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’’THE BATTLE FOR THE BIBLE”
BY: NED L. MATHEWS

What courage! What insight! What a di
lemma! These are the responses that one 
feels in reading Harold Lindsell's explosive 
book: THE BATTLE FOR THE BIBLE. For the 
first time on a national scale someone has 
had the courage to be specific with names and 
places of the record of liberalism in the 
20th century. The esteemed editor of 
CHRISTIANITY TODAY has performed a great 
service for all the church of America in 
retracing the steps by which a liberal minor
ity is able to take over the institutions 
and agencies of great denominations. In do
ing so he has made himself vulnerable to at
tack as a "sower of discord" among the bre
thren simply because he dared to tell the 
truth. If anything, however, LindselT did 
not go far enough in his chapter on the 
Southern Baptist Convention. The liberalism 
of Southeastern Seminary was largely untou
ched. Wake Forest University came through 
unscathed. Perhaps a separate book just on 
the Convention itself is required to ade
quately describe the situation,

However, what Lindsell has given us, 
particularly in the chapter on Fuller Semi-^ 
nary is incisive. For the first time this 
reader was able to understand the mechanics 
and techniques by which liberals wrest con
trol of a denominational agency or institu
tion, and ultimately of the denomination it
self. We see that most Christian Colleges 
and Seminaries are begun by men committed to 
the complete reliability of the Bible plen- 
arily and verbally inspired. Nearly every 
church is begun and developed by sincere, 
Bible believing people. But eventually men 
slip in who do not share that committment.

On August 18 during the Republican Na
tional Convention, Vice-President Nelson 
Rockefeller was interviewed on the Today 
Show. He was forced off the Republican 
Presidential Ticket because of his liberal 
views. He was denying that the terms Li
beral and Conservative mean what they once 
meant. In other words, he was now trying 
to shake the label that he once fondly em
braced because he had gotten burned by the 
label.

RHETORIC
His rhetoric reminded us of a good many 

among Southern Baptists. It seems that the 
"in" thing to do today among Southern Bap
tists is to cut down genuine conservatives 
and try to re-define conservatism so that 
it will pass muster as liberalism. There is 
still an all out effort to convince Southern 
Baptists that liberalism is conservatism 
because those who want to lead our denomina
tion off on left wing tangents know that 
Baptist people will not follow if liberal
ism is recognized for what it is.

(See Acts 20: 27 - 31). Most are unethical 
and some are even devious. Knowing that they 
are not in accord with the institution's 
committment to an infallible Bible, such 
liberals remain anyway, exerting their in
fluence for their "cause". In process of 
time the outcome seems inevitable, the in
stitution accomodates itself to the reserva
tions, doubts, and skepticism of the liber
als. Once the hole in the wall of Biblical 
infallibility is gouged,other liberals begin 
to pour in and ere long the church, college, 
or agency becomes known as "progressive" 
(another word for liberalism) which rejects 
the so called "binding theological strait 
jackets" of historic Christianity). The 
record is clear: liberals rarely if ever 
start churches, colleges or denominations; 
they simply take over those already in exis
tence and make them liberal. John Wesley 
began Methodism. Look at it today. Would 
he recognize it? All across America, in 
cities and hamlets, there are huge auditori
ums and educational buildings, made large by 
the dynamic ministries of Bible believing, 
conservative pastors. Yet in many cases, 
these buildings are only partially filled 
and the churches are slowly dying because 
they are now staffed by men trained in li
beral colleges and seminaries who preach the 
gosple only accidentally, if at all, being 
ignorant of what it is, and who are literal
ly burying their congregations with doubts 
and skepticism. (See Dean Kelley's mis
titled book WHY CONSERVATIVE CHURCHES ARE 
GROWING. It shoulcl have Been titled UhY 
LIBERAL CHURCHES ARE DYING.)

If Lindsell's book has a weakness, it

DEFiniTIOnS
There are a number of men among us now 

who are protesting that they don't know 
what the terms liberal and conservative 
mean, when, in fact, everyone knows. There 
isn't really all the ignorance about the 
terms that some profess. But, there are 
some liberals who are wanting to wear the 
conservative tag because they know that this 
will make them acceptable to Southern Baptist 
people.

DEFINITIONS
A political liberal is one who believes 

in bigger government, more regulation, big
ger government hand-outs, and big spending. 
He is a politician who is just sure that 
no one outside of Washington knows what is 
best for the people. His followers in
clude those who are either afraid of the 
free enterprise system, or are afraid of 
their ability to survive in the free enter
prise system or too lazy to work at it. 
The political conservative is one who be
lieves in individual initiative. He be
lieves in limited government regulation

is that he does not adequately deal with 
the so called "moderates" in denominational 
life. These are the men and women who are 
just as conservative in theology as anyone 
but who are (1) unable or unwilling to de
tect liberals in the denomination, or who 
(2) having detected them either ignore them 
(hoping they will go away) or overlook them 
lest controversy enter and destroy the 
"peace" of the denomination. These "moder
ates", loyal to the institutions of men ra
ther than zealous for the truth of God, 
are the real problem in America today. Be
cause of them, Spurgeon was unable to win 
the battle against the Baptist Union in 
England, and today's conservatives are 
unable to unseat the liberals in authority 
among us.

Lindsell leaves us armed with ammunition 
for the "battle for the Bible" but without 
strategy. Unless such a strategy is deve
loped the battle will almost certainly be 
lost by the 21st Century. Such strategy 
as exists seems to be the ancient and some
times effective schism or "split". In 
other words, Bible believers pull out and 
start another church, college, seminary, or 
denomination. There ought to be a better 
way. Somehow the battle must be won in 
the classrooms of colleges and seminaries 
or churches and denominations will continue 
to be staffed by liberals with a low view 
of inspiration. Perhaps Lindsell or some
one can give us a sequel to his book and 
propose a viable strategy. We are eagerly 
waiting.

Ned L. Matthews, President
Baptist United for Spiritual Revival 

of North Carolina

and, therefore, limited government. He 
believes in making the free enterprise 
system work. He recognizes that problems 
sometime develop in the free enterprise 
system that need regulation but that.big 
government and the kind of totalitarian
ism that is offered as options is worse 
than the problems of the free enterprise 
system.

RELIGIOUS
In the religious world, the liberal is 

one who departs from oris tolerant of those 
views which depart from the beliefs and 
practices of historical Christianity. For 
instance,a liberal among Southern Baptists 
is one who either departs or is sympathetic 
with those who depart tfte theological posi- 
tions that are his-torically characteristic 
of Southern Baptists. He preaches diversi- 
ty which is a kind of nebulous thing that 
is not supported by the New Testament.. He 
is fond of declaring that Southern Baptists 
have never really had a historical theologi 

(Continued on Page Four)
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CHARISMATICS !H THE S.B.C. 
A SURPRISING NUMRER

ATLANTA (BP)— Charismatics are emerging 
from Southern Baptist "closets" in surpris
ing numbers,a Southern Baptist Home Mission 
Board survey has revealed.

According to the survey, Baptist leaders 
estimate some 100 Southern Baptist Churches, 
with some 10,000 members, have charismatic 
ministries. The Southern Baptist Conven
tion (SBC), the nation's largest Protes
tant denomination, has 34,902 churches 
with 12.7 million members.

The whole controversial issue of South
ern Baptist "tongue speakers" is featured 
in the July-August issue of the board's 
Home Missions magazine.

Pew issues within Southern Baptist 
life have been so instantly inflammatory 
as the charismatic movement. Associations 
of churches have been disrupted and 
churches barred from fellowship; churches 
have been tom apart; individuals, inclu
ding pastors, have had their intelligence 
—and their Christianity — questioned 
doubted and denied.

Wherever the issue has erupted, it has 
become the center of a whirlwind of doubt, 
fear, name-calling, arrogance, uneasiness, 
and pain.

In researching the charismatic move
ment among Southern Baptists, staffers of 
Home Missions magazine called at random 
34 di rectors of missions in associations 
from coast to coast, representing 1,500 
churches.

Of them, only seven said they know of 
no charismatic churches or individuals; 
five said they have charismatic churches 
within their associations, and others had 
had charismatic churches that withdrew or 
were barred from fellowship.

Although the survey indicates 100 Sou
thern Baptist charismatic churches, with 
at least 10,000 active charismatics, char
ismatic leaders dispute the figure, in
sisting that there are at least 10,000 
more charismatics in "underground" prayer 
cells in non-charismatic churches.

Reaction to the charismatic movement 
erupted last October when six churches 
were barred from fellowship by four asso
ciations of Southern Baptist churches in 
three states.

Dallas (Texas) Association ousted 
Beverly Hills and Shady Grove Churches; 
Cincinnati (Ohio) Association refused to 
seat Oak Hills and Sayler Park Churches' 
the Trenton Association in Louisiana dis- 
fellowshipped Claiborne Church of West 
Monroe, and the Plaquemines Association 
barred Empire Church of Empire, La.

Recently, Harmony Baptist Association 
of California withdrew fellowship from 
College Heights Baptist Church of Ventura 
"over the church's charismatic involvement, 
co-operation with neo-Pentecostal groups 
and acceptance of non-Baptist baptism."

Two other associations have taken action 
on the issue. Union Association, Houston, 
Texas, branded the movement as "of the de
vil" and Rogers Association in northeastern 
Oklahoma called it heresy.

State and national conventions have 
shown a reluctance to act. The mood of 
state conventions, so far, has been to 
either refrain from comment or to advocate 
compromise. Associational action does not 
bar a church from being Southern Baptist.

This year, the issue did not surface 
at the SBC annual meeting in Norfolk. 
Last year, in Miami Beach, messengers re
fused to condemn or condone charismatics, 
passing a watered down resolution which 
merely reaffirmed the SBC's 1963 statement 
on the Holy Spirit in the Baptist Faith 
and Message statement.

Defining what is meant by charismatic 
is difficult. The survey found that a 
charismatic is one who identifies himself 
as charismatic. Most often, the person 
claims a special religious experience, 
apart from conversion, which is known as 
the Baptism of the Holy Spirit.

Generally, the experience is accompanied 
by speaking in tongues and a belief that 
all the gifts of the Holy Spirit are oper
able today. Including miraculous healing.

But there's disagreement even among 
charismatics themselves on many points of 
belief. Speaking in tongues is the most 
controversial element of the movement. 
Many charismatics say the tongues exper
ience is incidental to the movement; 
others say it is the heart of it.

The tongues experience seems to be the 
crux. Lyle Schaller, a church planning 
authority, believes "tongues is the divi
sive issue, not the charismatic movement 
itself."

Both charismatics and non-charismatics 
cite proof texts to prove their points. 
Often, each side will cite a different 
part of the same scripture verse to prove 
their case.

Southern Baptist charismatics have no 
uniform theology regarding the Holy Spirit 
and His gifts. One SBC agency staffer, 
himself a charismatic,says tongues evidences 
the Baptism of the Holy Spirit. A charis
matic pastor, Julian Brandon of West Monroe 
La., says "You don't have to speak in ton
gues to be filled with the Holy Spirit."

The Home Mission Board, as a Convention 
agency, has guidelines relating to the 
tongues issue, but they have never become 
"official policy".

The committee which wrote the guidelines 
felt charismatic "emphases magnify and dis
tort that which is incidental in the New 
Testament" but said it "felt lessons can be 
learned from this movement" and urged 
"every effort be made to maintain a loving 
fellowship" with charismatics.

Not all reaction is so conciliatory. 
W.A. Criswell.pastor of First Baptist Church 
Dallas,says speaking in tongues is sense
less, insane, and idiotic." He referred to 
the movement as an "aberration and a heresy" 
and declared, "They think they can fool me 
into thinking that gibberish is language. 
If that is the Christian faith, then I am 
not a Christian. Exclamation point."

New Orleans Baptist Theological Seminary 
professor Terry Young says charismatics "are 
taking a particular, unrepeatable histori
cal occasion and trying to make it a norma
tive experience which we should all seek."

Another expert, John Ildahs, director, 
of pastoral psychology at New York Theolo
gical Seminary, says, "A subtle kind of ar
rogance comes across in tongues speakers 
that makes other people feel ill at ease 
They have this 'gift' and therefore are 
special and that makes the other person 
feel he is being put down."

Disagreements also center around how much 
of the charismatic movement involves genuine 
spiritual gifts vs. psychological.sociolog
ical or Satanic manifestations.

Whatever the reasons, most non-charisma- 
tics find little to accept in neo-Pentecos- 
talism. Many Southern Baptists have reacted 
to charismatics in their midst with skepti
cism, at best. Tolerance of the new atti
tudes often has been overwhelmed by the 
angry rhetoric.

But at least one church has learned to 
live with a "mixed" congregation. Two years 
ago, several persons approached pastor, 
Milford Misener of Belen, N. M., First 

Baptist Church, to report other members of 
the church were speaking in tongues.

When the matter came to the deacon body, 
"some were antagonistic, some took the mid
dle road," says Ted Peffer, a deacon. "I 
asked the pastor and he said that we should 
not throw out people who speak in tongues." 
Some problems existed, Misener says, but 
now charismatics teach Sunday School classes. 
"Several of the people who are speaking in 
tongues were back-seat church members. Sud
denly they became more concerned, more com
mitted, more loving, more pliable and de- 
sirious to learn of and serve God," Misener 
said.

To determine what might happen in the 
denomination, a pastor and a superintendent 
of missions discussed the future. "It's 
difficult to predict," said the non-charis
matic associational leader. "Churches will 
be disfellowshipped, but others will con
tinue to fellowship in a given association. 
Much depends on the pastor (of the charis
matic church) and the attitude of other 
pastors.

"But I believe there are enough level
headed and sound thinking folks who realize 
that everybody who is Baptist does not have 
to interpret every point of Scripture the 
same way."

The pastor, who leads a large charisma
tic church, added, "We won't agree on some 
fine points,but we had better not let minor 
doctrinal issues separate us. That's what 
has always separated Christendom. I've 
got to be a big enough Christian that if 
you don't have the Baptism in the Holy Spirit 
I can love you, not with a forced smile, 
but genuinely.If I don't, there's something 
wrong with my faith."

Love, but from a different perspective, 
is proposed by Baptist historian Robert Bak
er of Southwestern Baptist Theological Semi
nary, Fort Worth, Texas.

He believes that a continued "strong 
charismatic movement"will cause charismatic 
churches to withdraw voluntarily, a step 
"I'M much rather see" than disciplinary ac
tion, he said.

"I think we should deal gently with these 
people because history has shown that if 
you do, you are more likely to win them by 
love than by any other way," he added.

Tim Nicholas

President To President
By Herschel H. Hobbs

This article is not written as criti
cism of any one. It is simply to clarify a 
mistaken idea which has risen in our think
ing. An old axiom says that even if some
thing be incorrect, if you tell or hear it 
often enough you will accept it as truth.

Such is the idea that the Presidency of 
the Southern Baptist Pastor’s Conference 
has become a political springboard into the 
Presidency of the Southern Baptist Conven
tion. (For brevity I will refer to these 
two groups as PC and SBC.) It has appeared 
in many of our State Baptist papers in re
cent years. Like many others I have passed 
it by with little thought.

But prior to the recent Session of the 
SBC an editorial stated that ‘'most of the 
last 14 (Southern Baptist) convention pre
sidents were president of the Pastor's Con
ference at the time of their election." A 
quick check of the last fourteen presidents 
showed this to be in error. In reply to my 
letter to that effect the editor expressed 
regret and said he would run a correction.

(See President on Page Four)



EDITORIALS . t f BOBIBT M. rent DY 
THE NORFOLK CONVENTION

In their post-Convention remarks , the 
Baptist Editors are still trying to scrape 
the egg off their faces. For weeks before 
the Convention they had been crying,"Wolf, 
wolf"and attempting to conjure up all kinds 
of "boogey men" from the Conservative seg
ment of the Convention. They had attemp
ted to lead their readers to believe that 
there was going to be a take-over move by 
the Baptist Faith and Message Fellowship. 
They had viciously attacked Adrian Rogers, 
who was President of the Southern Baptist 
Pastors Conference. They reasoned that 
he had put together a program filled with 
preachers who were going to spend their 
time attacking the Southern Baptist Con
vention, its agencies and institutions. 
They had reported that Adrian Rogers was a 
"candidate" of the Baptist Faith and Mes
sage Fellowship even though he was not. 
He had continually told reporters that he 
was making no plans and had not given per
mission to anyone to place his name in 
nomination. When his name was placed in 
nomination (without his permission) he 
withdrew his name. Not one proposal was 
made to the Convention by the Baptist Faith 
and Message Fellowship. None had been 
proposed. There were no plans of the Fel
lowship to do anything at the Convention 
except to be there.

But, when we return home we pick up the 
Recorder and see an editorial headline 
that says "Convention refuses to be pulled 
to extremes". What did they refuse? What 
proposal did they reject? No one of the 
Baptist Faith and Message Fellowship or 
anyone else made any proposals that would 
pull anyone to any extremes. In fact, 
the BFMF made no proposals at all.

The Baptist Standard, which also wrote 
ugly editorials about Adrian Rogers and 
the Baptist Faith and Message Fellowship 
stated that"the Southern Baptist Convention 
in annual session turned its back on dis
sidents, both organized and otherwise." 
Again there are no specifics as to just 
exactly what the Convention did to "turn 
its back" on anyone. The Standard reported 
that the election of James L. Sullivan was 
interpreted as rejection of those consis
tently challenging the theology of conven
tion leaders. Who did the interpretation? 
Apparently that was an interpretation of 
the Standard reporter. The fact is that 
the President of the Baptist Faith and Mes
sage Fellowship, Laverne Butler, stated 
that he voted for Dr. Sullivan as Presi
dent of the Convention. It was apparent 
that most of the conservative men did 
turn to Sullivan after Rogers withdrew his 
name. It wasn't that conservative men 
ever had that much objection to James L. 
Sullivan. The thing that was objection
able was the raw political campaign that 
was mounted for him by the Editors of 
various Baptist papers. We believe that 
he made a grave error in not repudiating 
that political campaign that preceded the 
Convention. The editors were so intent 
on stirring up some controversy and pick
ing on the Baptist Faith and Message Fel
lowship that they dreamed up an imaginary 
campaign between Dr. Sullivan and Adrian 
Rogers even though Adrian protested again 
and again that he was not a candidate and 
had no intention of allowing his name to be 
placed in nomination. Now the editors are 
pretending that there was a campaign and 
that they won. It is sort of like setting 
up and knocking down straw men.

PASTORS CONFERENCE
The Editors also have egg on their face 

concerning Pastors Conference. While they 
had lead their readers to believe that the 
Pastors Conference would be a series of 
tirades and invectives against the Conven
tion and its leadership, none of this de
veloped. It was the best attended Pastors 
Conference that we have observed in a num
ber of years. It was a well balanced con
ference and there were many high spiritual 
moments. This writer heard one comment 
after another concerning the spirituality 
of the Pastors Conference. Sometimes Pas
tors "empty their bucket" and they need it 
refilled with inspirational messages at 
such a gathering. The Pastors Conference 
attracted more than many of the Convention 
Sessions.

Al Shackleford of Indiana has promised a 
public apology if his pre-Convention pre - 
diction that the Pastors Conference would 
be anti-Convention proved to be wrong. Of 
course,the Pastors Conference was not anti
convention and his prediction was proven 
wrong. But, close observers of his post
convention writings have not yet seen any
thing that resembles an apology.

Everett Sneed of Arkansas did admit that 
his "fear" that the Pastors Conference would 
provide an opportunity for a special in
terest group to influence the Convention 
proved to be without foundation (our italics)

MOCKING
Of course, regardless of the depth of 

the Gospel preached at the Pastors Confer
ence the fervency and the high spirituality 
of it, there were still those who mocked at 
it. Marian Grant of North Carolina's Bib - 
lical Recorder, compared it to a "Giant pep 
rally". We don't agree and we don't think 
that many pastors will appreciate this moc
kery of their conference.

Woodrow Hill had a kind word or two about 
the Conference but he had to take a cut 
or two at it before he closed his report of 
it. He opined that pastors need to hear 
"something more than a series of 'pep talks' 
on personal witnessing". He imagines that 
they need help with"personal identity, mar
riage, hypocrisy, family life, ego trips, 
and emotional problems." We just don't hap
pen to agree that pastors have all the 
"problems" that Mr. Hill thinks that they 
have. Perhaps a small minutia have these 
problems but the greatest problem that most 
pastors face is how to be more effective 
in winning people to Jesus Christ. That 
fact will be born out by the baptismal re
cord of most Baptist Churches. 
That's the reason that the pastors them
selves appreciated the conference so much. 
As we have stated before, it is a Pastors 
Conference but we still have a lot of 
folks who are not in the pastorate trying 
to tell us what we need to do and what we 
need to hear.

THE MESSENGERS
To be sure, there is annual criticism of 

the conduct of the Messengers. It is hard 
for some to understand that Messengers are 
human - that their Christian spirit is housed 
in a human body. After every Convention 
there are some who use such adjectives as: 
irreverent, inconsiderate, unconcerned, 
calloused, etc. to describe the messengers. 
They opine that Messengers to the Conven
tion ought to be as reverent and sit with 
as rapt attention as pastors expect their 
congregations to. They don't seem to rea
lize that pastorcs Sunday morning sermons 
seldom last more than 20 to 30 minutes. 
It is quite different when we expect people 

to sit for three and four hours at a 
stretch. Of course, it is ridiculous to 
expect messengers to sit with rapt atten
tion on uncomfortable chairs for three and 
four hours at a time. There must be some 
moving in and out. Of course, it should be 
done with as little disturbance as possible.

Again, we don't get upset if a taxi 
driver or a policeman here and there decide 
that Southern Baptist Messengers to the 
Convention are not Christian. But we 
shouldn't become judgmental about what such 
people say until we know the whole story. 
For instance, when we started to check out 
of our Hotel in Miami Beach last year, the 
desk clerk tried to overcharge us. He 
tried to charge us for meals that we had 
already paid for and parking that we never 
used. He was very insistent. We insisted 
that he do some checking. Finally,when he 
checked, he was forced to face up to the 
fact that he was trying to overcharge us. 
Instead of apologizing for his stubborn in
sistence on overcharging us, he became a- 
brupt and irritable. I am sure that he 
had some ugly things to say about Southern 
Baptist messengers because he wasn't suc
cessful in cheating us out of some money. 
There are some "fly-by-night" people in 
every city who will try to take advantage 
of Christians. They imagine that they 
should be able to get by with anything 
without being challenged. Of course, most 
messengers can't afford big "rip-offs" 
when they go to the Convention. Most are 
on church allowances and they do not have 
that kind of money. On the whole, we felt 
that the conduct of the messengers was gen
erally good as it usually is.

INTEREST
Any observer can look at the movement of 

the messengers at any Convention and tell 
where the real interest of Southern Baptist 
lies. When they think of missions, most 
Baptist people think of foreign missions. 
Foreign Missions Night at the Southern 
Baptist Convention is always "packed out". 
For a number of years, Foreign Missions 
Night has been the highest spiritual mom
ent of the Convention. Last year, Southern 
Baptists gave $48,527,407.00 to the Foreign 
Mission Board through the Co-operative 
Program and the Lottie Moon Christmas Of
fering. The amount received through the 
Lottie Moon Christmas Offering exceded the 
amount received by the Co-operative Program 
by almost $3,000,000.00. The Lottie Moon 
Christmas Offering provides our people an 
opportunity to designate their Mission Gifts 
to the Foreign Mission Board for Foreign 
Missions. More is now being designated 
through the Christmas Offering than is be
ing channeled through the Co-operative Pro
gram.

HOME MISSIONS
There is less enthusiasm for the presen

tation of the Home Mission Board but in
terest in the Board's presentation in re
cent years has been much better than it 
was in years past. Of course, presentations 
are much better also.

About the only other time periods that 
really draw the attendance of the messengers 
are the Miscellaneous Business Periods. 
This is the time when duly elected messen
gers have the opportunity to present their 
own personal concerns to the Convention. 
Some of the presentations are rather"crank- 
y" others are valid and good. Resulutions 
are introduced at this point. As far as

(CONTINUED ON PAGE Four)
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any National impact, the resolutions have 
little* Resolutions are a thing that can 
do little good but can have very bad effects. 
For instance, there have been times when 
messengers passed resolutions with a rather 
"ho-hum" attitude when there were a rela
tively little handful in the Convention 
Hall only to find that some Convention a- 
gency introduced some radical program on 
the basis of a resolution that few of the 
messengers even took seriously or could 
even remember. Perhaps it is for this rea
son that the messengers are a little more 
alert to resolutions now than they have 
been in years paste

CO-OPERATIVE PROGRAM
When the Co-operative Program challenge 

was presented, there was a mass exodus from 
the Convention Hall - another indication of 
the interest of the messengers. A former 
missionary to Japan said of the Co-operative 
Program: "Baptist people don’t see the 
Co-operative Program as mission gifts. They 
regard it as tribute money." He was simply 
pointing out the fact that much of our Co
operative Program money is used for things 
that are not missions in any New Testament 
sense of the world* But many pastors lead 
their churches to increase Co-operative 
Program giving simply because they are a- 
fraid of being ostracized by denominational 
officialdom if they don’t. That’s what 
makes it "tribute money". There is a broad 
feeling among many pastors that the method 
of ostracizing those pastors who do not 
lead their churches to come forth with 
enough Co-operative Program money is being 
used by the Denominational establishment. 
To be sure, that establishment is real and 
it spreads beyond the circle of denomina
tional employees.

We have noted how a pastor becomes a 
member of the establishment (and make no 
mistake that there is one). You put on 
your blinders, so that you see nothing 
wrong or ineffective about anything the de
nomination does. Offer lavish praise for 
every program of the denomination and a 
vocal defense when anyone raises questions. 
Thoroughly castigate those who are not in 
total agreement with all the denominational 
programs and up your ante every year to the 
Co-operative Program.

HOT ALL WRONG
The Co-operative Progam is

not totally wrong. Many, many good causes 
are supported by the Co-operative Program. 
We are excited about every dollar that makes 
its way to the Foreign Mission Board. But 
there are many causes that have been brought 
under the umbrella of the Co-operative Pro
gram that do not deserve mission money. 
Right here is the bone of contention. En
tirely too much of our money is being chan
neled to non-mission causes. I am sorry. 
I would like to be enthusiastic about the 
Co-operative Program. At one time I was. 
But, through the years I have seen it be
come more and more unbalanced with more and 
more of the money being channeled to what 
is called "institutional missions" which I 
believe to be the most ineffective form of 
missions that we have among us. Many pas
tors have been calling for a re-alignment 
of Co-operative Program gifts for a number 
of years but the calls have all fallen on 
deaf ears. Until there is a realignment, 
there are thousands of pastors among South
ern Baptists who just aren’t going to be 
enthused about the Co-operative Program. 
The Co-operative Program, in the beginning, 
was a good idea. It brought Southern Bap- 
tists out of financial chaos. But through 
the years it has gathered barnacles until 
we have seen a diminishing return on our 
mission dollars given through this program.

EXECUTIVE COMM. REPORT
The Executive Committee Report is proba

bly the most important thing that trans
pires at the Convention but it receives 
scant attention for its importance. Perhaps 
it is because the messengers feel that they 
don’t really have any voice in what trans
pires in the decision making processes of 
the d nomination. RMT
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leal stance - that we have been a conglom
erate of all theological persuasions. Be
cause he can find a radical liberal here 
and there in Southern Baptist history, he 
likes to tout the idea that they are repre
sentative of Southern Baptists regardless 
of how few they number, how small their 
influence, or how firmly they were rejected 
by the main stream of Southern Baptist 
li fe.

S.B.C. THEOLOGY
The fact is that there has been an iden

tifiable theological stance in the main
stream of Southern Baptist life which is 
reflected in the Baptist Faith and Message 
which was first adopted in 1925 and re
affirmed in 1963, hence indicating that the 
theological position of main-stream South
ern Baptists has not changed. It was re
affirmed in 1963because some radical liberals 
had moved into teaching positions among 
Southern Baptists. Messengers to the Con
vention were angry because the historical 
stance of Southern Baptists was being com
promised in Seminary Classrooms. The Com
mittee that presented the Baptist Faith arid 
Message in 1963 knew full well that the 
statement was just about as mild as the 
messengers to that Convention would accept. 
In Denver, the Messengers sent another mes
sage to the leadership of the Convention in 
the withdrawal of Volume I of the Broadman 
Bible Commentary. The Messengers knew full 
well that the radical liberal views that 
were disseminated through Volume I of the 
Broadman Bible Commentary were only symbolic 
of a much more wide-spread disease. The 
action was symbolic. It was taken in the 
hope that Convention leadership would "get 
the message" and that a reassessment of 
policies in Baptist institutions and publi
cations which allowed for the free dissem
ination of liberal views in the classroom 
and through publications. There has been 
some and there has been some pull back but 
it has not been nearly as decisive and 
clear cut as it should be. Liberals are 
not nearly so bold as they were in the late 
60's but there is an abundance of evidence 
that they are still around waiting for the 
theological climate among Southern Baptists 
to "cool off". Their defenders are very 
busy in may publications and in the class - 
room trying to discredit every view that is 
associated with conservatism and doing every
thing within their power to engender con
tempt toward conservative men. The unwar
ranted and vicious attack by State Paper 
Editors on Adrian Rogers was only one case 
in point. pMT
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This he did. However, in it he said, "The 
fact is that six of the past 24 presidents 
of the SBC were president of the Pastor's 
Conference at the time of their election." 
With all love and respect for this honored 
and honorable friend,this also is incorrect. 
The best of us make mistakes. I made one 
once myself!

b have deliberately waited until after 
the Convention in Norfolk to write this. It 
can now be done wihtout any hint in it of 
SBC poli ti cs.

To begin with, counting back from Jaroy 
Weber, twenty-four SBC presidents take us 
back to E.Y. Mullins who served 1921-1923. 
The PC did not start until 1935. Perhaps 
"24" refers to PC presidents. Leaving out 
Adrian Rogers "24" takes us back to M.E. 
Dodd, the founder of the PC, who served 
1935 - 1949.

But what are the facts gathered by compar
ing the Isit of PC presidents, furnished me 
by the Southern Baptist Historical Commis
sion and the "Historical Table" of the SBC 
Annual? This comparison shows that seven
teen PC presidents prior to Adrian Rogers 
were never president of SBC. And eight SBC 
presidents since M.E. Dodd's long term were 
never president of the PC.

Seven PC p res i dents al so served as presi
dents of SBC. But how do the two presiden
cies relate to each other in terms of time?

M.E. Dodd was president of SBC 1934-35. 
He organized PC in Memphis in 1935 and be
came its first president. Thus he went 
directly from being SBC president into the 
PC presidency. Now let us look at the 
other six, the dates of serving as president 
of PC and that of their election as presi
dent of SBC.

Herschel Hobbs served as president of 
PC 1950 - 51. Ten years later in 1961 he 
was elected president of SBC. Casper 
Warren was president of PC 1952~53o He was 
elected president of SBC in 1955. Ramsey 
Pollard was president of PC 1954 - 1955. 
He was elected president of SBC in 1959. 
Car Bates served as president of PC in 1962. 
He was elected president of SBC in 1970. 
Wayne Dehoney was president of PC in 1964. 
He was elected president of SBC in 1964. 
Jaroy Weber was president of the PC in 1974 
and was elected president of SBC in 1974.

Thus not "most" but two men were elected 
directly from the presidency of PC to that 
of SBC. And these events happened ten years 
apart. To my knowledge, and I know these 
men, neither of them sought to make the 
presidency of PC a springboard into the 
presidency of SBC. When Adrian Rogers was 
nominated this year without his prior 
knowledge, he withdrew. The other two men 
were nominated, they wer elected, and they 
served with distinction.

I count myself fortunate to be a close 
friend to all of the above-mentioned men who 
served both PC and SBC. If you will permit 
me to except myself, they served Southern 
Baptists with distinction in the most 
honorable and demanding position which the 
Lord and the brethren among us can bestow.

This article is written to remove a 
cloud from over them — and from over others 
who in the future may be fortunate enough 
to serve as presidents of both PC and SBC. 
The office should seek the man, not the man 
the off ice.To my knowledge in each of these 
cases, the office sought the man — evan as 
it was true of President James L. Sullivan. 
(Reprinted from the Mississippi Baptist

Re cord)


