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The existence of a true religious pluralism was assured almost 

from the beginning of America as a nation, although the dominant 
religious disposition of the young nation for most of its history has 
been the Protestant-Evangelical variety. After early ventures in estab-, 
lished churches in the colonies gave way to the fundamental principle 
of "separation" in the American Constitution, the proliferation of 
differing forms of religious institutionalism and belief was rapid. How
ever, the differentiation was largely a variation on a single theme, and 
the pluralism remained largely homogeneous in character.

The Character of Religious Pluralism in America
The various /eligious groups in America began to face the task of 

"co-existence" seriously with the disappearance of pioneer territory 
where those who suffered from various forms of social,' economic, and 
religious discrimination might find refuge and take a "new start." The 
pluralism of our land did not become explicitly acknowledged by the 
bulk of the populace until the upheaval of World War II which caused 
large segments of American population to recognize the actual existence 
of three main streams of religious life. Moreover, the rapid develop
ment of metropolitan life in America, largely confined to the North
eastern United States until post-World War II, has contributed the 
greatest single impetus to the definition of this pluralism and an 
appraisal of its validity by the religious leadership. Even so, the 
religious life of America has been discussed largely in terms of the 
three dominant communions, i.e., Protestant, Catholic and Jew. Will 
Herberg's volume of this title (i.e., Protestant, Catholic, Jew) published 
in 1955, is the best single example of this generalization.

If "pluralism" is to mean anything at all, it must take into account 
those religious persuasions which are held by the minority groups in 
our midst. Although a complete catalogue of beliefs held by all 
individuals may be impossible, yet the fact remains that any religious 
identity which claims a sufficiently sizable segment of the population 
to constitute a religious organization and institution must be accorded 
its place in the catalogue. Specifically one thinks of the existence in 
America of the so-called Christian sects, such as MormoHism, Jehovah's 
Witnesses, Christian Science, etc., which do not fit naturally nor easily 
within the general framework of "Protestant" communions.

The most distinctively American form of religious life is the sec
tarian structure, yet those whose origins are located on American soil 
form a kind of religiously disinherited segment in the minds of most 
"main-line” Protestants. Not until relatively recent years did the 
National Council of Churches, for example, concern itself with these

(Continued on page 6)



News Ana

The New Religious Liberty Law In Spain
Almost universal disdain ahd perplexity 

have followed the adoption of the new reli
gious liberty law in Spain. In fact, one 
could describe the law as one not to protect 
religious liberty but to restrict it.

The Vatican Council's Declaration on Reli
gious Freedom.gave the world a new hope

Jdf religious freedom in Catholic countries. 
It established firm Catholic doctrine on reli
gious liberty: To have it flagrantly flauhted 
as the new Spanish law swyobviously does 
raises many questions and calls for careful , 
challenge.

When this correspondent was in Rome 
during the Vatican Council debates on reli
gious liberty, he raised a number of ques
tions with some highly placed Catholic peri ti 
(Council experts). It was explained that the 
first problem was to get a firm position estab
lished by the church and then press the 
battle for its implementation throughout the 
world.

The first was done. Now it becomes clear 
that thejjattle for implementation is not one 
that will be won easily. It is one thing to 
proclaim principles of freedom, but it is 
another to practice them, a fact that should 
be increasingly clear to all Americans.

"When^the Vatican Council establishes a 
policy on religious liberty, will it have any 
effect in countries like Spain?" I asked a 
Catholic peritus friend.

"After the Council establishes the doc
trine," he replied, "the Catholic bishops 
even in Spain will be obligated to support 
it as the official position of the church.”

"But what ifjhere is no change in Spain ?”
I persisted. v

"Then continue to scream and to build 
up world opinion for freedom," ' he 
answered.

This, of course, is what all freedom-loving 
people should do, but it should be done with

a high degree of caution and wisdom, and 
with adequate and authoritative information 
about all the facts and factors in the case. 
Foolish screaming can throw a roadblock in 
the. way of what effective statesmanship can 
accomplish.

In the first place, non-Catholics in Spain 
should turn the searchlight on themselves 
and examine their own positions on freedom. 
In their clamor for official recognition by the 
State, were they really standing for basic 
freedom principles or were they merely ask
ing for "recognition”?

Then, we need to be aware of the nature 
and structure of the Roman Catholic Church. 
Even though the pope is the focal point of 
Roman Catholic allegiance, he is not an abso
lute dictator who controls with an iron hand 
the bishops of the world.

Spanish Catholicism is one thing and 
American Catholicism is another, even 
though they are both Roman Catholicism. 
To expect the bishops in one country to act 
like the bishops in another country is un
realistic.

Although we are inclined to be very criti
cal of the Spanish bishops in their role for 
freedom, we need to remember that they may 
be caught up in a power system both eccle
siastical and political, that makes it exceed
ingly hard for them to do differently from 
what they have done.

Then, we should remember that social, 
cultural and political situations change 
slowly. Freedom fighters get impatient, and 
often justly so. But we should remember 
that the Vatican Council's Declaration of 
Freedom represents a great victory. We 
should also take heart that the problem of 
freedom in Spain has been pressed so hard 
in world opinion that the Spanish Cortes 
(parliament) felt impelled to revise its 
freedom law, even though it did a poor job 
of it. ,
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Washington Observations
News — Views — Trends

July 26, 1967

CONGRESSIONAL HUMOR connected with the rejection of a rat control program was ill received 
by the Washington press. Cartoons and editorials showed congressmen lounging in luxury 
while babies in cribs were eaten alive.

THE CONSERVATIVE Washington Star quoted the President with approval, "we are expending 
Federal funds to protect our livestock from rodents and predatory animals. The least we 
can do is to give our children the same protection...." But Representative Gross of Iowa 
and others joked about a "Commissioner of Rat Control."

PROPOSED UNIFORM MONDAY HOLIDAYS have many preachers worried about what win happen 
to church attendance during the five long weekends. Many businessmen want all holidays 
shifted from midweek to Monday. They claim less absenteeism and more business.

THE FIVE HOLIDAYS and their new dates are: President's Day (replacing George Washington's 
birthday), third Monday in February, Memorial Day, last Monday in May; Independence Day, 
first Monday in July; Veterans Day, last Monday in October; and Thanksgiving Day, fourth 
Monday in November.

SINCE THE HOLIDAYS involved are all civic or national in nature, there seems to be no church
state issue involved. Hearings on the proposal have been scheduled for August 2 by the 
Standing Subcommittee on Federal Charters, Holidays and Celebrations of the Senate Judi
ciary Committee. Seven bills on uniform Monday holidays have been introduced in the House 
of Representatives and one in the Senate. Chief advocate for the proposal is the U.S. 
Chamber of Commerce. *

ANOTHER ATTEMPT IS BEING MADE to establish "standing to sue" for citizens who would 
challenge distribution of Federal funds to parochial schools as a violation of the First 
Amendment prohibition against an establishment of religion.

SEVEN NEW YORK RESIDENTS have appealed to the U.S. Supreme Court the ruling of a Fed
eral District Court in New York which held that they lacked legal standing to contest the ex
penditure of Federal funds. The challenge is against the purchase of textbooks for students 
in parochial schools.

FOUR GROUPS'HAVE JOINED in the case: American Jewish Congress, United Federation of 
Teachers, New York Civil Liberties Union, and National Congress of Parents and Teachers.

IN 1923 THE COURT RULED, in Frothingham v. Mellon, that taxpayers lack standing to sue the 
government over specific expenditures of Federal funds because their tax payments were 
too small to give them a real Interest in a court decision. If the Supreme Court agrees to 
hear this case it will take the pressure off Congress for Senator Sam Ervin's judicial 
review bill. If it refuses to hear the case, it may increase pressure for the bill.
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WASHINGTON SEMINAR ON URBAN STUDIES
A Report on an Exploratory Project In the Nation's Capital Sponsored 
by. The Southeastern Baptist Theological Seminary in Cooperation with 
The Home Mission Board, SBC, and the District of Columbia Baptist 
Convention. r

What may have been a breakthrough in theological education and 
inter-agency cooperation took place in Washington, D.C., in the 
Seminar on Urban Studies, June 12 - July 7, 1967. Southeastern 
Baptist Theological Seminary, the Home Mission' Board of the
Southern Baptist Convention and the District of Columbia Baptist 
Convention were the sponsoring agencies.

Thirty-one students, including twelve seminarians, eight pastors 
and eleven staff members from the Home Mission Board comprised 
the student body. Thomas A. Bland and E. Luther Copeland, both 
from the faculty of Southeastern, wCre joined in teaching by G 
Emanuel Carlson, Executive Director of the Baptist Joint Committee 
on Public Affairs, who served as Visiting Professor. (

Seminar discussions and individual study projects undertaken by 
students, in on-the-field investigation revolved around three basic 
emphases: (J.) the forms, structures, content and context of min
istry by churches in the metropolitan area; (2) Christian dialogue 
within the international and interfaith'community; and (3) resources 
in public and private agencies for Christian ministries to human 
need. i ............ ■ •••'

Why This Seminar?
This pilot project, which brought persons from points extending 

from Maryland to California into a clinical experience, was under
taken as one attempt to come to terms creatively with contemporary 
urban life in an educational experience which sought to combine 
theory witfi practice.

At least three basic assumptions were in the minds of those 
responsible for planning and conducting the Seminar. The first was 
the recognition that the city has become the locus for contemporary 

Christian ministry. Here is a frontier for Protestants. Southern 
Baptists, in particular, are ill-equipped by background and training 
for effective work in urban settings. We recognize the urgency of 
informed, realistic and constructive approaches to the opportunities 
of authentic Christian work in modem metropolitan settings. This 
Seminar was but one attempt among others being undertaken by our 
denomination to confront the urban challenge.

A second assumption was that the preparation of leadership for 
the churches and denominational agencies in urban ministries will 
require new approaches. Classroom lectures and individual study 
and research utilizing the written documents of theological and 
social science disciplines have their place in such preparation. How
ever, our assumption in offering this Seminar in Washington was 
that learning could "come alive” better in the laboratory setting of 
the metropolis. The testimony of participants at the conclusion of 
the Seminar strengthened this judjpnent.

A third assumption underlying this venture was that a compre
hensive Christian ministry iry urban society will require greater 
involvement between churches and other institutions whose goals are 
similar to those of the churches, especially in services provided to 
persons. A positive orientation toward government-sponsored wel
fare and educational programs, and a working knowledge of these 
programs and how to relate to them, is crucial. Basic questions of 
church-government relations can best be raised and answered in 
the context of actual Efe situations, rather than in a purely hypo
thetical context, a

Washington, as the seat of national government, affords unique 
resources. Individuals and agencies in both the executive and legis
lative branches of government were cooperative in this phase of

/tmerfcas cities are a strange admixture of hope for some ...
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study. We were most fortunate, too, to have the advantage of the 
knowledge and experience of Dr. Carlson and others of the staff 
of the Baptist Joint Committee on Public Affairs.

Some Questions for the Future
The contribution of this pilot project was primarily in the explora

tion, of a method of education and training in urban studies. 
Although this writer does not minimize the additional knowledge 
gained by Seminar participants, candor compels the acknowledgment 
that four weeks is a short time for acquiring knowledge.

Should the methodology of the 1967 experience be refined in
other four-week seminars?

DJL THOMAS A. BLAND, Me 
writer ef Mte repeat, te Pntunt 
of Chrtetiea Bthico oi SeeUlen 
et Me SewMeawtem BapUrt Theo- 
lofieel Sewiaerf, IFaJba Fereet, 
North Caroline, an faarifafian 
owned end operated bp Me SasM- 
am BapHet CoaoeaHoa.

Moreover, if the method of the 1967 Seminar is valid, should 
there be longer periods of. study?

Is there, in fact, a need for a continuing Center for Urban 
Studies, offering longer seminars, workshops, in-service training for 
pastors and agency personnel, and other types of on-the-field urban 
studies?

Should Baptists consider the establishment of regional centers for 
specialized training for urban ministries, with such centers strategi
cally located at various points across the nation?

What does this kind of approach offer for the education of theo-

Ctew seaateM were held lit the heaAqaartera feeilUiee of the Die- 
trict of ColuuMe Baptiat Conception. FieU ataAiee were carried 
oat bp eacA student in a personal reaeareA prefect in the Wash
ington area.

\ — ,• eu», • •• *"* •* -r • . • • ... • f % •» • t1 I f ■ 

logical students who will serve as pastors, missionaries, and other 
workers in an urbanized world?

What possibilities are afforded for the renewal of the Christian 
witness, including the greater penetration of the churches' influence 
into such islands of urban need as the inner city and the high-rise 
apartments?

What potential is there, in this kind of endeavor, for knowledge 
which would lead to sharing with government and private agencies 
in a constructive approach to the massive human needs of urban life?*

This writer thinks such questions deserve thought and discussion 
as Baptists look at the urban settings of ministry in the twentieth 
and twenty-first centuries.

qualor for thousands ... and a struggle to survive for millions
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PLURALISM AND
RELIGIOUS LIBERTY

* (Continued from page 1)

sectarians. In deference to majority Prot
estant opinion, attempts at involving organ
ized religious bodies in ecumenical union 
generally by-passed these groups, For ex
ample, the proposal of C. C. Morrison for 
a union of the main bodies of Protestantism 
already amenable to the National Council's 
overtures was to be secured despite this 
sizable segment of the religious population 
of America. Taken together, however, these 
sects form a significant and fairly compatible 
whole in American religion. Recent studies, 
such as Horton Davies' Christian Deviations, 
at least attempts to do justice to these bodies 
of believers.

An additional element in American reli
gious life with which "pluralism" mixst be 
concerned is constituted bythe adherents to 
the non-Christian World Religions. These 
are the older, mainly oriental, religious per
suasions, such as Buddhism, Hinduism, 
Islam, etc. Members of these groups in 
America have heretofore been from the East
ern ana Near-Eastern races and nationalities, 
and usually-only temporary residents in' the 
United States. Since the turn of the twentieth 
century their existence here has taken on a 
more indigenous and permanent character. 
Some sects of Buddhism and Islam, for in
stance, are among the fastest growing reli
gious groups in our land. They are attract
ing mor? and more members from among 
Anglo-Saxon Americans, many of them con
verts from Protestantism. Far more important 
than their numerical growth, |iowever, is 
the increasing attraction of these Oriental 
religions^and philosophies among the edu
cated and academically oriented. Some 
results of this are a growing emphasis upon 
religious syncretism, an indifference to reli
gious institutionalism in the formerly ac
cepted sense, and a concommitant diminish
ing of missionary activity by formerly aggres
sive Christian communions.

In a special.and political sense, pluralism 
means equality before the law and equality 
of opportunity in business and public life. 
Laws which impose restrictions on those of 
a particular religious persuasion are vanish
ing in America; the accomplishment of equal 
opportunity in public life, that is, the hold
ing of public office-by those of a religious 
minrftity, comes more slowly.

The presidency has been held by only 
one Catholic, no Jew, no sectarian, and no 
adherent of a non-Christian religious faith. 
The Catholic story is well known-- With 
regard to the other groups there has been 
little said, partially due to the limited num-

This article i$ the second of two 
articles dealing with the relationship 
of pluralism to religious liberty. The 
writer is Dr. Joseph R. Estes, Secretary 
of the Department of Work Related to 
Non-Evangelicals of the Home Mis
sion Board of the Southern Baptist 
Convention.

The first article on this topic was 
published in the July 1967 issue of 
Report From The Capital, and was 
written by Dr. Robert G. Torbet, 
Executive Director of the Division of 
Cooperative Christianity of the Ameri
can Baptist Convention.

ber of political candidates coming from 
among them, except in local situations. But 
it may be suggested that the facts of political 
life illustrate our general tendency to over
look these religious minorities in the basic 
concept of "pluralism."

The Practice of Religious Liberty
More exhaustive treatises must deal with 

the philosophical and theological concepts 
involved in the term "religious freedom.” 
Here we will merely suggest some practical 
considerations affectihg the practice of sudi 
freedom in a religious pluralism such as we 
have described above. The First Amend

ment assured, the free exercise of religion in 
all its various forms in America. The real 
problem arises when it is necessary to deter
mine at what point or in what manner one's 
exercise of religion constitutes an imposition 
upon another or the exploitation or manipu
lation of another's life.

Doubtless all will agree with these state
ments by the World Council of Churches:

Human attempts by legal enactment or 
by pressure of social custom to coerce 
or to eliminate faith are violations of 
the fundamental ways of God with men. 
The community has the right to require 
obedience to non-discriminatory laws 
passed in the interest of public order 
and well-being. In the exercise of its 
rights, a religious organization must 
respect the rights of other religious 
organizations and must safeguard the 
corporate and individual rights <rf the 
entire community. (Gted by Claude D. 
Nelson, The Ecumenical Impact, Sheed 
Ward, New York, 1966, p. 61.).

Variations in laws such as Sunday closing 
laws, divorce and adoption restrictions, cen
sorship, planned parenthood, birth and 
abortion laws, and the like, indicate that 
we have not yet come to agreement on 
what constitutes "non-discriminatory laws.” 
Neither is there agreement on where the 
majority religious mentality is being pre
ferred at the expense of others. It is sur
prising how hard the idea of religious estab
lishment dies and how often those who cry 
the loudest about a "free church in a free 
state" are found to seek the support of cer
tain religious tenets by the secular law. It 
is a poor faith at best which must depend 
upon majority adherence and public decree 
to assure its existence. Related to this is the 
whole complicated question of tax laws and 
exemptions.

So far as the relations between Christian 
groups is concerned, the growing ecumeni
cal temperament has contributed positive 
guidelines. The dramatic change of stance 
by Roman Catholicism toward those of other 
Christian communities, however inadequate 
in the minds of some, has brought a veri
table deluge of ecumenical relations of vari
ous kinds, between representatives of all 
Christian groups. Involved in these rela
tions is a wholesome acceptance of the 
validity of a multiplicity of forms of Chris
tian organization, less pontification by both 
Roman and Protestant leaders, a generous 
disposition toward believers of all com
munions, and a readiness to enter into serious 
dialogue concerning the nature and content 
of the Christian Faith by all concerned. At 

(Continued on page 8)
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. CAN A GROUP THINK? -

By Albert McClellan

Can a group think? Is it possible for a 
collection of decidedly different persons to 
find their way logically and firmly to a dear 
unified conclusion? Or must the group 
always be dominated by a few aggressive 
individuals who do the thinking to which 
the members subscribe?

Many fine leaders think group thinking 
is impossible. They argue for strong leader
ship with as little group involvement as 
possible. Others think it is both possible 
and desirable. Three notable experiments in 
recent years in which I have been deeply 
involved lead me to think that group think
ing is a practical and necessary procedure 
for a properly functioning democratic so
ciety. All three ventures have been reason
ably successful in involving multitudes of 
people and reaching worthwhile condusions.

The Annual Religious Liberty Conferences. 
For eleven years these conferences have been 
conducted by the Baptist Joint Committee on 
Public Affairs. They have attracted hun
dreds of people to talk about the problems 
of religious liberty and church and state. 
The conferences have been structured around 
highly informative addresses and small group 
conversations. In the early years there was 
considerable lost motion due to the inex
perience of many partidpants talking to
gether.

Baptist ministers have been so accustomed 
to the pulpit approach that they often insist 
on pftaching in conferences that should be 
conducted in a normal conversational tone. 
They are also accustomed to stating their 
case in terms of axioms or postulates, which 
they assume are not open to examination. 
This polemical attitude often intimidates 
the laymen. This was the experience of the 
early conferences.

But in recent years the participants have 
learned what it means to engage in open, 
meaningful dialogue. The last two confer
ences have been especially helpful. From 
them has emerged thinking that is dear and 
consistent and that offers a basis for con
crete and constructive policy.

The ’70 Onward Study. Four years ago 
Southern Baptist leaders dedded that any 
really workable program for the 1970's must 
take into account the concerns of the people 
at the grass roots. So they' organized and 
conducted the '70 Onward study to secure 
the view of a wide section of local church 
people. Six hundred and fifteen pastors and 
laymen were involved in 41 seminars to dis
cuss their concepts of the basic areas of 
church work. The seminars were organized 
to proceed carefully along a track toward 
condusions which the people themselves 
would determine. The procedure was struc
tured, but the content was entirely that of 
the participants. The chairmen of the 41 
groups met to formulate a report on the 
seminars. Their report was reviewed by 
several thousand people. Gradually there 
emerged the plan that was presented to the 
Southern Baptist Convention at Miami Beach. 
It is creative, dynamic and practital. No 
one person dominated the report. If ever 
a group of grass roots Baptists created some
thing bold and original, this group did.

1 The Baptist Education Study Task. This 
two-year study is perhaps one of the most 
exhaustive efforts at group logic ever under
taken by Baptists. Organized around 24 
seminars meeting for three sessions in 1965 
and three sessions in 1966, and two national 
study conferences, these people grappled 
with a sequence of very rigid, logical ques
tions. These were: (1) What are the prob
lems of Christian Higher Education? (2) 
What caused these problems? (3) What 
requirements will solutions have to meet? 
(4) What are the guidelines and principles 
for solution? (5) What are the suggested 
solutions ?

Over and over again the men and women 
asked these questions in seven basic areas 
of finance, college-denominational relations, 
college teacher, accreditation, academic free
dom, academic scope and Christian college 
purpose. Thousands of ideas were submitted 
and examined. A few hundred found their 
way into the report. It is estimated that 

about 8,000 persons took part in shaping this 
material. The result is a frank, forceful 
document that will be very useful in think
ing about the problems of Christian higher 
education. The entire process gave Southern 
Baptists a new vocabulary and a new ap
proach for the resolving of their problems.

These three undertakings point up the 
need for further refining group thinking 
processes:

(1) Leaders need a thorough understand
ing of the theory of group dynamics.

(2) Most Baptists need fundamental 
grounding in the values and procedures of 
dialogue.

(3) Denominational leaders need to 
understand that the day of "the fiat" is 
passed. If a man expects to haVe anything 
to say on behalf of the group, it will have 
to be shaped by the group.

(4) Leaders must also recognize that to
day’s college graduate is well schooled in 
these newer processes.’ If leaders expect to 
continue to lead, they must respond to the 
kind of education youth is receiving.

Nobody expects group thinking to take 
the place of individual thinking. It will 
never replace the strong-minded leader, but 
there is hope that it will replace the chaos 
that has so often existed in the minds of 
the rank and file.
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RECOMMENDED READING
FREEDOM AND THE COURT

By HENRY J. ABRAHAM
Oxford University Press, N.Y.
1967, 836 p. |7.50

Both logic and experience argue that the 
sound protection of one right is usually 
related to the sound protecti<£ of all rights. 
This is true for both procedural and'sub
stantive rights. Free religion needs the sup
port of free speech and free assembly, and 

' it must be protected with judicial process 
adequate to its defense.

From this starting point, it is necessary to 
applaud a good book that' surveys the Bill 
of Rights in general. Such a book gives us 
a better assessment of the actual state of our 
legal rights than more narrow books.. Since 
Professor Abraham's book is very good, it 
merits much applause.

The book takes up the legal interpreta
tion of the whole Bill of Rights by the 
Supreme Court. It also devotes some space 
to the social backgrounds of some rights.

The author taker up the issues he raises 
to show that the demands of the individual 
for tights and the requirements of an, ordered 
society need prudent balancing. When he 
finds the balance in doubt between the indi
vidual's needs and society’s needs, he gen
erally supports the individual. His bias is 
for broad individual liberty.

His development of the law of free reli
gion is most helpful. He gives the reader 
two tables taking up seven pages. These

+ PLURALISM
(Continued from page 6) 

least we are beginning to heed the Apostle’s 
injunction "to speak evil of no one, to avoid 
quarreling, to be gentle, and to show perfect 
courtesy toward all men.” (Titus 3:2, RSV) 

Robert McAfee Brown's recent word is 
appropros: "We have moved from diatribe 
to dialogue, vand into a period of ecumenical 
escalation." (Cited in Direction: Unity, Vol. 
2, No. 17, May 15, 1967, p. 2.) It still 
remains true, however, that the essential 
difference between Christian denominations 
have been directly and adequately faced only 
in restricted and highly selective circles of 
leadership. It is to be hoped that these issues 
may be given full consideration by the 
broader constituency of Christians in all 
communions as a result of the "ecumenical 
revolution,” whatever the outcome may be.

The Missionary Imperative
One final major concern must be men

tioned. The fact of the Christian missionary 
imperative cannot-be denied. To a greater or 

giye a brief summation of all federal cases 
on the free exercise of religion decided 
against the individual and then of all cases 
decided Jor the individual. Using cases on 
the establishment clause -he also> presents in 
four pages all cases where the court found 
no violation of the establishment 'provision 
and all cases where it did. These tables will 
be much used.

Quite clearly, a wide separation of church 
and state is a bias of the professor. It leads 
him to describe the 1965 Elementary and 
Secondary Act in a slightly imprecise light 
at points. The act was designed to aid 
students wherever they attended school. He 
states this well enough, but occasionally he 
says the act aids schools without the neces
sary adverb, "indirectly.”

The last long chapter takes up racial 
equality. This is valuable in itself, and it 
throws light on a, problem of special interest 
to those concerned primarily with religious 
liberty. The problem is this: If private 
agencies cannot properly discriminate on 
grounds of race, can they discriminate on 
grounds of religion? In clientele? In em
ployment? •

One part of the answer to this question 
may be found in this comparison: Some 
forms of religious discrimination may be 
supported by the First Amendment's free 
exercise clause. There is, on the other hand, 
no clause in the Bill of Rights guaranteeing 
freedom of racial discrimination.

—Walfred H. Peterson

lesser degree, depending on the persons ad
dressed, the compulsion to share one’s faith 
with others so as to persuade them of its 
truth and gain their adherence is essential to 
the Christian life. Perhaps most sensitive at 
this point are the Jews. They have good 
reason for fearing some Christian methods 
of proselytizing! .

Yet one of their own scholar^ Dr. Samuel 
Sandmel, has said, "The fact is the mis
sionary impulse is central in Christianity . . . 
and to ask Christians to forego proselytizing 
is to ask them to cease to be authentically 
Christian." (The Saturday Review, Dec. 3, 
1966, p. 43.) With Dr. Sandmel, though, 
we must disavow "clumsy, dishonest, dis
tasteful missionizing” of Whomever, Jews 
or others, but we cannot, as he says, deny 
"the mission itself.” The practice of reli
gious liberty must involve the free and 
non-coercive practice of persuasion of "non
believers” by "believers” of all religions.

What the Christain claims for himself as 
a divine mandate, he cannot forbid to 
another.
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BILL TO INCREASE
CHURCH POSTAL RATES

WASHINGTON (BPA)— A bill to pro
vide for bulk rate of 21/2 cents a piece for 
nonprofit organizations and 4>/2 cents a 
piece for commercial bulk mailings has been 
introduced into the House of Representa
tives by Rep. Ken Hechler (D., W. Va.).

He cited the Postal Policy Act of 1958 that 
provides that nonprofit rates should be 50 
per cent of the commercial rates. However, 
he said that in the postal rate rise in 1962 
this scale was not followed and that third- 
class bulk rates were frozen at 1*/| cents.

He expressed the hope that when the 
postal rate bill is considered the Congress 
would raise the rates for both commercial 
and nonprofit mailings.
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