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dualism. Dualism denies the wholeness
of life, by dividing it against itself—body
from spirit, intellect from emotions,
thought from action, the individual from
society. Expressions of dualism are le-
gion. All of us are infected by some form
of it. Raw secularism and a pious spiri-
tualism are both dualistic. Each denies
the fulness and wholeness of life. All
forms of dualism confuse the ethical pic-
ture by keeping us from knowing what is
good for people by keeping us from
knowing who people are. To overcome
this blind spot we must see that God
intends to heal the splits within people
and the splits between people, that he
came in Christ to bring reconciliation to
people and to their world.

Privatism, another idea which distorts
our understanding of the Christian
kerygma, produces a paralyzing falloutin
the ethical sphere. It takes the fundamen-
tal truth of the worth and dignity of the
individual and corrupts it by denying the
reality and necessity of community.
Privatism is full grown self-centeredness.
It makes the psychological center of life
into the ontological center of life. The
prominence of the frontier in our nation’s
history elevated the pioneer into a hero
and made rugged individualism our na-
tional creed. The pioneer had those qual-
ities of initiative, resourcefulness, disci-
pline, and sacrifice that human life al-
ways desperately needs, but the claim
that he was independent and self-made
and free-standing, of course, is a fantasy.

When thisillusion becomes an energiz-
ing idea, it blinds people to the Christian
vision of community, a community
bound together by love for God and love
for neighbor, the prototype for which is
the church. Privatism is incapable of un-
derstanding the dynamics of society and
naively assumes that whatever is good
for an individual will automatically be
good for a group and can be accommo-
dated without conflict into a social situa-
tion. Privatism falls short of grasping the
meaning of forgiveness and forbearance
and sacrifice which are elements essen-
tial to human welfare in community.

Another idea which blinds us to the
ethical implications of the kerygma is
cultism. Cultism declares that God is only
available to those who adopt the doc-
trines and patterns of a particular group.
This dehumanizes those outside the
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group by cutting them off from God, for,
as Nicholas Berdyaev said, ‘“Where
there is no God, there is no man.”

Cultism attaches itself to Christianity at
the point of the gospel’s particularism,
which holds that Jesus of Nazareth was
one man at one place at one time—God
incarnate—for the salvation of all people
in all places for all times. The historical
particularism of Christianity, far from
being cultic, aims to draw people to-
gether into community at the same time
they are drawn to God's revelation in
faith. In Jesus of Nazareth God has acted
to prevent us from making our religion a
private luxury that we could enjoy with-
out being troubled with people.

He has taken every possible step to
have us unite with others when we unite
ourselves to him so that our religious
devotion can never be made to seem an
escape from our social responsibilities.
This then accounts for the historical par-
ticularism of Christianity. But this par-
ticularism must not be made to exclude
people outside the Christian fold from
contact with God. It cannot be allowed to
put arbitrary restrictions on how God will
deal with people who have never heard
the gospel or who have never been con-
fronted with it in such a way as to find it
persuasive. In other words the historical
particularism of Christianity is designed
to overcome privatism and not to create
cultism,

We must insist as did the Apostle Paul
that even when people are not specifi-
cally or convincingly confronted with the
preached gospel of Jesus Christ, God
has other ways of confronting them (see
Romans 1 and 2 and 10). Indeed Jesus
pointed out that he meets us all through
the claims made upon us by our fellow
human beings. Our response to him in
our neighbor, according to Matthew 25,
will be the final basis of eternal judgment
for us.

So let us keep clearly in mind that as
Christians we can maintain our unwaver-
ing commitment to Christ as the only
Savior, the way and the truth and the life
who is absolutely essential to everyone’s
salvation, and at the same time we can
relate to non-Christians as fellow human
beings who have been confronted by
God and who will be judged by God and
not by us.

Resolve, therefore, to purge these

skotomas from your field of vision, lest
there await you the fate of the blind who
try to lead the blind. Unchecked dualism,
privatism, and cultism can turn the gos-
pel into bad news—bad news for the
very people Jesus died to save and the
pastor is striving to help.

II. KOINONIA: WHOM TO
PREACH THROUGH

The pastor’s church, the Christian
koinonia, plays a large role in what he is
able to proclaim about ethical concems
because it is the congregation he will be
preaching to and through. Every
preacher needs to grasp the intention of
Jesus on this score. His purpose, as the
kerygma makes clear, was to create a
people, to constitute and bring to con-
summation the new Israel. His twelve
closest disciples symbolized the twelve
tribes of the new Israel.

With world redemption in view, Jesus
worked patiently with a small group, in-
structing, guiding, chastening, molding
them to his purpose. He was creating a
new kind of community, a community
bound together not by the ties of blood
or race or law but by divine‘love. He
knew it was not enough merely to pro-
claim this message. The word, which had
become flesh (person) in his own life,
had to be fleshed out from then on in a
living community.

He promised that the gates of death
would not prevail against it. He gave to
this community a new commandment
that they were to love one another even
as he had loved them. The book of Acts
tells us that the vitality of this Christian
fellowship accounted for the vigor of its
cohesiveness and growth.

The Ephesian letter tells us that all
Christian obligation aims at building up
the church (Eph. 4:11-13). And why so0?
Because the strength and believability of
the gospel proclamation depend upon
the church and the way it conducts its
life. Unless a new kind of existence ac-
tuated by love and justice transpires in
the fellowship of the church, then the
gospel is not good news about what is, it
is only a new set of high ideals, a new
law. This is why Paul declared the church
to be the body of Christ, the continuing
incarnation, a perpetual demonstration
of two great commandments to love God

(continued on page 14)
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being most important. When the calen-
dar features an important theme, ques-
tions about the welfare of people already
are set throbbing in their minds. One
August in remembrance of the first
atomic blast at Hiroshima, [ preached on
“The Anniversary of an Umbrella” and
talked about that umbrella-shaped
atomic cloud which still hovers over our
world and compels us to give attention to
world peace.

On “Race Relations Sunday’’ [ spoke
about ““Going through Samaria,” using
the moral necessity which constrained
Jesus to share himself with an alienated
people as an imperative for racial recon-
ciliation to be obeyed by Christians. 1
received at best a cool hearing on that
Sunday eighteen years ago. No one re-
_ ally heard and appropriated a message
had agonized to prepare and deliver. No
one, [ thought, until a dozen years later a
young black citizen told me how that
sermon had kept him in church and
stayed him from becoming a radical. He
then proceeded to quote some salient
passages from that sermon which he had
heard but once over the radio.

During the Bicentennial celebration, |
addressed the entire community on our
heritage and hopes and heartaches as a
nation. In that malleable moment I said:

Whatever dream it was that our foun-
ders were committed to in the begin-
nings of this land did not include
enough people. It did not include the
slaves. It did notinclude the Indians. In
many ways it did not include women.

We know Thomas Jefferson saw this

discrepancy. One paragraph in the

Declaration of Independence as origi-

nally written was a flaming philippic

against slavery, indicting it as a crime
against humanity. But to guarantee

the declaration’s endorsement by all
the states that section was removed.

Slavery was too deeply entrenched in

Georgia and South Carolina and

brought too much money to Northern

traders to be dropped. Thus from the
beginning major human segments of
the American population were
excluded from the dream of life, lib-
erty, and the pursuit of happiness. The
nation has paid frightfully to rectify
these wrongs. Injustice spawned our
bloodiest war and killed over a half
million of our youth. And for all of our
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history we have been troubled by ra-
cial unrest and the struggle for equal-
ity. Let’s face the truth. Unless all the
peopleinthisland getin on the dream,
the dream will be spoiled for every-
one. . . .Buttoday people are being
shoved from the center of our con-
cerns by avarice. Greed is gnawing
away at the nation’s heart. The only
ideal that many people cherish is eco-
nomic growth. A yawning gap be-
tween the rich and the poor in this
country threatens the whole stability of
the land. In the air-conditioned com-
fort of our homes and offices many of
us have almost forgotten the sweat
and tears of those who have so little.?
Keep the calendarin mind as you search
for the right moment to speak an appro-
priate word for the welfare of people.

CLUE 3: When it is before the
congregation. Sometimes issues are
strictly congregational in nature, but they
raise concerns of wider application.
Times of decision-making in the
church—changes of direction, installa-
tion of new leadership, building
programs—all present an opportunity to
wrestle with the ethical dimension. One
particularly anguishing moment for me
camein our church’s decision to invest in
a Christian Life Center.

Struggling with priorities and eventu-
ally preaching a sermon on it brought me
and the congregation face to face with
the abiding Scriptural principle of build-
ing up the church. Whatever is required
to keep the church strong and healthy
hasto be done because this is the source
of health and strength for the individual
members and the base of outreach to the
world. How to build up the church may
be different materially in every situation,
but the same question must always be
asked. Remembering that God’s strategy
for redeeming the world rests on what
happened in one place gives new signifi-
cance to localism.

To make anything real it must be
made local. Life is always specific, never
general. This experience helped many
people in our fellowship to see the ethical
implications for all forms of localism—
domestic, educational, and political as
well as religious.

CLUE 4: When a crisis erupts.
The assassinations of John F. Kennedy
and Martin Luther King, Jr. provided a

tragically urgent setting for preaching.
The rightness of the moment did not re-
duce the tension of the task, however.
Sometimes the subject must be taken up
even though reactions will be predictably
harsh. On several preaching occasions
've found myself saying with Esther: ““If]
perish, | perish.”

One of the most awkward moments |
have faced recently was in response to
Bailey Smith’s remark on Jewish
prayers. | did not want to be publically
critical of our convention president, but
the alienation and hurt in the Jewish
community were so profound that [ had
no choice.

[ experienced the same kind of tension
when an irresponsible evangelist
dropped like a bombshell on our com-
munity and raised all kinds of questions
about the validity of religion and the
soundness of conversion experiences
occurring under a man who proved to be
a con artistand a charlatan. Speaking on
“Carnival Religion” created some
strained relationships, but I felt com-
pelled to do so out of concemn for the
greater welfare of people.

A few years ago our city fackd a crisis
in education after five successive bond
issues had been defeated. | preached
about the importance of education and
the necessity of supporting the bond is-
sue, knowing full well the opposition to
the bill by many of our members. |
pointed up the moral dimensions of the
bond issue by using an analogy.

Beginning where our people were, |
stressed the moral basis for opposing
beverage alcohol-——namely, the harm it
does to people. | moved next to relate
the personal experience of having lived
in two different communities—one with
good schools and liquor available on
every corner and the other with bad
schools and no liquor available except
the bootleg variety. | speculated about
which community would be best for chil-
dren and concluded that the community
with the good schools, since children are
forced to drink the education but not the
alcohol (a community with good schools
and no liquor would be better yet). So
support for education, [ argued, was not
just a financial but also a moral concem,
in the same way the liquor issue was. The
bond issue passed by 300 votes.

(continued on page 16)
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