
THE QUARTERLY

A SURVEY OF SOUTHERN BAPTIST PROGRESS
OCTOBER-NOVEMBER-DECEMBER 1976

Do We Need Associations Today? p. 4

NEW FEATURE:
Big Little-known Southern Baptists p. 18

How We Remodeled for TV p. 23

A Brief History of Baptist Associations p. 31

Richard Furman: Denominational Architect p. 45

u I nbKN BAPTIST HISTORIC 
LIBRARY AND ARCHIVES 

Nashville, Tennessee



What is new about
promoting stewardship?

Almost everything 
when you use the new

FORWARD PROGRAM 
OF CHURCH FINANCE

PACKET (FB-B)

Packed with exciting new action-provoking 
ideas in stewardship promotion, the packet 
gives a preview copy of most of the items 
you need for planning, promoting, and pledg­
ing the 1977 church budget.
Here are sample copies of new handouts, 
guidebooks, devotionals and sermons, Sun­
day School leaflets, banquet theme materials, 
planning workbooks, stewardship tracts and 
mailing pieces, commitment card and enve­
lope, and a giving computer card to mention 
some.
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(Stewardship Commission) @ $6.25 each.
□ I would also like to receive the 1976-77 SBC Stewardship Services Catalog.
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Why We Need Baptist 
Associations Today

Loyd Corder

Our day is different from those when 
for more than a century associations 
were the only kind of Baptist inter­
church body and when, for at least 
another century, Baptist churches 
knew more of associations than of any 
other interchurch body. This was due 
partly to the difficulty of communica­
tion and travel.

Today, in addition to the Southern 
Baptist Convention with its twenty 
agencies, one auxiliary agency, and 
sixty programs,1 we have institutions 
and programs in thirty-four state con­
ventions with capable leaders to serve 
the churches. There is an abundance 
of effective communication media. 
Travel facilities enable us to go to 
state convention and Southern Bap­
tist Convention meetings with more 
ease than we formerly went to asso- 
ciational meetings. This same ease of 
travel makes it possible for expert 
consultants to go to any church in the 
Convention within hours.

Loyd Corder is director of the Division of 
Associational Missions, Home Mission
Board of the Southern Baptist Convention, 
Atlanta, Georgia.

But Southern Baptist churches, 
state conventions, and the Southern 
Baptist Convention need associations 
because of their distinctive character 
and work.

Associations Have a Distinctive 
Character.
In his book The Baptist Association E. 
C. Watson defines the association as 
"a self-determining Baptist inter­
church community, created and sus­

tained by the churches affiliated with 
it and responsible to them through 
their messengers, in which the 
churches foster their fellowship, their 
unity in faith and practice, and give 
and receive assistance in achieving 
their purpose.”2

The first part of the definition could 
apply to the Southern Baptist Con­
vention or any state convention, but 
the second part shows the distinctive 
character of associations. In the asso­
ciation "churches foster their fellow­
ship.” This is a fellowship of 
commitment. A Christian’s commit­
ment to Christ as Savior and Lord pro­
duces a commitment to other persons 
who are similarly committed. This re­
sults in congregations whose mem­
bers care for one another and join 
together in serving Christ.

Congregations that take on the na­
ture of their members in their com­
mitment to Christ must care for other 
congregations and join together to 
serve their Lord. This commitment to 
one another in Christ finds expression

Executive Committee, SBC.
2E. C. Watson, The Baptist Association, 
(Nashville: Convention, 1975), p. 33. 
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in associations in ways and to degrees 
not found in larger interchurch Bap­
tist bodies where distances, infre­
quent meetings, and the large 
number of affiliated churches reduce 
the possibility of close relationship. 
There is also a basic difference be­
tween the way associations and larger 
bodies function. In conventions 
churches provide financial support. 
Sometimes churches receive a direct 
benefit but seldom are involved ac­
tively in the performance of a conven­
tion’s work. In associations, however, 
the emphasis is on doing things 
together. Almost all associational ac­
tivities involve some church mem­
bers. Even the employed staff usually 
help to lead church members and 
leaders, or else lead church members 
and leaders to do for others. Hence 
the outstanding characteristic of an 
association is that churches do things 
together while the main characteris­
tic of conventions is that the affiliated 
churches provide financial resources 
to enable some one to do things on 
their behalf.

In associations churches also foster 
’Their unity of faith and practice.” 
Commitment to Christ is the primary 
basis for relationship among church­
es, but what the churches believe and 
what they do to express their beliefs 
are also important. Watson says: 
’’The doctrinal unity which the asso­
ciation seeks is not fixed, but must 
strive for consensus as a part of a con­
tinuing search for the whole truth. 
What is sought is the development, 
maintenance, and propagation of 
agreement on those areas of the 
Christian faith that the people of the 
association believe to be basic.”3

Tbid., p. 50.

The purpose of the concern of as­
sociations with faith and practice is 
not to coerce churches to believe or to 
do certain things. Accepting churches 
into an association or excluding them 
does not produce or destroy their 
reciprocal commitment with the oth­

er churches. This only acknowledges 
formally whether or not such commit­
ment exists.

It is significant that the Southern 
Baptist Convention and state conven­
tions, except for one or two, make no 
doctrinal requirements for the affilia­
tion of churches, but almost all as­
sociations make such requirements. 
However, a number of state conven­
tions show their confidence in associa­
tions to "foster . . . unity of faith and 
practice” by requiring that churches 
affiliate with an association in order 
for their messengers to be seated in 
the convention.

Watson’s definition says also that in 
associations "churches give and re­
ceive assistance.” Jesus said, "It is 
more blessed to give than to receive” 
(Acts 20:35). It is therefore more im­
portant that churches give assistance 
than that they receive it. Also it is 
important that, as much as possible, 
churches in an association give and 
receive assistance directly to and 
from one another rather than 
through a third party. Essentially, 
the association is the churches in rela­
tionship each to the other. It is not an 
organization, but it has organization.

This definition also makes it clear 
that the reason for giving and receiv­
ing assistance is that the churches 
may achieve their purpose or mission 
in the world. The greatest need of 
Southern Baptist churches is to have 
a compelling sense of mission. Too 
many congregations have forgotten 
why they exist and their objectives 
have become survival oriented. They 
do not expect to be used of God to ac­
complish his purpose or mission in the 
world. This is true notwithstanding 
their study, prayers, and gifts for 
world missions. They expect missions 
to be done by people they send and 
support—but the mission of a church 
is its reason for being. It is 
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the church’s God-given task to glorify 
God (make him known as he is) to all 
people everywhere. This includes all 
those in the vicinity of the church too. 
The statement, an association is 
"churches in fellowship on mission in 
their setting,”4 makes the point that 
together churches have a mission to 
the people in their setting. It is in as­
sociations that churches confront the 
fact that they, more than anyone else 
in the world, have the responsibility 
under God to communicate his love to 
all the people of their area. This re­
sponsibility cannot be shifted to oth­
ers regardless of how willing or able to 
help they may be. Also, in today’s plu­
ralistic society no one church, try as it 
may, can relate effectively to all the 
kinds of people around it. This re­
quires that all the churches in an area 
consciously relate with one another in 
what they do singly as well as collec­
tively.

4Loyd Corder, "Churches in Fellowship on 
Mission in Their Setting” (Atlanta: Home 
Mission Board, 1974).

If we had no associations we would 
need to begin something similar in 
which churches could "foster their 
faith, their unity in faith and prac­
tice, and give and receive assistance 
in accomplishing their purpose.”

Associations Do a Distinctive Work.
Not only do associations have a dis­
tinctive character, but their work is 
distinctive. For example, planning 
has come to be important among 
Southern Baptists. The Southern 
Baptist Convention, with input from 
state conventions, associations, and 
churches, prayerfully plans em­
phases, and its agencies plan projects 
to implement them. These plans often 
propose to enlist the cooperation of 
state conventions, associations, and 
churches. State conventions, associa­
tions, and churches likewise plan. The 
smaller entities are not bound by the 
plans of the larger ones, but they are 
affected by them. Any state conven­
tion, association, or church is free to 
plan to do all that is suggested, part of 

it, or none of it.
Each body must base its plans on its 

own understanding of its own pur­
pose, its needs, and available re­
sources. Each knows, however, that 
there is a close relationship between 
its purpose and that of each larger 
body. It knows also that a need recog­
nized by a larger body probably exists 
to some extent in its own area too. 
Though an action may be given a 
higher or lower priority by the larger 
body than by the smaller one; never­
theless, the plans of the larger one in­
dicate what resources it will offer and 
when. Thus, each self-determining 
Baptist interchurch body plans in 
voluntary interaction with the others.

There is, therefore, a strong corre­
lation between the plans of associa­
tions and those of their state 
convention and the Southern Baptist 
Convention.

Among Baptist bodies associations 
are closest to the churches, the local 
population, government, business, 
and other institutions of their area. 
They are small enough to deal with 
needs in localized and specific ways. 
Their communication among church­
es is rapid, direct, personal, and recip­
rocal. Associations mediate 
communication both ways between 
the larger bodies and the churches. 
Furthermore, associations have hun­
dreds of employees and thousands of 
volunteer workers. Because of these 
factors the quality of planning and 
the work done by associations is vital­
ly important to the Southern Baptist 
Convention and state conventions as 
well as to churches.

Associations have programs such as 
evangelism promotion, Sunday 
School promotion, stewardship pro­
motion and Church Training promo­
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tion. Their main function is to assist 
congregations in their own work. 
They have programs such as missions, 
student ministries, mass media com­
munication, and continuing minis­
terial education. The main function of 
these is to involve churches in coop­
erative activities. Both kinds of pro­
grams give attention to the following 
tasks as needed.

Associational program workers im­
part inspiration to church leaders.— 
They help church leaders to see them­
selves in relation to what God expects 
his people to do in their area. They 
enable church leaders to enter into 
mutually supportive and meaningful 
relationships with workers of the 
same programs in other churches. 
Also, they cause church leaders to see 
themselves and their work in the 
light of common understanding of the 
doctrinal basis for their work.

Associational program workers pro­
vide and interpret information to 
church leaders.—This includes infor­
mation on needs in the churches and 
needs in the community. They tell of 
the plans of the Southern Baptist Con­
vention, of the state convention and 
particularly, plans of the association. 
They talk about available helps and 
how to get them. They tell of the 
progress of their programs among 
churches of their association, their 
state convention, and the Southern 
Baptist Convention. They communi­
cate information on current events re­
lated to their programs, tell church 
workers of opportunities for inspira­
tion and training and alert them to 
new techniques. Associational pro­
gram workers use conversations, 
meetings, letters, visuals, and other 
means ibr providing and interpreting 
information to church leaders.

Associationalprogram leaders train 
church leaders in skills and tech­
niques for their work.—They do this 
in associational meetings, in demon­
strations in the churches, and in per­

sonal consultation. They work with 
the same people over long periods of 
time. They can fit the training to the 
needs of each church and each work­
er.

Associational program workers pro­
vide resources to church leaders.—An 
associational worker may send a per­
son, or go himself, to help the leaders 
of that program in a church. The pro­
gram worker may bring competent 
persons to the association to consult 
with or to teach church leaders. Also, 
associational program workers may 
obtain materials and helps from the 
state convention, Southern Baptist 
Convention, or elsewhere to loan or 
give to church leaders. Associational 
workers may have access to audiovi­
sual materials, games, simulation de­
vices, even chairs, podiums, or loud 
speakers for church leaders who need 
them.

Associational program workers con­
duct cooperative activities for church­
es.—These may be associational 
training events for church program 
leaders, association-wide simultane­
ous activities such as study courses, 
revivals, or world mission confer­
ences. There may be projects in which 
churches engage, such as tending an 
associational booth at a county fair, a 
day-care center for children of mi­
grant workers, a paint and picnic 
event to repair the building of a strug­
gling congregation, or the enlistment 
of churches according to a schedule to 
provide services in homes for the aged 
or other institutions. They may ar­
range tours and work to be done in 
distant places by members of the cor­
responding programs in the churches. 
They may also arrange for two or 
more churches to do a project togeth­
er that one cannot do alone or that 
relates to both or all of them.

Associational program workers 
make surveys of needs and opportuni­
ties for church programs or lead the 
churches in doing so. They may ad-
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minister an institution or a service 
and pay the workers from the associa- 
tional budget and/or from other Bap­
tist or private entities.

The important thing about what as- 
sociational program workers do is not 
that it is what a state convention or 
Southern Baptist Convention pro­
gram worker could not do if he were 
there. It is not that the associational 
worker has different or better skills— 
in fact they may not be as good—but 
that there are fifty or one hundred 
volunteer associational workers for 
each state convention or Southern 
Baptist Convention staff person. 
There are also more than one thou­
sand paid associational staff workers. 
Associational workers are constantly 
on the job and available to church 
leaders. They have the continuity, the 
relationship, and the acquaintance 
with the churches and their leaders 
that the people of the larger body do 
not and cannot have. This says loudly 
and clearly that Southern Baptists 
still need the association.

More than twelve hundred South­
ern Baptist lay persons, pastors, asso­
ciational, state convention, and 
Southern Baptist Convention workers 
in the National Convocation on the 
Southern Baptist Association at 
Ridgecrest Baptist Conference Cen­
ter, May 6-10, 1974, made the follow­
ing statements:

1. The future of Southern Baptist 
associations is bright and promising.

2. Based on Biblical principles, as­
sociations seek to relate churches to 
one another and the denomination. 
To fulfill their role, associations as­
sist churches in many useful ways. 
Together and through the fellowship 
of the association, churches can have 
a broader and more meaningful min­
istry.

3. Major concerns help identify 
the role of the association: evange­
lism, missions, fellowship, doctrinal 
soundness, helping churches and pro­

viding a channel for training and in­
formation. The association is geo­
graphically the Baptist unit closest 
to the churches and exists to help the 
churches accomplish their tasks. The 
association is urged to recognize its 
setting and to assist the churches in 
their mission. The associations are 
encouraged to make a self-study to 
determine their nature, needs, objec­
tives, resources and opportunities. 
Such a study will help improve and 
strengthen programs of the associa­
tion. Long-range planning for asso­
ciational activities will give a sense of 
mission. Associations are encouraged 
to share their findings to strengthen 
state and Southern Baptist Conven­
tion agencies.

4. The association fosters a fellow­
ship of encouragement, love, accep­
tance and inspiration. Fellowship 
among Baptists is one of their 
strengths. The association strength­
ens and encourages fellowship 
among churches.

5. The association provides ade­
quate organization to provide leader­
ship in cooperative ventures. Many 
varied activities are sponsored and 
made possible through the associa­
tion. Fulfilling meaningful and nec­
essary roles has made the association 
a viable unit in Baptist life. Denomi­
national leaders are urged to lend 
their support in encouraging the 
churches to give on a percentage ba­
sis to associational missions.

6. Essential to the association 
fulfilling its role is a well trained 
leader. It is suggested that the title 
'’superintendent” be changed to "di­
rector” of associational missions. The 
strength of the director will directly 
affect the association. In a rapidly 
changing world, the need for con­
tinued education and training for as­
sociational leadership is urgent.

7. The seminaries are encouraged 
to increase curriculum courses and 
training events concerning the asso-
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ciation, and to make available these 
courses in undergraduate as well as 
advanced degrees. The Division of 
Associational Services of the Home 
Mission Board and state conventions 
should encourage and provide assis­
tance for training associational lead­
ership. Associations are encouraged 
to support and help involve the direc­
tor in a program of continuing educa­
tion. To equip and motivate church 
and associational leadership effec­
tively, the director must stay abreast 
of current available materials, helps 
and emphases.

8. The Convocation reaffirms the 
historic pattern of cooperation 
among the associations, state conven­
tions, and Southern Baptist Conven­
tion agencies and institutions. The 
associations interpret, strengthen 
and promote support of cooperative 
Baptist work. The state conventions 
are primarily responsible for promot­
ing the denominational program, re­
ceiving and remitting gifts for the 
cooperative ministries and enter­
prises supported by Baptists, and pro­

viding field services for various 
programs of work. The Southern 
Baptist Convention agencies initiate 
programs, reinforce and strengthen 
promotional and training events 
through providing literature, re­
source persons, field services, and na­
tional and/or regional conferences.

9. Associations can and should 
provide leadership for more effective 
communication. The use of public 
news and other mass media is en­
couraged. Today’s world affords li­
mitless means to influence people 
with a Christian witness.

10. Emphasis continues on a strong 
unity without compulsory uniformi­
ty among cooperating Baptist bodies. 
Participants in the Convocation 
leave Ridgecrest with optimism for 
the Baptist association and en­
thusiasm for its future.5

Summation Statement by the partici­
pants of the National Convocation on the 
Southern Baptist Association, May 6-10, 
1974, Ridgecrest, North Carolina (Atlanta: 
Home Mission Board, 1974) pp. 1-2.
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SBC News Service
Robert O'Brien

Astronaut Jim Irwin’s voice was calm 
on the other end of the line. But the 
Apollo 15 crewman who had returned 
from the moon to tell of a spiritual 
encounter he had there with God 
faced a grim decision, a moment of 
truth.

Would he duck that moment or 
would he become the first of the three 
Apollo 15 crewmen to respond to a 
controversy which threatened to shat­
ter his credibility as a Christian?

The world’s news media told a dis­
turbing story—how Astronauts Irwin, 
Al Worden, and David Scott had 
drawn NASA reprimands for carry­
ing unauthorized stamped souvenir 
envelopes to the Moon for personal 
profit.

When Baptist Press, news service of 
the Southern Baptist Convention, 
finally reached Irwin that July day in 
1972, he was in Cali, Colombia, on the 
verge of retiring from the Air Force 
and NASA to begin an evangelistic 
ministry, High Flight, to tell what 
God had done for him during that en­
counter in space.

The three astronauts, who had re­
versed their decision to profit from 
the stamps long before the issue was 
made public, had privately agreed not 
to discuss it with the news media. Re­
porters pursued the story, but the as­
tronauts’ resolve held.

But Irwin, a Southern Baptist lay­
man, decided as he talked with mem­
bers of Baptist Press, to give a 
straightforward response to legiti­
mate questions.

What did a Christian—in this case 
a newsmaker who was ending a ca­
reer as an astronaut to enter evange­
lism—have to say in a time of 
personal crisis?

Irwin opted for a nonevasive an­
swer, resulting in a Baptist Press 
scoop, in the classical sense of that 
word, which the Associated Press and 
United Press International transmit­
ted around the world.

"We thought we were doing the best 
for our families, but we were wrong,” 
Irwin told Baptist Press.

He said each of the astronauts 
would have realized an $8,000 profit 
to go into a trust fund for their chil­
dren, but they had reconsidered.

"We acted in haste under the ter­
rific pressures of the pre- and post­
flight schedule; but that does not ex­
cuse it,” he declared.

Explaining that the spiritual en­
counter on the moon played a major 
part in his decision to refuse his 
share, Irwin added: "I hope people 
will forgive me, as God has forgiven 
me, for yielding to a temptation. I 
hope my mistake will open up oppor­
tunities for me to relate meaningfully 
to others who also have made human 
mistakes and need God’s love and for­
giveness.”

In retrospect Irwin’s decision to 
shoot straight with Baptist Press and

Robert O’Brien is news editor, Baptist 
Press, news service of the Southern Bap­
tist Convention, Nashville Tennessee. 
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the news media salvaged his unique 
lay ministry.

More importantly, it salvaged his 
authenticity, the ingredient which 
adds brilliance to a Christian’s "light” 
and savor to his "salt.”

Authenticity is a good word and a 
good concept. It has been an integral 
part of the Baptist Press philosophy of 
reporting Southern Baptist news 
since the (BP) logotype, a registered 
trademark, first emerged in 1946.

The role of Baptist Press as a re­
porter of news about Baptists and of 
interest to Baptists has drawn praise 
and criticism during its thirty years.

Like any human enterprise it has 
on occasion deserved some of both and 
none of both as succeeding staffs have 
sought to merge journalistic ethics 
with their call to serve God as report­
ers of SBC affairs.

Representatives of the national 
news media have repeatedly given 
Baptist Press (BP) high marks for its 
integrity and accuracy in dealing 
openly and authentically with news­
worthy events. Too often their confi­
dence in Christians has been shaken 
by religious sources that resort to eva­
siveness, even outright dishonesty, in 
response to controversy or crisis.

Those who have responded in such 
a way have found themselves mis­
trusted when they needed to be be­
lieved and embroiled in a continuing 
controversy when they could have 
ended one with a timely, straightfor­
ward report of facts. Irwin’s experi­
ence illustrates the point.

Baptist history is full of examples. 
Because a state Baptist editor led 
them to realize they must not dodge a 
tough issue, Indiana Baptists headed 
off a crisis of confidence with some 
churches in their state convention.

The situation involved embezzle­
ment of thousands of dollars by a 
trusted employee. Instead of allowing 
themselves to become tainted by asso­
ciation through cover-up Indiana 

Baptist leaders dealt with the unfor­
tunate matter openly and fully 
through the state paper, local media, 
and Baptist Press. They sowed hones­
ty and reaped the respect of their con­
stituents.

History also records unfortunate 
episodes in which Baptist bodies who 
shunned openness, also reaped what 
they sowed.

Baptist Press has taken its share of 
criticism, and even abuse, for its in­
sistence on dealing openly and factu­
ally with controversy.

Not that Baptist Press has insisted 
on printing everything negative it 
knows about denominational affairs. 
That stance would be irresponsible. 
Good editorial judgment involves not 
only what is reported but what is not 
reported. Newsworthiness is a profes­
sional judgment that must be made 
with intelligence and sensitivity.

An analysis done several years ago 
when some especially controversial is­
sues were in progress showed that 
only 5.4 percent of 889 (BP) stories for 
the year had any controversial con­
tent.

In other words, (BP) does accentu­
ate the positive but can’t always 
eliminate the negative when news­
worthy actions among Southern Bap­
tists are negative.

Modern church history, which we 
are in the process of making, must be 
reported with the same forthright­
ness shown by the biblical writers 
who reported such things as the sin of 
David and Bathsheba, Peter’s denial 
of Christ, Judas’ betrayal, Christ’s hu­
man desire in the garden of Gethsem­
ane to avoid crucifixion, and 
dissension in the first-century church­
es.

Bible writers didn’t say, as some 
religious leaders of today might: "We 
can’t tell the people that sort of thing. 
It might upset them and affect their 
almsgiving.”

Instead, Old and New Testament 
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writers reported what might be con­
sidered negative events in an honest, 
positive context, which resulted in 
growth of spiritual understanding.

The acts of modern apostles deserve 
no less balance and honesty from a 
people who know that "suffering pro­
duces endurance, and endurance pro­
duces character, and character 
produces hope, and hope does not 
disappoint us, because God’s love has 
been poured into our hearts through 
the Holy Spirit which has been given 
to us” (Rom. 5: 36-5, RSV).

Against that context Baptist Press 
operates out of the SBC Executive 
Committee, 460 James Robertson 
Parkway, Nashville, Tennessee.

In 1946 editors of state Baptist pa­
pers requested the establishment of a 
news service. The assignment went to 
the Department of Survey, Statistics, 
and Information at the Sunday School 
Board, then headed by Porter Routh, 
now executive secretary-treasurer of 
the SBC Executive Committee.

The following year the Executive 
Committee assumed the (BP) function 
and C. E. Bryant, its newly elected 
publicity director, took responsibility 
for it.

Bryant was followed in 1949 by Al­
bert McClellan, now the Executive 
Committee’s associate executive 
secretary and director of program 
planning. W. C. Fields, the current di­
rector, came to the post from the edi­
torship of the Mississippi Baptist 
paper in 1959 and also serves as assis­
tant to the executive secretary and di­
rector of public relations for the 
Executive Committee.

In 1955 (BP) expanded its efforts 
when Theo Sommerkamp, an ex­
perienced newsman, joined the staff.

After ten years, Sommerkamp was 
succeeded by Jim Newton, who re­
mained for eight years. Robert O’Bri­
en, current news editor, succeeded 
Newton in August 1973.

Later that year James Lee Young 

came to the newly created position of 
feature editor. This position grew out 
of a long-recognized need to expand 
feature materials for state Baptist pa­
pers and the secular press.

In adding staff members (BP) has 
put a premium on journalism train­
ing and experience, firsthand denomi­
national knowledge, and Christian 
commitment.

Today, with a mailing list of ap­
proximately four hundred outlets, 
(BP) goes about five times weekly, free 
of charge, to thirty-three state Baptist 
newspapers, over 150 newspapers, to 
radio and television stations in every 
metropolitan market, about twenty- 
five news services and national maga­
zines, and an assortment of other reli­
gious publications and college 
newspapers in the United States and 
abroad.

Baptist state paper editors and the 
secular press alike report that they 
depend on Baptist Press as the major 
source of their news about Southern 
Baptists.

One veteran newswriter, Bob Ford, 
of the Dallas Bureau of the Associated 
Press, called (BP) "the best news ser­
vice outside the AP in the nation.”

Experience has proved that (BP) 
copy, trusted for its accuracy and 
honesty, although mistakes do hap­
pen, has wide impact.

Baptist state papers devote a major 
share of their space to (BP) copy to 
bring their readers in touch with 
what’s happening in the nation’s larg­
est Protestant-evangelical body.

And an amazing amount of copy 
finds its way into the secular press. 
The Washington Star, for example, 
once reported that it had used, ver­
batim, some thirty-five of its stories in 
a year.

Many reporters lift material from 
(BP) stories to shore up their own copy 
or use the news service for leads and 
tips for developing stories.

George Cornell, national religion 
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writer for the Associated Press, has 
used major sections from (BP) in de­
veloping interpretative columns.

Often, SBC agencies have found 
that channeling their copy through 
(BP) gets better results in local papers 
and state Baptist papers than a direct 
release from their offices.

(BP) criteria which have won this 
respect from the media include: a 
premium on journalistic quality, hon­
est reporting, and avoidance of pro­
motional copy about a product, event, 
or program unless it has news value 
in its own right.

Because it is the official news ser­
vice of the Southern Baptist Conven­
tion, the biggest majority of news 
carried by (BP) concerns develop­
ments of the seventeen SBC agencies 
and three SBC-related agencies.

But the news service, through a se­
ries of news sources throughout the 
United States and in countries 
around the world, seeks to report sig­
nificant happenings in state conven­
tions, institutions, associations, and 
churches.

(BP) averages about nine hundred 
news and feature stories a year, draw­
ing from an informal network of 
newspaper reporters, state paper edi­
tors, denominational news and public 
relations practitioners, and stringers.

A large portion of (BP)’s coverage 
flows from six bureaus located at the 
Baptist Joint Committee on Public 
Affairs, Washington; the SBC Home 
Mission Board, Atlanta; the SBC For­
eign Mission Board, Richmond; the 
Sunday School Board, Nashville; the 
SBC Brotherhood Commission, Mem­
phis; and the Baptist General Conven­
tion of Texas, Dallas.

Generally, the bureaus file copy 
over Western. JJnion telex machines 
direct to the national (BP) office in 
Nashville, where it is evaluated, edit­
ed, and processed.

In Washington the (BP) bureau is 
accredited to cover the White House, 

Supreme Court, United States House 
of Representatives, and the Senate.

In 1970 (BP) strengthened the in­
ternational dimension of its coverage 
when the Foreign Mission Board 
joined the bureau network.

Missionary press representatives in 
some eighty-two countries where 
Southern Baptists work report events 
to the bureau in Richmond which for­
wards copy to (BP)’s national office.

Although each bureau plays a ma­
jor role in decision-making on han­
dling and usage of (BP) copy, the 
national office staff at the Southern 
Baptist Convention Building, Nash­
ville, makes final decisions.

Bureau staffs, made up of trained 
journalists, do not serve (BP) exclu­
sively. They are employed by their 
agencies in journalistic and public re­
lations responsibilities.

Probably the biggest undertaking 
each year by (BP) involves reporting 
the annual meeting of the Southern 
Baptist Convention.

Fields, the Convention’s press rep­
resentative, supervises the overall 
public relations and press relations 
for the annual meeting.

O’Brien, who has responsibility for 
setting up the news operation, man­
ages the press room, which serves 150 
to 250 religious and secular news per­
sonnel. Young oversees the photo op­
eration, which includes photo sales to 
messengers as well as photography 
for news media.

A staff of reporters and photogra­
phers from Baptist agencies—all pros 
—cover all Convention events quickly 
and comprehensively.

Edited copy goes to a team of pro­
duction personnel who mimeograph 
and distribute it to reporters covering 
the Convention.

The premium is on reporting what 
happened with no punches pulled and 
getting copy to reporters before their 
deadlines.

That kind of treatment has earned 
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the confidence of reporters from ma­
jor national news media to small local 
dailies. Often newsroom copy finds its 
way into print or on the air with little 
or no change.

Reporters have said Southern Bap­
tists run a better press room opera­
tion than national political parties or 
NASA during a moon launch.

Volunteer service of SBC journal­
ists, photographers, and others is the 
key to why Southern Baptists finish 
first in the eyes of the media in Con­
vention coverage.

Baptist Press, inextricably part of 
the public relations program of the 
Southern Baptist Executive Commit­
tee, has no qualms about that rela­
tionship because the staff believes 
that good public relations is good jour­
nalism practice and vice versa.

Throughout the year (BP) makes no 
pretense to cover everything of signifi­
cance about 12.5 million Southern 
Baptists in fifty states and nearly one 
million Baptists in countries where 
Southern Baptists have missionaries. 
There isn’t enough staff, time, or 
money to cover everything.

But through a cooperative effort, 
probably unique in religious journal­

istic circles, (BP) has striven to 
become, as one reporter described it, 
"the Associated Press of Southern 
Baptists.”

As with the AP, (BP) has member 
newspapers—the thirty-three state 
Baptist publications which are first in 
its concern.

(BP), to be certain, has a duty to 
honestly and accurately reflect news 
about Baptists to the secular world 
and seek, wherever possible, to report 
events that say something redemptive 
to the world.

But a duty, no less important, in­
volves keeping Southern Baptists in­
formed on a wide spectrum of issues 
confronting the denomination.

Issues vital to the future of the 
Southern Baptist Convention face 
Baptists personally, as well as their 
churches, associations, state conven­
tions, and their national fellowship.

Baptists must have facts. Then un­
der God’s leadership they usually 
make right decisions.

Baptist Press and state Baptist pa­
pers undergird the democratic pro­
cess which has helped to make the 
denomination great.
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Youth in Christian Home Week
These titles belong to projects for the Youth Sunday School Emphasis 1976-77.

What is the Youth Sunday School Em­
phasis 1976-77? The Sunday School 
Department of the Sunday School 
Board has designated 1976-77 as the 
year for emphasis on Youth work. We 
are asking you to join the entire Con­
vention in highlighting the youth of 
your church. These thirteen projects 
will help you reach more youth, im­
prove their Bible study, and highlight 
youth before your entire church.

With over twenty-four million 
youth (ages twelve through seven­

teen) in America the emphasis is 
timely and significant.
The graph shows the age distribution 
change in the United States and the 
decline in the number of youth. Nor­
mally, the enrollment in youth Bible 
study has paralleled the population 
age distribution. The most recent 
figures now available show that 
Southern Baptists have 5.4 percent of 
the United States youth population 
enrolled in Bible study. With in­
creased efforts to enroll American
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youth in Bible study through this 
year’s emphasis, surely this percent­
age will increase.

The Youth Sunday School Empha­
sis, 1976-77 projects can be grouped in 
three priorities.The first is reaching 
youth for membership and atten­
dance in Bible study. Three projects 
support this priority.

Youth Growth Explosion is de­
signed so youth and their workers can 
participate in a selected action to in­
crease the enrollment of youth in 
Sunday School during 1976-77. The 
actions are: Youth in Reach Out ’76, 
Each One Net One, Youth Prospect 
Analysis, Youth Division Enlarge­
ment Campaign, and Youth Action 
(Enrollment) Plan. The actions are 
fully described in a promotional lea­
flet, ’’Youth Growth Explosion.” 
Copies are available from your State 
Sunday School director.

"Youth Reaching Youth” will ap­
pear each quarter in Youth Leader­
ship to involve youth in evangelism 
and outreach. The plans are: Write- 
out Reach, Actout Reach, Media 
Reach and Summer Saturation.

Y-High Day, a special attendance 
emphasis, will focus on the Youth 
Division and will recognize those 
units that reach their goals. There 
will be a special day each quarter: Oc­
tober 31,. 1976, January 30, 1977, 
April 24, 1977, and July 31, 1977. De­
tails will be carried in issues of Youth 
Leadership beginning in October 
1976.

The second priority is to involve 
youth and their leaders in exciting 
Bible study. These projects are 
planned.

Youth January Bible Study—The 
study in January 1977 will be the sev­
enth book in the Youth Bible Survey 
Series, Certainties for God's New Peo­
ple.

Youth Vacation Bible School—An 
all-out push will seek to involve every 
youth in Bible study in the summer of 
1977. The Bible study is from 1 John 
on the theme, "Light for Living.”

Youth Conducting Mission Vaca­
tion Bible Schools—Older youth will 
be provided materials and guidance in 
planning and conducting mission 
Bible schools during the summer of 
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1977. New mission materials are to be 
released in April 1977.

Youth Summer Bible Study—This 
special study opportunity began in 
the summer of 1974 with the release 
of the Youth Bible Survey Series. The 
last book will be the Youth January 
study in January 1977. The 1977 sum­
mer focus will be on the release of the 
total set and will center around Book 
Alive! The study may be conducted on 
a Saturday, for a series of nights, or 
during a weekend and may be held at 
the church or in a retreat setting.

The third priority is to help youth 
broaden their understanding of their 
needs and help to meet those needs. 
The projects are:

Impact: Youth in Worship—Special 
plans for a quarterly worship experi­
ence and a sermon topic are organized 
around these themes: "Youth in Out­
reach Evangelism,” "Youth in Bible 
Study,” "Youth in Relationships,” 
and "Youth in Today’s World.” Each 
quarter Youth Leadership will carry 
a modified structure for a worship ex­
perience, suggesting ways for a cohe­
sive service that utilizes the sermon 
which will appear in Proclaim, fea­
tures in Event, and the suggestion in 
Youth Leadership.

Youth/Parent/Worker Trialogue 
—A plan suggested for March 1977 
which will be carried in the January, 
February, March 1977 issue of Youth 
Leadership. It will ask the three 
groups to select areas of concern and 
interest and to explore them together.

Youth in Christian Home Week— 
Promotion will be given to involving 
the maximum number of youth pos­
sible in studying new-for-1977 books 
for youth during Christian Home 
Week. For younger youth, the book is 
Dad, About My Allowance. For older 
youth, it is A Dollar Sign: a Handbook 
on Money for Youth. These will be 
released in January 1977.

Hello to You(th) is a retreat or oth­
er special project designed to help 

"new” youth understand and adjust 
to their new relationships in the 
Youth Division. The plans will in­
clude a welcoming letter in younger 
youth periodicals and a retreat idea in 
the July-August 1976 issue of Church 
Recreation. Complete details for the 
project will be in Youth Leadership, 
July-August 1976. Suggested date for 
this special project is September or 
October 1976.

Do You Do After You’ve Said 
Good-bye?—Since many youth will be 
leaving the Youth Division during 
May and June 1977, this project will 
focus on helping them to make the 
transition into the young adult area. 
The basic plan will be in Youth Lead­
ership, April-June 1977, supplement­
ed by an event suggested in Church 
Recreation, April-June 1977.

There will be one additional 
project, Y.E.S. (Youth Emphasis Sur­
vey)— In the July-August 1977 issue 
of Youth Leadership an evaluation/ 
survey instrument will appear which 
will allow a church to determine its 
participation in the youth emphasis 
and to make future goals based on the 
evaluation.

If you do not receive Youth Leader­
ship, order it today from the Materi­
als Service Department, 127 Ninth 
Avenue North, Nashville, Tennessee 
37234. Other magazines mentioned 
can also be ordered from the same ad­
dress.

All of these projects can be done by 
your church. Begin now; plan for this 
to be an exciting year for youth and 
your church. America has 24,553,961 
youth who need to be reached for 
Bible study.

Dennis E. Conniff, III is a consultant, 
Youth Section, Sunday School Depart­
ment, Sunday School Board, Nashville, 
Tennessee.
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BIG LITTLE-KNOWN 
SOUTHERN BAPTISTS

Lewis Lunsford
Robert A. Baker

Do you sometimes wonder what hap­
pens to the "boy wonder” preachers 
that occasionally create such a sensa­
tion because of their youthful gifts?

Lewis Lunsford was one. Known as 
’’the wonderful boy,” he began an ac­
tive ministry of pleading with the lost, 
person-to-person and from the pulpit, 
while in his teens. One of his admiring 
contemporaries attributed this early 
beginning to divine providence: God 
knew that Lunsford would not live 
long, so he arranged for the boy to 
begin his ministry at an early age.

From a human standpoint it is 
quite possible that another important 
factor was the immediate obedience of 
young Lunsford to his Master’s bid­
ding. According to the testimonies of 
some preachers and the experiences 
of many others, there was an early 
recognition of God’s call for a full vo­
cational commitment to his service, 
but the impressions were dismissed 
and disobeyed for a session. Jeremiah 
Vardaman, the distinguished leader 
of pioneer Baptists in Kentucky, 
Tennessee, and Missouri, for exam­
ple, described how God called him 
early into ministerial service and how 
he had delayed in giving himself to 
the task but then how joyful he found 
the service of God when he finally 
committed himself entirely to it.

Lunsford himself, according to one 
of his companions, sometimes tired of 

constant reference to his youthful­
ness as a pleader for souls. This friend 
described how Lunsford reacted when 
one of those to whom he was about to 
preach said in a rather loud voice, ap­
parently with the hope that the young 
man would hear, "Is that beardless 
fellow going to preach to us?” To this 
Lunsford replied, "If religion consist­
ed in beards, the goats would have 
had it before now.”

Many Drawbacks
This boy preacher began with more 
than the customary handicaps. He 
was born in 1753 in Stafford County, 
Virginia. His parents were poor farm­
ers who could not afford to send their 
children to school. Lewis’s waking 
hours were generally spent in the 
fields. But after his conversion, while 
laboring during the week and preach­
ing on Sunday, the young man regu­
larly spent much of the night reading 
by the firelight. In this way he ac­
quired considerable book knowledge. 
Later on, when he settled as a pastor 
in the Northern Neck of Virginia, he 
accumulated a sizable library of excel­
lent books and could often be found 
avidly studying. He became known as 
a person with a most retentive memo-

Robert A. Baker is professor of church his­
tory, Southwestern Baptist Theological 
Seminary, Fort Worth, Texas. 
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ry, and his ability to quote extensively 
and accurately from good authors was 
noted by his contemporaries. He also 
acquired a supply of medical books 
and developed practical skill in this 
field. Families residing a long dis­
tance away would often call on him 
for medical attention. As will be 
noted, he became a well-educated 
man through self-study.

Another of the drawbacks of this re­
markable man was the times in which 
his preaching ministry began. With 
the entrance of the Separate Baptists 
into Virginia about 1760 there was a 
sweeping revival that continued until 
about 1775, when a religious decline 
was experienced. This decline began 
during the early years of Lunsford’s 
ministry in Virginia. It was caused by 
related factors. The preliminary skir­
mishes of the Revolutionary War, ac­
companied as they were by 
widespread interest on the part of all 
colonials, tended to turn the attention 
of the people from religious matters to 
their immediate condition. Further­
more, just about this time the Metho­
dists were beginning a concerted 
drive in Virginia to reach the people, 
and even some outstanding Baptists 
like John Waller and Jeremiah Walk­
er were greatly influenced by them. 
As a result, the ministry of Lewis 
Lunsford faced difficulties that it 
would not have known a few decades 
before or a few years thereafter.

Finally, as has been mentioned, 
Lunsford did not live long. When he 
died on October 26, 1793, he had just 
reached his fortieth year. He had not 
allowed the various illnesses from 
which he had suffered for over a 
decade to keep him from traveling 
and preaching, however. On more 
than one occasion he commenced a 
sermon but was forced by his illness 
and weakness to stop in the midst of 
it and lie down; but after a short time 
he would arise and continue his mes­
sage.

What sort of contribution could a 
preacher make under such circum­
stances? Lewis Lunsford made many 
significant ones.

The Effective Pastor
Lewis Lunsford’s most signal contri­
bution may have been as pastor. He 
looked like a Christian minister. He 
was well-proportioned, with auburn 
hair, light complexion, and blue eyes. 
His disposition was always amiable, 
his manners affable, his conversation 
lively.

He held only one pastorate during 
his entire ministry, the Moratico 
church in Lancaster County, Vir­
ginia. It was constituted in 1778 as the 
result of Lunsford’s preaching, and he 
was unanimously called as its first 
pastor where he remained until his 
death. Some of the important, 
wealthy families of Virginia were 
baptized by Lunsford there.

His field, however, was not limited 
to this church. The fire in his bones 
led him to preach extensively 
throughout all of Virginia and into 
parts of Kentucky. Other churches 
were formed from his converts, in­
cluding those at Nomini and Wicomi­
co.

Two of the outstanding gifts for 
preaching which he possessed were 
eloquence and a pleasing voice. Dr. J. 
B. Jeter, pastor of the First Baptist 
Church, Richmond, and a close friend 
of Lunsford, remarked that his friend 
would have been distinguished in any 
age or country. "His pulpit talents,” 
Jeter said, "were of the first order.” 
One anecdote, related by a minister of 
another denomination, described how 
a famous preacher of Princeton, New 
Jersey, came to a church not far from 
the one in which Lunsford was to 
preach. In courtesy to the good doctor, 
Lunsford dismissed his service and 
brought the entire congregation to 
hear the famous visitor. However, the 
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visiting preacher had heard of the 
fame of Lunsford and insisted that he 
preach. Yielding, Lunsford brought a 
soul-stirring message, after which the 
distinguished visitor remarked that 
he had heard much about Lunsford’s 
preaching and was prepared to hear a 
great sermon but that the half had 
never been told him concerning this 
man’s ability.

Another testimony, from closer to 
home, is that of R. B. Semple, an out­
standing Virginia Baptist minister at 
the time Lunsford was in his prime, 
who said of his friend:

During several of the last years of his 
life he was much caressed, and his 
preaching more valued than that of 
any other man who ever resided in 
Virginia. Lunsford was a sure 
preacher. He seldom failed to rise 
pretty high. In his best strains he was 
more like an angel than a man. His 
countenance, lighted up by an in­
ward flame, seemed to shed beams of 
light wherever he turned. His voice, 
always harmonious, often seemed to 
be tuned by descending seraphs. His 
style and his manner were so sublime 
and so energetic that he was indeed 
like an ambassador of the skies, sent 
down to command all men every­
where to repent. He was truly a mes­
senger of peace, and by him the 
tidings of peace were communicated 
to multitudes. So highly was he es­
teemed among his own people, that 
but few preachers visited them to 
whom they would willingly listen, 
even for once, in preference to their 
beloved pastor.1

’Robert B. Semple, History of the Rise and 
Progress of the Baptists in Virginia (Rich­
mond, 1810), p. 419.

Even in his reproofs Lunsford tem­
pered his severity by his gentleness. It 
was told that some men were once 
hauling the seine near him, and that 
one swore profusely. Lunsford tapped 
him on the shoulder and repeated an 
old proverb, "If you swear, you will 
catch no fish.” This gentleman later 
said that the manner of reproof 
obliged him to like it; and some time 

later he became a member of Luns­
ford’s church, a deacon, and one of his 
most intimate friends.

On another occasion Lunsford was 
with some friends visiting a lawyer 
who was known for his sarcasm. The 
lawyer’s dog came to the door and was 
let into the house. The lawyer spoke of 
the great age of the dog and how much 
he loved the animal. Then he looked 
toward Lunsford and said, "I have 
thought, when he died, to have him 
buried in a Christian-like manner; 
but I suppose I could hardly get a par­
son to officiate!” Very gravely, Luns­
ford replied, "I should think that a 
lawyer might suffice for a dog.” There 
was a hearty laugh that took the sting 
out of the sarcasm.

The substance of Lunsford’s preach­
ing was described by his friend, Henry 
Toler, in the funeral address for Luns­
ford.

In preaching, he was accustomed to 
dwell on the miserable state of fallen 
men, and the glorious scheme of re­
demption through the Lord Jesus. 
The thunders of Sinai did not so 
much mingle with what he said as 
the cries of Calvary: Jesus as the 
Christ, his obedience to justify, his 
blood to atone, the work of the Holy 
Spirit in the heart of the sinner, the 
force of evangelical faith, the spread 
of Emmanuel’s kingdom,—these 
were some of his favorite themes. He 
seemed to anticipate a glorious fu­
ture, when the kingdoms of this 
world shall become the kingdom of 
our Lord and his Christ. With what 
pungency did he preach the Word, 
what energy clothed his expressions, 
what arguments flowed from his lips, 
what earnestness streamed from his 
eyes, what music dwelt upon his 
tongue, while to surrounding multi­
tudes "He preached as if he ne’er
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should preach again, And as a dying 
man to dying men.”2

2James B. Taylor, Virginia Baptist Minis­
ters (New York: Sheldon & Company, 
1860), Series I, pp. 146-47.
3Ibid., p. 142.

No wonder Dr. James B. Taylor intro­
duced him as "among the most distin­
guished names which have adorned 
the history of the Baptist denomina­
tion.”

The Unresting Evangelist
Almost as soon as he was converted 
Lunsford began preaching tours 
through the counties of the Northern 
Neck of Virginia, especially in West­
moreland, Northumberland, and Lan­
caster counties. His biographers 
record that he was known to ride 120 
miles in fifty successive hours to reach 
his preaching appointments. In addi­
tion to his appointments on the Lord’s 
Day, he would average preaching 
three or four times each week. Luns­
ford was heard to remark that his life 
was a continual chase through the 
world. On one occasion he took a tour 
through the Valley of Virginia. The 
rain was falling as he reined his horse 
away from his home. Throughout the 
day he rode, drenched and cold, stop­
ping only once to warm himself by the 
fire. That evening he arrived at his 
appointment, but during the evening 
prayer he almost collapsed and was 
forced to bed because of the exposure 
of the day. Later in the service he 
arose and delivered what was termed 
"an animated discourse.” Although 
the weather was still unfavorable, he 
continued his preaching tour on the 
following day and night. Great crowds 
attended, and baptisms were fre­
quent.

From his pastorate on the extreme 
eastern side of Virginia Lunsford, on 
three different occasions, rode 
horseback across the entire state and 
evangelized in the virgin state of Ken­
tucky on the'west. Indeed, in the last 
year of his life he sent a letter to a 
companion in service reporting a re­
cent trip to Kentucky. On March 11, 
1793, he wrote in part:

The state of things with regard to re­
ligion is somewhat distressing in 
Kentucky. What with the doctrine of 
restoration, and some sharp conten­
tions, . . . the appearance is gloomy, 
and there is no knowing where these 
things will end. Notwithstanding all 
this, there are many precious minis­
ters, and precious people, too, in that 
country, who have a high regard for 
the gospel of Jesus, and are fond of 
good preaching and good preachers.3 
"In labors more abundant” could 

describe Lewis Lunsford. He let noth­
ing interfere with doing the work of 
an evangelist. One of his biographers 
described how Lunsford came to a 
large lake approximately three miles 
wide as he traveled to an appoint­
ment. Undaunted, he paddled a small 
canoe with a garden pale rather than 
fail to reach the appointed place.

The Persecuted Baptist
Unfortunately, in the story of Vir­
ginia Baptists, the historian must 
reckon with that darkest villain of all 
—persecution of those who held reli­
gious convictions different from the 
authorities. Virginia was a royalist 
colony from the time of its founding in 
1607 until the American Revolution.

Lewis Lunsford was born at the 
very time the established Church of 
England and her followers were deal­
ing roughly with Baptists in Virginia. 
When Lunsford was only nine years 
old, for example, the Baptist David 
Thomas was indicted along with 
seventeen of his church members for 
absenting themselves from the ser­
vices of the Church of England. In the 
following year Thomas was driven 
forcibly from Culpepper County by a 
mob when he attempted to preach the 
gospel there.
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Lunsford probably began his minis­
try about 1770, during the height of 
the persecution of Virginia Baptists. 
It was during this period that the au­
thorities and accompanying mobs ar­
rested and jailed more than thirty 
Baptist preachers. For example, 
James Ireland, a Baptist preacher 
only twenty-two years old, was arrest­
ed in Culpepper County for preaching 
and lay in jail from November 1769 to 
April 1770. Attempts were made to 
suffocate him, to explode gunpowder 
under the jail, and to poison him, 
without success. During Lunsford’s 
first visit to the Northern Neck to 
preach he was arrested by the consta­
ble in Richmond County when he 
stood up to deliver his message. 
Thereafter he was set on by mobs with 
sticks and staves when he attempted 
to preach. He was undeterred in his 
mission and was able to convert some 
of his attackers.

Despite legal and mob action 
against him, Lunsford persevered in 
his work. He was active in all denomi­
national affairs. He was the messen­
ger to the association from his church 
regularly and was a delegate to the 
meeting of the General Committee. 
He continued this cooperative spirit 
to the day of his death.

The Dover Association was held in 
October 1793 in Middlesex County, 
less than twenty miles across the riv­
er from Lunsford’s home. For two or 
three years he had suffered severely 
from colds, fevers, and bilious attacks. 
Although having just been confined 
because of one of those attacks, Luns­
ford arose from his sickbed and at­
tended the associational meeting. He 
felt so much better while attending 
the association that he made exten­
sive appointments to preach in the 
southern part of the state. On the 
Sunday of the associational gather­
ing, he preached effectively to a large 
group.

But the years of his ministry were 

gone. The following Tuesday he 
preached at the Bruington meeting­
house in King and Queen County. On 
that day he took a cold and was put to 
bed. However, he arose on Wednesday 
evening and preached his last sermon 
remarking, "I will very gladly spend 
and be spent for you.” His text was, 
"Therefore, being justified by faith, 
we have peace with God through our 
Lord Jesus Christ.” He never rose 
from the bed again. On October 26, 
1793, at the age of 40, he died.

There was a curious conversation 
after the death of this good man. 
Many questioned why God should 
have called home such a great and 
useful man in the very bloom of life. 
One principal explanation is interest­
ing. Some of his companions supposed 
that Lunsford’s popularity as a 
preacher had risen too high—wher­
ever he was, or wherever he was ex­
pected, the people seemed to have lost 
all relish for any other man’s preach­
ing; so God, knowing the capacity of 
most of his servants, was unwilling 
that the lesser lights should be so 
much swallowed up by the greater. 
Other friends remarked that the ways 
of God were always wise, however 
unaccountable to man and that it was 
best not to conjecture about why this 
man should complete his journey so 
early.

A long poetical eulogy to Lunsford 
was written for his funeral that closed 
with these words about the death of 
this faithful preacher:

His work now done: "Go Gabriel,” 
Jesus cries, "And bring my servant to 
these upper skies. I know his zeal, his 
prayers, his groans, and tears, his 
deep distresses, and heart-rendering 
cries. I’ll set him free from bondage, 
pain, and woe.”

Perhaps Dr. Semple summed up this 
life superlatively when he wrote, "It 
is hardly probable that any man ever 
was more beloved by a people when 
living, or more lamented when dead.”
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2J2fHURCH BUILDING TECHNIQUES
Church Material in this section is prepared by the Church

Architecture Architecture Department, Sunday School Board, 
Department Rowland E. Crowder, secretary. 

THE BUNDAY SCHOOL BOARD 
•OUTXRN MATWT CONVWnON

How We Remodeled Our 
Church Building for TV

John A. Wood

Every church shares a common com­
mission to "Go into all the world and 
preach the gospel.” However, the 
means and methods of implementing 
that may vary for each church.

The First Baptist Church of Padu­
cah, Kentucky, which was founded in 
1840 now occupies its fourth building. 
Lee Anderton, of the Church Archi­
tecture Department at the Sunday 
School Board, provided the basic ar­
chitectural design and floor plan for 
the present building.

When the new facilities were oc­
cupied in March 1965 the church 
adopted the theme "A 20th Century 
Church, Using 21st Century Methods, 
to Proclaim a 1st Century Message.” 
The slogan was not original, but it en­
compassed the basic attitude of the 
church.

In 1970 the radio station over which 
our morning services were broadcast 
was granted a television license. We 
secured the 11:00 a.m. to 12:00 noon 
time slot before the station went on 
the air.

Auditorium Renovation
The building was only nine years old 
but there were some alterations of the 
pulpit area which were needed 

though not necessary for television. 
We then gave our attention to the 
renovation of the auditorium. Again, 
Lee Anderton provided competent 
counsel.

Three interior arches similiar to 
the front exterior provided areas for 
the two sound chambers of the new 
organ. The center arch housed the 
baptistry and was draped with an au­
tomatically controlled velvet curtain. 
(See Figure A.)

The choir risers were redesigned to 
make it possible for the face of each 
choir member to be fully visible to the 
audience. This called for twelve-inch 
risers and six-inch steps in the walk­
ways.

Choir members being seen on cam­
era during the sermon was another 
problem that had to be dealt with. A 
four-by-six feet movable walnut panel 
that matched the choir rail was 
placed against the first riser directly 
behind the pulpit. (See Figure B.) This 
replaced four chairs on the front row 
of the choir and shielded, to their 
shoulders, the four center choir mem­
bers on the second row. Now a tight 
front shot of the minister does not 
show any choir member.

The redesigned pulpit area also
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Figure A
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Figure C Figure E

made possible a side camera shot of 
the person behind the pulpit without 
the pulpit chairs being seen. Other­
wise a choir member or staff member 
would always be on camera, even in a 
tight shot of the pulpit.

An arrangement of flowers placed 
in front of the panel gives variation 
and color to the background during 
the sermon.

Lighting
The next problem was lighting. Most 
suppliers of television equipment give 

counsel on candlepower require­
ments, but we needed suggestions on 
location and design as well.

We visited a large TV station in 
Louisville, Kentucky and presented to 
the manager our need for professional 
counsel. He offered, without cost, the 
services of a staff member to help us 
solve our lighting problems.

We counseled with other station 
personnel about microwave equip­
ment and cameras.

The lighting advisor brought a 
1,000-watt fixture, and narrow, medi-
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Figure F Figure G Figure H

the console in the control booth. (See 
Figure D.)

urn, and wide lights which we focused 
at various angles to take light meter 
readings. The distance from the 
fixture to the area to be lighted was an 
important consideration. We spent a 
day and night taking the readings and 
studying possible lighting situations. 
The results have been satisfactory 
and we will always be indebted to a 
station manager who helped a church 
at the other end of the state.

The auditorium had pendants and 
recessed light fixtures in the ceiling 
that were designed for incandescent 
bulbs. They were totally inadequate 
for color television. However, the 
openings in the ceiling were adequate 
for new Colortran 1,000-watt quartz 
fixtures. This required a completely 
new wiring system adequate to carry 
the increased wattage demands. The 
old ceiling outlets equipped with new 
quartz fixtures and 1,000-watt bulbs 
provide adequate lighting for good 
shots of the congregation.

Large interior pilasters in the 
auditorium provided a means for add­
ing four bays of three 1,000-watt Col­
ortran fixtures that focus on the 
pulpit, choir, piano, and organ areas. 
(See Figure C.) Twenty incandescent 
fixtures were replaced with quartz 
and fourteen new 1,000-watt quartz 
fixtures were added. This provided 
400 footcandles at the pulpit.

All of these are activated by a dim­
mer system controlled on a panel in

Sound System
The next step was to install the best 
sound system available. After an in­
tensive study an Altec sound system 
was installed. Thirty microphone out­
lets were provided. Seventeen micro­
phones can function simultaneously 
with a potential of twenty-nine by 
switching, thus meeting the require­
ments of special musical groups, 
dramas, and so forth.

Camera Location
Since there is no balcony where cam­
eras could be hidden, we had to decide 
on other locations. The wide.top of the 
eight-foot high coat closets that sepa­
rate the vestibule from the auditori­
um provided an ideal place to 
construct a rear camera platform. 
This put the camera lens about four­
teen feet above the floor, giving a good 
shot of the pulpit and choir area. (See 
Figure E.)

A side camera booth (Figure F) was 
constructed of heavy steel framing 
and bolted to the wall of the auditori­
um at the same height as the rear 
camera. The steel was enclosed with 
wood and covered with paneling 
which matched the auditorium panel­
ing.

Control Booth
Atop one of the restrooms which are 
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located on both sides of the vestibule 
we found the area for a control booth 
against the back wall of the auditori­
um. A custom-made steel spiral stair­
way gives easy access and blends 
aesthetically with the architecture of 
the building (Figure G).

Special Programs
Adequate camera cables were in­
stalled so the cameras could be low­
ered to the auditorium floor for 
special occasions. Several specials are 
produced each year at Christmas, 
Easter, Thanksgiving, and so forth. A 
mobile television set with lighting 
and audio has been placed at the front 
side of the auditorium. Rehearsals 
and camera shots are recorded on a 
three-quarter-inch video tape re­
corder for evaluation and criticism. 
On a designated evening the pro­
grams are microwaved to the station 
and recorded on two-inch tape. The 
local NBC affiliate gives our church 
the hour immediately following the 
10:00 p.m. news on Christmas Eve for 
our annual Christmas special. The 
programs are produced by the televi­
sion ministry of our church and 
shown as a community service by the 
station. We have also produced spe­
cials by the local high-school music 
department which were transmitted 
by microwave to the station and taped 
to be shown later.

Cameras
There are a number of efficient low- 
light color cameras available. We pur­
chased a two-camera color Norelco 
system, using the Norelco LDH-1 with 
Plembicon tubes, which operates with 
our available light levels. A two-times 
extender is used on the rear camera to 
give a tight shot of the pulpit. A one 
and one-half times extender is used on 
the side camera. This is required be­
cause the distance from the lens to 
pulpit on the rear camera is ninety 
feet and the side camera is forty-five.

Microwave
There are two ways to get the audio 
and video signal from the church to 
the station. One is by coaxial cable 
installed by and leased from the tele­
phone company. The other is by mi­
crowave. The cable expense was 
prohibitive. Our church purchased a 
microwave transmitter which was 
placed on top of the rear portion of the 
educational building where we have 
line of sight to the television station, 
approximately two miles away (Fig­
ure H). We own the receiving equip­
ment and dish which are located on 
the station’s tower. The microwave is 
operated under the television sta­
tion’s license.

Closed Circuit Television
Each assembly room in our education­
al building was wired for closed cir­
cuit television. This was done by 
members of our radio and TV commit­
tee at night with only a minimal cost 
to the church.

We are innovating the use of televi­
sion in Sunday School and in other 
educational programs. The Senior 
High Department devoted the entire 
week of Vacation Bible School in 1975 
to a creative TV production which 
was videotaped and shown through­
out the Sunday School on subsequent 
Sundays.

Closed-circuit TV was used during 
the Kentucky Baptist Convention 
which met in our church in November 
1974. Monitors were placed in the 
book store area, in the temporary 
office of the state executive secretary, 
and in an overflow room. A press room 
was provided with telephone and a 
TV monitor which helped reporters to 
give our convention the best coverage 
it had received. This was at no addi­
tional cost to the church since our 
own members operated all the equip­
ment.

Significant portions of the conven­
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tion were videotaped and placed in 
the convention archives. We hope this 
can be done in subsequent conven­
tions.

The radio and television committee 
of our church is responsible for all 
broadcasting. Several crews have 
been trained and are available for ro­
tation and in case of sickness or emer­
gency.

Results
The entire membership agrees that 
our television ministry is the best in­
vestment in local missions our church 
has ever made. Approximately $120,- 
000 was spent. This included the pur­
chase of two cameras, the installation 
of two camera stations, a control 
booth, lighting, audio, microwave, 
closed-circuit wiring, and all ancillary 
equipment.

The advantages of televising our 
services are innumerable. It would be 
worth the cost if we only considered 
what it has meant to shut-ins and 
members who are absent from time to 
time. We have a strong ministry 
through our television to the two local 
hospitals and nursing homes. The re­
sponse at the state prison has also 
been gratifying. Our services are car­
ried by cable to cities in western Ken­
tucky, Illinois, Tennessee, Missouri, 
and Arkansas.

We launched our television minis­
try as a mission endeavor and, of 
course, make no plea for financial sup­
port. However, a Presbyterian lay­
man in our community promised the 
first $5,000 to establish the ministry. 
Then he doubled his pledge, giving 
$10,000 for this purpose, and has 
since joined our church. An Episcopal 
layman who has an artifical leg could 
not find a parking place at his church 
one rainy Sunday and returned home 
to watch our service. The next day he 
sent a check for $500 as an expression 
of appreciation for our ministry. He 
contributed about $3,000 td our 

church over the next several months.
Another pastor in the community 

called one Sunday to tell me of his 
experience. His phone was ringing 
when he returned from his church 
service. The man on the line asked the 
pastor to visit him at his home. He 
told the pastor that he had listened to 
my stewardship sermon and then 
handed his pastor a check for $1,000, 
assuring him that he would be a bet­
ter Christian and church member in 
the future. The pastor was elated.

Anyone moving into our area will 
normally see us on television before 
they visit any church. Then they feel 
at home if they do visit our church. 
We have a standard Friday newspa­
per ad which is a duplicate of six bill­
boards we rent throughout our area. 
These promote our television minis­
try and are rotated about every sixty 
to ninety days.

As one compares what it costs to 
provide a building in which to preach 
the gospel to a thousand people to 
what it costs to preach to many thou­
sands by television the cost of a TV 
ministry seems only pennies.

Frequently as I visit the hospitals I 
am stopped by those who are not 
members of our church who have wor­
shiped with us by television. Then I 
have the privilege of ministering to 
them and their families. This extends 
the pastor’s ministry far beyond his 
local congregation.

Through television nonbelievers 
may receive a message from our pul­
pit that would be impossible to per­
sonally share.

It is difficult to pinpoint all the di­
rect results of our television ministry, 
but we are convinced it is the best in­
vestment in local missions our church 
has ever made.

John A. Wood is pastor, First Baptist 
Church, Paducah, Kentucky.
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STATISTICAL REPORT
Material in this section is prepared by the Re­
search Services Department, Sunday School 
Board, Martin B. Bradley, manager.

Preparing the Annual 
UCL to the Association

James Lowry

UCL stands for Uniform Church Let­
ter. Every year each of the approxi­
mately thirty-five thousand churches 
in the Southern Baptist Convention 
receives a Church Clerk’s Packet 
which contains a UCL and related 
material.

The church clerk usually has the 
responsibility for completing the UCL 
although many church secretaries or 
pastors handle this. Anyone new at 
the task may be in for a surprise, but 
those who have completed one of the 
annual letters know what a challenge 
it is.

Why Bother?
Because only as each church tells its 
own story can the true story of the 
Southern Baptist Convention be put 
together. Once tabulated, the infor­
mation is invaluable to associational, 
state, and SBC agencies. For example, 
it is uniquely suited as a basis for 
planning and evaluating; updating 
mailing lists, historical records, and 
so forth.

How Best Get the Job Done?
• Plan ahead.—All too often when 

the time comes for completing the 
UCL the person responsible finds out 
that accurate or complete records are 
not available. This is particularly true 
when the UCL has changed from one 
year to the next. If possible, review 
the UCL well in advance of comple­
tion time. This will serve at least two 
purposes. (1) You will become familiar 
with any changes from the previous 
year. (2) Your work will be easier later 
when time is more at a premium. 
Along with knowing what informa­
tion is needed, try to determine the 
best sources. "From whom do I get 
specific information?” is a good ques­
tion to ask.

• Use the resources available.

James Lowry is denominational statistics 
coordinator, Research Services Depart­
ment, Sunday School Board, Nashville, 
Tennessee.
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Guidebook/Worksheet.—This is 
perhaps your most important tool for 
efficient completion of the UCL. It 
helps in two important ways. (1) Pro­
vides guidelines and instructions. (2) 
Provides a worksheet to use before 
completing the four-part carbon UCL 
form.

Detachable Tables.—These four 
pages, reproduced from the Guide- 
book/Worksheet and stapled togeth­
er, can be detached and handed to the 
proper church officers to be filled in 
and returned to you.

Find help if you have ques­
tions.—If you are new at the job, 
there is probably someone in the 
church who has had experience who 
can answer most of your questions. 
The associational clerk should be able 
to help; your state office and the Re­
search Services Department at the 
Sunday School Board will be happy to 
assist you should you need additional 
help.

Questions Frequently Asked
Where do I put the figures for local 

missions operated by our church?—Al­
though a Uniform Mission Letter is 
available, the final report of church­
type mission statistics should be a 
part of the UCL of the sponsoring 
church. The item numbers circled on 
the UCL are the ones which should 
include any appropriate church-type 
mission figures. Refer to the form 
"How to Report Missions” for the defi­
nition of a church-type mission.

Why is the print so small on the 
UCL?—The four-part carbon UCL it­
self is only an answer sheet. The small 
identifying words and phrases are 
there only to allow quick identifica­
tion of responses without having to 
refer to the Guidebook/Worksheet. 
Also the print is small so the re­
sponses will be easily distinguished 
when the form is completed. If for 
some reason you need to refer to the 
completed UCL, use the Guidebook/

Worksheet for reliable identification 
or interpretation.

Why are the forms printed in green 
ink? It is harder to read!—The green 
allows maximum contrast between 
the printing on the forms and the re­
sponses.

Why is the information not the same 
each year?—We try to keep the items 
and the form the same from year to 
year as best we can. However, needs 
for information change and current 
or future programs or special em­
phases make changes necessary.

The UCL has 150 items. Is all this 
information needed?—Yes, although 
some of the information is of more his­
torical significance and will not neces­
sarily be put to specific use on a 
regular basis.

How do you decide what to include 
on the UCL?—This is difficult to an­
swer. A number of factors are consid­
ered. Basically it depends on needs, 
whether or not records exist in 
churches, ease in providing the infor­
mation, its historical value, the ex­
tent to which the data will be used 
after it is collected, and the percent­
age of churches to which an item is 
applicable.

Strive for These Goals
• Accuracy—Check the completed 

form to see if all totals have been 
added correctly. Double-check 
the form and ask questions when 
you are not sure of the item.

• Promptness—Mail copies 1, 2, 
and 3 of the UCL (Parts A and B) 
to your associational clerk at 
least two weeks before the annual 
associational meeting.

• Legibility—Make sure the an­
swers can be read without diffi­
culty. Remember, copies of the 
UCL will be used by many differ­
ent individuals this year as well 
as in future years.

• Completeness—Do not leave any 
spaces blank. If the answer is
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"none,” use a zero. For example, 
if there were no baptisms, write 
O. Or if your church does not 
have a specific organization, 
write O in that blank.

• Double-check—Have someone
else check your work. An error 
will remain for eternity if not 
caught now. Good Luck!

A Brief History of the 
Baptist Association

Lynn E. May, Jr.

An understanding of the historical de­
velopment of the Baptist association 
is essential to understanding the na­
ture and function of the association 
today as a basic unit of denomination­
al life. This sketch has been compiled 
from studies made by Robert A. Bak­
er, Davis C. Woolley, Walter B. Shur- 
den, W. W. Barnes, and others.

The Origin of Associationalism
The idea of the association arose in 
England following a plan that devel­
oped in the winter of 1642-43 among 
certain countries that had associated 
together for mutual defense against 
Royalist plundering. Each of these 
military associations was made up of 
several counties. English soldiers sta­
tioned in Wales and Ireland during 
the English Civil War in the 1640’s 
formed associations for fellowship 
and to keep alive the ideals of their 
home areas. Some of the soldiers were 
Baptists who settled in Ireland when 
the army was disbanded. They orga­

nized churches which sought to keep 
in touch with one another through 
the frequent visits of their leaders. 
The churches corresponded with one 
another and sent representatives to 
meetings called to discuss matters of 
mutual concern. The name associa­
tion was applied to this type meeting.

During this same period Baptist 
churches in England, particularly in 
London, had begun to seek fellowship 
and counsel from one another. As the 
military associational plan arose, the 
churches in the associated countries 
began to cooperate in common proj­
ects. By 1655 the designation of asso­
ciation was well recognized among 
the Baptists.

Another factor in the evolvement of 
associations is described by Hugh 
Wamble in his study of connectional-

Lynn E. May, Jr. is executive secretary­
treasurer, Historical Commission, SBC, 
Nashville, Tennessee.
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ism among seventeenth century 
English Baptists. He observed that a 
single church often had several scat­
tered congregations, due in part to 
problems of transportation. The vari­
ous congregations met for worship in 
their own locales, but came together 
periodically for discipline and com­
munion. Eventually the scattered 
congregations became distinct 
churches. Even after becoming sepa­
rate churches, however, these Baptist 
congregations maintained their joint 
meetings. These periodic meetings de­
veloped into organized associational 
life.1

’Hugh Wamble, "The Concept and Prac­
tice of Christian Fellowship: The Connec- 
tional and Inter-denominational Aspects 
Thereof, among Seventeenth Century 
English Baptists,” Diss. The Southern 
Baptist Theological Seminary, 1955, pp. 
255-74.
2 Whitley; History of British Baptists (Lon­
don, 1923), p. 89
3W. J. McGlothlin, Baptist Confessions of 
Faith (Philadelphia, 1911), pp. 186-87.
4W. W. Barnes, The Southern Baptist Con­
vention: a Study in the Development of Ec- 
clesiology (1934), p. 13.

Some of the early Baptist associa­
tions in America developed in a simi­
lar manner. The Philadelphia 
Association (1707) and Sandy Creek 
Association (1758) are known exam­
ples of this pattern of development.

Several factors combined to moti­
vate these early churches to associate 
themselves: the desire for fellowship, 
the need to propagate the gospel, the 
need for strengthening one another, 
the desire for counsel, and the need to 
"steady one another in doctrine and 
explain themselves unitedly to the 
world.”2

The first Baptist confession of faith, 
published by seven churches in Lon­
don in 1644, implied the idea of asso­
ciation in Article 47: "Although the 
particular Congregations be distinct 
and several Bodies, every one a com­
pact and knit Citie in it selfe; yet are 
they all to walk by one and the same 
Rule, and by all meanes convenient to 
have the counsell and help one of an­
other in all needfull affaires of the 
Church, as members of one body in 
the common faith under Christ their 
onely head.”3

W. W. Barnes concluded that Bap­
tist associations "arose to assist the 
churches in various ways and to carry 
on a programme too large in scope 
and too expensive in money for one 
church to carry on.”4

Although Baptists organized their 
first church in America about 1639, 
they did not organize their first asso­
ciation until 1707. In that year repre­
sentatives from five small churches 
around Philadelphia organized the 
Philadelphia Baptist Association. For 
several years prior to that Baptist 
congregations in the Philadelphia 
area, all related to Pennepek Church, 
the mother Baptist church of Penn­
sylvania, had held quarterly meet­
ings, without any definite 
organization, for preaching, adminis­
tration of the ordinances, and for the 
discussion of doctrines, polity, disci­
pline, and evangelism. It was at the 
quarterly meeting (called the general 
meeting), which convened in Phila­
delphia in 1707 that the Philadelphia 
Association was organized. These 
early Baptist congregations were not 
stubborn isolationists. They were 
keenly aware of their mutual depend­
ence. Other associations in America 
developed from a similar background 
of joint meetings of scattered congre­
gations.

The associational idea was brought 
to this country by Baptists from Eng­
land, Wales, and Ireland. Baptist set­
tlers who came to Pennsylvania long 
had been accustomed to the advan­
tages of life. Many of those who led in 
the formation of the Philadelphia 
Association had been convinced 
of the values of associa-
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tional life before they came to Ameri­
ca.

The Philadelphia Association was 
regarded as an advisory council to as­
sist the churches in matters of local 
concern and the settlement of dis­
putes. The association received quer­
ies, or questions, from the churches 
requesting help in matters of contro­
versy. The association dealt with 
questions concerning the Lord’s Sup­
per, baptism, church membership, or­
dination, the place of women in the 
church, the propriety of using musical 
instruments in the service, and rela­
tionships to Protestant groups.

Early Associations! Patterns
From his doctoral dissertation on "As- 
sociationalism Among Baptists in 
America, 1707-1814” (NOBTS, 1967), 
Walter B. Shurden has written a 
pointed article on "The Development 
of Baptist Associations in America.” 
In it he discusses the development of 
associational life among three Baptist 
groups in eighteenth-century Ameri­
ca: General Baptists, Regular Bap­
tists, and Separate Baptists. Each of 
these groups organized associational 
life somewhat independent of the oth­
ers, but amazing similarities existed. 
Shurden’s account of this threefold 
development follows.

The General Baptists.—Sometime 
in the latter seventeenth or early 
eighteenth century, General Baptists 
in the Rhode Island area began hold­
ing meetings where churches sent 
their elders and representatives. 
These general meetings were usually 
referred to interchangeably as quar­
terly or yearly meetings. The exact 
date of the initial quarterly meeting is 
not known, but John Comer described 
the June 1729 meeting as the "largest 
convention (that) ever hath been.” 
The meetings obviously had been go­
ing on for several years.

Precisely when the Rhode Island 
meeting assumed associational char­

acteristics is impossible to establish. 
It appeared, however, to have at­
tained the functions of an association 
by 1729. For this reason the General 
Baptist yearly meeting in Rhode Is­
land should definitely be considered 
the second association in America. 
The fact that General Baptists did not 
officially apply the term association to 
their meetings until 1764 is of little 
moment. Descriptive titles are of little 
value in determining the actual na­
ture of a combination of churches.

Due to scanty records and the 
desire to investigate the much more 
influential Philadelphia Association, 
Baptist historians have given "little 
stepchild” attention to the Rhode Is­
land meeting of General Baptists. It is 
interpreted usually as a sort of infor­
mal gathering of church representa­
tives. But, as a matter of fact, this 
organization, in terms of stated pur­
pose and practical activity, was a sig­
nificant and typical association. The 
threefold purpose was fellowship, dis­
cipline, and advice. Therefore it was 
not unlike the objectives of other as­
sociations. However, because of the 
decline of General Baptists in eigh­
teenth-century America, this associa­
tion exerted no significant influence 
on the organized life of Baptists in 
America.

The Regular Baptists.—Organized 
in 1707, the Philadelphia Baptist As­
sociation was the first, and by far most 
salient, body of its kind in America. It 
was a product of the Regular Baptists. 
The association was prominent 
enough in its influence on later as­
sociations that historians have come 
to refer to "the Philadelphia Tradi­
tion.” Early important associations 
like Charleston, Ketocton, and Ke- 
hukee in the South; Warren in the 
East; and Elkhorn and Salem on the 
Kentucky frontier reflected and per­
petuated the essential pattern estab­
lished by the mother association in 
Pennsylvania.
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In organizing their associations, 
Regular Baptists were concerned ini­
tially with a desire for fellowship, 
communication between scattered 
churches, and ministerial discipline. 
However, the associations were used 
more and more as the denominational 
voice for missions, education, and reli­
gious liberty. The denominational 
solidarity which Baptists achieved in 
the eighteenth century was due 
primarily to the cohesive power of as­
sociational life.

Emergency situations often altered 
associational polity, but usually Regu­
lar Baptists thought of associations as 
autonomous organizations function­
ing in an advisory role. Let no one, 
however, be confused by the word ad­
visory. Baptist associations were not 
timid counselors, hiding on the fringe 
of denominational life. Associations 
had power, some given and some as­
sumed. Both were fully wielded. Local 
churches and individual Baptists, es­
pecially ministers, knew that associa­
tions existed!

Regular Baptists contributed orga­
nization, orderliness, and a certain 
churchmanship to the evolution of as- 
sociationalism in America. Regular 
Baptists claimed among their number 
many of the most educated Baptist 
ministers. This education created a 
sophistication in associational life 
which was not found among the early 
Separate Baptists.

The Separate Baptists.—General 
Baptists and Regular Baptists were 
transplanted in this country from 
England. Separate Baptists, on the 
other hand, were indigenous to 
America, emerging from New Eng­
land Congregationalism during the 
Great Awakening. Their center of ac­
tivity became Guilford County, North 
Carolina, where in 1758 the Sandy 
Creek Baptist Association was orga­
nized. Other Separate Baptist associa­
tions followed.

Associational meetings among

Separate Baptists apparently lacked 
the decorum so characteristic of Regu­
lar Baptists. While some business was 
transacted at their meetings, greater 
emphasis was placed on preaching, 
evangelism, and fellowship. In fact, 
Separate Baptist associational meet­
ings were strikingly similar to the 
revivalistic camp meetings which de­
veloped later on the Kentucky fron­
tier. The entire associational meeting, 
with its large crowds, its stress on per­
sonal preaching, and its intense emo­
tional atmosphere anticipated the 
religious phenomena on the frontier.

Some historians have suggested 
that Separate Baptist associational- 
ism initiated a process of centraliza­
tion in Baptist ecclesiology. These 
interpreters contend that Separate 
Baptists were influenced profoundly 
by a semi-presbyterian background. 
Also, the attempt to link Separate 
Baptists with a centralized ecclesiolo­
gy is based on the undemocratic ac­
tivities of the Sandy Creek 
Association.

This interpretation of the Separate 
Baptists should be seriously ques­
tioned. For one thing, Separate Bap­
tists, both in the South and East, were 
characterized by a radical religious 
individualism which was expressed in 
their theology, ecclesiology, and 
church-state philosophy. They did not 
duplicate their ecclesiological past; 
they reacted against it.

Moreover, one should not conclude 
that because Sandy Creek was the 
first Separate Baptist Association, it 
articulated typical Separate Baptist 
ideas regarding associational authori­
ty. The historical fact is that Separate 
Baptists repudiated the associational 
theory, promoted by Shubal Stearns, 
which permitted transfer of church 
power to the association. Any exces­
sive authority manifested in the life of 
the Sandy Creek Association should 
be understood in the light of Shubal 
Stearns’s patriarchial influence and 
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not as normative Separate Baptist 
procedure.5

5Walter B. Shurden, "The Development of 
Baptist Associations in America” (unpub­
lished manuscript, 1968).

Growth of Associationalism to 1814
By mid-eighteenth century, over one 
hundred years after forming their 
first church in the New World, Bap­
tists had organized only two associa­
tions. At the end of the Colonial Era 
in 1780 there were thirteen Baptist 
associations in America. Some histori­
ans contend that emphasis on local 
church autonomy was a major hin­
drance to associational development. 
In tracing what appears to be slow de­
velopment of associationalism prior 
to 1780, however, Shurden presented 
what he considers more plausible fac­
tors: (1) lack of numerical strength in 
adherents, churches, and ministerial 
leadership; (2) geographical isolation 
of the churches; and (3) theological 
diversity.

By 1700 there were only about 
twenty churches in America, but the 
Calvanistic churches in the Pennsyl­
vania-New Jersey area already en­
joyed a close, though unorganized, 
relationship. Likewise, General Bap­
tists of Rhode Island and Massa­
chusetts possibly were connected in a 
yearly meeting by 1700. Even at this 
early date, therefore, Baptists were 
not reluctant in creating interchurch 
relationships. As Winthrop Hudson 
correctly observed, Baptists did not 
wait for the multiplication of their 
churches before forming associations. 
Meeting in 1765, the only four Regu­
lar Baptist churches in Virginia con­
stituted the Ketocton Association. In 
1764 there were only four Baptist 
churches in the colony of New York, 
but three of them were members of 
the Philadelphia Association.

The territory included in the earli­
est associations reveals that the geo­
graphical isolation of the churches 
was a problem in associational devel­
opment. The Philadelphia Associa­
tion at one time encompassed 

churches from New York to Virginia. 
When the Kehukee Association be­
gan, it occupied territory from Nor­
folk, Virginia, to Raleigh, North 
Carolina. The early Warren Associa­
tion included churches in Rhode Is­
land, Massachusetts, New Hamp­
shire, Vermont, and Connecticut.

Theological diversity among Bap­
tists was another obstruction in the 
path of interchurch cooperation. 
From the time of their beginning in 
England, Baptists were divided into 
Arminian (General) and Calvanistic 
(Regular or Particular) camps. Immi­
gration only multiplied the varieties 
of Baptists which settled America. 
Separate Baptists emerged in the 
1740’s. An examination of early as­
sociations in America reveals that 
they were theologically, rather than 
geographically, constructed. Church­
es joined associations, not for reasons 
of geographical proximity, but for 
theological affinity. For example, of 
the five New England churches not 
associating with the General Baptist 
Yearly Meeting of Rhode Island in 
1729, three were of strong Calvinistic 
sentiments, while the other two were 
Seventh Day Baptists.

Some individual Baptists (Isaac 
Backus and others), had apprehen­
sions about the powers of associa­
tional bodies. They, therefore, 
approached these organizations cau­
tiously. "But,” says Shurden, "there 
was not a widespread and deep-rooted 
prejudice among Baptists generally 
on this matter. Suspicion regarding 
associations was not a major obstacle 
in the development of associational­
ism.”

Between 1780 and 1814 a rapid ex­
pansion of associationalism took 
place. During the first decade of this 
period, twenty-three new associations 
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were begun, almost twice as many as 
had been established in the previous 
140 years of Baptist life. By 1814 more 
than 120 associations could be count­
ed. Shurden attributes this significant 
expansion to the following four fac­
tors: (1) numerical increase of Bap­
tists, (2) denominational consol­
idation, (3) associational effectiveness, 
and (4) the pervading spirit of unifica­
tion in America. Shurden delineates 
these factors in the five following 
paragraphs.

When the Declaration of Indepen­
dence was signed, Baptists were about 
1 to 264 of the American population. 
In 1800 they were one to fifty-three. 
One reason for this phenomenal 
growth was revivalism. As a result of 
the Great Awakening (1727-1750), 
Separate Baptists appeared on the 
denominational horizon. They inject­
ed an evangelistic enthusiasm into 
the Baptist family which pervaded 
the entire denomination. Another 
thing which helped Baptists to grow 
numerically was their devout patrio­
tism to the colonial cause during the 
Revolutionary War. Prior to the Revo­
lution, Baptists suffered from a social 
stigma common to all sects. Following 
the Revolution, men of prominence 
and influence joined Baptist ranks. 
Their unique adaptability to frontier 
culture was another reason for the in­
crease of Baptists. No group was bet­
ter equipped to relate to frontiersmen 
than the Baptists. The frontier of 
Kentucky and Tennessee accounted 
for much of the Baptist expansion.

From these three sources—revival­
ism, a transformed social image, and 
relevance to the frontier—Baptists 
grew. With the increase in individual 
membership came a corresponding 
multiplication of the churches, and 
with the multiplication of churches 
came a natural increase in associa­
tions. Such growth alleviated two 
problems blocking earlier associa­
tional spread—numerical deficiency 

and geographical isolation.
During the last half of the eigh­

teenth century, divergent Baptist 
groups came closer together. Separate 
and Regular Baptists, for example, 
united in New England in 1767, in 
Virginia in 1787, and in Kentucky in 
1801. Concurrent with this organiza­
tional coalescence was a theological 
synthesis, the basis of agreement be­
ing the Philadelphia Confession of 
Faith. By 1790 most Baptists were 
working together. Churches which 
previously were hostile to neighbor­
ing congregations because of minor 
theological differences began coope­
rating and new associations were 
born.

The number of Baptist associations 
also increased for a very pragmatic 
reason: They proved valuable. They 
were most helpful in securing reli­
gious liberty and affording preaching 
for churches without ministers. Sev­
eral years after reluctantly joining 
the Warren Association, Isaac Backus 
wrote (in his History of New England 
... Baptists, II, 410) that "the benefits 
of the Warren Association soon 
became so evident, that others were 
formed in many parts of the country.”

Finally, it must not be forgotten 
that Baptists in America from 1755 to 
1814 were witnessing political and 
religious nationalization and unifica­
tion. The precise influence of a politi­
co-cultural atmosphere on religious 
movements can hardly be proved, but 
neither should it be ignored. Several 
religious denominations began a pro­
cess of centralization following the 
Revolutionary War. That Baptists or­
ganized more associations during that 
time than in any previous period was 
probably no mere historical coinci­
dence. Baptists were a part of their 
environment.6
6Ibid. See also Walter B. Shurden, "As- 
sociationalism Among Baptists in America 
—1707-1814,” Diss. New Orleans Baptist 
Theological Seminary, 1967.
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Changing Patterns and Activities
During this same period when the 
number of associations was changing, 
the structural pattern, functions, and 
activities of associations were also un­
dergoing change. The simple, infor­
mal nature of the association formed 
in Philadelphia in 1707 continued for 
almost half a century. The early 
Philadelphia Association was consid­
ered to be an annual meeting of mess­
engers. It had no moderator for 
forty-eight years. (The Sandy Creek 
Association, organized in 1758, func­
tioned for forty-seven years without a 
moderator.) According to Robert A. 
Baker, the Philadelphia Association 
cautiously did everything possible 
without in any way assuming authori­
ty over churches or assuming tasks 
which belonged to the churches. The 
association aided in erecting houses of 
worship, assisted young men studying 
for the ministry, harmonized local 
differences by counsel and prayer, 
and advertised imposters who went 
from church to church victimizing the 
people. By 1775 the association’s in­
fluence, both doctrinally and practi­
cally, was widespread. Through its 
annual letters it instructed Baptists 
generally about the great doctrines of 
the faith, and by answering the quer­
ies from the churches it provided 
helpful counsel for problems facing 
the churches. Requests often came for 
the association to enlarge this simple 
ministry. Prior to 1755, however, the 
Philadelphia Association did not en­
gage in mission work of any kindj 
doubtless because of its sensitivity to 
the prerogatives of the churches.

Missionary program inaugurated.— 
In 1755 the Philadelphia Association 
inaugurated a missionary program. 
In that year the association sent P. P. 
Van Horn and Benjamin Miller to 
North Carolina to assist the churches 
and preach the gospel there. The asso­
ciation requested its affiliated church­
es to assist with the expenses of these 

men. In 1766 this same association re­
quested the churches to take quarter­
ly collections for the domestic 
missionary enterprise. Out of this 
grew the first permanent fund by 
American Baptists for the propaga­
tion of missions. In 1771 Morgan Ed­
wards was appointed "evangelist at 
large” to work among the Southern 
churches; he was succeeded by John 
Gano in 1773. The Philadelphia Asso­
ciation continued this missionary ac­
tivity until the Revolutionary War, 
sending workers in every direction 
(and even into Canada), until the dis­
ruption of the program by the war.

The Charleston Association, orga­
nized in 1751 as the second associa­
tion in America, and most of the other 
associations organized during the 
next fifty years followed the example 
of the Philadelphia Association in 
providing a missionary program to 
carry the gospel to adjacent areas.

Baker indicates that it was the 
Shaftsbury Association of Vermont 
(organized in 1780) that perfected the 
plan for associational missions. The 
1802 minutes of this body describe 
this plan. A committee of the associa­
tion was elected and worked along 
lines similar to those which were later 
followed by the Home Mission Board 
of the Southern Baptist Convention 
on a much larger scale. Candidates 
were examined and appointed, fields 
were selected, pledges were taken for 
the financial support of the work, and 
so forth. It appeared that the associa­
tional body would become the agency 
by which American Baptists would 
carry on their missionary program.

Administration of missions commit­
ted to mission societies.—The organi­
zation of the Massachusetts Baptist 
Missionary Society in 1802 created a 
rival to the associations in their 
domestic mission program. Stimulat­
ed by the work of William Carey and 
the British Baptist Missionary Soci­
ety and by the emergence of other 
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mission societies in England and 
America, Baptists in Massachusetts 
developed their own organization. 
The formation of other Baptist mis­
sion societies in America soon fol­
lowed. These societies, independent of 
the churches, united the efforts of in­
dividuals in promoting the work of 
missions at home and abroad.

Baker found that within a few years 
these missionary societies took over 
the administration of missions. One 
by one the associations turned their 
missionary administration over to 
these societies. Even the Shaftsbury 
Association succumbed in this way. 
Why would Baptists turn from the as- 
sociational emphasis in missions to 
the society plan?

In answer to this question Baker 
emphasized the growing concern of 
the churches regarding the increasing 
power of the associations. In 1749 the 
Philadelphia Association adopted a 
treatise by Benjamin Griffith entitled 
"The Power and Duty of an Associa­
tion.” This treatise clearly stated that 
"an association is not a superior 
judicature, having such superior 
power over the churches concerned; 
but. . . each particular church hath a 
complete power and authority from 
Jesus Christ . . . independent of any 
other church or assembly, what­
ever.”7 Griffith further stated, how­
ever, that though each church was 
separate and independent, the asso­
ciation did have oversight concerning 
its member churches in case of defec­
tion from doctrinal practices. Any 
church departing from the faith could 
be excluded from the fellowship of the 
association. Griffith’s treatise was lat­
er adopted by the Charleston Associa­
tion. Other early associations also 
clarified their similar conviction that 
an association is not armed with coer­
cive power to compel the churches to 
submit to the association’s decisions.

7See republication of this treatise in Bap­
tist History and Heritage, January 1967, 
pp. 48-50.
RRobert A. Baker, "The Association Yes­
terday,” p. 4.

Nevertheless, sortie associations 
abused this generally recognized prin­

ciple and infringed on local church 
autonomy. An extreme example of an 
association’s going beyond its powers 
was cited by Paschal in his History of 
North Carolina Baptists. The Provi­
dence Baptist Church in Yadkin 
County had a serious wrangle and 
schism between 1809 and 1812. Very 
properly the association with which 
Providence was affiliated withdrew 
fellowship from the church but then 
went far beyond its powers as an asso­
ciation. It not only took the initiative 
to appoint a committee to hear the 
grievance of those excluded from the 
church and to sit in judgment upon 
the church, but even declared Provi­
dence no longer to be a church and 
gave letters to members to join other 
churches. For many years the Sandy 
Creek Association exercised powers 
ordinarily reserved for the churches. 
Such activities were not typical of as­
sociations generally, but they did cast 
suspicion on an association that ex­
panded its work to include the promo­
tion of missions. The concern of some 
of the churches was expressed by the 
Southampton (Pennsylvania) Baptist 
Church which wrote to the Phila­
delphia Association in 1787: "Should 
an association forget her bounds and 
assume a power to do the business 
peculiar to the churches of Christ; 
this connection would be no longer de­
sirable.”8

The society plan for promoting mis­
sions bypassed any sort of authority 
over the churches, for churches were 
in no way organizationally related to 
a society. There was no possible way 
for a missionary society to instruct or 
take action against a church. The soci­
ety was thus free from the suspicion of 
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usurpation of authority. As Albert 
Vail put it, "Mission-minded brethren 
might tolerate in the society what 
they would not in the association, and 
nonmission-minded brethren would 
keep out of the way of the society.”9

9Ibid., p. 5.
10Ibid.
11 Joe M. King, A History of South Carolina 
Baptists (1964), p. 173; see also pp. 169-73.

Baker found that by 1814 mission­
ary societies had taken over most of 
the missionary program in so far as 
administration was concerned. As­
sociations helped collect funds and ap­
pealed for missionaries, but the 
program was under the direction of 
societies.

Developing a coordinated pro­
gram.—The formation of three na­
tional Baptist societies, one <for 
foreign missions (1814), brought about 
further changes in associational 
work. As these national societies 
sought to coordinate all mission work 
and tract distribution by American 
Baptists, they came to recognize the 
significance of the associations to 
their work. Baker states, "Regularly 
each of the societies presented its pro­
gram at the associational gatherings 
and appealed for the association to 
raise enough money to pay the mem­
bership fee in the society for several 
members of the association. Again the 
associations shifted their emphasis 
somewhat and coordinated their pro­
grams with this new development in 
American Baptist ecclesiology.”10

A new denominational body ap­
peared on the scene in 1821: the State 
Baptist Convention. In 1814 Richard 
Furman, W. B. Johnson, and other 
South Carolina Baptist leaders played 
a major role in the organization of the 
first national Baptist body to unite the 
efforts of Baptists in America in the 
support of foreign missions. These 
same leaders came to see the need for 
uniting their fellow Baptists to sup­
port ministerial education, missions, 
and other causes in their own state of 
South Carolina. Associations in South 
Carolina, as in other states, had com­
municated with one another by letter 

and fraternal messengers but had en­
gaged in no common cooperative un­
dertaking. They were suspicious and 
jealous of their liberties and of each 
other. Some of the associational lead­
ers feared that denominational orga­
nization beyond the district 
association would possibly seek to ex­
ercise ecclesiastical authority over 
the associations and the churches.

Convinced of the need for more 
effective cooperation among the as­
sociations of South Carolina to pro­
mote education and missions in the 
state, the Charleston Association, un­
der the leadership of Furman and oth­
ers, issued a call for all South 
Carolina associations to send dele­
gates to a meeting in Columbia, South 
Carolina, on December 4,1821, for the 
purpose of organizing a state conven­
tion. Only nine delegates appeared 
representing three of the nine associa­
tions in the state, but they organized 
the Baptist State Convention in South 
Carolina. The constitution adopted by 
this first state convention declared 
that the objects of the convention 
were: "the promotion of evangelical 
and useful knowledge, by means of 
religious education; the support of 
missionary service among the desti­
tute; and the cultivation of measures 
promotive of the true interest of the 
churches of Christ in general, and of 
their union, love, and harmony in par­
ticular.”11

The new South Carolina Conven­
tion expressly recognized the inde­
pendence and liberty of the churches 
and associations. It provided for the 
collection and distribution of funds 
for education, missions, and other 
causes. Churches which contributed 
funds were to have a voice in their 
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distribution A part of the total 
amount contributed to the state con­
vention was to be forwarded to the 
General (National) Baptist Conven­
tion for the support of missions and 
education under its patronage.

At first associations were slow in 
coordinating their programs with the 
state conventions. The South Caroli­
na Convention was in its thirteenth 
year before another association joined 
with the initial three associations in 
supporting cooperative work in the 
state. Gradually fears of domination 
by the state body were allayed, reluc­
tance to support the missionary and 
educational work of the Convention 
was overcome, and churches and as­
sociations throughout the state began 
to cooperate with the Convention.12

12Ibid., pp. 173-79.
13See historical monographs on the older 
state Baptist conventions in the Ency­
clopedia of Southern Baptists (1958).
14SBC Annual, 1889, p. 3.
15Ibid., 1931, p. 9.

A similar development of state con­
ventions which gradually gained the 
support of churches and associations 
took place in other Southern states in 
the 1820’s and 1830’s. Most of these 
state bodies organized along lines 
similar to the South Carolina Conven­
tion, although some adopted the 
designation General Association rath­
er than Convention.13

From the time of the organization 
of the Southern Baptist Convention in 
1845, associations have played an im­
portant role in its work. Associations 
helped provide financial support for 
the Convention’s mission work, and 
for many years were allowed to send 
messengers to the meetings of the 
Convention.

A study of the Southern Baptist 
Convention Annuals reveals that the 
Convention’s constitution initially al­
lowed religious bodies (churches, as­
sociations, state conventions, 
societies, and other organizations) to 
appoint one "delegate” for each $100 
contributed annually to the work of 
the Convention, but provided that 
none have more than five delegates. 
The Home and Foreign Boards report­
ed receiving contributions directly 

from individuals, churches, associa­
tions, state conventions, and other 
religious bodies. It is interesting to 
note that in the early decades of the 
Convention far more delegates were 
there representing associations (and 
state conventions) than churches. In 
1889 the constitution was changed to 
provide for "one representative from 
each of the District Associations 
which cooperate with this Conven­
tion, provided that such representa­
tive be formally elected by his District 
Association.”14 The provisions for in­
dividual, church, associational, and 
state convention representation were 
continued until 1931 when represen­
tation was limited to churches only.15

The coordination of the work of the 
associations with that of other 
denominational bodies became an in­
creasingly difficult problem in the 
twentieth century. The rapid numeri­
cal growth of Southern Baptists and 
the great expansion of the functions 
of the Southern Baptist Convention 
and the state bodies have complicated 
this problem. Southern Baptists have 
developed the philosophy that gener­
al bodies (associational, state, and na­
tional), should provide in their 
organization a counterpart for every 
function of the local body as a means 
of promoting and aiding that particu­
lar work. Along with this has come an 
extensive development of methods of 
promotion since the turn of the cen­
tury. The association, as the closest 
organizational body to the territory of 
the churches, has been utilized in­
creasingly by other denominational 
bodies for promotional purposes. 
Coordinating the association’s work 
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with other aspects of denominational 
life continues to be a problem.

Twentieth-century trends.— 
The association originated before 
there were any other denominational 
organizations. The national and state 
conventions which arose in the nine­
teenth century, however, were much 
larger denominational units than the 
district association. As the conven­
tions became more influential they 
were increasingly able to meet needs 
once met exclusively by the associa­
tion. The trained leadership and 
financial resources of state and South­
ern Baptist Convention agencies en­
abled them to offer assistance to the 
churches in many areas of their work.

Complex and drastic social, eco­
nomic, scientific and ecclesiological 
changes occurring in twentieth cen­
tury America have affected Baptist 
denominational life and work. 
Churches, associations, and conven­
tions have had to change their meth­
ods to meet the challenge of growing 
urbanization, changes in the ease and 
mode of travel, improved means of 
communication, and other scientific 
developments. Since the turn of the 
century, the Southern Baptist 
denomination has made a transition 
from a simple church life with little 
organization to a comprehensive 
church program and complex organi­
zation in its churches, associations, 
and conventions.

The origin and development of 
church program organizations in the 
late nineteenth and early twentieth 
centuries profoundly affected the 
denomination. As leaders in the 
churches became more aware of the 
need for emphasis on teaching, train­
ing, missions, and stewardship, they 
organized Sunday Schools, Training 
Unions, (originally B.Y.P.U.’s), Wom­
an’s Missionary Unions, Brother­
hoods (originally Layman’s Mis­
sionary Movement), and eventually 
church music ministries.

In an unprecedented cooperative 
effort to involve all the churches in 
enlarged support of denominational 
work at home and abroad, Southern 
Baptist leaders sought to devise a sys­
tematic plan to secure this end. In 
cooperation with the state conven­
tions and the associations, the South­
ern Baptist Convention conducted a 
concerted effort to raise $75,000,000 
for denominational causes between 
1919 and 1924. Following this cam­
paign they launched the Cooperative 
Program as a Convention-wide plan of 
denominational finance.

The need for promoting such 
denominational programs and em­
phases caused denominational lead­
ers to look to the association as a 
promotional agency. Thus, helping 
the churches in their tasks of support­
ing an enlarged world program 
became a major role of the association 
by the thirties, although such use of 
the association is as old as the South­
ern Baptist Convention. The follow­
ing is an account of the development 
of the role of the association as a pro­
motional agency as described by Wen­
dell Belew in his paper "Philosophy of 
Associational Missions,” with slight 
revisions.

Promoting a denominational pro­
gram.—The Sunday School Board was 
one of the first Southern Baptist agen­
cies to develop a systematic plan for 
utilizing the association extensively to 
promote a particular denominational 
program.16 In 1930 the Board report­
ed to the Southern Baptist Conven­
tion:

16The Home Mission Board, Foreign Mis­
sion Board, and Woman’s Missionary 
Union utilized the association as a promo­
tional agency to some extent prior to the 
1930’s, as had the Sunday School Board.

Brief mention must be made of our 
continued efforts to reach the rural 
churches and Sunday schools. We 
have been conducting these cam- 
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aigns now for a long time, operating 
always upon the simple principle 
that Baptist churches could find a 
way to do Sunday school and young 
people’s work according to their cir­
cumstances if their attention was 
called to it and some help given.

One of the last developments is to 
work through associational leaders, 
these leaders being grouped for con­
ferences and instruction and then as­
suming the oversight of the whole 
association, visiting church after 
church.17

17SBC Annual, 1930, p. 301.
18Foy Rogers, "The Educational Ministry 
of an Associational Missionary,” Thesis 
Southwestern Baptist Theological Semi­
nary, May 1960, p. 47.
19Norman Fromm, "The Development of 
Southern Baptist Field Work,” Thesis 
Southwestern Baptist Theological Semi­
nary, 1958, pp. 192-93.
20SBCA™ua/, 1936, p. 292.
21SBC Annual, 1867, pp. 36, 78. A similar 
plan for the cooperative employment of 
missionaries by the Domestic Board and 
the associations was put into operation in 
1853. The association and Board each paid 
half of the missionary’s salary. See SBC 
Annual, 1853, p. 17. (Editorial note by 
LEM.)

On December 31, 1935, the state 
Sunday School secretaries, state 
Training Union secretaries and state 
mission secretaries were invited to a 
meeting in Birmingham, Alabama, to 
study the association and discover 
how best they might use it. At that 
meeting they voted to make the asso­
ciation a major means of approach for 
reaching the churches with all that 
Southern Baptists had to offer.18

On November 26, 1936 the Sunday 
School Board adopted the recommen­
dation of the executive secretary and 
business manager to launch a five- 
year promotional program using the 
association as the major unit for pro­
moting every phase of Sunday School 
and Training Union work.

The promotional departments im­
mediately embraced this action as a 
challenge to an all-out advance. Plans 
were effected and an organization set 
up to carry out the plans.

J. N. Barnette was chosen to direct 
this program for the Sunday School 
forces. The potential of fully orga­
nized Sunday School work in 906 as­
sociations moved into the realm of 
possibility.19

A statement from the annual Sun­
day School Board report to the South­
ern Baptist Convention in 1936 states:

This department has heartily en­
dorsed the campaign along with oth­
er interested departments to effect 
the organization (Sunday School) of 

the 906 district associations. . . . We 
accept the slogan adopted by the Sun­
day School promotion department, 
"The District Association a means 
for promotion of Sunday School and 
Vacation Bible School work” and re­
joice in the prospect of a new day that 
is eminent.20
The Home Mission Board has his­

torically worked with associations in 
the carrying out of a mission pro­
gram. In 1846 the Board of Domestic 
Missions was instructed to ’'be re­
sponsible for the promotion of reli­
gious and missionary zeal among the 
ministry and churches,” and the 
Board reported that year that most of 
the state organizations had become 
auxiliary to the Board and called 
upon district associations to "form 
this relation and to forward reports to 
the Board.” In 1867 a plan of coopera­
tion for the joint appointment and 
support of a missionary in an associa­
tion by the association and the 
Domestic Board was in current opera­
tion. The convention called for the 
perfection of the organization of the 
association, convention, and "all 
those means by which we may evan­
gelize the country.”21
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In 1913 the Southern Baptist Con­
vention approved the purpose of the 
Home Mission Board to "project and 
conduct educational, missionary, 
church-to-church campaigns in dis­
trict associations for the setting forth 
of needs of all denominational inter­
ests.”22

22SBC Annual, 1913, p. 300.
23SBCAnnzza/, 1914, p. 308.

In 1914, with the assistance of asso­
ciational leaders, the Board made an 
exhaustive survey of 256 district as­
sociations to facilitate the under­
standing and diagnosis of needs of 
churches.23

In 1941 the Home Mission Board set 
up an associational city mission pro­
gram and inaugurated an associa­
tional emphasis for rural areas. A 
department of associational missions 
was established in 1959.

By 1970 many of the Southern Bap­
tist Convention agencies had pro­
grams for associations or programs 
for churches to be promoted on an as­
sociational level. As the Home Mis­
sion Board was the agency which 
appointed associational missionaries 
and worked with state conventions 
and associations in associational 
work, it was concerned with the over­
all associational work. But, in addi­
tion to this, it had a program of 
specific work for cities, rural, and pio­
neer areas, and programs of evange­
lism and mission action to be carried 
out in the association. It had a direc­
tive to develop and carry out a unified 
mission program for America, and it 
considered the association to be a 
"partner in missions” with it in this 
cause.

The Sunday School Board had asso­
ciational programs of Sunday School, 
Training Union, and music, and had 
emphases on church recreation and 
library promotion to be carried out on 
an associational level.

The Stewardship Commission, 
Christian Life Commission, Brother­
hood Commission, Woman’s Mission­
ary Union, Baptist Joint Committee 

on Public Affairs, and Radio and 
Television Commission had, or were 
developing, emphases for associa­
tional development.

It began to appear that the associa­
tion had no program of its own. Its 
meetings were filled with the reports 
of what other church agencies were 
doing or were planning to do. In fact, 
many associations did not know what 
their program should be.

In heavily churched areas the asso­
ciational program gave most time to 
strengthening churches and church 
organizations. Those who were famil­
iar with this approach considered the 
work of the superintendent of associa­
tional missions and the association to 
be educational. In unchurched areas 
the association gave most time to 
starting new churches and to mission 
projects. Those who were familiar 
with this type situation said that the 
association was to start new churches 
and missions and to evangelize.

Some highly developed associations 
gave their time to institutional and 
benevolent agencies, and leaders in 
those areas described an associational 
program as an institutional program. 
Others, whose associational programs 
had no particular purpose, employed 
a superintendent of associational mis­
sions for a while (he often was a pastor 
who had no church at the moment) to 
"promote the associational program”; 
then decided that really there was lit­
tle use for the association or the mis­
sionary.

Some proponents of each concept 
began to describe the association in 
their terms and sought to make all 
associations and superintendents of 
associational missions what they 
wanted them to be. Dr. Samuel Sout­
hard described the superintendent of 
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associational missions as "the man in 
the middle.”24

24Wendell Belew, "The Philosophy of Asso­
ciational Missions,” pp. 20-24.

This article consists of Chapter I, The 
Work of the Baptist Association, An Inte­
grative Study (CC-SR 12), Volume I, a re­
port issued under the auspices of the 
Coordinating Committee of the Inter- 
Agency Council, Southern Baptist Conven­
tion, 1967.

By default, many associations yield­
ed their program to state or Southern 
Baptist Convention agencies. Gradu­
ally, the annual associational meet­
ings and the associational program 
became more and more a reflection of 
the promotion and programs of the 
state and national conventions and 
less and less a true fellowship and ac­
tion of locally associated churches.

This was not accomplished by ag­
gression on the part of larger Baptist 
bodies, but more likely by the passive 
participation of churches and their 
messengers in local associations.

The dilemma caused by this 
prompted denominational leaders to 
initiate a series of studies of the asso­
ciation in the sixties. Their efforts to 
discover the nature, purpose, and cur­
rent role of the association resulted in 
the materials on which this integra­
tive study of the association is based.

Summary and Conclusion
Since the organization of their first 
association in 1707 Baptists in Ameri­
ca have multiplied the number of 
their associations. Southern Baptists 
alone reported 1,192 associations in 
1974. From a simple body of Christian 

fellowship, the association has devel­
oped into a complex and well-orga­
nized body having a vital part in all 
denominational work. Although the 
first association operated without a 
moderator for forty-eight years, as­
sociations today not only have a siza­
ble slate of officers and volunteer 
leaders but also over half of the as­
sociations employ an associational 
missionary or director of missions; 
many of them also have other profes­
sional workers on their staffs to help 
conduct a complex program of work.

After more than three centuries of 
associational growth and develop­
ment, however, associations continue 
to build on the basic plan developed in 
the seventeenth century: churches as­
sociating together voluntarily to ac­
complish common objectives they 
cannot achieve alone.
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HISTORICAL PERSPECTIVES
Material in this section is prepared by the Historical Com­
mission, Southern Baptist Convention, Lynn E. May, Jr., 
executive secretary. For additional material on the history 
of Baptists, see Baptist History and Heritage, a quarterly 
journal published by the Historical Commission, SBC, 
127 Ninth Avenue, North, Nashville, Tennessee 37234.

Richard Furman: 
Denominational Architect'

J. A. Reynolds

Richard Furman was born in Esopus, 
New York, in 1755; the following year 
his parents moved to South Carolina. 
He had little, if any, formal education 
but was fortunate to have parents 
who were willing to open fields of 
knowledge to him. He had an inquir­
ing mind, an excellent memory, and 
became knowledgeable in history, 
philosophy, rhetoric, medicine, sur­
veying, theology, and the biblical lan­
guages.

Furman was ordained and became 
pastor of the High Hills of Santee 
Baptist Church in 1774. His ministry 
there began during a crucial time in 
the history of the American colonies. 
Tension between the colonies and 
England mounted, and Furman chose 
to champion the American cause in 
the struggle. His activities incited 
Cornwallis to put a price on his head 
which caused him to flee to North 
Carolina and Virginia for about two 

years. Patrick Henry and his family 
were regular attenders at one of Fur­
man’s Virginia preaching points. 
Eventually, Furman was able to re­
turn to his pastorate at High Hills.

In 1787 Furman became pastor of 
the Charleston Baptist Church. This 
marked the beginning of a period of 
service which projected him to the 
forefront of Baptists in America. 
When the first national Baptist orga­
nization, the Triennial Convention, 
was organized in 1814, Furman was 
elected president. He held this posi­
tion for the next six years. During his

xThis article is based on J. Alvin Reynolds, 
"Richard Furman, a Study of His Life and 
Work,” Diss. New Orleans Baptist Theo­
logical Seminary, 1962.

J. A. Reynolds is chairman of the depart­
ment of religion, Mary Hardin-Baylor Col­
lege, Belton, Texas.
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ministry at Charleston, Furman 
sought to develop mature Christians. 
This process began with the children. 
He used a catechetical system to in­
doctrinate the children of his congre­
gation in Christian truths. An 
applicant for membership, unless al­
ready baptized and recommended by 
letter, had to give ample evidence 
that he had been converted and that 
he knew something about the beliefs 
of the Christian faith. For the older 
people, he conducted what might be 
called a study club. Church discipline 
was rather strictly enforced.

The catechism classes, the strin­
gent requirements for membership, 
the church discipline, and the study 
club indicate that Furman was as in­
terested in the quality of church 
membership as he was in the quanti­
ty. In two particular areas the exam­
ple of Furman could be emulated with 
profit, that of strict requirements for 
gaining membership in a Baptist 
church and the exercise of qualified 
forms of church discipline.

Furman and Baptist Organizations
Charleston Association.—The High 
Hills of Santee Church joined the 
Charleston Association in 1778. 
Previously, Furman had come under 
the influence of Oliver Hart who had 
come to South Carolina from the 
Philadelphia Association and led in 
the organization of the Charleston As­
sociation in 1751. This was the second 
such body in America and the first 
one in the South. Furman entered the 
work of the association with zeal and 
became its leader after Hart’s depar­
ture to the North in 1780. How much 
influence Hart exerted upon Fur­
man’s ecclesiological outlook could 
not be determined from the available 
sources. Possibly, Hart introduced or­
ganized Baptist life on the associa­
tional level to the younger man, and 
Furman developed from that point 
mainly on his own.

The first significant change which 
Furman tried to effect in the Charles­
ton Association was to incorporate 
that body in 1785. His zeal for educa­
tion occasioned the move. A fear that 
such action was unscriptural and that 
it would imperil the freedom of the 
local church caused some opposition 
to Furman’s proposal. At this time he 
manifested a basic characteristic of 
his life. He moved slowly and cau­
tiously and sought to gain his objec­
tive by another route that would not 
divide the association.

Furman abandoned the idea of in­
corporation. His next move came in 
1789 when he proposed to set up a 
separate body to carry out his objec­
tives. The plan was so constructed 
that only those churches and in­
dividuals that wanted to participate 
would do so. The new plan called for 
a committee to be established, to be 
controlled by the association without 
the churches as a whole having to be 
actively involved in the work, to be 
called the General Committee for the 
Charleston Baptist Association Fund. 
There was an interesting ambiguous 
statement in the resolution which 
Furman introduced to the association 
in 1789. In addition to education, 
which was the chief reason for setting 
up the General Committee, the reso­
lution spoke of "other things of a pub­
lic nature.”2 Possibly, this was an 
indication that as early as 1789 Fur­
man was already looking forward to a 
comprehensive type of organization 
rather than one for a specific purpose.

2 Minutes, Charleston Baptist Association, 
1789, p. 3.

An effort to expand the work of the 
General Committee was put forth by 
Furman and his church in 1800. This 
came to fruition in 1802 when a plan 
of mission work was approved and en­
trusted to the General Committee.

In addition to the tasks committed 
to the General Committee, the work 
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of the association was enlarged fur­
ther in 1817 when that body adopted 
a plan for appointing ministers to 
itinerate and preach among destitute 
churches and settlements of the 
state.3 The association was also the 
chief supporter of the state conven­
tion, which was formed in South 
Carolina in 1821. Thus, during the 
years of Furman’s leadership, the 
Charleston Association was led to 
become a rather comprehensive orga­
nization.

'^Minutes. Charleston Baptist Association, 
1817, p. 2.
4David Benedict, Fifty Years among the 
Baptists (New York: Sheldon, 1860), pp. 
48-49.

Triennial Convention.—The organi­
zation of the Triennial Convention in 
1814 furnished Furman with an op­
portunity to attempt to put into effect 
on a national scale that which he had 
been doing in the Charleston Associa­
tion. If there was considerable opposi­
tion to a comprehensive national 
organization, then Furman was will­
ing to settle for one which would call 
forth the greatest possible coopera­
tion. Furman knew how unwise it 
would be to press unduly an issue 
which could cause serious dissension 
in the ranks of Baptists—a policy al­
ready noted which he pursued when 
his plan to incorporate the Charleston 
Association failed.

Furman accepted the resultant so­
ciety type of organization devoted to 
foreign missions; but he, along with 
others, held out hope that other items 
would be included later. He anticipat­
ed alterations in the original organi­
zation at the 1817 meeting of the 
Triennial Convention. Two of the new 
projects included in the work of the 
national organization of Baptists at 
that time had been projected by Fur­
man in the Charleston Association. 
They were education and home mis­
sions. The third significant proposal 
adopted then was a provision for com­
pensation for the corresponding secre­
tary of the Baptist Board of Foreign 
Missions, a plan which Furman had 
conceived before the meeting of the 
Convention, though it was introduced 

by Luther Rice.
The type of ecclesiology advocated 

by Furman appeared triumphant at 
the second national gathering of Bap­
tists in 1817. It was only a partial vic­
tory, however, for the Triennial 
Convention remained basically the 
same. It was a foreign mission society 
with education and home missions as 
sidelines.

At the meetings of delegates at 
Philadelphia in 1814 and 1817, Fur­
man was the dominant figure. David 
Benedict wrote:

Dr. Furman, of Charleston, South 
Carolina, was then the principal min­
ister of our order, not only in his own 
State, but in all the surrounding re­
gion; indeed, I do not know of any one 
in the Baptist ranks, at that time, 
who had a higher reputation among 
the American Baptists for wisdom in 
counsel, [sic] and a skill in manage­
ment, in all the affairs of the denomi­
nation.4
The 1820 meeting of the Triennial 

Convention witnessed a decline in 
Furman’s popularity and prestige. 
The main reason was the controversy 
centering around Luther Rice and the 
Baptist Board of Foreign Missions 
relative to the attempt to establish an 
educational institution. The situation 
came to a head in the defeat of Fur­
man for the presidency of the national 
Baptist organization in 1820. For six 
years he had guided it toward a com­
prehensive type of organization. By 
1825, however, a reaction set in to call 
the convention back to its original 
purpose. Thus, Furman and those 
who shared his ecclesiastical outlook 
failed to effect a permanent denomi­
national type of organization. The 
time was not ripe for such a bold ven­
ture to succeed.
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South Carolina State Baptist Con­
vention.—With the organizing of the 
South Carolina State Baptist Conven­
tion in 1821, Furman’s organizational 
idea came to its fullest fruition. This 
body was a denominational type of or­
ganization. In addition to such specific 
objects as education, missions, and 
Sunday Schools, a provision was in­
cluded in the constitution for the cul­
tivation of "such measures as tend to 
promote the true interests of the 
churches of Christ at large” and of 
’’those, especially, which may be con­
ducive to union, peace, harmony, and 
love among themselves.”5 The South 
Carolina State Baptist Convention 
became a model for the other states to 
follow.

5Minutes, South Carolina State Baptist 
Convention, 1822, p. 5.
GIbid.

It would be wrong to leave the im­
pression that Furman deserves all the 
credit for everything done in connec­
tion with organizing the South Caroli­
na state convention. The goal could 
not have been achieved without the 
help and cooperation of others. Of the 
nine men who attended the initial or­
ganizational meeting at Columbia in 
1821, six were Furman’s colaborers in 
the Charleston Association.

The South Carolina Convention 
was not to be an isolated body. The 
constitution stated that its undertak­
ings were to be "conducted on a plan 
of accordance with that adopted and 
pursued” by the Triennial Conven­
tion and in aid of its ’’important, laud­
able undertakings.”6 Thus, the state 
convention, though an independent 
organization, was designed to cooper­
ate with and support the Triennial 
Convention. This was in line with 
Furman’s concept that a Baptist 
church is free and that it is best for 
the kingdom of God and the welfare of 
the local church for Baptist churches 
to come together in as close a union as 
possible. This concept was carried out 
in the three organizations in which 
Furman worked. The individual 
church joined with other churches in 

an association; the associations unit­
ed in a state convention; and the state 
conventions cooperated and labored 
in conjunction with the national orga­
nization.

Furman believed that the energy of 
the growing denomination would 
count for little unless the churches 
could be brought together to unite 
their resources. At no time did he 
have the fear of organization which so 
many contemporary Baptists have; 
consequently, he never slackened in 
his zeal to harness the potential of in­
dividual Baptist churches joined in or­
ganizations. Furman saw clearly the 
possibility of cooperation without 
churches losing their freedom. He 
realized that Baptist churches are 
practical, not pure, democracies. 
Whereas independency and autono­
my could easily become isolation and 
strangulation, he knew that associa­
tion would give outlet for the strength 
and wisdom generated in local 
churches.

There were many Baptists who 
were afraid of the type of organization 
which Furman advocated. In fact, 
Baptists have always tried to main­
tain their freedom from centralized 
ecclesiastical authority. Furman ei­
ther did not see the danger which 
could come from a denominational 
type organization, or he had too much 
faith in his fellow Baptists to believe 
that they would misuse the organiza­
tional machinery.

The organization of the Southern 
Baptist Convention in 1845 effected a 
denominational organization on a 
widespread scale. Under the leader­
ship of William B. Johnson, Furman’s 
younger co-worker, a convention was 
established which could undertake 
any project that it deemed proper. 
This organization has grown and de­
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veloped to the point that some observ­
ers fear that a Southern Baptist 
Church might come into existence. 
The situation which Southern Bap­
tists face today has been stated in the 
following manner:

The profound question that faces 
Southern Baptists in this generation 
is this, how to preserve time-honored 
principles of ecclesiology and at the 
same time give due recognition to the 
principles of historic development 
and carry on a worthwhile denomi­
national program.7

7William Wright Barnes, The Southern 
Baptist Convention: a Study in the Devel­
opment of Ecclesiology (Seminary Hill, 
Texas: by the author, 1934), p. 79. The 
situation in the American Baptist Conven­
tion has been investigated in Paul M. Har­
rison, Authority and Power in the Free 
Church Tradition: a Social Case Study of 
the American Baptist Convention (Prince­
ton: University Press, 1959).
8See Minutes, Charleston Baptist Associa­
tion, 1791-1801.

Furman and Baptist Education
Charleston Association.—Furman 

spent almost fifty years promoting 
education in the Charleston Associa­
tion. After the departure of Oliver 
Hart from South Carolina in 1780, 
Furman emerged as the leader of the 
movement for ministerial education 
in the Charleston Association. His at­
tempt to secure the Cooperation of 
that body to advance the cause of 
learning failed; but another plan suc­
ceeded, the one which led to establish­
ing the General Committee for the 
Charleston Baptist Association Fund. 
Furman was unwilling to see the edu­
cational cause stopped, even though it 
was not a popular one. During the 
first ten years of the General Commit­
tee, the highest number of churches 
contributing to the educational fund 
was eight. In 1798 there were thirty 
churches in the association, and only 
three gave money for education.8

Until the South Carolina State Bap­
tist Convention was organized in 
1821, the General Committee was the 
only Baptist agency promoting minis­
terial education in South Carolina. 
Afraid, apparently, that such an en­
deavor would be unsuccessful, Fur­
man did not promote the 
establishment of an educational insti­
tution in South Carolina until his 
dream of a state organization became 
a reality. Students were educated 

through the tutorship of experienced 
pastors or in an academy. Those who 
were qualified were sent to Rhode Is­
land College or South Carolina Col­
lege.

Furman served as head of the Gen­
eral Committee from its inception in 
1791 until his death in 1825. In this 
capacity, he had the responsibility of 
superintending the education of the 
young men who came under the care 
of the General Committee. This did 
not mean that he personally gave in­
struction. In fact, it was surprising to 
find only one reference to a student 
studying with Furman. The Charles­
ton pastor made sure that the stu­
dents were placed in proper places for 
study and that they used their oppor­
tunity as good stewards. Furman was 
a promoter of education rather than 
an educator.

Triennial Convention.—In the 
Triennial Convention, Furman was 
just as zealous in behalf of education 
as he was in the Charleston Associa­
tion; however, he used the same slow, 
cautious plan of action. At the 1814 
meeting of the national organization, 
Furman and the other supporters of 
education were willing to wait for a 
more opportune time to press the is­
sue. At the 1817 meeting, Furman 
challenged the Baptists of America to 
undertake measures to promote edu­
cation. In an impassioned speech, he 
presented a plan of action, his Plan of 
Education. A comparison of the plan 
which he submitted to the Charleston
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Association and the one he presented 
to the Triennial Convention revealed 
a similarity. Basically, the Plan of 
Education was the same as the one 
which had been used for twenty-six 
years in the Charleston Association, 
but it was projected on a nationwide 
scale in 1817. Furman had been able 
to work slowly in his own association 
and to keep opposition to a minimum 
with the result that his plan was quite 
successful. In the national organiza­
tion he was not able to control that 
which he proposed to the delegation. 
There were individuals who caught 
Furman’s enthusiasm for ministerial 
education but did not share his 
method of working. Luther Rice, Wil­
liam Staughton, and others wanted 
immediate action. They lacked Fur­
man’s experience; consequently, they 
had neither his sense of caution nor 
his adroit maneuverability in accom­
plishing an objective.

When Furman realized that his ap­
proach was doomed for defeat, he 
joined his eager fellow workers and 
labored for the success of the educa-- 
tional undertaking which they had 
initiated, the Columbian College at 
Washington. Furman and his follow­
ers were probably, too slow; Rice and 
his group were too hasty. Rice 
launched the project without ade­
quate finances and serious difficulties 
ensued. Furman apparently wanted 
to wait until sufficient funds were 
available to build a school. How long 
it would have taken to establish a na­
tional school following Furman’s plan 
is a matter of speculation. It can be 
said, however, that the movement 
which the Charleston pastor initiated 
in 1817 provided great impetus for the 
growth of educational institutions 
among the Baptists of America.

South Carolina State Baptist Con­
vention.—Furman envisioned an edu­
cational system which would include 
a national institution and several 
schools in the various states. One of 

the purposes of setting up a state con­
vention was to form and support a 
’’seminary of learning” in South 
Carolina ’’under the care” of the 
South Carolina organization and "on 
a plan of accordance with that at 
Washington, under the patronage of 
the General Convention.”9 Furman 
and other Baptist leaders in South 
Carolina desired the cooperation of 
Georgia Baptists in establishing the 
proposed school. When this could not 
be effected, they chose to initiate the 
undertaking alone. The South Caroli­
na school was to be a link in Furman’s 
grand scheme for creating an educa­
tional system among the Baptists of 
America, mainly for preparing an 
educated ministry. The plan which 
Furman proposed is somewhat analo­
gous to the situation in the Southern 
Baptist Convention today where there 
are Baptist colleges in the various 
states with graduates from these go­
ing to a theological seminary for theo­
logical education.

^Minutes, South Carolina. State Baptist 
Convention, 1821, p. 6.
10He was cofounder of the Claremont Soci­
ety, which sponsored the Claremont 
Academy. He took an active interest in 
Rhode Island College, which was more 
than a theological institution, and in 
South Carolina College, a state institution 
of learning.

Furman realized that the outreach 
of the Baptists would be limited with­
out education. The new nation was 
education conscious. Furman believed 
that unless the Baptists advanced 
educationally they would be viewed 
as an insignificant sect with little in­
fluence. The educational philosophy 
of Furman included general as well as 
ministerial education.10 Since minis­
ters would be the leaders of the Bap­
tist movement, he directed most of his 
efforts toward the education of the 
ministers of his denomination.
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Furman and His Place in the History of 
Baptists in America
Richard Furman, a man of intelli­
gence, adroitness, and leadership abil­
ity, stood at a strategic point in the 
history of Baptists in America. By the 
time he became active in Baptist life, 
Baptists had already begun to organ­
ize, and several associations had been 
formed. Educational beginnings oc­
curred with the establishment of The 
Religious Society in 1755 by Oliver 
Hart and the founding of Rhode Is­
land College in 1764. The movements 
in the areas of organization and edu­
cation were just in the incipient stage 
when Furman became a Baptist. He 
became one of the foremost develop­
ers in the areas of Baptist organiza­
tion and Baptist education.

[He was] a pioneer in the work of or­
ganizing his denomination on the dis­
trict, state, and national bases. A 
Southern aristocrat and a Federalist 
in religion as well as politics, he ad­
vocated a more centralized ecclesias­
tical polity than many Baptists were 

willing to accept. Nevertheless, he 
conceived, initiated, and promoted 
much that is a vital part of Southern 
Baptist life and work today.11

11 Winston C. Babb and Lynn E. May, Jr., 
’’Furman, Richard,” Encyclopedia of 
Southern Baptists, 1958, I, 519.

If one approves what has taken 
place among the Baptists of America, 
especially among Southern Baptists, 
in the realm of education, organiza­
tion, and missions, he will consider 
Furman as one of the greatest leaders 
of the denomination. On the other 
hand, if one decries the ecclesiastical 
development among Baptists in 
America since Furman’s time, he may 
conclude that Furman’s work had a 
negative effect on the Baptist denomi­
nation. Nevertheless, the claim of this 
leader to one of the highest places in 
the ranks of Baptists in America is 
secure. Few Baptists have exerted as 
much influence in as many areas of 
Baptist life as he.
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On Religious and Civil 
Duties

A Bicentennial reprint extracted from the circular letter prepared by 
Richard Furman for the Charleston Baptist Association in 1800.1

Richard Furman

As the Christian stands by faith, in 
that liberty of the gospel with which 
Christ has made him free; so he 
should walk by faith: looking daily to 
his exalted Saviour for supplies of 
grace—contemplating the glories of 
Immanuel—considering the obliga­
tions he is brought under to Divine 
love—living on the promises—rising 
above the world to God, and realizing 
the invisible glories of the eternal 
state, to which, as an expectant, he is 
hastening. So may we endure amid 
the temptations and afflictions of the 
present life, as seeing him who is in­
visible.

No principle of Divine truth should 
more deeply affect the heart, or have 
a more governing influence on the life 
of the Christian, than that which 
manifests our dependence on the gra­
cious aid of the Holy Spirit for all holy 
tempers, gifts, and qualifications, to 
fit us for the service of God; and to 
give us success in our sincere, humble 
endeavors, to promote the divine glo­
ry and the interests of our Redeemer’s 
kingdom. How earnestly should we 
pray for this gracious aid? How care­
fully should we guard against offend­
ing and grieving this blessed Spirit 
who is the source of our spiritual life? 
Walk then, dear brethren, humbly 
with God. "Remember the rock from 
whence ye were hewn, and the hole of 
the pit from whence ye were digged.” 
Remember your depraved, guilty, and 

lost state by nature; remember the 
vileness and guilt you contracted by 
actual transgression; and what obliga­
tions you are brought under by par­
doning, renewing, and sanctifying 
grace. And if any of you have been 
raised from obscurity, poverty, weak­
ness, or distress, to honorable, afflu­
ent, and happy situations in life, civil, 
social or religious, fail not to make 
your humble and grateful acknowl­
edgement to that beneficent Author of 
all good, whose unmerited goodness 
and mercy have afforded you these be­
nefits!

We would remind you, once more, 
of the greatness of the blessings, we as 
a nation enjoy; by the continuance of 
peace, of civil and religious liberty, 
and by the prosperity of agriculture, 
commerce, arts and sciences among 
us. And that in the present year, the 
body of our citizens have enjoyed a 
large share of health. At least, this is 
generally true of those who inhabit 
these southern states; and of the citi­
zens of several cities in the North, 
where pestilential disease had on for­
mer years ravaged in the most awful 
and destructive manner. Baltimore, 
indeed, is an affecting exception; but 
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for the benefit so generally afforded, 
our praise should be rendered with 
grateful hearts.

Let it not be forgotten, that firm at­
tachment to the constitution, laws, 
and government of our country, is an 
important duty—especially while 
they are evidently the honored means 
employed by heaven to secure and 
diffuse so much happiness among our 
citizens, as we at this time enjoy. To 
pray for the good of our country, and 
to seek its peace, is at once our duty 
and happiness. This promotion of the 
public welfare, is not to be effected by 
indulging the turbulent spirit of 
party, by extreme jealousy exercised 
over the conduct of the responsible 
magistrates and officers who are in­
vested with public trusts, or by heated 
declamation; but by dispassionately 
listening to the dictates of truth and 
wisdom, by firm adherence to the 

principles of rational liberty; by sub­
jection to the laws, and by a tender, 
patriotic concern for the good of the 
whole nation, on liberal principles.

Since our last anniversary meeting, 
God in his sovereign and righteous 
Providence, has taken to the world of 
spirits, that great and excellent man, 
General George Washington, who had 
long stood, under God, the principal 
guardian of the liberties and happi­
ness of his country.

While we unite with the churches, 
throughout the United States, and 
the citizens at large, to shed the tear 
of sorrow, and of gratitude over his 
tomb, and to honor his memory; let us 
also keep in honored and lasting 
remembrance, those sage counsels 
which in the fullness of an affection­
ate heart, he addressed to the people 
of America, respecting their most es­
sential, national interests.

The Work and Witness of 
Southern Negro Baptist 

Women from 1865 Until 
1935
Martia Bradley

The antebellum image of the old black 
mammy rocking her master’s chil­
dren to sleep to the tune of a fervently 
hummed spiritual is a familiar one. 
Equally familiar is the imaginary 
sound of "de good Lawd” interspersed 
frequently in the conversations of Ne­
gro slave cooks and maids. Impres­
sions of the deep religiosity of the 

Negro race and particularly of the 
women are exaggerated, to be sure, in 
the myths of the South. Nevertheless, 
a study of the history of black Baptist 
women in the South tends to enhance 
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those mythical images of religiosity, 
for women have indeed played an 
integral part in the cause of Christ 
through the Baptist denomination in 
the South.

A survey conducted in 1932 among 
several hundred Baptist and Metho­
dist churches in the South led to the 
observation that, with respect to 
church attendance, women were in 
the majority in an almost two-to-one 
ratio to men. It was the opinion of 
most of the pastors surveyed that 
there were more women members 
than men and that women did most of 
the practical church work. The per­
centage of black women of the com­
munities who were enrolled in the 
churches was 73 percent compared to 
62 percent of all white women and 46 
percent of all Negro men.1

benjamin Elijah Mays and Joseph W. Ni­
cholson, The Negro’s Church (New York: 
Institute of Social and Religious Research, 
1933), p. 101.
2E. Franklin Frazier, The Negro Church in 
America (New York: Schocken Books, 
1964), p. 36.
3Ibid., p. 35.
4Lewis G. Jordan, Negro Baptist History U. 
S. A., 1750-1930 (Nashville: Sunday School 
Publishing Board of the National Baptist 
Convention, 1930), p. 207.
5Ibid., p. 261.
6Charles O. Boothe, Cyclopedia of the Col­
ored Baptists of Alabama (Birmingham: 
Alabama Publishing Co., 1895), p. 261.

Local Missionary Societies
Soon after the Civil War, mutual aid 
and beneficial societies were formed 
in the Negro churches to provide eco­
nomic help in the troubled times of 
the transition years. The societies 
were "inspired by the Spirit of Chris­
tian charity, supported by donated 
pennies, and dedicated to the primary 
function of providing a decent burial” 
for the needy.2 Most of these societies 
included members of both sexes, but 
there were some conducted solely by 
women, such as "the Sisters of Love at 
Wheat Street Baptist Church.”3 
These mutual aid societies were the 
seedbeds of black insurance compa­
nies and local church missionary so­
cieties.

The primary contributions made by 
black Baptist women were made 
through the local church missionary 
societies and the national or associa­
tional organizations representing 
those societies. The 1882 report of the 
Ways and Means Committee of the 
Foreign Mission Board of the Na­
tional Baptist Convention discussed 
the necessity of devising means to in­

terest the denomination in the work 
of African missions. The committee 
recommended that churches organize 
societies and solicit money; it further 
suggested that "the ladies be, hereby, 
especially called upon in all the states 
to help us in this work.”4 As a result 
of these recommendations, 154 mis­
sionary societies were organized 
among the women in the churches to 
strengthen home and foreign mis­
sions sentiment. In the history of the 
National Baptist Convention, 1883 is 
recorded as the "first year of a major 
effort to organize women.”5

The following, found in Article II of 
the Alabama Associational Constitu­
tion, is an example of the stated pur­
poses of a local missionary society:

Its object shall be to promote the 
purity, intelligence, and happiness of 
our homes, and to educate the wom­
en of our Baptist churches in a 
knowledge of missions, to cultivate in 
them a missionary spirit, and thus 
lead them to help in mission work at 
home, in the State, in our country, 
and in foreign lands.6
Ralph A. Feldon spoke of local Ne­

gro missionary societies in general 
when he observed that there were ap­
proximately two and one half times as 
many members in women’s organiza­
tions as in men’s. Feldon attributed 
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this trend primarily to the fact that 
the women’s organizations attempted 
to benefit the community as well as 
their own members.7 Although black 
Baptist women preferred to work col­
lectively by states or associations, 
they seemed also to have a strong 
desire for self-rule and segregation 
from the men. As was brought out in 
a history of the National Baptist 
churches of North Carolina, "The 
women feared submersion of their 
goals and loss of autonomy,”8 so they 
remained separate. A commission 
was appointed in the men’s conven­
tion of North Carolina to act only in 
an advisory capacity to the women’s 
convention, and the women made an­
nual appropriations to the men to be 
used in their Foreign Mission work. 
The women there also solely spon­
sored their own missionaries. The re­
lationships between women and men 
in most other states were similar to 
this one.

7Ralph A. Feldon, These My Brethren 
(Madison, New Jersey: Drew Theological 
Seminary, 1950), p. 39
8J. A. Whitted, History of the Negro Bap­
tists of North Carolina (Raleigh: Edwards 
& Broughton, 1908), p. 118.
9Boothe, p. 80.
10Ibid., p. 79.
“Ibid., p. 261.
12Ibid., p. 78.
13Ibid., p. 256.
14Ibid., p. 262.

Most local missionary societies met 
monthly in the churches and were 
well attended, perhaps because this 
was one of the few avenues of "enter­
tainment” and service open to the 
black woman. A typical meeting in­
cluded a praise service at the begin­
ning, the president’s address, short 
talks, reports, and the conducting of 
business.9 The short talks were dis­
cussions of topics such as "Women of 
the Bible,” "How to Make Happy 
Homes,” "Our Duty to the Heathen,” 
and "Ways of Elevating Our Race.”10 
The societies were, in most cases, 
firmly opposed to intemperance. They 
saw their major function in practical 
education and missions, rather than 
politics. They also stressed personal 
evangelism, and some societies re­
quired their "sisters” to make month­
ly individual reports which included 
such questions as "number of reli­
gious visits made, number added to 
the Missionary Society, number of 
meetings conducted, and number of 

new members brought into the Sun­
day School.”11

Some women were asked to speak 
at associational meetings of the 
states, sharing the platform with pas­
tors and laymen. Reports on the work 
of the society-sponsored schools, the 
Baptist Young Peoples’ Union, and 
community mission work were the 
usual topics of these speeches.12

Individually, the women made 
their largest contributions to the local 
mission work financially. C. O. Boothe 
reported hearing the following at one 
Woman’s Day observance in the Sea 
Coast Association of Alabama:

One woman, holding her money in 
her hand, said: "I am president of a 
mission band which meets once a 
month to learn of our duty to mis­
sions. We tax ourselves one nickle 
[sic] a month, and this is our donation 
to the work.”

Another said: "I raise chickens.
One hen in my yard I’ve given to God. 
This money is from her eggs and 
chickens.”13
Some women held fireside schools 

and sold books to raise money for the 
mission society work.14

One missionary society in Birming­
ham reported the following in 1895 
concerning its educational work in 
the city:

The Sunday Schools, children’s 
meetings, and industrial schools are 
means which are accomplishing 
great good. From two hundred to 
three hundred meet each week in the 
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industrial schools during the school 
year. We have one session each week 
in each of the schools. They are held 
in the different churches. About one 
half of the time in each session is 
spent teaching different kinds of sew­
ing, and the remainder in giving mor­
al and religious instruction. The 
progress made by many of the pupils 
in sewing and in gaining Bible knowl­
edge is often a marvel to the mission­
aries.15

15Ibid.
16Ibid., p. 260.
17Ibid., p. 49.
18Ibid., p. 251.
19Whitted, p. 114.
20Ibid., p. 119.
21Jordan, p. 261.
22Ibid.

In that year there were also forty lo­
cal Baptist Young People’s Unions 
run by the Birmingham Missionary 
Society Association.16

The National Baptist Convention 
churches in Alabama began and sup­
ported Selma University. The Wom­
en’s State Convention of Alabama, 
organized in 1886 contributed faith­
fully to this institution. In 1889, for 
example, it raised $5700 for the school 
at Selma.17 Regarding such contribu­
tions from the Women’s Convention, 
C. O. Boothe commented:

The present brick building on our 
school grounds owes its existence chiefly 
to this organization. They [the women] 
came into the field in a dark time, and 
at a time when the wheels of the school 
dragged heavily.... The time, the condi­
tions, needed the heart of a woman to 
control them. . . . Well, what is the les­
son here? It is this: let the women still 
be encouraged, let them continue to op­
erate. We need all our forces in line.18

The outreach of the Women’s Con­
vention of North Carolina included 
the establishment and improvement 
of mission societies in all churches 
and destitute sections of the state. 
The Convention also provided finan­
cial assistance for the Oxford Orphan 
Asylum, supported missionaries in 
Africa, and dedicated itself to awak­
ening interest in Bible study and reli­
gious education by drawing both the 
aged and the young into Sunday 
School.19 The author of the History of 
the Negro Baptists of North Carolina 

stated that "thousands of dollars were 
given in clothing to the naked 
through these societies, thousands in 
food for the hungry, and prayers with­
out number at the bedside of the sick 
and dying.”20

National Organizations
It was at the meeting of the National 
Baptist Convention in 1890 that rep­
resentatives voted to organize a na­
tional Women’s Foreign Mission 
Convention. This movement for a 
separate women’s convention was dis­
couraged, however, at the 1892 Con­
vention. "Instead,” wrote Lewis 
Jordan, "special time would be given 
for women to speak on phases of our 
work in every meeting.”21

The forces for a national organiza­
tion persisted nonetheless, and in 
1900 the Baptist Women’s Missionary 
League was formed. Against much 
protest, presumably by the male rep­
resentatives at the 1901 meeting, 
plans of cooperation were made and 
$9 was contributed by the Convention 
to the League. In 1901, the League en­
tered the Convention as the Women’s 
Auxiliary and made its first contribu­
tion of $75 to the Convention.22

As a national group, black Baptist 
women adopted education and mis­
sions as their foremost areas of ser­
vice. Except for several key women 
who were personally involved in spe­
cific tasks as educators and mission­
aries, most of this service was 
accomplished through financial sup­
port.

Educational work.—By far the larg­
est educational effort sponsored and 
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supported by the National Baptist 
Women was the National Training 
School for Women and Girls, founded 
in 1909 at Lincoln Heights, Washing­
ton, D. C.23 The object of the school 
was to ’’provide for the training of 
women and girls to the highest level 
of religious, moral, and industrial effi­
ciency.”24 Nannie H. Burroughs, the 
school’s primary founder and its first 
principal, envisioned the school as a 
’’place where Negro women could 
learn a valuable trade which would 
prevent them from being at the mercy 
of chance on the labor market.”25

23Booker T. Washington wrote a letter to 
the founder of the school saying that 
Washington, D. C., was a poor location for 
a school of that type because he doubted 
"that Negroes would be interested or 
would support it.” Owen D. Pelt and Ralph 
Lee Smith, The Story of the National Bap­
tists (New York: Vantage, 1960), p. 3.
24Jordan, p. 125.
25Pelt and Smith, p. 144.
26Ibid.
27Jordan, p. 125.
2SNegro Education, II (Washington, D. C.: 
Government Printing Office, 1917), p. 154.
29Ibid.
30Ibid.
31Jordan, p. 246.
32Ibid., p. 125.

Negro Education, I (Washington, D. C.: 
Government Printing Office, 1917), p. 130.

The National Training School 
opened in 1909 with a total enroll­
ment, including teachers, of thirty- 
one. In 1915 the reported enrollment 
was 105;26 and in 1929 there were 117 
pupils, including students from every 
American state, from Africa, South 
Africa, and the West Indies.27 All 
pupils boarded at the school for eight 
years, the first four years constituting 
the elementary grades and the re­
maining four years the secondary 
grades.28

Pupils of the school attended 
classes three days per week and did 
industrial work the other days. Tn the 
secondary grades the study of English 
was stressed. Special provision was 
made for commerical work or mis­
sionary training. There was a social 
settlement maintained in an urban 
area of Washington, D. C., to provide 
practical work for missionary 
trainees.29

In the industrial segment of the 
school, courses were practical and the 
equipment simple. Pupils could spe­
cialize in printing, laundering, 
household arts, or gardening. A model 
home on campus provided practical 
experience in housekeeping.30

One source stated that the name of 
the National Training School was 
changed to Lincoln National Semi­
nary for Women and Girls because 
the United States government erect­

ed a penal institution with the former 
name.31 The change was unrecorded 
in other documents; but regardless of 
the name of the school, it was believed 
in 1930 to have been "the largest and 
best equipped plant conducted by 
women of the Negro race in the Unit­
ed States.”32

Although not as much has been 
written concerning the activities of 
the women in the American Baptist 
Convention as those in the National 
Baptist Convention, their contribu­
tion to education was also a major 
one. The following was reported in Ne­
gro Education in 1917:

The Women’s Baptist Home Mis­
sion Society [of the American Baptist 
Convention] owns and maintains 
Mather Academy, contributes liber­
ally to the support of Spelman Semi­
nary and Hartshorn College, and 
provides some aid for other schools. 
So far as the facts could be ascer­
tained, the officers of the society su­
pervise its contributions with 
considerable thoroughness. It is to be 
desired that their activities in Negro 
education be increased, especially in 
the education of colored girls.33
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Mather Academy, founded in 1868 
in Beaufort, South Carolina, was an 
elementary school providing training 
in cooking, sewing, and gardening.34 
Spelman Seminary was founded in 
1881 in Atlanta, Georgia, with the pri­
mary objective of training teachers. It 
also included a Nurse Training 
School,35 an industrial department, 
and training in dressmaking.36 Hart­
shorn Memorial College, founded in 
1884 in Richmond, Virginia, had two 
curricula for elementary and second­
ary students: a college preparatory 
course and a "normal” course.37

34Negro Education, II, p. 481.
35Jordan, p. 296.
3GNegro Education, II, p. 222.
37Ibid., p. 634.
38Davis C. Woolley, ed., Baptist Advance 
(Nashville: Broadman, 1964), p. 213.
39C. C. Adams and Marshall A. Talley, Ne­
gro Baptists and Foreign Missions (Phila­
delphia: Foreign Mission Board of the 
National Baptist Convention, 1944), p. 55.
40Ibid., p. 54.
41Ibid., p. 53.
42Woolley, p. 217.
43Pelt and Smith, p. 142.

Mission work.—The second objec­
tive of the Women’s Auxiliary of the 
National Baptist Convention was to 
support missionaries and mission 
work. In 1930 they reported ten mis­
sionaries in Africa doing industrial 
and evangelical work and four mis­
sionaries in Haiti.38 They supported 
many missionary schools in Africa, 
which were principalled by women 
missionaries.39

The Women’s Auxiliary also erect­
ed the first missionary hospital in Lib­
eria, which was the first hospital in all 
of Africa to be supported by black 
women. The largest single contribu­
tion to the hospital, $2,000, came in 
one year from the women in Florida.40 
C. C. Adams and Marshall A. Talley 
stated that

while women may not have served as 
much pioneership on the foreign field 
as men, they have had more heart 
and more leisure for consideration of 
the study of missions and have gone 
further along in missionary think­
ing, giving, and sacrificing than the 
rest of the church.41

Prominent Personalities
Amid volumes of both secular and 
religious historical records which cite 
many individuals for their outstand­
ing contributions, it has been typical­
ly true that few women have been 
included. Rightly or not, seldom have 

women educators, nurses, or mission­
aries been given the same amount of 
recognition as their male counter­
parts. In black Baptist histories, as 
well as in secular works, however, sev­
eral individual black women have 
been mentioned for the service they 
performed for and through Baptist 
churches. This points to personal 
achievements in their denomination 
and their high esteem among the 
members of their race.

The most widely noted Negro Bap­
tist woman was Nannie Helen Bur­
roughs, who was introduced in 
connection with the National Train­
ing School for Women and Girls. Hail­
ing from Orange County, Virginia, 
she was an "indefatigable worker,”42 
and the National Baptist Convention 
was "impressed by the power and vig­
or of this young spokesman for Negro 
Baptist Women.”43 She began her 
campaign for the training school in 
1901, and in 1908 she personally 
secured the land for the school and 
raised $50,000 to erect a building. Be­
sides being the principal of the train­
ing school for several decades she was 
president of the Women’s Auxiliary of 
the National Baptist Convention from 
1901 until 1920. When she took over 
the leadership of the Auxiliary in 
1901, it had $15 in its treasury. In 
1906, as a result of her "fundraising 
prowess,” the Auxiliary was operat­
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ing successfully on a budget of 
$13,000; and at her resignation in 
1920, the Auxiliary’s budget was $50,- 
000 and still increasing.44 Nannie 
Burroughs, it was said, strove to per­
suade and permit all black women "to 
stand together as women with com­
mon ideals of work, of standards of 
living, of service, and of self-re­
spect.”45

44Ibid.
45L. H. Hammond, In the Vanguard of a 
Race (New York: Council for Woman for 
Home Missions and Missionary Education 
Movement of the United States and Cana­
da, 1922), p. 61.
46Ibid., p. 115.
47Jordan, picture caption.
48Adams and Talley, p. 23.
49Pelt and Smith, p. 117.
50Ibid., p. 118.
51Ibid., p. 124.
52Ibid., p. 106.

Another prominent woman was 
Maggie L. Walker, a Negro woman 
banker in Richmond, Virginia. From 
her wealth she made many contribu­
tions to the National Baptist Conven­
tion. She was especially supportive of 
the National Training School in 
Washington, D. C. where one of its 
first buildings was named for her. 
Mrs. Walker was a trustee of the 
Women’s Auxiliary of the National 
Baptist Convention and in all her en­
deavors was reputed by L. H. Ham­
mond to be "successful because she 
[was] a woman of faith and prayer.”46

Carrie V. Dyer organized the Hart­
shorne Memory Seminary in Rich­
mond, Virginia. "Miss Dyer helped 
more men and women who went forth 
as leaders among our people in the 
South, than possibly any other teach­
er,” remarked Lewis G. Jordan.47 She 
was memorialized by a West African 
hospital named for her.

A notable heroine of foreign mis­
sions was Emma B. Delaney. She was 
sent by the Baptist women of Florida, 
her home state, to both Central and 
West Africa. On the mission field Miss 
Delaney helped to build several 
schools and also "aroused colored 
women of America for African re­
demption.”48

Other women were outstanding in 
their work in and for’the National 
Baptist Convention. Willa Townsend 
helped to prepare new arrangements 
of old songs and spirituals for use in 
the National Baptist Convention’s 
Standard Baptist Hymnal.49 Lucie 
Campbell was called the "great song 

composer” of the Convention.50 As 
head librarians of the Morris Memori­
al Building library, owned by the Con­
vention, Mrs. H. G. Thompson and 
Mrs. L. N. Clark unearthed many 
rare and precious documents during 
two years of diligent search.51

Of somewhat dubious merit was the 
first historian of the National Baptist 
Convention, a young teacher at Sim­
mons University named Lucy Wilmot 
Smith. She was appointed in 1880, 
and her story is related in The Story of 
the National Baptists as follows:

Lucy may or may not have been a 
good historian, but there is no doubt 
that she was one of the prettiest young 
maidens ever to find a place in the 
dreary profession of history. The com­
mittee searched diligently and corre­
sponded with a number of key figures of 
old conventions, but their best efforts 
did not produce a single trace of any 
historical material ever written or pre­
pared by Lucy. At this late day, no one 
knows whether Lucy ever wrote any 
history, or whether, perhaps, she may 
have had so many invitations to dinner 
during the convention that she had no 
time to write up her notes.52 
Nevertheless, Lucy Wilmot Smith 
was recorded in all histories of the Na­
tional Baptist Convention as the offi­
cial historian of that year!

Along with women cited for na­
tional contributions, several black 
women have been cited for their out­
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standing work in their states and cit­
ies. For example, in Alabama the fol­
lowing were among many recognized: 
Mrs. M. D. Duncan, operator of the 
Female Institute in Demopolis; Mat- 
tie Alice Boothe, first president of the 
black W. C. T. U. [Women’s Christian 
Temperance Union] of Alabama; and 
Nancy Nickerson, the first teacher of 
black children in Perry County.53

53Boothe, p. 235.
54Ibid., p. 252.
55Patrick H. Thompson, History of Negro 
Baptists in Mississippi (Jackson: Bailey 
Printing Co., 1898), p. 521.

Conclusion
Certainly black Baptist women have 
played a major role in the work and 
witness of the Baptist denomination 
in the South. Speaking as a black min­
ister in the South, C. O. Boothe com­
mented, "I am glad that we are up in 
our ideas of women, and the fact that 
we are argues progress on our part. It 
is a praiseworthy fact that we colored 
Baptists occupy advanced ground 
with regard to the questions which in­
volve the powers and rights of wom­
en.” He remembered when it was 
considered disgusting for a woman to 
pray in public.54

The local missionary society pro­
vided an outlet for the newly freed 
women to find unity and identify in a 
common cause. It related the mone­
tary contributions of individuals to 
state and national causes. Most im­
portantly, it served as an agent for 
meeting the social, educational, and 
spiritual needs of the immediate com­
munity.

The statewide and nationally orga­
nized efforts of black Baptist women 
were far-reaching and undeniably 
successful. Many capable young 
Negroes graduated from the colleges 
and seminaries supported by funds re­

ceived from the missionary societies. 
In the area of foreign missions, wom­
en made an invaluable contribution 
to the perpetuation of the evangelistic 
ministry of the church. In this way 
they had an immeasurable impact on 
countless lives.

Many individual black women 
shared their talents and resources 
with others through unique avenues 
of leadership in the Baptist denomi­
nation. Common to all of these women 
was concern for their race and Chris­
tian dedication to its betterment.

In a period when Negroes and wom­
en were two impotent groups groping 
for recognition, the contributions of 
predominantly southern black Bap­
tist women have proved exceptionally 
admirable. Patrick H. Thompson 
wrote emphatically his opinion of the 
significance of women in the History 
of Negro Baptists in Mississippi:

In every good word and work for 
the Master we are forced to acknowl­
edge that the women are our co- 
equals, and in many cases their zeal 
and energy, their work and inspira­
tion are even greater than ours. No 
nation, race, denomination, or family 
can attain to its highest point of 
greatness and usefulness that dis- 
recognizes the influence and inspira­
tion of woman.55

In the light of black Baptist history, 
that conviction can hardly be denied.
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The Story of Southern 
Baptists' First Oral 

History
Robert J. Hastings

When I attended an oral history work­
shop sponsored by the Southern Bap­
tist Historical Commission in 1973, 
little did I realize how soon I would be 
involved in an oral history project in 
Illinois, my home state.

I can honestly say that it has been 
one of the most rewarding and unique 
experiences of my life. The result is a 
new book scheduled for publication on 
November 1, 1976. We Were There1 is 
the title, and the subtitle is An Oral 
History of the Illinois Baptist State 
Association, 1907-77.

Robert J. Hastings is editor of the Illinois 
Baptist, Springfield, Illinois.

When our Baptist historical com­
mittee in Illinois approached me 
about a history to note the seventieth 
anniversary of our work, I had some 
misgivings. For one thing, I am not by 
training a historian. Names and 
dates, statistics and committee ac­
tions excite me very little.

So I suggested an alternative. Why 
not an oral history, based on inter­
views, which would major on human 
interest? The committee, of which Bill 
Fox of East St. Louis was the chair­
man, liked the idea and turned me 
loose.

We also decided to make it a Bicen­
tennial project and moved up the pub­
lication date from 1977 (our 
seventieth birthday) to late 1976. We 
did this to give wider publicity among 
non-Baptists, because we were able to 
tie in with a master schedule of Bicen­
tennial projects in the state of Illinois.

If I were going to write a history, I 
wanted it to be one that would be read 
by the general public, including non­
Baptists. My goal was not to write for 
scholars but for the average man in 
the pew who knows little, maybe 
cares less, about his Baptist heritage.

To do this, I knew I had to major on 
human interest. My nine years as edi­
tor of the Illinois Baptist have taught 
me this; for invariably it is the human 
interest article, feature, or editorial 
that draws the most response. People 
are interested in people. Another rea­
son I knew this to be true was because 
of the popularity of my boyhood me­
moirs, A Nickel’s Worth of Skim Milk, 
published in 1972. After this book ap­
peared, which deals candidly with 
small-town life during the Great 
Depression, I started getting all kinds 
of letters from readers. These came 
not only from Southern Illinois, the 
locale of the book, but from through­
out the country, especially from Cali­
fornia, the Midwest, and the upper 
Midwest.

Copies of We Were There will be in book 
stores after November 1, 1976, or may be 
ordered from Illinois Baptist State Asso­
ciation, Box 3486, Springfield, Illinois 
62708.
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"If you can write a history of our 
State Association in the same style as 
your memoirs,” Bill Fox told me, "our 
committee is confident it will get wide 
readership.”

We Were There is believed to be the 
first oral history published by South­
ern Baptists. And because the book is 
unique from that standpoint, let me 
tell you more about how it was writ­
ten and what it includes.

I realized at the start that no oral 
history could dot every i and cross ev­
ery t. The emphasis had to be on in­
sights, feelings, and impressions, 
rather than a chronological sequence 
of events. I felt this could best be done 
by writing in the first person. So I set 
out to interview about eighteen Il­
linoisans, representing a cross section 
of the state. Following the interviews, 
I wrote up their stories as if they were 
doing the talking.

This means the book is in spoken 
English rather than written English. 
My purpose was to write the copy in 
the same style as the person would 
talk, as if he were telling his story to 
the readers face-to-face. So I made fre­
quent use of contractions plus the use 
of and to begin many of the sentences 
—for that is how we talk.

Pure oral history is done with a 
tape recorder. The person’s recorded 
reminiscenses are transcribed exactly 
the way they are told. At first I 
thought I would do this, but I soon 
learned that if I were going to cover 
the major events of that era, I could 
not possibly do the job in the eighteen 
months I was budgeted.

So I decided to do what might be 
described as a modified oral history. 
Instead of using a tape recorder, I 
made handwritten notes, then wrote 
my copy on the basis of those notes. 
Although the copy in the book is not 
verbatim, it does capture the flavor 
and style of the interviewees.

The first step was to select the 
eighteen to be interviewed. Some 

were natural choices by virtue of their 
positions with the Illinois Baptist 
State Association, such as the living 
executive secretaries and editors. 
Others were selected to give a spread 
of ages, localities, education, clergy 
and laity, and vocations.

Next, I sent each a detailed ques­
tionnaire which gave me their basic 
biographical information. Our attor­
ney also prepared a standard release 
form, which interviewees signed, 
releasing the author or publisher 
from litigation that might arise over 
the use of their material.

I conducted two to four interviews 
with each of the persons selected. It 
also proved wise to do short inter­
views with some of their relatives or 
friends to fill in background details 
they had forgotten or overlooked. Fol­
lowing each interview, I typed up my 
longhand notes in somewhat of a 
chronological sequence.

By experience, ! learned it was best 
to begin with the interviewee’s child­
hood and go step by step through his 
entire life. Since I needed only twenty 
pages of doublespaced, typewrtten 
material on each person, this means I 
accumulated far more information 
than I could use.

However, since I never knew what 
might prove to be of significance, I 
took down as much information as 
possible. This allowed me to be more 
selective when I came to the final 
writing.

There was another benefit. I got to 
know these individuals as persons. In 
each case I had known the individual, 
some for as many as forty years; but 
through these in-depth interviews I 
felt I really got to know them—in 
some instances, maybe even better 
than they knew themselves!

This proved valuable in the final 
writing since my goal was to paint a 
verbal picture of these persons. Factu­
al information was not enough to do 
this. I needed their moods, their fears, 
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their hopes, their dreams. These came 
out in a natural way during the inter­
views.

I was discouraged by the first inter­
view with some of the persons because 
we had not uncovered the kind of ma­
terial I felt would appeal to the aver­
age reader. But in every instance 
during the second or third interview 
the individual opened up with a 
wealth of good information.

The better I knew an interviewee, 
the easier it was to talk with him. Un­
less you know a great deal about a 
person to begin with, you spin your 
wheels getting down to what is rele­
vant. Prior information also gives you 
insight into the kind of leading ques­
tions to ask.

So long as an interviewee was will­
ing to talk I never interrupted, even 
though he rambled off the subject. 
Whenever one said, "Now you won’t 
be interested in this, but I want to tell 
you about. ...” I knew right then I 
was on the trail of worthwhile mate­
rial. It is strange but true that the 
person closest to an event or experi­
ence is the one least likely to sense its 
significance.

During the interviews I was con­
stantly on the lookout for catchy 
chapter titles. In most cases, a title 
suggested itself, maybe in a unique 
expression of the interviewee. I want­
ed the chapter titles to grab the read­
ers so they would want to read the 
rest of the book. Here are some of the 
titles which I think will do this: 
"Heaven Came Down,” "Who Is That 
Boy?” "Stay Out of St. Charles!” 
"Daddy Had a Dream,” "A Flea on a 
Hot Griddle,” "Little Sweetheart I 
Need You,” "Mister, Is This the Way 
to Milwaukee?” "Shut ’er Down, 
Doc,” "The Stars and Stripes Forev­
er,” and "Come Take Dinner with 
Us.”

Each of the mini-biographies will be 
illustrated with an artist’s sketch of 
the person. We are using sketches 

rather than photos because we want 
them to be uniform, and to convey the 
image of an individual rather than his 
exact likeness. We asked the artist to 
capture the mood or personality as 
well as his facial expressions.

Each chapter also begins with a 
condensed biographical summary, 
much like an entry in Who’s Who. 
This was so we would not need to go 
into so much biographical detail in 
the body of the book, thus freeing 
more space for purely human interest 
material.

Admittedly, We Were There, like 
any book, will have its limitations. 
Those looking for a history that cov­
ers all facets of the Illinois Baptist 
State Association from 1907 to 1977 
will be disappointed. There are miss­
ing gaps, and there are many worthy 
individuals who are omitted. But in 
an oral history it is impossible to cov­
er all the dates and statistics and still 
make the copy readable. It is like a 
family photo album—some folks were 
not there for a certain. reunion or 
birthday party, so their pictures are 
missing.

We knew that those who wanted a 
nuts-and-bolts description on the 
State Association could go back and 
read the microfilm copies of the Il­
linois Baptist, our state annuals, and 
the minutes of board meetings. But no 
one could ever go back to written 
records alone and capture the person­
ality of those who made the history.

Our goal was simply this: to paint a 
word picture of what it was like to be 
a Southern Baptist in Illinois during 
the first three quarters of the twen­
tieth century. We wanted to tell how 
and why, as well as what. We hoped 
the readers would laugh and cry, be 
inspired and uplifted. We wanted to 
share with them a slice of life. We 
were not interested in a puff sheet 
that merely talked about great peo­
ple. We hope future generations will 
see mirrored in this book the way it 
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really was from the lips of those who 
were there.

Now a word about the actual writ­
ing. After my notes were in hand on a 
given individual, I would set aside an 
entire day to write his chapter. In 
some instances, more than a day was 
required. But ordinarily, I did the 
bulk of the first draft of each chapter 
in one long working day.

The preceding night I read over all 
my notes just before retiring, so they 
would be in my subconscious. I tried 
to put myself into the mental frame of 
the person I was writing about and for 
the next twenty-four hours forget that 
I was Bob Hastings and instead be 
that person. I found this technique 
helpful. And I am not being pious 
when I say I made it a matter of 
prayer that with each chapter I would 
have clarity of thought and the "feel” 
of the individual in order to paint an 
accurate word picture.

I may have gone to the extreme in 
one instance, for one day I was writ­
ing at home when the telephone rang. 
When the person asked for me, I said 
he could be reached at his office num­
ber and then hung up. Only after the 
person was off the line did I realize 
what I had said. In those brief mo­
ments at least I was not Bob Hastings!

Final copy was then verified by 
each interviewee. In a few instances, 
a person had second thoughts when 
he saw the typewritten copy. Whereas 
he was willing to verbalize his story, 
he was not always as comfortable 
when he saw it in cold, hard type. In 
each case we negotiated the points of 
issue, and wherever possible I con­
vinced the person that the more can­
did he was in revealing himself the 
more readers he would attract. In the 
few instances where copy was deleted 
I felt the story was weakened and 
shared this feeling with the inter­
viewee. Yet at all times I respected a 
person’s right to privacy.

To appeal to general readers, I tried 

to blend information that also reflect­
ed the secular history and culture of 
Illinois during this period. The events 
may have no direct bearing on Baptist 
history, but they do attract and hold 
reader interest and make religious 
history more relevant to its day, rath­
er than an artificial appendage.

Here are some examples of non­
Baptist information which is woven 
into the story: St. Louis’s World Fair 
of 1903 and Chicago’s World Fair of 
1907; Halley’s comet in 1907; the 
great flu epidemic of 1916-18; the 
Great Depression; the early days of 
radio in Illinois; insights into rail 
transportation prior to, say, 1930; Ku 
Klux Klan; bootlegging and prostitu­
tion in the twenties; early methods of 
printing; UFO’s; the Dust Bowl, and 
on and on.

Now I want to take three or four 
persons whose mini-biographies ap­
pear in the book and summarize them 
for you. We will str.rt with veteran 
pastor A. E. Prince, who is nearing 
ninety. He had a wealth of informa­
tion about the flu epidemic following 
World War I and his involvement in it 
as a pastor, a mortician, and a doctor! 
Yes, you read me correctly, for he 
filled all three roles simultaneously. 
He also had valuable insights into the 
decline and fall of Ewing College, a 
Baptist school in south central Il­
linois. He was not only a student 
there but served as its last president.

I also devoted a chapter to A. L. Cox 
who pioneered with religious broad­
casting in Illinois. He began what is 
believed to be the second oldest, con­
tinuous, religious, daily broadcast in 
America on station WEBQ in Harris­
burg. His chapter spills over with hu­
man interest on how this station 
began in the first place (one of the 
early ones in Illinois), plus the strug­
gles and victories involved in a daily 
broadcast when radio was new and al­
most in the novelty stage.

I wanted to include some younger
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persons too; so I interviewed Evange­
line Quiroz, a native of Mexico who 
has lived in the Chicago area since she 
was a teenager. She tells a beautiful 
and poignant story of her childhood 
when her dad was a wetback, then a 
migrant worker; and finally how she 
found roots in Illinois where she is ac­
tive in her church and denomination.

Also, I wanted to include a young­
ster, so I interviewed eleven-year-old 
Sam Phillips, who lives on a farm 
near Centralia. I selected him because 
his great-great-great-grandfather 
gave the land on which the Zion Hill 
Baptist Church now stands. And 
through all these generations, the 
Phillips family has lived in that same 
community and attended that same 
church. Sam told me about his motor­
bike and his ponies, about the forts he 
builds in the woods, and the hunting 
trips he makes with his dad. And in 
the background there unfolds the 
steadying influence of church and 
school on this youngster.

You might say the work of the Il­
linois Baptist State Association is the 
backdrop of my book. In the fore­

ground are eighteen exciting biogra­
phies in which you see these individu­
als as real persons. But in the 
background the Baptist story unfolds.

This is the same technique I used in 
A Nickel's Worth of Skim Milk. The 
backdrop is the Great Depression, but 
in the foreground are the everyday, 
family-centered activities of a grade­
school boy from 1930 to 1938.

These interviews have convinced 
me that you can select almost any per­
son at random, do an in-depth inter­
view with him, and come up with an 
interesting story. I have never met 
anyone who did not have submerged 
in his experiences at least one story 
that would make exciting reading. 
Relatively few people get their names 
in the headlines or engraved in his­
tory, but everyone deserves a niche in 
history if writers with insight 
unearth them.

I will feel doubly rewarded if read­
ers can say, "You know, most of those 
people in that book are strangers to 
me, but now I feel that I know them.” 
That is yet to be seen.

65



Psalmody and Hymnody 
in the Broadmead Baptist 

Church of Bristol, 
England

David Music

The seventeenth century was a time 
of great controversy and confronta­
tion in the life and faith of English 
Baptists. Perhaps the best known con­
troversies were the great inter­
denominational conflicts over 
believer’s baptism and religious liber­
ty. Besides these, Baptists also en­
gaged in a number of internal 
disputes over various aspects of 
church life and doctrine. One of the 
biggest of these had to do with singing 
in church.

Basically, the controversy centered 
around the propriety of using 
’'prelimited forms” of congregational 
singing, that is, metrical psalms and 
"human composures” (hymns). The 
pro-singers had no qualms about us­
ing metrical psalms (though some ob­
jected to the use of hymns) in 
congregational worship. The anti­
singers, on the other hand, classified 
metrical psalms as mere human in­
ventions not to be tolerated in the 
worship of God.

This controversy over singing un­
leashed a flood of books on the subject 
that reached almost epidemic propor­
tions by the end of the seventeenth 
century. In the last decade of the cen­
tury alone, over nineteen books were 

written on singing in Baptist church­
es. The controversy continued, 
though with diminished frequency, 
well into the eighteenth century.

Several surveys of this literature 
have already been made.1 From them 
it is evident that the controversy over 
singing was not so much between 
churches as individuals. It appears 
that the majority of seventeenth-cen­
tury English Baptist churches regu­
larly participated in congregational 
singing and were affected relatively 
little by the controversy. Thus, in or­
der to understand the importance and 
function of congregational singing in 
these early Baptist churches, it is nec­
essary to study not only the polemical 
books but also the written records of 
the churches involved. The books on 
the controversy shed some light on 
church practices but were mainly 
theological treatises. The church

David Music is minister of music, First 
Baptist Church of White Settlement, Fort 
Worth, Texas.

^ee, for example, Carry Edward Spann, 
’’The Seventeenth Century English Bap­
tist Controversy Concerning Singing,” 
Thesis Southwestern Baptist Theological 
Seminary, 1965.
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records, however, were concerned 
with the actual worship practices of 
the churches.

One of the best sources for studying 
congregational singing in English 
Baptist churches of this period is the 
account of the Broadmead Baptist 
Church titled The Records of a 
Church of Christ Meeting in Broad­
mead, Bristol, 1640-1687 (cited here­
after as the Records). This account 
was written by Edward Terrill,2 a rul­
ing elder in the church. Terrill, using 
earlier documents, notes, and his own 
recollections, left one of the fullest ac­
counts of Baptist church life in this 
eventful period. The many references 
to congregational singing on the 
pages of this document give a clear 
and fascinating picture of singing 
among the early Baptists.

2With some additions from other hands.
3Champlin Burrage, "Was John Canne a 
Baptist?” Transactions of the Baptist His­
torical Society, III:221n, 1912-13.
4Edward Terrill, The Records of a Church 
of Christ Meeting in Broadmead, Bristol, 
1640-1688, ed. Nathaniel Haycroft (Lon­
don: J. Heaton & Son, 1865), p. 15.
5Ibid., p. 23
6See Benjamin Brawley’s History of the 
English Hymn (New York: Abingdon, 
1932), p. 49, for an example.

Although Terrill began his history 
with the year 1640, Champlin Bur­
rage demonstrated many years ago 
that the Broadmead Church did not 
become Baptist until about 1654.3 
Even after this date there was ample 
evidence that not all the church mem­
bers had been baptized according to 
the usual Baptist principles. At any 
rate, it is relatively safe to use Bur­
rage’s date for the church’s adoption 
of basic Baptist beliefs.

The Anglican Background
Only three references in the Records 
to music or singing fell within the pre­
Baptist period of the Broadmead 
Church’s history. These showed some­
thing of the Anglican background 
from which this church sprang and 
shed some light on its precedents in 
the use of worship music.

The first reference to singing looked 
back to the beginning of separation 
from the Bristol Anglican Church in 
1640. Although the passage referred 
to Anglican practice, it did give a 
background for understanding later 
Baptist practice:

Thus they having engaged them­

selves to ye Lord, and one to ye other, 
to walke before him according to his 
word, they would goe to hear com­
mon prayer noe more; but after ye 
common prayer was over in ye morn­
ing, when ye Psalm was singing, they 
would goe in to hear Mr. Hazzard 
preach.4

In the period covered by the Records 
the congregation’s music consisted al­
most exclusively of versifications of 
the Psalms. This was true for the 
Separatists as well as the Anglicans. 
It was the Separatists, however, who 
made the first serious attempts at 
hymn writing and singing, late in the 
seventeenth century.

A possible second reference to sing­
ing in the the Records described an 
evangelical Welsh preacher, Mon­
mouthshire Wroth, who taught the 
children of Terrill’s father-in-law the 
following bedtime verse:

Thy sinn, Thy end, The Death of 
Christ,

The Eternall pangs of hell,
The day of Doome, the Joyes of Heav­
en,

These six remember well.5
Although there was no mention that 
this verse was sung, there was no rea­
son it could not have been. The poem 
was in the English ballad meter, that 
is, four lines with the first and third 
having eight syllables each and the 
second and fourth having six each. 
The form, called common meter, 
could be found in many secular bal­
lads of the time6 as well as in most of 
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the popular psalm versifications. 
Thus, the bedtime stanza referred to 
in the Broadmead Records could have 
been sung to one of the psalm or bal­
lad tunes, which were frequently the 
same, current in its day. However, no 
definite conclusions may be drawn 
from this meager reference.

An interesting reference to music 
in the Records of 1645 concerned the 
pastor of the Anglican Church, Na­
thaniel Ingello, who was apparently a 
great lover of music. His congregation 
began to object to his frequent appear­
ances in musical performances and 
admonished him about the matter. 
Undoubtedly, part of this objection 
came from his performances at 
"houses of entertainments.”7 A preju­
dice among Baptists against the secu­
lar music of the time was also evident 
in the minutes of the West Country 
Particular Baptist Association for 
September 16-17, 1657.8

7Terrill, p. 31.
8B. R. White, ed., Association Records of 
the Particular Baptists of England, Wales, 
and Ireland to 1660, Part II (London: The 
Baptist Historical Society, n.d.), p. 69.
9Terrill, p. 75.
10Ibid., p. 88.
uIbid., p. 101.

Singing and the Broadmead Baptists
The first definite record of singing in 
the Broadmead Church after it ac­
cepted Baptist principles came in an 
entry for the year 1671:

But now, through ye Complaints, 
(as we after understood,) of one old 
Mr. Wright, that had been Sheriff, 
that said he could hear us Sing 
Psalmes from our meeting-place, at 
his house in Hallier’s Lane; who with 
some other like Tobijah and Sanbal- 
lat, forward to Prosecute us, en­
deavoured our disturbance.9

Apparently, the singing of the congre­
gation betrayed the presence of an 
illegal meeting and was the cause of 
some of the church’s early persecu­
tion. This was probably one reason 
many Baptist churches of the time did 
not sing. It was evident, however, that 
the Broadmead Church continued to 
sing, for November 9, 1673, it was re­
corded that

... ye Church kept a day of 
Thanksgiving for ye Mercy bestowed 

in Br. Frys restoration; wherein he 
himselfe prayed, as ye Mouth of ye 
Church, in ye after part of ye day; 
and in ye Close Joyned with them in 
singing a Psalme of Praise.10

Outwitting the Persecutors
The Broadmead Church not only con­
tinued to sing, but even used singing 
to keep its preachers and prominent 
members from being arrested. An en­
try in the Records described how a 
curtain was hung dividing the meet­
ing room in half. The preacher and 
several of the faithful male members 
were on one side of the curtain and 
the rest of the people on the other. 
When the curtain was closed, an in­
former could not tell which of the men 
on the other side was doing the 
preaching. Lookouts were posted to 
warn of the approach of the city offi­
cials. According to Terrill, when the 
warning was given,

Then we drew back ye Curtain, lay­
ing ye whole roome open, that they 
might see us all. And soe all ye Peo­
ple begin to sing a Psalme, that at ye 
Beginning of ye meeting we did al- 
wayes name what Psalme we would 
sing, if ye Informers, or ye Mayor or 
his officers come in; thus still when 
they come in we were Singing, that 
they could not finde any one preach­
ing, but all Singing.11

This ruse worked so well that the 
church employed it time and again, 
usually resulting in the total frustra­
tion of the city officers.

It was the custom of seventeenth­
century English churches for a leader 
to "read” each line of the psalm to be 
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sung, while the congregation repeated 
it after him. This custom, known as 
lining-out, originated from the lack of 
general and musical education on the 
part of the congregation, as well as 
from a frequent lack of books. For 
these and other reasons, the congre­
gation knew only a limited number of 
tunes and had to be reminded of the 
ones they did know by the lining-out 
process.

It was evident from the Records, 
however, that the Broadmead Church 
sometimes deviated from this practice 
in its worship services. The primary 
reason was the fear that the leader of 
the psalm could be accused of preach­
ing, or some other such indictable 
offense, and be arrested.

And, at our Meeting, we ordered it 
soe, that None read ye Psalme after 
ye first line, but every one bring their 
bibles, and soe read for themselves; 
that they might not lay hold of any 
one for preaching, or as much as 
reading ye Psalme, and so to impris- 
son any more for that, as they had 
our Ministers.12

12Ibid.
13Ibid„ pp. Ill, 117, 128, 224.
14Ibid., pp. 207, 227.
15John S. Curwen, Studies in Worship Mu­
sic (First Series), 3rd ed. (London: J. Curw­
en and Sons, Ltd., 1880), p. 94.
16Terrill, p. 115.
17Ibid.

As in the reference above, Terrill 
made it a point several times to state 
that the psalm was not lined-out, or at 
least not after the first line.13 This 
seemingly deliberate mention would 
indicate a departure from normal 
practice, that lining-out was the usual 
procedure in the Broadmead Church. 
This assumption was supported by 
other references in the Records.14 It 
was evident that Terrill himself 
served as the leader in choosing and 
lining-out the psalms.

Singing from Bibles
The reference to singing from Bibles 
in the previous quote was significant, 
for it indicated that the Broadmead 
Baptists either sang the psalms di­
rectly from the Authorized Version or 
that the "singing psalms” were bound 
up with their Bibles. According to 
John Curwen, the former was not 

very likely, for "Prose chanting was a 
Romish practice, and that would be 
sufficient to condemn it.”15 However, 
a later reference in the Records in­
dicated that some Baptists may have 
followed the practice of singing the 
psalms in prose. In a proposal for a 
joint meeting of Separatist congrega­
tions, the following appeared:

To ye second [question] Three of ye 
Congregations agreed as to matter 
and forme, and also some of brother 
Gifford’s people were for it; but oth­
ers of them could not sing in Metre, 
as they were Translated, though all 
of them did hold that singing of 
Psalmes.16 17
Notice that the controversy had 

nothing to do with whether they 
would sing or not, as was the problem 
in some Baptist churches, but with 
what to sing. The quote clearly stated 
that all of Gifford’s congregation (one 
of the three Baptist groups in the city) 
"did hold that singing of Psalmes” 
was permissible in worshiping God. 
One group, however, "scrupled ye 
Manner”1!^? of singing the psalms in 
versified form. Probably, this dislike 
of metrical versions stemmed partly 
from the poor quality of most versifi­
cations of the time. The main reason 
was that the versifications tampered 
with the "original scriptures,” mean­
ing, of course, the English transla­
tions found in the Bibles of the time.

The Baptists of the Broadmead 
Church apparently used a metrical 
psalter since they were one of the 
three congregations in complete 
agreement with the use of metrical 
versions in the joint meeting. Many, if 
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not all, the people probably had their 
psalter bound with their Bible so it 
would be easier to carry. Just as each 
person was expected to bring his own 
Bible, each was expected to bring his 
own psalter since they were not usual­
ly provided by the church. This bind­
ing of the Bible and psalter together 
was probably the reason for the fre­
quent references in the Records to 
singing from Bibles.

Most commentators seem to feel 
that the psalms bound with the Bibles 
of the Broadmead Baptists were those 
set into meter by Thomas Sternhold 
and John Hopkins. This psalter went 
through many editions and was by far 
the most popular one in the seven­
teenth century.

Sternhold and Hopkins had a seri­
ous rival among the various Separa­
tist groups, however, in The Book of 
Psalms in Metre (1644) Metre (1644) 
by William Barton. This version was 
widely used among the Baptists and 
was likely the one used by the Broad­
mead Church.

Psalms and Hymns
There were several references in the 
Records to specific psalms or hymns 
that were sung by the church. On July 
8, 1680, it was stated that "Br. Terrill 
spake to ye People, to sing part of ye 
46 Psal. and read it to them”18 The 
46th psalm was apparently a favorite 
of the congregation, for it was sung 
again on December 25, 1681, followed 
by the 36th pslam.19 The 46th psalm 
was again used in a service held in the 
prison where many of the members 
were incarcerated on December 30, 
1681.20 On January 4, 1681/2, still in 
prison, they joined in the singing of 
the 84th pslam.21

18Ibid., p. 207.
19Ibid., p. 224.
20Ibid., p. 226.
21Ibid., p. 227.
22Edward Terrill, The Records of a Church 
of Christ Meeting in Broadmead, Bristol, 
1640-1687, ed. Edward Bean Underhill 
(London: J. Haddon, 1847), p. 389. Hereaf­
ter referred to as Terrill (Underhill).
23Ibid.
24Terrill, p. 247.

Although psalm singing was the al­
most universal practice of the period 
covered by the Broadmead Records, 
the church did participate in the sing­
ing of hymns. The first reference was 
an insertion into the Records concern­

ing a hymn written by Terrill himself:
This hymn the church sang, being 

select together at their monthly day, 
upon the fifth day of the ninth month 
(November), anno 1678; upon the dis­
covery of the then popish plot to de­
stroy the king, and to set up popery 
in the land. And also upon the 
remembrance of this church’s then 
condition, being destitute, without a 
pastor, brother Hardcastle deceasing 
a month before. This hymn com­
posed, and brought into the congre­
gation, for its edification, by brother 
E. T.22

The hymn had ten stanzas and was in 
the ballad meter that was so popular 
for the metrical versions of the 
psalms. It was probably sung to one of 
the popular psalm tunes of the time. 
Following are the first two stanzas of 
the hymn:

As papists still do seek to kill 
the governors of our land;

The Lord of might, doth bring to 
light,

the plots they take in hand.
Therefore let we, give praise to He 

that still doth show his love:
And let us live, and always give 

the glory to God above.23
There was one other occasion on 

which it was recorded that a hymn, 
rather than a psalm was sung: "On ye 
18th March (1683), Br. Fownes 
preacht to us in ye Wood in Peace, and 
afterwards broke bread and sung a 
hymn at Conham House.24
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Broadmead and the Singing Controversy
With the exception of the joint 
Separatist meeting already men­
tioned, the Broadmead Church was 
evidently not directly involved in the 
controversy over singing. There was, 
however, a reference to an assistant 
pastor of the church, Thomas Whin- 
nell, receiving a call to become pastor 
of the Baptist church at Taunton. 
Whinnell accepted this call in 1688. 
In 1691 Robert Steed wrote Azi Epistle 
Concerning Singing in which he de­
nounced the practice of congregation­
al singing. In the same year Whinnell 
wrote A Sober Reply to Mr. Robert 
Steed’s Epistle Concerning Singing, in 
which he expressed himself as favor­
ing the singing of psalms.

By this time the singing contro­
versy had become so bitter that the 
London General Assembly took up 
the matter in 1692, referring it to a 
committee of seven men. Interesting­
ly enough, one of the ministers on the 
committee was Andrew Gifford, pas­
tor of the Bristol church that had ex­
pressed some reservations earlier 
about singing the psalms in meter.25

25 Joseph Ivimey, A History of the English 
Baptists, I (London: n.n., 1811), p. 520.
26Ibid., p. 522.
27Ibid., p. 540.
28Indeed, although the Broadmead Church 
cannot be proved to have directly in­
fluenced congregational singing in Ameri­
ca, it is worthy .of note that at least two of 
its members moved to New England dur­
ing the period covered by the Records. Cf. 
Terrill, Records (Underhill), pp. 86, 419.

The recommendation of the com­
mittee to the Assembly included a 
proposal that certain of the controver­
sial books be dropped from circula­
tion. Although it was implied that 
many books fell into this category, 
only four were named. The first one 
on the list was Whinnell’s A Sober 
Reply.26 It was evident that the As­
sembly’s decision did not stop the con­
troversy; for, among other places, the 
matter was brought up again at the 
meeting of the Bristol Association 
held at Taunton in 1699.27

From the Broadmead Records it is 
possible to see that congregational 
singing in Baptist churches was car­
ried on much as it was in other 
denominations during the seven­
teenth century. The Baptists regulary 
used metrical psalms in their worship 
services. Psalms were also sung in 

times of rejoicing and special thanks­
giving as well as during times of dis­
tress and persecution. These psalms 
were usually lined-out as they were in 
the Anglican and other churches.

In addition, the Broadmead Church 
was one of the pioneers in the use of 
newly composed hymns. The refer­
ences to hymn-singing suggest that 
this practice may have been more 
common in these early Baptist 
churches than is generally assumed. 
The use of a hymn on special occa­
sions helped to prepare these church­
es for the more extensive use of 
hymns advocated later by Benjamin 
Keach and Isaac Watts. This willing­
ness on the part of many early Baptist 
churches to accept new forms of wor­
shiping God had a profound influence 
on the future course of hymnody and 
congregational worship in England 
and America28 While most of the ac­
tual hymnody of this period in Baptist 
life had disappeared from modern 
use, the influence of these early pion­
eers of Baptist church music can still 
be felt.
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The Rise of the Separate 
Baptists in North Carolina

Charles W. Deweese

The initial growth of Baptists in the 
South was due largely to the work of 
Separate Baptists in North Carolina.1 
Separate Baptists did not arise in 
North Carolina but rather in New 
England in the period subsequent to 
the Great Awakening of 1741-42. 
There were two basic reasons Baptists 
in general took no part in this Awak­
ening. First, the theology of the 
Awakening was Calvinistic, and most 
of the Baptists in New England were 
Arminian. Second, Baptists refused to 
accept the infant baptisms of the 
revivalists.2

In the generation following the 
Awakening, Baptists were affected in 
two primary ways. First, New Light 
Congregationalists often exchanged 
their status for that of Baptists. Be­
cause these New Lights had separated 
from Congregationalist churches, 
they became known as Separate Bap­
tists. Second, most of the Baptists in 
New England took on a Calvinistic 
character. Separate Baptists, how­
ever, were only mildly Calvinistic.3

Separate Baptists, most of whom 
were uneducated, were quite informal 
in their approach to worship. They 
were decidedly evangelistic and 
preached "a warm message of conver­
sion.”4 They were strongly dependent 
upon the Holy Spirit and the sense of 
his presence in their meetings.5 The 
Separate Baptists did not inhibit their 
emotional expressions in religious 
meetings. Semple stated:

The Separates in New England had 
acquired a very warm and pathetic 

address, accompanied by strong ges­
tures and a singular tone of voice. Be­
ing often deeply affected themselves 
while preaching, correspondent 
affections were felt by their pious 
hearers, which were frequently ex­
pressed by tears, trembling, screams, 
shouts and exclamations.6
Morgan Edwards said that the 

Separate Baptists in North Carolina 
resembled those in New England "in 
crying-out under the ministry, fall­
ing-down as in fits and awaking in 
extacies.”7

Shubal Stearns was born in Boston

xCharles E. Taylor, "Elder Shubal 
Stearns,” Baptist Historical Papers, 2 (Oc­
tober 1897 to July 1898), p. 101.
2Edwin S. Gaustad, "Baptists and the 
Great Awakening in New England,” The 
Chronicle, 15 (January 1952), p. 41.
3Ibid., pp. 42-43.
Mames D. Mosteller, "The Separate Bap­
tists in the South,” The Chronicle, 17 (July 
1954), p. 146.
5G. W. Paschal, "Shubal Stearns,” The Re­
view and Expositor, 36 (January 1939), p. 
51.
6Robert B. Semple, A History of the Rise 
and Progress of the Baptists in Virginia, 
rev. ed. (Richmond: Pitt & Dickinson, 
1894), p. 15.
7G. W. Paschal, "Morgan Edwards’ Materi­
als Towards a History of the Baptists in 
the Province of North Carolina,” The 
North Carolina Historical Review, 7 (July 
1930), p. 383.

Charles W. Deweese is assistant director of 
editorial and research services, Historical 
Commission, SBC, Nashville, Tennessee. 
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in 1706. As a youth he joined the Con­
gregationalist church in Tolland, Con­
necticut. He was converted to New 
Light views by George Whitefield in 
1745. Stearns became a Separate Bap­
tist in Tolland in 1751 when he was 
baptized by Wait Palmer.8 Stearns be­
lieved that God was calling him to a 
great work on the southern frontier. 
In August 1754, he and eleven other 
people began their trip southward. In 
Virginia he joined efforts with Daniel 
Marshall, his brother-in-law.9 Mor­
gan Edwards described Stearns in the 
following way:

8William L. Lumpkin, Baptist Founda­
tions in the South (Nashville: Broadman, 
1961), p. 21.
9Ibid., p. 28.
10Paschal, "Morgan Edwards’ Materials,” 
p. 386.
1 hosteller, pp. 144-45.
12Lumpkin, pp. 29-30.
13Paschal, "Morgan Edwards’ Materials,” 
p. 384.
14Ibid., p. 385.

Mr. Stearns was but a little man, 
but a man of good natural parts and 
sound judgment. Of learning he had 
but a small share, yet was pretty well 
acquainted with books. His voice was 
musical and strong, which he 
managed in such a manner as, one 
while, to make soft impressions on 
the heart, and fetch tears from the 
eyes in a mechanical way; and anon, 
to shake the very nerves and throw 
the animal system into tumults and 
purturbations. All the Separate min­
isters copy after him in tones of voice 
and actions of body; and some few ex­
ceed him. His character was indispu­
tably good, both as a man, a 
Christian, and a preacher.10
Daniel Marshall was born in Wind­

sor, Connecticut, in 1706. After the 
death of his first wife in 1747, he mar­
ried Martha Stearns, the sister of 
Shubal. By 1751 he left the Congrega­
tionalist church and became a Sepa­
rate Baptist. In 1752 he served as a 
missionary to the Mohawk Indians in 
Susquehanna, Pennsylvania. In 1754 
he moved South to Berkely County, 
Virginia, where he joined efforts with 
Shubal Stearns.11

The Regular Baptists did not coop­
erate with the Separate Baptists in 
Virginia. As a result, when Stearns 
received a letter on June 13, 1755, in 
which some New England friends who 
had gone to North Carolina exposed 

the need for a ministry in that state, 
the Steqrns-Marshall group moved to 
Sandy Creek, North Carolina, and 
there established the first Separate 
Baptist church in the South in 
November 1755.12

Shubal Stearns became pastor of 
the new church at Sandy Creek, and 
Daniel Marshall and Joseph Breed 
became assistant pastors. From the 
beginning this church was quite 
evangelistic. Morgan Edwards said 
that the church "began with 16 souls; 
and in a short-time increased to 606, 
spreading its branches to Deep-river 
and Abbots- creek. ”13

Edwards attributed much impor­
tance to the church as the headquar­
ters for Separate Baptist expansion in 
the South. He declared that:

Sandy-creek chh [sic] is the mother of 
all the Separate-baptists. From this 
Zion went forth the word, and great 
was the company of them who pub­
lished it: it, in 17 years, has spread 
branches westward as far as the 
great river Mississippi; southward as 
far as Georgia; eastward to the sea 
and Chesopeck bay; and northward 
to the waters of Potowmack: it, in 17 
years, is become mother, grandmoth­
er, and great Grandmother to 42 
churches, from which sprang 125 
ministers.14
The Separate church at Sandy 

Creek had ruling elders, eldresses, 
and deaconnesses. The nine Christian 
rites to which the members of this 
church adhered were baptism, the 
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Lord’s Supper, love feasts, the laying 
on of hands, foot washing, anointing 
of the sick, the right hand of fellow­
ship, the kiss of charity, and the de­
voting of children.15

15Ibid., p. 384.
16Henry Sheets, "Abbott’s Creek Church,” 
Baptist Historical Papers, 3 (January 1899 
to January 1900), p. 37.
17G. W. Paschal, History ofNorth Carolina 
Baptists (Raleigh: The General Board of 
North Carolina State Convention, 1930), I, 
p. 291-92.
18Robert I. Devin, A History of Grassy 
Creek Baptist Church: From Its Founda­
tion to 1880 (Raleigh: Edwards, Broughton 
& Co., 1880), p. 53.
19Ibid., p. 43.
20Paschal, History, p. 481.
21 George W. Purefoy, A History of the 
Sandy Creek Baptist Association: From Its 
Organization in A. D. 1758, to A. D. 1858 
(New York: Sheldon & Co., 1859), p.62.
22Devin, pp. 52-53.
23Semple, p. 19.

The Abbott’s Creek Church, found­
ed by 1758, was the first one to spring 
off the Sandy Creek Church.16 Locat­
ed about thirty miles from Sandy 
Creek, the church needed an ordained 
minister, but Stearns was the only or­
dained Separate Baptist minister in 
North Carolina. Stearns secured the 
help of Henry Ledbetter, a Particular 
Baptist preacher, and together they 
ordained Daniel Marshall to be pastor 
of the Abbott’s Creek Church. Ledbet­
ter’s assistance was used because the 
Separates required a presbytery of 
two ordained pastors before an ordi­
nation could take place.17

Grassy Creek Church was another 
early Separate Baptist church in 
North Carolina. Robert Devin con­
cluded that the church was constitut­
ed by Shubal Stearns and Daniel 
Marshall probably in 1757.18

The covenant of this church was al­
legedly written by Shubal Stearns. It 
reflected a Calvinistic character in 
that it held to "particular election of 
grace by the predestination of God in 
Christ,” and to "the final persever­
ance, or continuance of the saints in 
grace.”19

The church at Grassy Creek in 
Granville County was active. Many of 
its members lived as far away as fifty 
miles. Within a few years this church 
established branches in all directions 
to a distance of forty miles.20

The Sandy Creek Baptist Associa­
tion is the oldest in North Carolina 
and the second oldest in the South. It 
was orgazined in 1758.21 The associa­
tion was the idea of Shubal Stearns. 
He visited all the Separate Baptist 
churches near Sandy Creek and invit­
ed them to meet at the Sandy Creek 
Church in January 1758, to organize 
the association. James Reed was a 

delegate from the Grassy Creek 
Church to the first meeting of the 
Sandy Creek Association in 1758. He 
said in a manuscript which he left:

At our first Association we con­
tinued together three or four days; 
great crowds of people attended, 
mostly through curiosity. The great 
power of God was among us; the 
preaching every day seemed to be at­
tended with God’s blessing. We car­
ried on our Association with sweet 
decorum and fellowship to the end. 
Then we took our leave of one anoth­
er with many solemn charges from 
our reverend old father, Shubael 
Stearns, to stand fast unto the end.22 
At the meetings of the Sandy Creek 

Association, preaching, singing, and 
fellowship were the three primary en­
joyments of the people. The meetings 
were a source of inspiration to the 
ministers as they returned to their 
own congregations.23 Probably the 
most significant advantage of the 
meetings was that they provided the 
Separate Baptists means through 
which to spread the gospel. The 
crowds who attended the meetings 
would later petition the association to 
send preachers into their neighbor­
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hoods. The Separate Baptist ministers 
gladly fulfilled these requests.24

24David Benedict, A General History of the 
Baptist Denomination in America and 
Other Parts of the World (New York: Lewis 
Colby and Co., 1848), p. 685.
25Isaac Backus, An Abridgment of the 
Church History of New England: From 
1602 to 1804 (Boston: E. Lincoln, 1804), pp. 
250-51.
26Devin, p. 74.
27M. A. Huggins, A History of North 
Carolina Baptists: 1727-1932 (Raleigh: 
The General Board of Baptist State Con­
vention of North Carolina, 1967), p. 67.
28Ibid., p. 59.
29Lumpkin, p. 83.
30Paschal, ’’Morgan Edwards’ Materials,” 
pp. 384-85.

As proof of the evangelistic zeal of 
the Sandy Creek Association, Isaac 
Backus recorded that on October 16, 
1765, Shubal Stearns wrote to Con­
necticut and said:

The Lord carries on his work glori­
ously, in sundry places in this prov­
ince, and in Virginia, and in 
South-Carolina. There has been no 
addition of churches, since I wrote 
last year, but many members have 
been added in many places. Not long 
since, I attended a meeting on Hoy 
river, about thirty miles from hence. 
About seven hundred souls attended 
the meeting, which held six days. We 
received twenty-four persons by a 
satisfactory declaration of grace, and 
eighteen of them were baptized. The 
power of God was wonderful.25
Until 1770 the Sandy Creek Asso­

ciation included all the Separate Bap­
tists in North Carolina, South 
Carolina, and Virginia. In 1770 the 
association met at the Grassy Creek 
Church and on October 16 decided to 
divide into three different associa­
tions. The Separate Baptist churches 
in North Carolina retained the name 
of Sandy Creek Association. The 
churches in South Carolina united to 
form what was called the Congaree 
Association. The Virginia churches 
adopted the name General Associa­
tion of Separate Baptists of Vir­
ginia.26

There were two basic reasons the 
Separate Baptists divided into three 
different associations. First, the terri­
tory was large, and the lack of tran- 
sporation made it difficult for 
messengers to attend a central meet­
ing. Second, many of the Separate 
Baptists in places distant from Sandy 
Creek were becoming irritated over 
what seemed to them to be the over­
lordship of Shubal Stearns.27

On May 16, 1771, the Battle of Ala­
mance took place not far from Sandy 

Creek. This battle was between the 
Regulators and the state militia of 
Governor Tryon. Tryon was trying to 
establish the Anglican Church in 
North Carolina. He was forcing every­
one, including Separate Baptists, to 
pay taxes to help support the Angli­
can Church. He passed a law which 
forbade Baptists and other dissenters 
from performing the marriage 
ceremony.28

The people who were against these 
and other efforts of the Governor were 
termed Regulators. They refused to 
pay the taxes of the Governor and 
agreed to take up arms against his 
troops. The Regulators were com­
pletely defeated at the Battle of Ala­
mance. Tryon harassed the Separate 
Baptists even after the battle because 
of their participation in it.29

The result of the exertion of power 
by Governor Tryon was an exodus of 
Separate Baptists from North Caroli­
na. Morgan Edwards said that:

The cause of this dispersion was 
the abuse of power which too much 
prevailed in the province.... It is said 
that 1500 families departed since the 
battle of Almance [sic]; and, to my 
knowledge, great many more are 
only waiting to dispose of their plan­
tations in order to follow them.30
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The number of churches in the 
Sandy Creek Association was tem­
porarily reduced. In general it may be 
said that the Baptists north of Sandy 
Creek went to Tennessee, and the 
Baptists south of Sandy Creek went to 
South Carolina, where Daniel Mar­
shall had already started Separate 
Baptist work.31

3Muggins, p. 62.
32Purefoy, p. 42.
33Huggins, p. 43.
34Ibid., p. 65.
35Paschal, "Shubal Stearns,” p. 54.
36Lemuel Burkitt and Jesse Read, A Con­
cise History of the Kehukee Baptist Asso­
ciation: From Its Original Rise to the 
Present Time (Halifax, N.C.: A. Hodge, 
1803), p. 38.
37Ibid.
38Ibid., p. 94

Prior to the coming of Separate 
Baptists to North Carolina, several 
groups of General Baptists had set up 
churches in the state. Paul Palmer 
had organized the first Baptist church 
in the state in 1727 at Perquimans on 
the Chowan River. In 1742 William 
Sojourner had founded a church on 
Kehukee Creek in Halifax County.32 
In the decade 1750-1760, in North 
Carolina, many of the General Bap­
tists were won over to the Particular 
Baptist point of view.33 The Kehukee 
Association was formed in North 
Carolina in 1769. It was basically Cal- 
vinistic in theology.34

The Regular Baptists, the new 
name for the Particular Baptists, be­
gan to seek union with the Separate 
Baptists after observing and admiring 
their zeal and piety.35 The Baptists in 
the Sandy Creek Association and in 
the Kehukee Association had become 
acquainted with one another through 
their joint efforts in evangelism. The 
first advance toward union between 
the two associations took place in 
1772 when the Kehukee Association 
sent Jonathan Thomas and John Me- 
glamre to the Sandy Creek Associa­
tion to try to effect such a union.36

In response to the invitation, the 
Sandy Creek Association sent Elijah 
Craig and David Thompson to the Ke­
hukee Association. These two men 
gave three reasons why it would not 
be possible for the Separate Baptists 
to join with the Regular Baptists.

1) They complained of the Regulars 
not being strict enough in receiving 
experiences. . . .

2) .. . Many of the Regular church­

es had members in them who ac­
knowledged they were baptized 
before they believed.

3) The Separates found fault with 
the Regulars for their manner of 
dress, supposing they indulged their 
members in superfluidity of ap­
parel.37
The Separates and Regulars gradu­

ally drew closer together as time went 
by. At the Sandy Creek Associaton 
which met in October 1788, at the 
falls of the Tar River, the resolution 
was passed:

that those bars, which heretofore 
subsisted between the baptists 
amongst us, formerly called Regulars 
and Separates, be taken down ... and 
that the names Regular and Separate 
be buried in oblivion, and that we 
should be henceforth known to the 
world by the name of the United Bap­
tist. 38
To summarize and conclude, Sepa­

rate Baptists had their beginning in 
North Carolina in 1755 under the 
leadership of Shubal Stearns and 
Daniel Marshall. Stearns, for the 
most part, remained in the Sandy 
Creek area until his death on Novem­
ber 20, 1771. Marshall spent most of 
his life developing Separate Baptist 
work in South Carolina. The Sandy 
Creek Association was formed in 1758 
as the third Baptist association in 
America. In 1770 the Sandy Creek As­
sociation split into three associations. 
In 1771 the Battle of Alamance oc­
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curred. After this there was an exodus 
of Separate Baptists from North 
Carolina into Tennessee, South 
Carolina, and Virginia. In 1788 there 
was a union of the Separates in the 
Sandy Creek Association with the 
Regular Baptists in the Kehukee As­
sociation.

The Separate Baptists in North 
Carolina, and elsewhere, served as 
important predecessors of Southern 
Baptists. Writing at the beginning of 
the nineteenth century, Isaac Backus 
spoke of the life and work of Shubal 
Stearns and then said that "the Bap­
tists have been increasing in North- 
Carolina ever since.”39 The initial im­
petus for the growth and development 
of Baptists in the South came with the 
movement of Separate Baptists into 
that region.

39Backus, p. 256.
40Lumpkin, pp. 148-60.
41Ibid., pp. 150-52.

The Separate Baptist movement 
was significant for North Carolina 
and for the South in general in other 
ways. The movement helped to insure 
the permanence of the Baptist contri­
butions of voluntarism, democracy, 
and denominationalism to the Ameri­
can religious scene. The Separate 

Baptists helped provide religious 
leadership for the American frontier. 
They helped achieve religious free­
dom for the South. They had an en­
thusiasm in their approach to 
evangelism and to religion in general. 
They saw the need for organizational 
structure in their early formation of 
associations which enabled them to 
accomplish religious aims more effec­
tively.40

Finally, let it be said that the Sepa­
rate Baptists did have weaknesses. 
They apparently put excessive stress 
on mass evangelism and emotional 
appeal. They were not concerned 
about ministerial education and often 
did not provide salaries for their min­
isters.41 In spite of these handicaps, 
the Separate Baptists proved to be a 
formative influence for the develop­
ment of Baptists in North Carolina 
and in the South as a whole.
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Sermon Suggestions
Frank W. Gunn

Additional helps in sermon preparation may be found in each issue of 
Proclaim, a quarterly magazine of study helps and preaching resource 

materials for pastors and others with preaching responsibilities.

Motivations That Prompt 
Giving

2 Corinthians 8:1-5

When and why did you become a tith- 
er? Was your experience similar to 
mine?

As a nine-year-old I began tithing 
my weekly allowance just after I 
made my profession of faith. I had 
been taught that was the right thing 
to do, and the example of others had 
some influence on me also. Even 
though this has been my unbroken 
practice across the years, it was sev­
eral years later that personal convic­
tion became the major factor in my 
response.

What motives should prompt giv­
ing?

I. Motives for giving in the Bible. 
Cecil Ray, in Resource Unlimit­
ed, shares an exhaustive list of 
such motives:1
A. Motives for giving in 

the Old Testsment.
1. To prosper.
2. To gain God’s favor.
3. To build a place of wor­

ship.
4. To fulfill the requirement 

of the law.
5. To pay a vow.

B. Motives for giving in the Gos­

pels.
1. To fulfill the requirement 

of the law.
2. To remove a spiritual bar­

rier.
3. To right wrongs.
4. To express love and grati­

tude.
5. To receive recognition.
6. To help the needy.
7. To gain spiritual achieve­

ment.
C. Motives for giving in Acts.

1. To express love for one an­
other.

2. To receive recognition.
3. To receive the joy of giv­

ing.
4. For selfish gain.

D. Motives for giving in Paul’s 
writings.
1. To share in furthering the 

gospel.
2. To minister to the needs of 

the saints.
3. To prove the quality of 

love.

William L. Hendricks, Resource Unlim­
ited (Nashville: Stewardship Commission 
of the Southern Baptist Convention, 1972), 
pp. 209-14

Frank W. Gunn is pastor, First Baptist 
Church, Biloxi, Mississippi.
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E. Motives for giving in the gen­
eral epistles.
1. To meet human needs.

II. Our response.
A. God’s supreme ownership.

1. He created us (Gen. 1:1).
2. The earth is the Lord’s (Ps. 

24:1).
B. His love for us.

1. God gave his best (John 
3:16).

2. The grace of our Lord (2 
Cor. 8:9).
’’Were the whole realm of 
nature mine,
That were a present far 
too small;
Love so amazing, so divine, 
Demands my soul, my life, 
my all.”2 3

2Isaac Watts "When I Survey the Won­
drous Cross,” Baptist Hymnal, (Nashville, 
Convention, 1956). p. 99.

3Stephen Olford, The Grace of Giving, 
(Grand Rapids: Zondervan, 1972), p. 120.

C. Our love for him.
1. We can never outgive God.
2. Abraham’s love proven 

(Gen. 22:10).
3. Macedonians gave them­

selves (2 Cor. 8:5).
D. The needs about us.

1. The Good Samaritan 
(Luke 10:33-35).

2. Mission opportunities.
Conclusion:

”God made the sun—it gives. 
God made the moon—it gives. 
God made the stars—they give. 
God made the air—it gives.
God made the clouds—they give. 
God made the earth—it gives. 
God made the sea—it gives.
God made the trees—they give. 
God made the flowers—they give. 
God made the fowls—they give. 
God made the beasts—they give. 
God made man—he . . . ?”

"Man Delays; Time Never"

Acts 24:24-27

’’Man Delays; Time Never” was the 
title of a brochure prepared by an in­
surance company a few years ago. The 
front page showed a candle snuffer in 
a hand, hovering over a burning can­
dle. The point was emphatically 
made. There can come a time when it 
is too late to purchase life insurance.

This title conveys an even greater 
lesson in the spiritual realm. We 
delay so often and in so many ways. 
Not so with time. It marches on.

I. What is life?
A. ”It is even a vapour, that ap- 

peareth for a little time, and 
then vanisheth away” 
(James 4:14).

B. It is ”as a sleep” (Ps. 90:5).
C. It is as grass. ”In the morn­

ing it flourisheth, and 
groweth up; in the evening it 
is cut down and withereth” 
(Ps. 90:6).

D. It is ”as a tale that is told” 
(Ps. 90:9).

E. It is as wind (Job 7:7).
II. We are admonished to accept 

the brevity and uncertainty of 
life.
A. ”It is soon cut off, and we fly 

away” (Ps. 9:10).
B. ’’Teach us to number our 

days” (Ps. 90:12).
C. A foolish man and life (Luke 

12:16-21).
D. ’’Boast not thyself of tomor­

row; for thou knowest not 
what a day may bring forth” 
(Prov. 27:1).

E. Life sometimes ends just as a 
light bulb blows at the flip of 
the switch.

Man delays; time never! 
Felix sent for Paul and heard 
him concerning faith in 
Christ. He then sent him 
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away stating that he would 
call again at a convenient 
season.
1. He trembled under convic­

tion (Acts 24:25).
2. He attempted to shift such 

conviction to another day 
(Acts 24:25).

III. The urgency of deciding now.
A. To guarantee that there is 

time to be saved.
1. "Behold, now is the accept­

ed time” (2 Cor. 6:2).
2. "My spirit shall not al­

ways strive with man” 
(Gen. 6:3).

3. No guarantee of time.
B. To allow Christians time for 

fruit-bearing.
C. Begin now the joy of Chris­

tian living.
1. Make Today Count is an 

organization of persons 
with incurable diseases.
Members attempt to live 
each twenty-four hours to 
the fullest. They have dis­
covered a new apprecia­
tion for life in their 
remaining years.

2. The rich young ruler was 
told the way to real life, 
but he turned away, 
grieved (Mark 10:17-22).

3. Jesus gives abundant life 
(John 10:10).

Conclusion:
The page in the diary written just 
prior to the death of a mother and 
her daughter revealed this 
evaluation of life: "It is so difficult 
to exit from life in this manner. 
Such a waste! Such a waste!”

Time, a precious gift from God, 
must be used, not wasted. It never 
delays so do not wait for a conven­
ient day.

The Land of Beginning 
Again

Jeremiah 18:1-6

I wish that there were some wonder­
ful place

Called the Land of Beginning Again, 
Where all our mistakes and all our 

heartaches
And all our poor selfish grief
Could be dropped like a shabby old 

coat at the door
And never put on again.1

1 Louise Fletcher Tarkington, "The Land 
of Beginning Again,” Benedicts Scrapbook, 
William B. Gamble, ed. (Grand Rapids: 
Eerdmans, 1955), p. 169.

Louise Tarkington has summed up 
in this poem the feelings of most of us. 
There is a constant yearning to make 
a fresh start; forget the past; right a 
wrong; or overcome defeat and fail­
ure. Possibilities for such comebacks 
are available.

I. Examples of comebacks.
A. Glenn Cunningham, burned 

so badly as a youngster the 
doctors felt he would never 
walk, later shattered the 
record for running the mile.

B. Billy Kilmer, injured severe­
ly in an automobile accident, 
is now an outstanding profes­
sional football quarterback.

C. Downtown business areas 
are being revitalized through 
urban renewal and develop­
ment programs.

D. Nations often make un­
believable economic com­
backs. Japan, following 
World War II, is an excellent 
example.

II The Bible records some exciting 
spiritual comebacks.
A. Samson
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1. Betrayed his strength 
(Judg. 16:17).

2. Captured by the Philis­
tines (Judg. 16:21).

3. His comeback (Judg. 
16:28-30).

B. Peter
1. His vow of loyalty (Matt. 

26:33-35).
2. His denials (Luke 22:55- 

60).
3. The beginning of his come­

back (Luke 22:61-62).
C. Prodigal Son

1. The wasted life (Luke 
15:13).

2. His comeback (Luke 15:18; 
21).
"My son was dead, and is 
alive again; he was lost, 
and is found.”

D. Jonah
1. He fled from the presence 

of the Lord (Jonah 1:3).
2. The gospel of the second 

chance (Jonah 3:1).
3. His comeback (Jonah 3:3). 

III. God still deals in comebacks to­
day.
A. Jeremiah sought to learn if 

there was any hope for the 
house of Israel.

B. He was told to visit the pot­
ter’s house (Jer. 18:2).

C. He saw the artisan at work 
with his clay on the wheel 
(Jer. 18:3).

Application:
A. The potter—God.
B. The clay—your life and mine.
C. The wheel—the experiences 

of life.
Just as the vessel is marred 
on the wheel, so sin tarnishes 
the human life. The potter 
takes the marred vessel and 
begins again to fashion a 
beautiful object. Upon com­
pletion Jeremiah hears, "O 
House of Israel, cannot I do 

with you as this potter?” (Jer. 
18:6).

Conclusion:
We are challenged to visit God’s land 
of beginning again where the master 
artist will remake, remold, us as a fit 
vessel for life. Myra Brooks Welch ex­
plains this unique process in this 
poem:

"Twas battered and scarred, and 
the auctioneer

Thought it scarcely worth his while 
To waste much time on the old vio­

lin,
But held it up with a smile.
"What am I bidden, good folks,” he 

cried,
"Who will start the bidding for me?
"A dollar, a dollar”—then, "Two!” 

"Only two?
Two dollars, and who’ll make it 

three?
Three dollars, once; three dollars 

twice;
Going for three—” But no,
From the room, far back, a gray­

haired man
Came forward and picked up a bow;
Then, wiping the dust from the old 

violin,
And tightening the loose strings, 
He played a melody pure and sweet 
As a caroling angel sings.

The music ceased, and the auction­
eer,

With a voice that was quiet and low, 
Said: "What am I bidden for the old 

violin?”
And he held it up with the bow.
"A thousand dollars, and who’ll 

make it two?
Two thousand! And who’ll make it 

three?
Three thousand, once, three thou­

sand, twice,
And going, and gone!” said he.
The people cheered, but some of 

them cried,
"We do not quite understand
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What changed its worth?” Swift 
came the reply:

"The touch of a master’s hand.”

And many a man with life out of 
tune,

And battered and scarred with sin,
Is auctioned cheap to the thought­

less crowd,
Much like the old violin.
A "mess of pottage,” a glass of wine;
A game—and he travels on.
He’s "going” once, and "going” 

twice,
He’s "going” and almost "gone.”
But the Master comes, and the fool­

ish crowd
Never can quite understand
The worth of a soul, and the change 

that’s wrought
By the touch of the Master’s hand.2

2Myra Brooks Welch, "The Touch of the 
Master’s Hand,” The Best Loved Poems of 
the American People, Hazel Felleman, ed. 
(Garden City, N.Y.: Garden City Publish­
ing Co. 1936), p. 222.

The Grave Man

2 Corinthians 3:2

John Bunyan did not feel confident of 
his redemption until 1655. After he 
began preaching, he soon became one 
of England’s most popular preachers. 
In 1660 he was imprisoned for preach­
ing the gospel and failing to attend 
the parish church. He had four small 
children, one of them blind. The 
twelve years of separation while in 
the prison were difficult.

It is believed that he began the first 
part of Pilgrim's Progress during an­
other imprisonment in 1675. In this 
classic Christian visited the house of 
the Interpreter where he was told he 

would see excellent things that would 
be profitable to him. He was carried 
into a private room where he saw the 
picture of a grave person on the wall. 
This person, representing Christ, pos­
sessed characteristics all of us need 
today.

I. His eyes were lifted up to heav­
en.
A. His life was an example of 

prayer.
B. "Ask, and it shall be given 

you” (Luke 11:9).
II. He held the best of books in his 

hand.
A. "Thy word is a lamp unto my 

feet” (Ps. 119:105).
B. "Thy word is ... a light unto 

my path” (Ps. 119:105).
C. The Bible is the best of books.

III. The law of truth was written on 
his lips.
A. "Let the words of my mouth 

... be acceptable in thy 
sight” (Ps. 19:14).

B. Honesty is needed.
C. Integrity is a must.

IV. The world was behind his back.
A. "Be ye separate” (2 Cor. 

6:17).
B. Jesus made that decision 

(Luke 22:42).
C. "Ye cannot serve God and 

mammon” (Matt. 6:24).
V. He stood as if he pleaded with 

men.
A. He came to seek and save the 

lost (Luke 19:10).
B. His pleadings (Mark 8:34).

VI. A crown of gold hung over his 
head.
A. Crown of gold symbolizes his 

reward.
B. "Well done,” (Matt. 25:21).

Conclusion:
"More like the Master . . .
I long to ever be.”1

Charles H. Gabriel, "More Like the 
Master,” Baptist Hymnal, (Nashville, Con­
vention, 1956), p. 325.

82



Life's Most Embarrassing 
Moment

Amos 4:12

Art Linkletter wrote a book back in 
the sixties entitled Oops!or, Life’s Aw­
ful Moments. It deals with the funny, 
down-to-earth, unexpected situations 
we all suffer and somehow manage to 
survive.

You could write volumes about em­
barrassing experiences you have en­
countered. Most of us have 
experienced more embarrassing blun­
ders than we care to admit. However, 
no situation could be more awful than 
for a man to stand before God in the 
judgment, thinking himself to be 
saved, and find he is lost.

I. There are those who deceive 
themselves.
A. Not all who appear religious 

are godly.
1. Matthew 7:21-23
2. Matthew 23:23-28
3. Luke 13:23-30
4. Jude 1:12
5. Ezekiel 9:1-6

B. Many trust substitute sav­
iors.
1. Moral living.
2. Community and civic lead­

ership.
3. Generosity toward God 

and man.
4. Excellent reputation.
Application: It is easy to de­
ceive oneself through human 
goodness. Many join a 
church, participate in a 
menial fashion, and feel that 
all is well. We are challenged 
to follow the Lord in total 
commitment.

II. There are those who deliberate­
ly turn away.
A. Rich young ruler (Luke 

18:18-23).

B. Felix (Acts 24:25).
C. Agrippa (Acts 26:28).

Application: So many have 
good intentions but allow 
their present status in life to 
cause a turning away or post­
ponement from following the 
Lord.

III. Judgment is coming.
A. The Scriptures remind us of 

this reality.
1. 2 Corinthians 5:10.
2. Hebrews 9:27.
3. Romans 14:10-12.
4. Revelation 20:11-15.
Application: Preparation is 
made for this event in the 
salvation experience.

Conclusion:
"The Cryonic Society of South Florida 
had 17 members in 1973, but it was 
anticipated that thousands of others 
would join. They paid so much to join 
and then took out an insurance policy 
for $25,000. When their body is medi­
cally dead it is frozen at over three 
hundred degrees below zero and is re­
tained until such time as there is a 
medical solution for the cause of 
death . .. and then they are reactivat­
ed.”1

Any member will tell you that this 
is an attempt to live forever. The 
Bible teaches that all will die and face 
the judgment.

The most embarrassing and awful 
moment imaginable will take place in 
the judgment if a man finds that he is 
lost, not saved.

TBen Haden, The Appointment, (Chat­
tanooga: Evangelical Association,
Changed Lives, 1973), p. 11.
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70’s. Jim Cox. J ’74 p 4
CITIZENSHIP

Christian citizenship: an unfinished 
task. C. Welton Gaddy. A ’76 p 46

Righteousness exalts a nation. C.
Welton Gaddy. A ’75 p 17

CLARKE, John
Selected baptist historiography and 

the state in early america. O ’75 
p 61

COMMUNICA TION
Can you say it in sixty seconds?

Robert J. Hastings. A ’75 p 18
CONNIFF, Dennis E. Ill

Youth sunday school emphasis 
1976-77. O ’76 p 15

COOPERATIVE program
Six interpretative articles. Lewis 

Wingo. J ’75 p 38
History

Fiftieth anniversary sunday—a co­
operative program observance. 
Michael L. Speer. A ’75 p 15

Promotion
Operation one. Jim Powell. O ’75 p 

18
CORDER, Loyd

Why we need baptist associations 
today. O ’76 p 4

COX, Jim
Children’s division: challenge of the 

70’s. J ’74 p 4
Seminary extension: resource for 

state conventions and associa­
tions. A ’74 p 10

CRAIG, Floyd A.
Red and yellow, black and white. J 

’75 p 13
DANIEL, W. Harrison

The relationship of Virginia bap­
tists with other religious bodies, 
1765-1900. 0 ’75 p 67

DARWINISM
The place of e. y. mullins in the evo­

lution controversy of the 1920s.
Charles Ferris. J ’75 p 53

DAYTON, A. C
Baptism and the lord’s supper: as 

viewed by a. c. dayton, j. m. pen- 
dleton, j. r. graves. A ’75 p 58

Landmark views of the church in 
the writings of j. m. pendleton, a. 
c. dayton. Edward C. Briggs. A ’75 
p 47

DENHAM, Hardy R„ Jr
Sermon suggestions. A 76 p 89

DEVOTIONALS
Doing good in bits and pieces. Rob­

ert J. Hastings. O 75 p 19
DEWEESE, Charles W.

Baptist history and heritage: 
medium for making the past 
come alive. A ’76 p 38

The rise of the separate baptists in 
north Carolina. O ’76 p 72

The role of circular letters in bap­
tist associations in america, 1707- 
1799. O ’75 p 51

The united states bicentennial and 
our baptist heritage. A ’76 p 4 

DISCIPLES of christ
The relationship of Virginia bap­

tists with other religious bodies, 
1765-1900. W. Harrison Daniel. O 
’75 p 67

DOCTRINE
The role of circular letters in bap­

tist associations in america, 1707- 
1799. Charles W. Deweese. O ’75 
p 51

EDUCATION
Religious

Seminary extension: resource for 
state conventions and associa­
tions. Jim. Cox. A ’74 p 10

Theological
Seminary extension: resource for 

state conventions and associa­
tions. Jim Cox. A ’74 p 10

EDWARDS, Morgan
The life, writings, and influence of 

morgan edwards. Thomas R. 
McKibbens, Jr. J ’76 p 58

ENGLAND
Baptists
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Continental anabaptists and the 
early english baptists: a review 
and analysis of research. Jack 
Birdwhistell. J ’74 p 47

Psalmody and hymnody in the 
broadmead baptist church of bris- 
tol, england. David Music. O ’76 p 
66

EVANGELISM
Methods

Churches that win. Leonard Hinton 
and Lewis Wingo. A ’74 p 40

EVOLUTION
The place of e. y. mullins in the evo­

lution controversy of the 1920s. 
Charles Ferris. J ’75 p 53

EZELL, Mancil
Circle of love. O ’75 p 4

FAITH
The faith of my father. Luther Hol­

comb. O ’74 p 4
FAITH healing

Wilt thou be made whole? Robert J.
Hastings. O ’74 p 22

FERRIS, Charles
The place of e. y. mullins in the evo­

lution controversy of the 1920s. J 
’75 p 53

FLETCHER, George
Long-range planning. A ’74 p 27
Planning space for church pro­

grams. J ’75 p 20
Providing space for young families.

O ’75 p 24
FREEMAN, C. Wade, Jr.

Sermon suggestions. J ’76 p 88
FUNDAMENTALISM

John roach straton: baptist funda­
mentalist in an age of change, 
1875-1929. Ferenc M. Szasz. A ’74 
p 59

A ministry for order and reconcilia­
tion in a disordered and divided 
society: the northern baptist con­
vention, 1940-48. A. Ronald 
Tonks. O ’74 p 53

FURMAN, Richard
On religious and civil duties (a 

bicentennial reprint). O ’76 p 52
Richard furman: denominational 

architect. J. A. Reynolds. O ’76 p

45
GADDY, C Welton

Christian citizenship: an unfinished 
task. A ’76 p 46

Righteousness exalts a nation. A ’75
P17

GARDNER, Robert G.
The baptist historical society of the 

confederate states of america. J 
’76 p 71

Landmark banner and cherokee 
baptists. J ’75 p 57

GERMAN baptists
German baptist life in soviet russia, 

1930-1943. Eduard Hornbacher. 
Albert W. Wardin, trans. J ’76 p 
77

GRANT, David R.
Sermon suggestions. A ’74 p 84 

GRAVES, J. R.
Baptism and the lord’s supper as 

viewed by a. c. dayton, j. m. pen- 
dleton, j. r. graves. James E. Taul- 
man. A ’75 p 58

Landmark views of the church in 
the writings of j. m. pendleton, a. 
c. dayton, j. r. graves. Edward C. 
Briggs. A ’75 p 47

GUNN, Frank W.
Sermon suggestions. O ’76 p 

HASTEY, Stan L.
Selected baptist historiography and 

the state in early america. O ’75 
p 61

HASTINGS ON. . . *
HASTINGS, Robert J.

Can you say it in sixty seconds? A 
’75 p 18

Doing good in bits and pieces. O ’75 
p 19

Hastings’ laws on you too can tingle 
the typewriter keys. J ’75 p 15

A letter from home. A ’74 p 18
The purple robe. J ’74 p 17
The story of southern baptists’ first 

oral history. O ’76 p 61
Where i get some of my best ideas.

A ’76 p 63
Why they said no to jesus. J ’76 p 18
Wilt thou be made whole? O ’74 p 22 

HAYES, Kenneth E.
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Southern baptist membership 
changes: 1932-1972. J ’75 p 33

HEALING
Wilt thou be made whole: Robert J.

Hastings. O ’74 p 22
HINTON, Leonard

Churches that win. A ’74 p 40 
HISTORICAL commission

Historical commission, SBC: a ser­
vice agency. Lynn E. May, Jr. A 
’74 p 56

HISTORIOGRAPHY
The baptist historical society of the 

confederate states of america. 
Robert G. Gardner. J ’76 p 71

German baptist life in soviet russia, 
1930-1943. Eduard Hornbacher. 
Albert W. Wardin, trans. J ’76 p 
77

The life, writings, and influence of 
morgan edwards. Thomas R. 
McKibbens, Jr. J ’76 p 58

The relationship of Virginia bap­
tists with other religious bodies, 
1765-1900. W. Harrison Daniel. O 
’75 p 67

Selected baptist historiography and 
the state in early america. Stan 
L. Hastey. O ’75 p 61

The united states bicentennial and 
our baptist heritage. Charles W. 
Deweese. A ’76 p 4

HISTORY
Backgrounds of baptist church ar-

• chitecture. Jerry A. Privette. A 
’76 p 50

German baptist life in soviet russia, 
1930-1943. Eduard Hornbacher. 
Albert W. Wardin, trans. J ’76 p 
77

Lewis lunsford. Robert A. Baker. O 
’76 p 18

The story of southern baptists’ first 
oral history. O ’76 p 61

Research
Continental anabaptists and the 

early english baptists: a review 
and analysis of research. Jack 
Birdwhistell. J ’74 p 47

HISTORY and criticism
Sing for joy. William J. Reynolds. J

’76 p 4
HOBBS, Herschel H

Southern baptists and roman catho­
lics: religious issues during the 
presidential campaigns of 1928 
and 1960. Beryl F. McClerren. A 
’74 p 72

HOLCOMB, Luther
The faith of my father. O ’74 p 4 

HOLCOMB, T. L.
The faith of my father. Luther Hol­

comb. O ’74 p 4
HORNBACHER, Eduard

German baptist life in soviet russia, 
1930-1943. J ’76 p 77

HUSBAND and wife
Basil manly: letters to his wife.

Jonathan A. Lindsey. O ’74 p 73 
INSPIRATION 
Biblical

Why they said no to jesus. Robert J.
Hastings. J ’76 p 18

JACKSON, Neil E., Jr.Nationwide 
people search. J ’76 p 16

JESUS christ
Crucifixion

The purple robe. Robert J. Hast­
ings. J ’74 p 17

KENNEDY, John F.
Southern baptists and roman catho­

lics: religious issues during the 
presidential campaigns of 1928 
and 1960. Beryl F. McClerren. A 
’74 p 72

LANDMARK baptists
Landmark banner and cherokee 

baptists. Robert G. Gardner. J ’75 
p 57

Landmark views of the church in 
the writings of j. m. pendleton, a. 
c. dayton, and j. r. graves. Edward 
C. Briggs. A ’75 p 47

LELAND, John
Selected baptist historiography and 

the state in early america. Stan 
L. Hastey. O ’75 p 61

LEPPER, John
Southern baptists and the united 

states centennial of 1876. A ’76 p 
6

LINDSEY, Jonathan A.

90



Basil manly: letters to his wife. 0 
’74 p 73

Patterns established by the Phila­
delphia association among bap­
tists in the eighteenth century. J 
’74 p 59

LORD’S supper
Baptism and the lord’s supper: as 

viewed by a. c. day ton, j. m. pen- 
dleton, j. r. graves. James E. Taul- 
man. A ’75 p 58

LOWRY, James
Preparing the annual UCL to the 

association. O ’76 p 29
LUNSFORD, Lewis

Lewis lunsford. Robert A. Baker. O
’76 p 18

MAGILL, Alice S.
Discovery: god’s call. J ’76 p 10

MANLY, Basil
Basil manly: letters to his wife.

Jonathan A. Lindsey. O ’74 p 73 
MA Y, Lynn E., Jr.

A brief history of the baptist asso­
ciation. O ’76 p 31

Historical commission, SBC: a ser­
vice agency. A ’74 p 56

Your church and the USA bicenten­
nial. O ’75 p 48

McKIBBENS, Thomas R„ Jr.
The life, writings, and influence of 

morgan edwards. J ’76 p 58
McNEELY, Steve

Early baptists in the south, the for­
mation of a folk religion. O ’74 p 
65

McCLERREN, Beryl F.
Southern baptists and roman catho­

lics: religious issues during the 
presidential campaigns of 1928 
and 1960. A ’74 p 72

McClellan, Albert
Seminary extension in southern 

baptist life. A ’74 p 7
MEREDITH, Albert R.

Spurgeon and his time: the Chris­
tian’s social responsibility. J ’75 p 
77

MINISTERS
Six interpretative articles. Lewis 

Wingo. J ’75 p 38

Salaries
Is your pastor receiving a fair sala­

ry. J. Clifford Tharp, Jr. O ’75 p 36
The role of circular letters in bap­

tist associations in america, 1707- 
1799. Charles W. Deweese. O ’75 
p 51

A study of church staff compensa­
tion. Jesse Williams. O ’74 p 40 

MINISTRY
Ministry for order and reconcilia­

tion in a disordered and divided 
society: the northern baptist con­
vention, 1940-48. A. Ronald 
Tonks. O ’74 p 53

When does a pastor complete his 
education? Raymond M. Rigdon. 
A ’74 p 4

MINISTRY to family
Providing space for young families.

George Fletcher. O ’75 p 24 
MODERNIS T-funda men ta I is t contro­

versy
John roach straton: baptist funda­

mentalist in an age of change, 
1875-1929. Ferenc M. Szasz. A ’74 
p 59

MOORE, W. Levon
Sermon suggestions. O ’74 p 87 

MORMONS
Relations with other bodies

The relationship of Virginia bap­
tists with other religious bodies, 
1765-1900. W. Harrison Daniel. O 
’75 p 67

MULLINS, E. Y.
The place of e. y. mullins in the evo­

lution controversy of the 1920s. 
Charles Ferris. J ’75 p 53

MUSIC, David
Psalmody and hymnody in the 

broadmead baptist church of bris- 
tol, england. O ’76 p 66

NAIL, Eugene R.
Sermon suggestions. J ’75 p 83 

NEGROES
History

The work and witness of southern 
negro baptist women from 1865 
until 1935. Martia Bradley. O ’76 
p 53
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Religion
The work and witness of southern 

negro baptist women from 1865 
until 1935. Martia Bradley. O ’76 
p 53

NORTHERN baptist convention
Ministry for order and reconcilia­

tion in a disordered and divided 
society: the northern baptist con­
vention, 1940-48. A. Ronald 
Tonks. O ’74 p 53

The relationship of Virginia bap­
tists with other religious bodies, 
1765-1900. W. Harrison Daniel. O 
’75 p 67

NUNN, Walter G.
Sermon suggestions. J ’74 p 76 

O’BRIEN, Robert
SBC news service. O ’76 p 10 

PENDLETON, J. M.
Baptism and the lord’s supper: as 

viewed by a. c. dayton, j. m. pen- 
dleton, j. r. graves. James E. Taul- 
man. A ’75 p 58

Landmark views of the church in 
the writings of j. m. pendleton, a. 
c. dayton, j. r. graves. A ’75 p 57 

PENNSYLVANIA-newjersey baptists 
The influence of british and welsh 

baptists upon pennsylvania-new 
jersey. Frank H. Thomas, Jr. A 
’76 p 14

PHILADELPHIA
Patterns established by the Phila­

delphia association among bap­
tists in the eighteenth century. 
Jonathan A. Lindsey. J ’74 p 59 

POWELL, Jim
Operation one. O ’75 p 18 

PRIVETTE, Jerry A.
Backgrounds of baptist church ar­

chitecture. A ’76 p 50
Building management pays off. J 

’76 p 24
PROMOTION

Youth sunday school emphasis 
1976-77. Dennis E. Conniff III. O 
’76 p 15

PUBLIC relations
SBC news service. Robert O’Brien.

O ’76 p 10

RACE relations sunday
Red and yellow, black and white.

Floyd A. Craig. J ’75 p 13 
RELIGION and culture

Early baptists in the south, the for­
mation of a folk religion. Steve 
McNeely. O ’74 p 65

RELIGION and politics
Southern baptists and roman catho­

lics: religious issues during the 
presidential campaigns of 1928 
and 1960. Beryl F. McClerren. A 
’74 p 72

RELIGION and state
On religious and civil duties (a 

bicentennial reprint). Richard 
Furman. O ’76 p 52

RELIGIOUS education
Living testimonies of seminary ex­

tension. A ’74 p 15
Seminary extension in southern 

baptist life. Albert McClellan. A 
’74 p 7

History
Seminary extension in southern 

baptist life. Albert McClellan. A 
’74 p 7

The role of circular letters in bap­
tist associations in america, 1707- 
1799. Charles W. Deweese. O ’75 
p 51

REYNOLDS, J. A.
Richard furman: denominational 

architect. O ’76 p 45
REYNOLDS, William J.

Music for a new day. J ’74 p 69
Sing for joy. J ’76 p 4

RIGDON, Raymond M.
When does a pastor complete his 

education? A ’74 p 4
ROMAN catholic church

Southern baptists and roman catho­
lics: religious issues during the 
presidential campaigns of 1928 
and 1960. Beryl F. McClerren. A 
’74 p 72

SEMINARY extension
Living testimonies of seminary ex­

tension. A ’74 p 15
Seminary extension in southern 

baptist life. Albert McClellan. A
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’74 p 7
Seminary extension: resource for 

state conventions and associa­
tions. Jim Cox. A ’74 p 10

When does a pastor complete his 
education? Raymond M. Rigdon. 
A ’74 p 4

SEPARATE baptists
The rise of the separate baptists in 

north Carolina. Charles W. De­
weese. O ’76 p 72

SERMON SERMON suggestions* 
SERMONS

Bicentennial sermon suggestions. 
James E. Taulman. A ’76 p 85

A letter from home. Robert J. Hast­
ings. A ’74 p 18

Sermon suggestions. Harold T. Bry­
son. A ’75 p 78; Hardy R. Den­
ham, Jr. A ’76 p 89; C. Wade 
Freeman, Jr. J ’76 p 88; David R. 
Grant. A ’74 p 84; Frank W.
Gunn. O ’76 p 78; W. Levon
Moore. O ’74 p 87; Eugene R.
Nail. J ’75 p 83; Walter G. Nunn.
J ’76 p 76; William J. Sewell. O 
’75 p 80

Sermon suggestions for baptist 
men’s day. Charles Chaney. J ’74 
p 81

Where i get some of my best ideas.
Robert J. Hastings. A ’76 p 63 

SMITH, Alfred E.
Southern baptists and roman catho­

lics: religious issues during the 
presidential campaigns of 1928 
and 1960. Beryl F. McClerren. A 
’74 p 72

SMITH, Roland
Building management pays off. J 

’76 p 24
SOCIAL problems

A ministry for order and reconcilia­
tion in a disordered and divided 
society. A. Ronald Tonks. O ’74 p 
53

SOCIAL reform
John roach straton: baptist funda­

mentalist in an age of change, 
1875-1929. Ferenc M. Szasz. A ’74 
p 59

SOUTHERN baptist convention
SBC news service. Robert O’Brien.

O ’76 p 10
Membership

Investigation of growth/decline of 
selected aspects of denomination­
al life in forty-one metropolitan 
areas. J. Clifford Tharp, Jr. J ’74 
p 39

Southern baptist membership 
changes: 1932-1972. Kenneth E. 
Hayes. J ’74 p 33

Relations with other bodies
SBC-ABS partners in providing the 

word.
Mary Allred. O ’75 p 14

Statistics
Investigation of growth/decline of 

selected aspects of denomination­
al life in forty-one metropolitan 
areas. J. Clifford Tharp, Jr. J ’74 
p 39

Southern baptist membership 
changes: 1932-1972. Kenneth E. 
Hayes. J ’75 p 33

A study of church staff compensa­
tion. Jesse Williams. O ’74 p 40

SOUTHERN baptist historical society 
The baptist historical society of the 

confederate states of america. 
Robert G. Gardner. J ’76 p 71

The historical commission, SBC: a 
service agency. Lynn E. May, Jr. 
A ’74 p 56

SPEER, Michael L.
Fiftieth anniversary sunday-a co­

operative program observance. A 
’75 p 15

SPURGEON, Charles H
Spurgeon and his times: the Chris­

tian’s social responsibility. Al­
bert R. Meredith. J ’75 p 77

STATE conventions
Seminary extension: resource for 

state conventions and associa­
tions. A ’74 p 10

ST A TISTICAL report *
Paid professional staff personnel of 

southern baptist churches and as­
sociations. J. Clifford Tharp, Jr. J 
’76 p 36
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Preparing the annual UCL to the 
association. James Lowry. O ’76 p 
29

STEWARDSHIP
More money for your church’s min­

istries. E. Stanley Williamson. A 
’74 p 25

STRATON, John Roach
John roach straton: baptist funda­

mentalist in an age of change, 
1875-1929. Ferenc M. Szasz. A ’74 
p 59

SULLIVAN, James L.
James 1. sullivan, architect of 

progress. Mavis Allen. J ’75 p 4 
SUNDAY school

Six interpretative articles. Lewis 
Wingo. J ’75 p 38

Youth sunday school emphasis 
1976-77. Dennis E. ConnifTIII. O 
’76 p 15

Adults
Circle of love. Mancil Ezell. O ’75 p 

4
Preschool

The church’s ministry to preschool­
ers. Janet Abernathy and Eldon 
Boone. O ’75 p 9

SUNDAY school board administra­
tion

James 1. sullivan, architect of 
progress. Mavis Allen. J ’75 p 4

SZASZ, Ferenc M.
John roach straton: baptist funda­

mentalist in an age of change, 
1875-1929. A ’74 p 59

TAULMAN, James E.
Baptism and the Lord’s supper: as 

viewed by a. c. day ton, j. m. pen- 
dleton, and j. r. graves. A ’75 p 58

Bicentennial sermon suggestions. A 
’76 p 85

TECHNIQUES of writing
Hastings’ laws or you too can tingle 

the typewriter keys. Robert J. 
Hastings. J ’75 p 15
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How we remodeled our church 

building for tv. John A. Wood. O 
’76 p 23

THARP, J. Clifford, Jr.

Investigation of growth/decline of 
selected aspects of denomination­
al life in forty-one metropolitan 
areas. J ’74 p 39

Is your pastor receiving a fair sala­
ry? O ’75 p 36

Paid professional staff personnel of 
southern baptist churches and as­
sociations. J ’76 p 36

Students and churches do they 
mix? A ’75 p 36

THEOLOGICAL education
Living testimonies of seminary ex­

tension. A ’74 p 15
The role of circular letters in bap­

tist associations in america, 1707- 
1799. Charles W. Deweese. O ’75 
p 51

When does a pastor complete his 
education? Raymond M. Rigdon. 
A ’74 p 4

History
Seminary extension in southern 

baptist life. Albert McClellan. A 
’74 p 7

THOMAS, Frank H, Jr.
The influence of british and welsh 

baptists upon pennsylvania-new 
jersey. A ’76 p 14

TONKS, A. Ronald
A ministry for order and reconcilia­

tion in a disordered and divided 
society: the northern baptist con­
vention, 1940-48. O ’74 p 53 

TRUETT, George W.
Southern baptists and roman catho­

lics: religious issues during the 
presidential campaigns of 1928 
and 1960. Beryl F. McClerren. A 
’74 p 72

TUCK, William P.
A tribute to john 1. rosser, 1875- 

1972. J ’75 p 72
VACATION bible schools

Investigation of growth/decline of 
selected aspects of denomination­
al life in forty-one metropolitan 
areas. J. Clifford Tharp, Jr. J ’74 
p 39

VIRGINIA baptists
The relationship of Virginia bap­
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tists with other religious bodies, 
1765-1900. W. Harrison Daniel. O 
’75 p 67

VOCATIONAL guidance
Discovery: god’s call. Alice S. Ma­

gill. J ’76 p 10
WAR

A ministry for order and reconcilia­
tion in a disordered and divided 
society. A. Ronald Tonks. O ’74 p 
53

WHITSITT controversy
The whitsitt controversy: implica­

tions for southern baptists. 
Charles B. Bugg. A ’75 p 70

WHITSITT William Heth
The whitsitt controversy: implica­

tions for southern baptists. 
Charles B. Bugg. A ’75 p 70

WILLIAMS, Jesse
A study of church staff compensa­

tion. O ’74 p 40.
WILLIAMS, Roger

Selected baptist historiography and 
the state in early america. Stan 
L. Hastey. O ’75 p 61

WILLIAMSON, E. Stanley
More money for your church’s min­

istries. A ’74 p 25
WINGO, Lewis

Churches that win. A ’74 p 40
Does church size make a difference?

A ’76 p 72
Six interpretative articles. J ’75 p 

38
Where are all those nonresident 

members? A ’76 p 68
WITNESSING
Christian

Churches that win. Leonard Hinton 
and Lewis Wingo. A ’74 p 40

WOMANS missionary union
Planning space for church pro­

grams. George W. Fletcher J ’75 p 
20

WOMEN and religion
The work and witness of southern 

negro baptist women from 1865 
until 1935. Martia Bradley. O ’76 
p 53

WOOD, James E., Jr.

Work of the baptist joint committee 
on public affairs. O ’74 p 16

WOOD, John A.
How we remodeled our church 

building for tv. O 76 p 23 
WRITING

Where i get some of my best ideas.
Robert J. Hastings. A ’76 p 63
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BOOK APPRAISALS

These appraisals are furnished by the Book Store Division of the Sunday School 
Board. Any book may be secured through a book store or church library.

BIBLE STUDY
The Family Bible Study Book

$6.95

This is a book of some 220 studies of 
the Bible; taken from the books of 
Genesis, Proverbs, John, Acts, and 
Ephesians. The studies are designed 
to aid family investigation of the 
Bible, each one having been tested in 
homes before publication.

The studies utilize many approach­
es to learning, even to suggesting 
drama by the members of the family. 
There are questions to encourage dis­
cussion by the family—some for 
adults, some for teenagers, and others 

even for young children. Each study 
honors God and magnifies his word. 
Each encourages prayer and praise. 
Many lead to action in the lives of the 
participants. Readers are encouraged 
to memorize certian passages. There 
is a comprehensive index according to 
theme, topics, personalities, and so 
forth. Maps and background materi­
als make the information most help­
ful.

I am greatly impressed with this 
volume. I would encourage families of 
all ages to study the Bible systemati­
cally by books using this guide. It is a 
worthwhile activity that can 
strengthen the family group as each 
one participates in the learning ex­
periences.— Walter H. Kruschwitz,
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Seven Words of Love
Herbert Lockyer, $5.95

Consisting of expositions on Jesus’ 
seven sayings from the cross, this 
book interprets our Lord’s final words 
from the perspective of love, thus the 
following sequence: ’’Love That For­
gives,” "Love That Transforms,” 
"Love That Provides,” "Love That 
Questions,” "Love That Suffers,” 
"Love That Triumphs,” and "Love 
That Surrenders.”

The author indicates a thorough ac­
quaintance with other works on 
Jesus’ final words and documents his 
expositions profusely. Approaching 
his subject from the theologically con­
servative position, he uses somewhat 
pietistic, almost poetic, language, 
reminiscent of preachers like Charles 
H. Spurgeon and Robert G. Lee.— 
Fred D. Howard, professor.

Abingdon Bible Handbook
Edward P. Blair, $15.95

The following breakdown will give an 
overall view of the contents of the A b- 
ingdon Bible Handbook.

Part I: "The Bible Today” (62 
pages) presents pertinent information 
about the makeup of the Bible as we 
know it: how it was written; ancient 
and modern translations; the differ­
ences in Jewish, Protestant, and 
Catholic versions; basic principles for 
interpreting the Bible; and practical 
suggestions for Bible reading.

Part II: "The Bible in History” (343 
pages) is the heart of the book. It is 
subdivided into four sections: The Old 
Testament (113 pages); The Apocry­
pha (16 pages); The New Testament 
(143 pages); and Background of the 
Bible (170 pages). This is not a book- 
by-book and chapter-by-chapter com­
mentary on the Bible, rather a gener­
al introduction to the Bible books.

Part III: "The Bible and Faith and 
Life” (56 pages) is a unified summary 
of Bible doctrine and teaching and in­
cludes an essay on the Bible’s inspira­
tion and authority.

The strongest feature of the Hand­
book is that it sets each book of the 
Bible in the time in which it was writ­
ten, including cultural and religious 
backgrounds, the purpose of the au­
thors, the structure and central em­
phases of each book.

Handbook does not overburden 
the reader with too much material 
but gives enough information to be of 
real help, points to further reading in 
the field, and stimulates research. A 
good, useful, practical reference work 
for laymen and pastors. Includes a 
twenty-nine page Index.—Roy E. Per­
ry, copy writer, Sunday School Board.

Through the Bible with Those 
Who Were There

Harold and Carole Straughn, $3.95

This is a Bible study book centering 
around the lives of four major Old 
Testament figures (Moses, Abraham, 
David, Jeremiah) and Jesus, Peter, 
and Paul of the New Testament.

It is simply written and easily un­
derstood; there are various types of 
questions at the end of each section; 
answers are supplied in the back of 
the book. While geared primarily to 
the Living Bible it could easily be 
adapted for use with any of the trans­
lations.

This seems to be a useful book for 
home Bible study groups, although it 
could be utilized in an alternative pro­
gram for Training Union or even for 
Sunday School.

The reading level would be approxi­
mately tenth grade; a skilled group 
leader, however, could easily simplify 
or supplement according to the needs 
of the group.
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This book would be worthy of con­
sideration for any church attempting 
a weekly Bible study group pro­
gram.—Ray Horrell, supervisor, Semi­
nary Book Store.

Baker's Pictorial Introduction to 
the Bible

William S. Deal, $2.95
Fingertip information is what we are 
looking for in our fast moving society. 
This is what Baker’s Pictorial Intro­
duction to the Bible offers—informa­
tion which Sunday School teachers 
and other leaders in our churches can 
grasp and use in an effective manner.

Often such material is available but 
only to the trained specialist. This ex­
cellent handbook presents it to the lay 
person who has had no formal college 
or seminary training.

An additional advantage is found in 
the illustrations, pictures, and other 
visual aids. To read about something 
and then be able to see it is most help­
ful.

A careful study of Mr. Deal’s book 
reveals a scholarly and fundamental­
ly sound presentation of the Bible; 
and, as a pastor, I believe it will be 
advantageous for the training and 
educating of Christians.—Chester 
Smith, III, pastor.

Christianity According to John
D. George Vanderlip, $8.50

This book is a thematic study of the 
gospel according to John. It is written 
from a background of intensive study 
and teaching. The work is not a verse- 
by-verse commentary. It is rather a 
word study and could be considered as 
a theology of the Gospel of John.

The author deals with John’s con­
cept of life, the person of Jesus, the 
children of God, faith, knowledge, 

love, light and darkness, truth, and 
the Spirit of truth. He uses a wide se­
lection of scholarly works and shares 
the meaning of the terms used as they 
are presented in the text, in early 
Christian thought, and as they are un­
derstood today.

I found this work stimulating and 
challenging. It is clear and concise. 
The writer shares bibliographical 
data that can be used in personal 
study and further development of the 
themes presented. The author’s 
method could be used in other areas of 
biblical study.—Thomas J. Delaugh­
ter, professor.

The Word Made Flesh
John Bisagno, $4.95

This is the best explanation of the first 
eighteen verses of the Gospel of John 
that I have seen.

Mr. Bisagno makes the Savior 
become flesh before your eyes in a 
marvelous way. Anyone will be 
blessed from reading this little 
book.—Roy C. Watson, director of as­
sociational missions.
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The kind of gift that says 
“We appreciate you”
The kind of gift that fjflgSgw
will be remembered f FT
The kind of gift that's 
both attractive and useful

WALNUT DOUBLE PEN DESK SET
This distinctive pen desk set features a 4 x 8 x 11/16- 
inch solid walnut base... complete with two sockets, 
two swivels and two ball point pens. 1 x 214 inch gold 
finished plate on base is engraved with scripture. Desk 
set is packaged in gift box with walnut grain litho 
wrapped top. An excellent gift for the pastor, a church 
staff member — or anyone who has the need for a pen

$19.95desk set. (Broadman)

Look for this special gift in our store.

PARTNERS;

FREE Christmas Catalog. Mail coupon to:
Christmas Catalog MSN 137
127 Ninth Avenue, North
Nashville, Tennessee 37234
Name------------------------------------------------------------
Address--------------------------------------------------------- -
City---------------------------------------------------------------
State Zip code----------------



Rent through nearest BAPTIST FILM CENTER: 
Louisville, Kentucky 40202, 317 Guthrie Street 
Atlanta, Georgia 30341, 2930 Flowers Rd., South 
Memphis, Tennessee 38116, P.O. Box 161121 
Greensboro, North Carolina 27410, P.O. Box 19005 
Arlington, Texas 76011, 2620 Avenue E., East 
or the BROADMAN FILM LIBRARY:
Orlando, Florida 32806, Christian Film Service, 
P.O. Box 8204

Broadman Films 
Presents

BOLD DISCIPLESHIP
a 35 minute, 
color motion picture.

Rental, $25.00

What is discipleship and what does 
it mean to today’s Christians? Here 
are soul-searching episodes in the 
lives of one young family and their 
expressions of Christian discipleship.

“If any man would come unto me, 
let him deny himself and take up his 
cross and follow me,” reads Ward 
Mitchell at morning devotions.

With that Scripture as a basis for 
their day the family scrambles out 
the door to school and work. They 
leave knowing that accepting Christ 
doesn’t mean that they stop living in 
a real world. During the day the 
Mitchells exhibit their discipleship 
in all kinds of run-of-the-mill situa­
tions. Through these events the mean­
ing of “discipleship” comes alive.

Bold Discipleship was produced in 
cooperation with the Church Training 
Department, the Sunday School 
Board, and its thrust on Christian 
discipleship.

Feature Bold Discipleship in youth 
rallies, “M” Nights 1976-77, worship 
services, retreats, training groups.

►AVE on Film Rentals
AVE (Church Audiovisual Education) Plan members save 
)% on Broadman film rentals and the purchase of other 
roadman audiovisuals.

lease send me information about the CAVE Plan.

Mail to:

The CAVE Plan 
Nashville, 
Tennessee 37234

ame__________________________________

treet__________________________________

ity State____ Zip

hone (area)____________ (Local)

CHURCH 
AUDIOVISUAL 

EDUCATION
PLAN

MO/76


