people....

Stoney W. Shaw 
Lakeland. Fla.

• The October magazine is the most ex
citing of all (he issues you have ever pub
lished that have come to my attention! 
The breakthroughs in evangelism, the 
spirit of conquest and enthusiasm, the 
portrayal of the charismatic and creative 
and dynamic leadership of Kenneth Chaf
in—all of this causes me to read it and get 
excited about our denomination and the 
days that lie ahead as never before! The 
challenge of TV evangelism is before us. 
and a hardhitting, effective gospel appeal 
backed by the resources and the leader
ship capacities of Southern Baptists is 
long overdue.

Thank you for launching out in this 
field and be assured of my full suppbrt 
for not only this program—but for- the 
basic philosophies set forth in HOME 
MISSIONS' presentation on "Evangelism 
on the Attack!”

Wayne Dehoney 
Louisville, Ky.
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And Get a Christmas Gift Tool
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