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Making Difficult
Ethical Decisions
T. FURMAN HEWITT

Dear Johnny:
It hardly needs saying that we en

joyed your long evening with us last 
week. We really appreciate your taking 
time from a well-deserved spring break 
to fill us in on your first year of college.

Last Friday’s discussion was, at the 
end, a sober one; and I was impressed 
with your and our Tom’s perceptive
ness concerning the development and 
deployment of nuclear weapons. You 
both have done your homework (par
don the expression!) and are unusually 
well informed.

As you were leaving, you stated your 
perplexity: "How is a Christian sup
posed to make a decision on such mat
ters? If the leaders—the ones who are 
supposedly educated—cannot agree, 
how are we supposed to be able to de
cide?”

Well, Johnny, the more I’ve thought 
about it, the more I think it deserves an 
answer—perhaps as much for my sake 
as for yours. Let me make a few obser
vations and then some suggestions.

First, the issue of the nuclear arms 
race is important; and it deserves the 
best efforts you and other members of 
the body of Christ can bring to it. The 
risks inherent in the existence and pro
liferation of such awesome weapons of 
destruction should not be ignored. It is 
shocking to think that the United 
States and the USSR between them 
have about eighteen thousand strategic 
nuclear warheads, each many times 
more powerful than the bomb which de
stroyed Hiroshima.

Second, we must be careful not to as
sume too quickly that our particular 
conclusions about what should be done 
under these circumstances are neces
sarily the only possible answers. The 
history of Christian reflection on theo
logical and moral issues indicates an 
incredible diversity. Who, after all, can 
be certain of speaking the will of God? 
We are human, not divine, and our 
thoughts and ways are not God’s (see 
Isa. 55:8-9).

Third, the lack of consensus can be 
overcome to some degree by more care
ful attention to the decision-making 
process. Of course, unanimity is not 
likely; but we can at least gain some 
respect and understanding for one an
other if we know why we disagree. 
God’s servants should not divert their 
energies to fighting each other when, in 
fact, they may share the same goal of 
creating a world in which men and na
tions live in peace.

Now, how to decide? What elements 
should be kept in mind as we consider 
the choices we must make? In 1965, 
James Gustafson wrote an article in 
the Harvard Theological Review in 
which he attempted to bridge the gap in 
the debate between the situation (or 
contextual) ethicists represented by 
writers such as Joseph Fletcher and the 
more principle-oriented thinkers such 
as Paul Ramsey.1 Gustafson suggested 
that thinking about ethical issues is 
never as simplistic as the debate made 
it appear, but situation-oriented per
sons have principles and principle- (or 
rule-) oriented persons also consider 
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the situation in which rules apply. Gus
tafson then suggested that there are, in 
fact, several elements in any decision
making process. While one may be 
given more weight than another, sound 
moral reflection must finally take all of 
them into account.2 Following Gustaf
son and others who have pointed to a 
variety of elements in the decision
making process,3 let me suggest six 
variables which play a part, or should 
play a part, in our effort to resolve diffi
cult moral questions:

(1) the person and history of the deci
sion maker, (2) the facts of the situa
tion, (3) moral reflection of the human 
race, (4) a transcendent point of refer
ence, (5) theological affirmations, and 
(6) the counsel of the church.

The Person and History of the Decision Maker 

Let’s begin with the obvious. It doesn’t 
take a theologian to know that we hu
mans are finite, fallible, frail creatures. 
From the beginning, we are in trouble. 
We who make decisions are the prod
ucts of heredity and environment, and 
both surely affect the way we perceive 
and act. Parental training, parental ex
amples, friends, physical health, sex, 
influential teachers, and general cul
tural expectations, which vary from re
gion to region and decade to 
decade—all contribute, in ways we do 
not completely understand, to the way 
we view ethical issues.

This does not in itself justify or ne
gate any position we may hold, of 
course; but it should humble us, mak
ing us less certain of our own rightness. 
What is needed here is a careful look at 
the unspoken assumptions and experi
ences which lie beyond our neighbor’s 
position as well as a healthy regard for 
the subtle influence of our own preju
dices.

Realism about our human finiteness 
should not make us pessimistic, how

ever. We humans may not agree on 
what "good” thing should be chosen, 
but we do acknowledge the categories 
of right and wrong. We, in our better 
moments, are able to step back from 
our gut-level, animal-like responses in 
order to ask the questions of propriety, 
honor, justice, fairness, and compas
sion. The complex set of feelings, mo
tives, fears, and aspirations that make 
us human is, thus, the source of both 
our problem and our hope that things 
may change.

The Facts of the Situation
It is also obvious to most of us that we 
cannot be responsible decision makers 
on the bases of ideals or principles with
out considering reality. Even those per
sons most likely to condemn "situation 
ethics” will employ facts and figures, 
costs and consequences when arguing 
their favorite moral issue. We dare not 
pretend that the facts somehow stand 
alone, that they call for certain moral 
decisions apart from other values and 
principles held by the decision maker; 
but neither should we ignore present 
reality and the probable consequences 
of alternative actions.

Careful, disciplined judgment is 
called for at this point. There are nu
merous pitfalls: Statistics can be dis
torted; salient facts may be omitted in 
public presentations; personal inter
pretation may be presented as fact; 
credibility of the presenter may be mis
takenly assumed or impugned (a kind 
of ad hominem argument). But facts do 
count.

Moral Reflection* of the Human Race
Christian faith and moral values are, in 
the last analysis, derived from the reve
lation of the nature and will of God. 
Nevertheless, reason—that God-given 
ability to think clearly, found in the 
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moral reflections of the human race— 
also plays a part in Christian decision 
making. Well-meaning Christians too 
often have ignored the importance of 
reason, assuming that either a text or 
some internal spiritual certainty will 
provide sufficient guidance. Biblical 
texts do not, however, cover all the cir
cumstances of today’s world; and feel
ings (or conscience) alone may reflect 
personal desires or social prejudices. 
We are all too familiar with Christians’ 
standing on opposite sides of an issue, 
each claiming to have received some 
special word from the Lord. How do we 
judge between these claims?

The Bible has nothing against the 
use of our minds. Admonitions to think 
and references to discourse, reason, 
and reflection abound. Paul, for exam
ple, reasoned with hearers in the syna
gogue (see Acts 17; 18; 24); and Peter 
admonished believers to be able to give 
a reasonable account of their faith (see 
1 Pet. 3:15).

Inquiry into the facts, which we have 
already mentioned, is only one way rea
son helps us. Reason also helps us: to 
examine available, alternate actions 
and their possible consequences; to 
identify and prioritize issues; to formu
late principles and rules for objective 
judgment.

The traditional criteria for a "just 
war” is an example of the use of reason. 
We must take seriously the fact that 
numerous individuals have said that 
nations’ going to war without adequate 
cause or proper authority or in a spirit 
of vengeance is inherently unjust and 
destabilizing. It is wrong, they have 
reasoned, to war against noncomba
tants or to use excessive force. We may 
not all agree when these principles 
have been violated; but the principles 
stand, always calling us back to those 
things which men and women of good 
will and sound mind have determined 

to be reasonable, minimal restrictions 
on our behavior.4

Transcendent Point of Reference
Some elements of decision making are 
unique to the Christian. The first, and 
most important, observation is that the 
Christian’s final authority is God. We 
do not claim to invent our moral stan
dards, but base them on and measure 
them by God’s will and approval as ulti
mate reality.

This transcendent point of reference 
rules out the kind of individual or na
tional subjectivism that grants na
tional interests the last word. True 
loyalty and genuine devotion to one’s 
country is to be praised, but the Chris
tian’s ultimate commitment is to the 
will of God, whose love and justice is 
the ground of all being, the source of all 
goodness, and the standard for all right 
conduct.

H. Richard Niebuhr called this focus 
on the will of God, as against the de
mands for loyalty to the lesser struc
tures and powers of this world, "radical 
monotheism.”5 It is in this sense that 
we say that Christian decision making 
is a matter of faith.

All conduct is grounded in some kind 
of faith/commitment involving love or 
trust. The tragedy is that, all too often, 
God is not the object of our faith; lesser 
goods function as gods in our lives.

"But,” I can hear you ask, "how does 
one know the will of the one true God?” 
There are no easy answers to that ques
tion. Our commitment to God is based 
on the conviction that the Person and 
will of God has been "revealed” to us. 
The word revelation does not mean di
vine skywriting, infallible intuitions of 
the soul, or the Bible as a complete set 
of rules immediately applicable to the 
terrible dilemmas of the twentieth cen
tury. Revelation is primarily the disclo
sure of the Person and the work of God.
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Edward Everding and Dana Wil
banks pointed out that the Bible is im
portant for moral decisions, not only 
for its presentation of rules or ideals 
but also for its "vivid images of human 
actions that are faithful to God.”6 That 
is an important function, for images 
help shape our perception and re
sponse.7

The Bible also provides "images of 
God” which can help us to see more 
accurately both ourselves and the 
situation. Over against the images of 
authority, pride, and power often cul
tivated by our government and the 
media, the Christian’s view of the world 
is affected by devotion to God’s disclo
sure through the images of Creator, 
Judge, and Redeemer, say Everding 
and Wilbanks.8

If we truly regard God as Creator and 
act responsibly toward his creation, we 
cannot look at a world formed out of 
chaos and declared good and glibly talk 
of destroying even a part of it. We can
not view all human beings as made in 
the "image of God” without assuming 
some responsibility for them. The 
proper response to God’s creation is its 
preservation, insofar as possible. That 
may not necessarily rule out the use of 
force, even nuclear force; but it does 
mean that a new awareness should be 
part of our calculations.

The Creator God is also the God who 
judges our failures. Just as the God of 
the prophets allowed the inevitable 
progress of events to become the source 
of judgment on the failure of Israel to 
be his servant, so may brutal political 
and social realities finally become the 
instruments of God’s judgment for us. 
God is not mocked; if we sow the winds 
of hatred and fear, we shall surely reap 
a whirlwind such as the world has 
never seen. Ethical decisions must al
ways take the consequences into ac
count.

God is Redeemer as well as Creator 
and Judge. As Redeemer, God is active 
in the process of bringing healing and 
wholeness to his creation. The One who 
created us will not abandon us; the One 
who judges us will not forsake us. There 
is hope in the issue which confronts us 
because a loving God calls us to become 
agents of reconciliation.

A number of opportunities are avail
able to one truly committed to the task 
of reconciliation. Whether we are gov
ernmental agents, members of the 
armed services, or participants in the 
peace movement, our witness is needed. 
It is important that the thrust of our 
lives be toward peace and reconcilia
tion and not toward rekindling ancient 
animosities and alienation; that we 
have the same spirit of love found in 
the great Reconciler himself, Jesus of 
Nazareth; and not that we argue over 
how reconciliation is to be achieved.

The pinnacle of that revelation to 
which we orient ourselves is found in 
the incarnation, where the embodi
ment of God’s will in the life of Jesus 
becomes the revelation of God’s will for 
mankind. We cannot get around the 
fact that moral decisions must be mea
sured against our knowledge of the Per
son and work of Jesus of Nazareth, who 
embodies the love and will of our Crea
tor. We are to "follow his steps” (1 Pet. 
2:21), love as he loved (see John 15:12), 
and emulate his life of servanthood (see 
John 13:14-15). Even the most jaded ag
nostic or the most rebellious college 
sophomore usually admits to the beau
ty, integrity, wisdom, and love of Jesus, 
as a picture of God before which we 
stand and by which our motives and 
decisions are judged.

Theological Affirmations
This term is borrowed from James Gus
tafson, and refers to beliefs as corollar
ies, which have implications for moral 
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decision making, to our basic commit
ment to God.

One of these affirmations is that the 
redemptive act of God in Christ re
minds us of the power of sin in the 
human condition. God as Judge pro
nounces judgment on our sin—not just 
those personal shortcomings we easily 
focus on, but our alienation from and 
rebellion against God. Some say that 
the one word which best describes sin is 
pride, the pride that makes us regard 
ourselves, our people, or our nation as 
of ultimate value. Note the serpent’s 
appeal to the woman in the garden: 
"When you eat . . . , you will be like 
God” (Gen. 3:5, RSV).9

This terrible reversal of priorities 
and values, this elevation of our in
dividual or collective desires to the 
level of the ultimate, this tendency to 
do what is right in our eyes—this is the 
brutal fact which should put us on 
guard about our human ability to ra
tionalize almost any kind of behavior. 
The history of the "Christian” West is 
a sad commentary of believers’ venting 
their rage on unbelievers as well as 
other Christians, usually with the firm 
conviction that God was on their side.

The wise Christian will be sensitive 
to the fact that the most hideous crimes 
have sometimes been wrapped in the 
cloak of righteous judgment; he or she 
will remember that national pride, eco
nomic threat, and racial fear are 
among the things which distort our 
judgments and desensitize our compas
sion. The Bible reminds us that, though 
saved by grace, we are still the prison
ers of our weakness (see Rom. 7:15-25). 
We are capable of rationalizing any
thing.

A second affirmation we must make 
comes from our Lord’s command that 
"even as I have loved you, that you also 
love one another” (John 13:34, RSV). 
The command to love our neighbor is 

clearly the preeminent moral obliga
tion for Christians; indeed, for the 
writer of 1 John, a loving attitude was 
the test of genuine faith. "He who loves 
is born of God and knows God,” and one 
"who does not love his brother whom he 
has seen, cannot love God whom he has 
not seen” (4:7,20, RSV).

The tough part of this command
ment, of course, is the fact that it ap
plies to our enemies as well (see Matt. 
5:44-45). Love is not just a desire based 
on mutual admiration; it is measured 
in unselfish concern and action. The 
word used in the New Testament for 
this love is agape, a word describing the 
love of God for us, and denoting a car
ing attiude based on others’ inherent 
worth, rather than their usefulness.

We are rebellious against God, yet he 
loves us. "God shows his love for us in 
that while we were yet sinners Christ 
died for us” (Rom. 5:8, RSV). With such 
love as our standard, it is understanda
ble that we are commanded to love our 
enemies, to give ourselves sacrificially 
and unselfishly to our brothers and sis
ters, made in the image of God.

Paul held up a provocative standard 
of genuine love. He advised the Chris
tians at Rome to "bless those who 
persecute you . . . live in harmony with 
one another . . . repay no one evil for 
evil... live peaceably with all ... never 
avenge yourselves ... do not be over
come by evil, but overcome evil with 
good” (Rom. 12:14-21, RSV). At the very 
least, such an understanding of Chris
tian love will change the attitude and 
rhetoric with which we approach moral 
and ethical issues.

Those sensitive to the demands of liv
ing on an agape level still must decide 
what it means to be "loving.” Even if 
we grant that worth is unrelated to 
merit, the question of how best to love 
or care for a person, group, or nation 
remains. Some would contend, as did 
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Reo Christenson, that it is mere "so
phistry to argue that we can love our 
enemies and do good to them while 
maiming and butchering them, togeth
er with their families. If this is loving 
our enemies, then how does love differ 
from hatred?”10 This pacifist argument 
is a powerful one, and Jesus certainly 
seems to exemplify it.

Other thoughtful Christians argue, 
however, that the tragic limitations of 
the human condition may require the 
Christian to restrain evil persons in 
order to care for (i.e., love) the wider 
community of neighbors. It is argued 
that to allow evil a free hand would be 
unloving both to those who would be 
hurt by such evil and to the evil persons 
themselves. Discipline may be the most 
loving or caring action.

Thus, in the name of love, one may be 
a pacifist or one may argue for the use 
of force. If one chooses the second 
course, there is still the decision about 
the degree of force which can be used. 
Clearly, here is where conscientious 
Christians differ; however, love and lov
ing actions toward neighbors and ene
mies remain the overarching attitudes 
we are to take into such discussions.

One of the theological affirmations 
we must take with us into the decision
making process, then, is the command 
to love—the ideal nature of which has 
been amply revealed in the life and sac
rificial death of our Lord.

The Counsel of the Church
The last element in the decision-mak
ing process is the church itself. Both 
New Testament references to the fel
lowship (koinonid) of believers and the 
Old Testament attitude that Israel was 
either blessed or cursed by the deeds of 
its individual members, remind us that 
the Christian life is not lived in splen
did isolation. We live in a present com
munity; we receive our religious 

heritage from the past community; we 
anticipate the world’s future oneness in 
God’s kingdom (see John 17:20-21; Col. 
1:19-20; 1 Cor. 1:10).

Clearly, then, our moral actions 
should be such that we seek, first of all, 
"the good of (our) neighbor” (1 Cor. 
10:24, RSV); and our various gifts 
should be used for the community, 
remembering that "we, though many, 
are one body in Christ, and individually 
members one of another” (Rom. 12:5, 
RSV).

The role of the church as a whole can 
greatly influence individual and na
tional decisions. The collective experi
ence of God’s people provides an 
accumulation of moral guidelines gath
ered, sometimes painfully, through the 
years, as well as what Paul Lehmann 
called a "context of ethical reflec
tion.”11 Lehmann has pointed us to 
Ephesians as support for his contention 
that "it is from, and in, the koinonia 
that we get the answer to the question: 
What am I, as a believer in Jesus Christ 
and as a member of his church, to 
do?”12 The Ephesian Letter points out, 
for example, that it is "through the 
church the . .. wisdom of God (is) made 
known” (3:10, RSV); therefore, Chris
tians are to "lead a life worthy of the 
calling to which (they) have been 
called” (4:1, RSV), accepting the fact 
that their various gifts are to be used 
"to equip the saints for the work of min
istry, for building up the body of 
Christ” (4:12, RSV). In this community, 
this fellowship, "every man (is) his 
neighbor’s priest,” Lehmann said.13 We 
minister to one another.

We need this sharing of ethical in
sights because of the reality of sin. The 
sad fact is that individually we have 
blind spots either by choice or by 
chance. John Bennett reminds us that 
the same is true of local congregations 
and, by implication, denominations 
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when they are "too homogeneous in 
race, social experience, and interests to 
see society as it is experienced by those 
whose social history and background 
are markedly different.”14 Bennett in
sisted that the isolation and uncritical 
cultural outlook of churches call for 
them to "have their windows open” to 
the "winds from the world-wide Chris
tian community.”15

It might help to become acquainted 
with the views of others whose experi
ence, traditions, and personal invest
ments are different from ours—just as 
it would be helpful for them to under
stand us. No one has a monopoly on the 
truth; that is why we should be priests 
to one another.

We are not the first Christians to 
struggle with the issue of war. While 
the problem of nuclear weapons is rela
tively new, there is much to learn from 
the rules and guidelines which 
emerged from earlier struggles, par
ticularly the guidelines for determin
ing a "just war.” There is no more 
important issue than the question of 
justifying nuclear war through limita
tion. Or does the destructive potential 
of nuclear weapons make the theory of 
"just war” obsolete?16

Well, Johnny, there you have it. I 
have not provided you any answers, but 
I hope that some of the elements out of 
which an answer can be forged are a bit 
clearer. The task of moral decision 
making is not easy.

A few final words of advice: First, 
don’t neglect your prayer and devotion
al life. Through it, you will develop the 
kind of Christian character which 
brings the right choices to difficult deci
sions.

Second, be tolerant of those who 
make their best effort and still end up 
on opposite sides of the political/moral 
fence. Perfection is not granted anyone 
in this life, and we must learn to work 

with and love even those with whom we 
disagree.

Our disagreement is rooted in one of 
the agonizing dilemmas we confront, 
the necessity of balancing the claims of 
two sets of competing values. On the 
one hand are the claims of justice and 
freedom: Tyranny and enslavement are 
bad; liberty of both mind and body is 
good. "Life, liberty, and the pursuit of 
happiness” were prominent values for 
the founders of this nation; and they 
continue to be deeply cherished today. 
Any tyrannical denial of this freedom 
would be abhorred as a grave injustice. 
Many would argue that force, including 
our most lethal weapons, might have to 
be used to ensure our continued posses
sion of freedom.

On the other hand, many are loyal to 
another set of values: peace, love of ene
my, protection of the environment. 
From this perspective, war, particular
ly nuclear war, contradicts and de
stroys such values. Whether based on 
idealistic or pragmatic grounds, argu
ments in support of these values insist 
that the notion of a "just” nuclear war 
is meaningless, that any nuclear ex
change would endanger the natural or
der, take the lives of millions of 
noncombatants, and violate the biblical 
command to love.

Who can deny that those at both ex
tremes have noble goals in mind? Peace 
and harmony are clearly good from the 
Christian perspective, but so are justice 
and freedom. Must the lover of peace be 
peaceful at the expense of justice? Must 
we not enforce justice if peaceful means 
do not suffice? On the other hand, have 
the number and destructive power of 
nuclear weapons rendered void any 
hope of achieving justice by force?

You see the dilemma. As is often the 
case, Christians do not always choose 
between clear-cut good and evil but be
tween competing "goods.” Our task in 
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an imperfect, fallen world is to search 
diligently, in each extreme of this par
ticular debate, for some way to hold on 
to as much good as possible. Those of us 
who stand in the middle may not be 
popular with the extremists, nor will 
we find it easy to whip up the emotional 
fervor of the masses. But if we achieve 
our goal, our reward will be measured 
by the quality of life of our successors.

Don’t be afraid to commit yourself. 
Keep the window open for new insight, 
but don’t be ashamed to take a stand on 
what is literally a life-and-death issue.

Remember the love and mercy of God 
which undergirds all of our delibera
tions and efforts. Take heart! God has 
not abandoned us. If we are faithful 
stewards of such insights as are pos
sible for us, there is hope. God’s ser
vants are everywhere—in every 
church, every country—and it is from 
their collective faithfulness, not just 
our individual efforts, that the fruit of 
peace will ultimately come.

I hope the rest of your semester is a 
good one. We all look forward to a long 
visit when you get home this summer.

Your friend, 
Furman
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Baptists and War and 
Peace—
a Historical Perspective
CLAUDE L. HOWE, JR.

History is not a normative discipline. 
Matters of right or wrong, truth or fal
sity, are not determined by purely his
torical considerations. Behind what 
individuals, groups, or societies believe 
or practice remain basic questions, in
cluding whether such beliefs and prac
tices are right or wrong, true or false. 
Historical studies could demonstrate 
rather easily that for most centuries of 
the Christian era, religious persecution 
has been the norm rather than the ex
ception. Studies could also document 
that baptism of infants has been prac
ticed more extensively than baptism of 
adults. But such studies would not es
tablish the rightness of religious perse
cution or the wrongness of believer’s 
baptism.

Behind what Baptists have believed 
or practiced remains the question of 
whether these beliefs or practices are 
right or wrong, true or false. Even after 
historical studies narrate Baptist atti
tudes or actions regarding war or 
peace, many basic questions remain. 
But if a historical perspective fails to 
provide a series of definitive answers, it 
does provide a framework of under
standing. Guidelines or directions may 
be suggested, and at times other ques
tions arise that are helpful in reaching 
some conclusions. At the very mini
mum, a historical perspective cautions 
the impulsive who would radically 
overthrow and motivates the indiffer

ent who would meekly accept the 
status quo.

Soldiers for Christ
Baptist roots may be described as Chris
tian, Protestant, and Puritan. Baptists 
share a Christian heritage forged in the 
first century and developed through 
conflict and compromise so that no 
denominational family may genuinely 
claim a distinctive doctrine of God, 
Christ, or man. Baptist pioneers prized 
also their Protestant heritage, stress
ing not only the negative aspect by re
jecting abuses that had crept into 
Roman Catholicism, but positively em
phasizing Protestant concepts of the 
authority of Scripture, justification by 
faith, and the priesthood of believers. 
Finally, Baptist roots are embedded 
deeply in English Puritanism, which 
for several decades sought a further 
reformation based on Scripture that 
would transform society and revitalize 
faith. As some Puritans despaired of 
purifying the Church of England from 
within, they moved outside the estab
lished Church to form other congrega
tions, giving rise to Churches of the 
Separation. Baptist churches emerged 
from this context in two distinct 
streams which later were called Gener
al Baptist and Particular Baptist.

Thus Baptists did not originate as 
one of the historic peace churches. 
Thomas Helwys, founder of the first 
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General Baptist church on English soil, 
affirmed strongly that magistrates 
could be members of the church, "re- 
teyning their Magistrate.”1 Writing 
against the Mennonites on this point, 
he stressed that God accompanied Isra
el in its battles and denied that hiring 
others to fight was any more defensible 
than fighting yourself. "And if magis
trate be a holy ordinance of God now, 
as it was then, it is as lawfull for them 
to defend their countries and people as 
it was then,” he argued, "and so is it as 
lawfull for the servants of god, and they 
ought being camaunded by the magis- 
trats to go to warr as well now as 
then.”2 Helwys distinguished between 
force in civil and spiritual matters, 
however, noting that "if magistrates 
shall comannd anie thinge against god 
or Godlines, the people of god are not 
bound to obey.”3

Particular Baptists shared a similar 
outlook. The First London Confession 
(1644) stated "that a civill Magistracie 
is an ordinance of God set up by God for 
the punishment of evill doers, and for 
the praise of them that doe well; and 
that in all lawfull things commanded 
by them, subjection ought to be given 
by us in the Lord.”4 A second edition 
added notes defending the lawfulness 
of oaths and of a Christian’s holding 
civil office.5 But in spiritual matters 
one ought to obey God rather than 
man, accepting whatever punishment 
resulted.

English Baptists for the most part 
supported Cromwell during the Civil 
Wars of the 1640s, many fighting in his 
armies and some achieving prominent 
positions. Representatives from thirty 
General Baptist churches in the Mid
lands addressed their 1651 confession 
of faith "to all the Saints and Churches 
of God, who walk according to the com
mands of Jesus Christ, in England, 
Wales, Army, or else-where.”6 Before 

the Restoration of the monarch in 1660, 
Baptists had planted churches and or
ganized associations throughout the 
British Isles that were of sufficient 
strength to withstand three decades of 
persecution. Fortunately, the "Blood
less Revolution” of 1688 did not lead to 
war, and Baptists welcomed a policy of 
religious toleration provided by Wil
liam and Mary in the Act of Toleration 
of 1689.

Baptists in America reflected no sig
nificant differences from their English 
brethren. In III Newes from Neiu Eng
land (1652), John Clarke described reli
gious persecution in Massachusetts and 
argued for religious freedom. He distin
guished a "two fold administration of 
power”; one "an earthly, and outward,” 
the other "heavenly and spirituall.”7 
Clarke did not question legitimate use 
of the first, even by Christians, but ex
pressed strong opposition to utilizing 
force in spiritual matters against any
one.

The Philadelphia Association played 
a major role in Baptist life during the 
Colonial period. The Philadelphia 
Confession of Faith published by this 
body in 1742 was basically the Second 
London Confession as modified by the 
1689 Assembly and with additions of 
two articles by Elias Keach. "It is law
ful for Christians to Accept, and Exe
cute the Office of a Magistrate, when 
called thereunto,” stated this Confes
sion. "In the management whereof, as 
they ought especially to maintain Jus
tice, and Peace, according to the whole
some Laws of each Kingdome, and 
Commonwealth,” it continued, "so for 
that end they may lawfully now under 
the New Testament wage war upon just 
and necessary occasions.”8

Frequent occasions appeared just 
and necessary for involvement in war. 
Baptists for the most part supported 
the American Revolution as a struggle 
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for religious as well as political liberty. 
Chaplain John Gano commented that 
"the contest appeared to me just, and of 
so much importance to my country, 
both in a civil and religious sense, as to 
render me incapable of refusing any 
services or suffering I might be called to 
in it.”9 Gano declined a call by the 
Philadelphia Church during the war, 
noting that "providence put and has 
continued me in the Army. ... I never 
sought it, neither did I expect to like 
the life.”10 Remarks such as these could 
be multiplied many times over, demon
strating that Baptist leaders and 
churches regarded the Revolution as 
just and necessary, even when not per
sonally desirable.

From relative obscurity at the begin
ning of the Revolution, Baptists had 
become by 1800 the largest religious 
group in America. Interpreting this de
velopment, Winthrop Hudson sur
mised that "one indispensable 
prerequisite to Baptist success was 
wholehearted support of the American 
Revolution.”11 Baptists did not support 
the Revolution in order to grow, but 
identification with it enhanced growth 
for several decades. One should not con
clude, however, that such identification 
was mandatory for growth. Although 
John Wesley opposed the Revolution, 
Methodists expanded rapidly, organiz
ing as a distinct body in 1784 and sur
passing Baptists numerically by 1850.

The nineteenth century brought new 
wars and in some cases new attitudes 
toward war. For the first time, orga
nized crusades for peace developed. The 
American Peace Society, formed in 
1828, provided a forum for discussion of 
ways to promote peace but reflected 
ambivalent views toward war. Some 
participants opposed all war, while oth
ers justified defensive wars under cer
tain conditions.

Baptists reflected little influence 

from these early peace movements, es
pecially those that condemned all war. 
Conflict with England in the second 
decade and with Mexico in the fourth 
produced predictable responses. "His
torically, loyalty to their country and 
its leaders has been a significant factor 
in the willingness of Baptists to accept 
the nation’s decision to go to war,” ob
served Morgan Patterson. "Baptists 
have usually responded favorably to 
the call of country when it was sound
ed.”12

Sectional interest superceded na
tional interest with the outbreak of 
Civil War. Baptist fought Baptist, each 
certain of divine assistance. "To Bap
tists in the North, the War was just 
because its aim was to abolish the evil 
of slavery and preserve the Union.” 
But "to Baptists in the South, it was 
just because they were defending their 
homes and rights.”13 Baptist bodies at 
all levels passed resolutions of support 
for their side. "While deploring the 
dreadful evils of the war, and earnestly 
desiring peace,” declared the Southern 
Baptist Convention in 1863, "we have 
no thought of ever yielding, but will 
render a hearty support to the Confed
erate Government in all constitutional 
measures to secure our independen
ce.”14

Anticipated victory did not come for 
Southerners, who soon found it neces
sary to reconcile divine support with 
military failure. Those who dealt with 
the problem never asserted that the 
cause was unjust but did accept the out
come as in some way an expression of 
God’s will. "If God has placed us where 
we are, we ought to be content with our 
condition.”15

National interest prevailed again in 
the war against Spain (1898) with the 
added incentive of freeing oppressed 
people and opening new mission 
fields.16 Support for the nation con
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tinued into the twentieth century 
through two world wars and a series of 
police actions, though assurance of di
vine assistance and unquestioned jus
tice declined somewhat after 
midcentury.

Some state conventions adopted 
statements opposing American involve
ment in World War I. "'However, Bap
tists, like most Americans, ultimately 
gave unqualified support to United 
States participation in the war.”17 By 
1919, the president of the Southern 
Baptist Convention called the war a 
struggle for Baptist principles, and 
other leaders described support of the 
war effort as a Christian obligation.18 
Between world conflicts, the Social Ser
vice Commission of the SBC issued pro
nouncements opposing war but 
gradually reversed these views as war 
approached again. "As for ourselves, 
we hate war,” declared the agency in 
1940, "but we do not believe that the 
Christian Spirit forbids purely defen
sive war.”19 The outbreak of hostilities 
stirred the spirit of patriotism anew. 
"Thus, the commission followed the 
typical pattern of American churches 
by preaching peace in peacetime and 
supporting war in time of war.”20 But 
alongside these developments emerged 
a growing conviction that the time has 
come to fight for peace.

Fighting for Peace
Peace is a human concern, a Christian 
concern, a Baptist concern. Baptists are 
for peace and against war. A basic issue 
involves how best to attain and main
tain peace. The review of Baptist heri
tage above indicates that for the most 
part Baptists have believed in national 
preparedness, right of resistance to op
pression, and defense against aggres
sion. They have regarded war as an evil 
but not the worst possible evil. Matters 
of freedom, justice, and general welfare 

must also be considered. Few Baptists 
have been pacificists or isolationists 
from government, but peace with jus
tice has remained their ideal even 
when circumstances have involved the 
nation in war.

Baptists must confess, however, that 
wars have been rather easily justified 
while efforts for peace have been mini
mal. Only in the twentieth century has 
a tradition of peacemaking been sus
tained, and that more in times of peace 
than war.21 What has been said applies 
as easily to other American denomina
tions also, except for historic peace 
churches such as Mennonites and 
Quakers. But peace movements with 
roots in the nineteenth century began 
to affect American religion in the twen
tieth century, reminding Baptists and 
other Christians that they serve the 
Prince of peace.

Baptist bodies have seldom convened 
in the present century without adopt
ing some pronouncement regarding 
peace. The Baptist World Alliance, 
formed in 1905, has issued more state
ments regarding peace than any other 
single concern. Uniformly they have 
expressed a desire for peace between all 
people everywhere, condemned war as 
contrary to the mind of Christ, and 
urged churches and governments ac
tively to seek peace. "Recognizing that 
the world is far from achieving peace 
and justice and that vast sums are 
spent on armaments while much of the 
world goes hungry or suffers from lack 
of education and medical care,” de
clared the fourteenth congress in 
Toronto (1980), "we affirm that we 
stand for peace and reconciliation 
among all nations.” Commending deci
sions of the United Nations on disarma
ment, the resolution called on all 
governments to implement the deci
sions "and to stop the production of and 
trading in the weapons of war—conven
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tional and nuclear.”22
The General Secretary of the Al

liance has called on Baptists and other 
Christians to fight for peace. "We 
should not cease to remind each other 
and to teach and educate the younger 
generation,” he said, that:

1. There is no limited nuclear war. 
Any kind of a nuclear war would lead 
to a worldwide catastrophe.

2. The bomb is killing already. 
Money which we spend in the arms 
race could be better used to feed the 
hungry and to clothe the naked.

3. Sales of arms means to promote 
war. The industrial nations in the 
East and West are responsible for 
much of the blood shed in the so-called 
third world.

His appeal concluded with the exhorta
tion, "Let us not only talk about peace 
but let us be peacemakers, ready to sac
rifice and try to live a life of love and 
reconciliation.”23

The Southern Baptist Convention 
adopted its first confessional statement 
in 1925 based on a revision of and addi
tions to the New Hampshire Confes
sion. One of the articles added dealt 
with peace and war and was retained 
without significant change as part of 
the Baptist Faith and Message in 1963. 
The article declared:

It is the duty of Christians to seek 
peace with all men on principles of 
righteousness. In accordance with the 
spirit and teachings of Christ they 
should do all in their power to put an 
end to war.

The true remedy for the war spirit 
is the pure gospel of our Lord. The 
supreme need of the world is the ac
ceptance of His teachings in all the 
affairs of men and nations, and the 
practical application of his law of 
love.

We urge Christian people through
out the world to pray for the reign of 

the Prince of Peace, and to oppose ev
erything to provoke war.24

Numerous conventions had previous
ly addressed the issue, calling on na
tions to settle disputes by arbitration 
rather than military action and urging 
Christians to pray and work for peace. 
Resolutions of a similar nature con
tinued between world conflicts, often 
calling for disarmament, international 
cooperation, and peaceful diplomatic 
negotiations. "Because war is contrary 
to the mind and spirit of Christ, we be
lieve that no war should be identified 
with the will of Christ,” the Convention 
declared in 1940. "In time of war it is 
our Christian responsibility to prepare 
for peace. We would, therefore, urge 
our churches to think and work toward 
a Christian social order in which a just 
and lasting peace can be realized.”25

Such a social order was not in the 
foreseeable future, for soon the nation 
was involved in another world conflict. 
Southern Baptists accepted the war as 
necessary but did not describe it in 
utopian terms or forget the ideal of 
peace. The Convention appointed a 
World Peace Committee in 1944 that 
suggested six principles for bringing 
about just and durable peace. Another 
six steps for peace were set forth in 
1952; and five, in 1959. Promotion of 
world peace was identified as a major 
program of the Christian Life Commis
sion in 1961, and since that time this 
agency has sponsored many activities 
and has introduced numerous state
ments on behalf of peace.

Frustrations growing out of the Viet
nam conflict and realistic threats of nu
clear war that could annihilate the 
human race have given renewed urgen
cy to efforts for peace in recent years. 
The 1982 Convention in New Orleans 
after some debate adopted the follow
ing resolution on peace with justice:
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Whereas, Our national security in
terests require both a strong defense 
and a responsible limitation of nu
clear weapons.

Therefore, be it Resolved, That we 
affirm our historic Baptist commit
ment to peace with justice as a goal in 
personal, social, and international re
lationships.

Be it further Resolved, That we en
courage Southern Baptists to work ac
tively in the pursuit of peace with 
justice not only through preaching, 
teaching, and praying in our homes 
and churches, but also through in
volving ourselves in the political pro
cess, doing the things which make for 
peace as an expression of our ultimate 
loyalty to Jesus Christ our Lord.

Be it finally Resolved, That we sup
port a program of mutually verifiable 
disarmament, including nuclear 
disarmament; and, we assure the 
United Nations Special Session on 
Disarmament of our prayers and 
hopes for progress toward peace.26

Conclusion
A historical perspective indicates that 
Baptists talk peace and wage war. Vir
tually without exception they have 
identified with the nation in times of 
war while upholding peace with justice 
as a ’'historic Baptist commitment.” 
Resolutions "to work actively in the 
pursuit of peace with justice” are 
adopted easily, but peace has not been 
a major item on the Baptist agenda.

No effort is made here to critique 
what has been done in the past. A 
haunting question arises, however, re
garding whether repeated swings from 
peace to war to peace are possible any 
longer. The next war may indeed be the 
war to end all wars, though not in the 
way envisioned by that slogan during 
the first world war. Billy Graham prob
ably expresses the sentiments of many 

Baptists by affirming: "I am not a pa
cifist, nor am I for unilateral disarma
ment. But I am for peace, especially 
when I think of the holocaust approach
ing.”27

Universal peace may not be possible, 
nor peace at any price desirable. But 
those who serve the Prince of peace 
may need a reminder that "blessed are 
the peacemakers.”

"Over the years, Baptists have his
torically not been leaders in peacemak
ing,” commented a Baptist pastor. 
"Now is the time for Baptists to become 
leaders as makers of peace.”28 Now is 
the time!
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A Baptist Ethic of 
Peacemaking Initiatives
GLEN STASSEN

James Stegenga’s Play, Dunbar's Bre
men, is based on the just-war theory, 
the traditional teaching of nonpacifist 
Christian churches on the ethics of war. 
The hero, United States Army General 
Frank Dunbar, is especially careful to 
obey the rules; but his conscientious, 
ethical use of tactical nuclear weapons 
leads to what Dunbar calls a madhouse, 
a tornado of escalation, in which both 
sides wage limited but rapidly escalat
ing nuclear war. Dunbar’s refusal to de
stroy the airport at Bremen results in 
his being relieved of his command; his 
replacement carries out the attack, 
causing the world to teeter on the brink 
of strategic nuclear war. Just-war eth
ics have led to nuclear escalation.

The play closes with the evening 
news on television: The Kremlin may 
be preparing a nuclear attack against 
the United States. The President will 
address the nation in two hours to an
nounce his decisions for dealing with 
what he called 'This unparalleled cri
sis.”

The nuclear war goes on. With or 
without our participation, it goes on. 
Ethical discussions about pacifism ver
sus just-war theory take place as nu
clear destruction speeds toward us. We 
are left in the role of a passive televi
sion audience, to watch, to debate eth
ics, and to die.

We must decide for ourselves be
tween the two traditional Christian 
ethical positions, just-war theory and 
(nuclear) pacifism. We can respect one 
another; we can learn from one anoth

er; but we must choose. One chooses 
just-war theory; the other, pacifism.

Many persons are unaware that 
present United States policy dictates 
nuclear war following major nonnu
clear battle with Soviet troops—even if 
the Soviets have not used nuclear 
weapons and even if Soviet use of nu
clear weapons results. Knowing the un
imaginable horrors of nuclear war, 
many church members rightly reason 
that it is not in the interest of any na
tion. But then they leap to the unexam
ined conclusion that because engaging 
in nuclear war is irrational, it is not 
likely to occur. They trust nations to be 
rational and busy themselves about 
other matters, not spending much 
thought or time on peacemaking.

Because the play is framed in the two 
traditional, ethical alternatives of pa
cifism versus just-war theory, we end 
up as TV watchers without our own 
initiatives. Don’t we need additional 
options? Don’t we need a Christian 
ethic of preventive, peacemaking 
initiatives which can transform a world 
on the brink of hair-trigger, first-strike, 
launch-on-warning, computer-induced 
megasuicide into a repentant world 
that halts the nuclear arms race, esta
blishes human rights where there were 
war-causing injustices, and begins a 
problem-solving approach toward ad
versaries? Don’t we need to draw from 
all the theological and ethical wisdom 
we can find to help shape transforming 
initiatives?

I believe there is a third Christian 
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ethic that suggests initiatives and that 
can be supported by both just-war theo
rists and pacifists.

Peacemaking as Surprising, 
Transforming Initiative
The ethic is, first of all, biblically based 
and Christ centered. It begins with 
Jesus’ teaching on peacemaking in the 
Sermon on the Mount.

Too many people see the Sermon on 
the Mount as idealistic, unattainable, 
and demanding—far beyond our abili
ties or inclinations. The result is aliena
tion from Jesus, guilt, and disregard of 
Jesus’ teaching.

But this is bad, nineteenth-century, 
liberal theology. The Sermon on the 
Mount is not just a set of high ideals. It 
is God’s announcement that he is deliv
ering us from bondage to the joy and 
blessedness of participation in God’s 
transforming action.

The Sermon is full of emphases on 
the new, transforming initiatives God 
is taking and we can take. The Beati
tudes echo Isaiah 61, the "deliverance 
to the captives” passage that Jesus also 
proclaimed in Luke 4. The Sermon out
lines God’s deliverance of the mourn
ers, the hungry, the oppressed, and the 
meek. We are blessed because we are 
given a part in God’s transforming ac
tion of deliverance. Jesus’ antitheses 
"You have heard. . . . But I say” (Matt. 
5:21-22,27-28,33-34,38-39,43-44, RSV) 
also emphasize this transformation— 
because we are made new in Christ, we 
are empowered to do new deeds. Fur
thermore, the basis for our peacemak
ing is God’s surprising love in giving his 
good sun and rain to his unjust ene
mies.

We are invited to participate in God’s 
already present, loving initiatives: 
"Love your enemies and pray for those 
who persecute you, so that you may be 
sons of your Father who . . . sends rain 

on the just and on the unjust” (Matt. 
5:44-45, RSV). God’s light is now shin
ing in the world, and we can let it shine 
in our good works so others will see the 
light and give glory to our Father (see 
Matt. 5:14-16). We are to participate in 
God’s radical, new, surprising action by 
loving our enemies—not merely our 
brethren and those who love us (see 
Matt. 5:43-47). God took transforming 
initiatives in Christ, reconciling us 
while we were yet his enemies (see 
Rom. 5:8,10).

This transformative eschatological 
theme in the Sermon on the Mount 
means two things for us:

Jesus is not describing a demand too 
high for us to reach.—He is describing 
a solid grounding for our action, God’s 
already present, transforming grace. 
We disappoint him many times; never
theless, we are already members of 
God’s kingdom, participants in his re
deeming action. We may not have huge, 
flowering mustard bushes; but we do 
have live mustard seeds. We can begin 
to cultivate peacemaking ways.

Jesus is not merely giving us a set of 
negative prohibitions nor heavy duties, 
ethical "oughts” to weigh on our con
science.—Neither of these would fit the 
understanding of Jesus’ presence as 
transformative and Christocentric 
deliverance. Rather, his teaching on 
peacemaking fits the transformative- 
initiative character of his own life, 
death, and resurrection and of his an
nouncement of God’s actions. It is an 
ethic based on participative grace— 
taking imaginative, surprising actions 
to make peace.

Jesus* Four Specific Clues 
to the Shape of Peacemaking
The ethic includes Jesus’ specific teach
ings on relating to our enemies—au
thoritative clues for peacemaking 
initiative. For too long Jesus’ teachings 

22 Search



on peacemaking have been taken as 
merely illustrations of a general ideal 
such as nonretaliation, nonviolence, 
nonresistance, or love in general. We 
have left ourselves to our own feeble 
devices to figure out how to respect the 
general ideal. We have paid little atten
tion to the authority and practicality of 
specific teachings such as '"go talk to 
your brother,” "pray for your enemy,” 
"associate with the lowly,” and "judge 
not.” Yet Matthew 5; Luke 6; Romans 
12—15; 1 Peter 3; and 1 Thessalonians 
5:12-23 clearly treat these specific 
teachings as authoritative. They are 
adapted to different situations and not 
treated woodenly and legalistically. 
Yet the authority of Jesus’ specific 
teachings shines through. As John 
Piper wrote, "For Paul there can be no 
thought of eliminating the individual 
commands.... The historical sayings of 
Jesus were uniquely authoritative not 
merely because they were spoken by 
the earthly Jesus but because the 
earthly Jesus who spoke them is the 
present living Lord whose will has not 
changed.”2

Four teachings are repeated in Mat
thew and in Romans:

Take a surprising, transforming 
initiative toward your enemy.—Jesus 
said, "Repay no one evil for evil,... but 
if your enemy is hungry, feed him; if he 
is thirsty, give him drink” (Rom. 12:17, 
RSV); "Do not resist one who is evil. 
But if any one strikes you on the right 
cheek, turn to him the other one also; 
and if any one would sue you and take 
your coat, let him have your cloak as 
well; and if any one forces you to go one 
mile, go with him two miles” (Matt. 
6:39-41, RSV).

Piper translated the negative begin
ning of the command, "Do not oppose 
an evil person.”3 Jesus certainly resist
ed evil, but he did not develop a venge
ful spirit or retaliate in kind. And he 

emphasized positive initiatives.
Piper pointed out: "These negative 

commands were always accompanied 
by a positive counterpart and here is 
where the emphasis fell. This must be 
stressed for in this consists the distinc
tion between the New Testament com
mand of enemy love and many similar 
commands in the environment of the 
early church. The negative command 
to renounce retaliation is never found 
in the New Testament paraenesis with
out a positive command of some sort.”4 
Therefore, we may summarize Jesus’ 
command as primarily a positive teach
ing: "Take a surprising, transforming 
initiative toward your enemy.”

Being struck on the right cheek was 
a Jewish, backhanded slap, an inten
tional insult. Being forced by a hated, 
colonial, occupation-force, Roman sol
dier to carry his pack one mile was a 
real occurrence and a hot issue in 
Jesus’ time. Jesus did not merely say, 
"Don’t retaliate,” and, "Be passive.” A 
transforming response will surprise 
our enemey and "heap burning coals 
upon his head” (Rom. 12:1-20, RSV). 
This term refers to an ancient Egyptian 
custom in which a repentant person 
placed a bowl on his head with cool 
ashes on the bottom, and hot, smoking 
ashes on top; it is a "sackcloth and 
ashes” indication of repentance.

Transforming initiatives have great 
relevance both in family relations and 
in international relations. For exam
ple, President Sadat of Egypt was the 
first Arab leader to visit the Jewish 
capital of Jerusalem to talk to the 
Prime Minister and the Jewish parlia
ment. This surprising initiative set in 
motion the process that led to peace be
tween Egypt and Israel and the return 
of the Sinai to Egypt.

Christians can practice transforming 
initiatives in their own relationships. 
They can press their governments not 
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to get set in a self-righteous, blaming 
style of international relations but to 
take real transforming initiatives. 
Today many Christians are pressing 
the United States government to begin 
a bilateral halt in the nuclear arms 
race as a transforming initiative.

Don't judge others self-righteously 
and thereby put a stumbling block in 
their path, but talk to your brother who 
has a grudge against you, and pursue 
what makes for peace and mutual up
building (see Matt. 5:22-24; 7:1-5; Rom. 
12:16,18; 14:3-4,10,13,19; 15:5).—A 
great deal of the alienation between in
dividuals and nations flows from their 
being self-righteous and judgmental. 
Our government and the Soviet Un
ion’s enact huge nuclear buildups while 
each bombards the other with self-righ
teous words. A serious proposal that 
could reach agreement is not forthcom
ing. This is not really "talking to your 
brother” and "seeking agreement.”

God’s grace undercuts all self-righ
teousness. His coming in Christ pur
sues peace with us while we are 
unrighteous. Christians, especially, 
should see through the self-righteous 
declarations of their government and 
other governments and demand real 
and serious talking and seeking agree
ment, rather than merely talking for 
the purpose of propaganda advantage.

Love your enemies, pray for and bless 
your persecutors; rejoice with those who 
rejoice; weep with those who weep (see 
Matt. 5:44; Luke 6:28; Rom. 12:14-15). 
Jesus was not giving arbitrary illustra
tions of a general principle of non
retaliation; he meant that we should 
literally pray for our enemies, rejoice 
with them when they rejoice, and weep 
with them when they weep. Paul’s own 
prayer for his enemies was that they 
would all be saved (see Rom. 9-11) and 
that good would come to them (see 
Rom. 12:17-21). Many of us have been 

surprised by the transforming power of 
praying with other Christians for peace 
and praying for our enemies.5 Five Bap
tist state conventions have voted to ask 
churches to pray for peace on Memorial 
Day weekend in May, and the Southern 
Baptist Convention has now placed the 
first Sunday in August on the calendar 
as a day to pray for peace.

When you love your enemies, pray 
for them, rejoice and weep with them, 
you identify with their good interests, 
not that you favor this or your own evil 
deeds. The Soviet Union has an interest 
in avoiding mutual destruction by nu
clear war, subjection to a destabilizing 
and dangerous nuclear buildup, and 
stagnation of economy because of the 
economic costs of a mutual nuclear 
buildup. These factors are of interest to 
both countries. When the United States 
government has taken these interests 
seriously, it has been able to negotiate 
verifiable, arms control treaties such as 
the nonproliferation treaty, the atmos
pheric test ban treaty, and SALT trea
ties, as well as Austria’s freedom from 
Soviet occupation. Ignoring Soviet in
terests has resulted in stalemate and 
propaganda battles.

Surely Jesus’ peacemaking teaching 
is practical. Roger Fisher, an expert in 
international conflict resolution, was 
instrumental in the Camp David agree
ment between Egypt and Israel and in 
resolving the Iranian hostage crisis. 
His practical guidance for conflict reso
lution is extremely sensible and help
ful. Although it is not explicitly based 
on Christian teaching, at many points 
it almost reads as if he took it directly 
from Jesus.6 Fisher strongly empha
sized the importance of focusing on the 
adversary’s interests and seeking to 
affirm those interests that can be 
affirmed. Only in that way can we 
reach agreement and solve problems.

Associate readily with the poor and 
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oppressed, give to him who begs, and 
contribute to the needs of the saints (see 
Matt. 5:42; Luke 6:30-38; Rom. 
12:13,16). In his commentary on Ro
mans, Kasemann pointed out that 
here, too, in Romans 12, Paul was echo
ing Jesus: "Fellowship with the lowly 
and oppressed must be maintained, as 
that corresponds once again with the 
prototype of Jesus.”7

Economic injustice is a major cause 
of war. Oppression and poverty and vio
lation of human rights are violations of 
the biblical meaning of peace, even if 
they do not erupt into open warfare. 
Peace in the Bible includes justice, lib
erty, and fulfillment for all.8 If we truly 
fellowship with the lowly and op
pressed, we will soon be working for 
human rights and against world hun
ger. And by doing so, we will be par
ticipating in God’s peacemaking in the 
world.

Victor Furnish wrote that there are 
only eight convincing parallels in 
Paul’s writings to specific sayings of 
Jesus.9 Of these eight, six concern 
peacemaking. This is some indication 
of the importance Paul placed on Jesus’ 
teachings on peacemaking. Should 
these not be taken as authoritative 
clues for the strategy of transformative 
peacemaking?

Human Rights, World Hunger, 
and Peacemaking
More should be said about the impor
tance of human rights in the construc
tive ethic of peacemaking. Many people 
see peacemaking as merely a negative 
concern to stop the nuclear weapons 
buildup. Peacemaking in the Bible, 
however, involves constructive work 
for justice and human rights and 
against hunger and poverty. Injustice 
is the major cause of war. Peace is the 
effect of justice (see Isa. 32:16-17). Thus 
the increasing work for human rights 

and the work of SEEDS and Bread for 
the World on hunger issues are essen
tial to peacemaking.

Today’s emphasis on human rights is 
often said to have begun with Enlight
enment thinkers like John Locke, but 
Baptists and Congregationalists at the 
time of their beginnings in seven
teenth-century England, before the 
time of John Locke, were already 
championing human rights. They 
based their advocacy of human rights 
for all on a theology of God as Creator 
and of Jesus Christ as Redeemer and 
Lord. The beginning of human rights is 
an integral part of early Baptist his
tory. Later there was a long hiatus dur
ing the period of slavery and 
segregation. We forgot our own human 
rights heritage because we were embar
rassed. In this century, however, the 
Christian Life Commission has helped 
us, step by step, to recover our heritage 
and to retrieve our tradition of human 
rights, culminating in the powerful 
Southern Baptist Declaration of 
Human Rights, which was passed by 
the Convention, meeting in Atlanta. 
(Copies are available from the Chris
tian Life Commission.) Former Presi
dent Carter, a Southern Baptist who 
had been led to a Christian stand on 
racial justice early in life, made human 
rights an important part of his peace
making policies. Since then many 
Americans have made clear that they 
do not want to let human rights evapo
rate from our nation’s policies. Chris
tians can work to establish human 
rights as a permanent and bipartisan 
part of the peacemaking policies of this 
nation.

Communism spreads in nations 
where human rights are lacking, such 
as Vietnam and Ethiopia. It does not 
spread in nations with strong human
rights practices, such as the United 
States, Costa Rica, Japan, Tanzania, 
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Sweden, West Germany, and Great 
Britain. We have seen in Vietnam, and 
we are now seeing in El Salvador, that 
military solutions without govern
ments committed to human rights are 
ineffective in combatting communism 
or preventing war.

Human rights include the right to 
food, shelter, health care, a job, and fair 
play. Everything said here about 
human rights also applies to work com
batting world hunger.

Peacemaking as the Lordship of Christ 
over All Our Actions
Baptists began in the Calvinist tradi
tion, clearly teaching that Christ is 
Lord over all life. We sing, "I surrender 
all,” not "I surrender my private, inner 
self but hold back my public life.” We 
baptize the whole self, not a part. We 
clearly recognize that it is wrong to say 
that the inner self is under Christ’s 
lordship but to permit racial injustice. 
We have been learning that the com
partmentalization and double-standard 
ethic which arose during the days of 
slavery limited the lordship of Christ 
and led us astray in our daily living.

We know, therefore, that the Chris
tian response to peacemaking must in
corporate all levels of life, from 
individual and family relations to 
church life and international relations. 
We cannot compartmentalize our lives. 
We cannot say peacemaking means 
only inner peace of mind and that our 
outer lives will be ruled by a master 
other than Christ. No one can serve two 
masters. Either we serve Christ, or we 
serve an idol.

We have seen that the four au
thoritative clues Christ gave us for 
peacemaking are indeed relevant and 
essential for peacemaking on a na
tional and international level as well as 
individual and family levels. When gov
ernments do not take one anothers’ in

terests to heart in their policies, when 
they fail to talk to one another in ways 
that can resolve conflicts, when they 
act self-righteously and refuse to take 
initiatives to solve problems, and when 
they act unjustly toward the poor and 
oppressed, the result is hostility and 
war. In a nuclear age this result can 
mean megasuicide. When, on the other 
hand, they allow the strategy of peace
making to transform their policies, the 
result can be peace and prosperity, 
though this is not guaranteed. There 
are complications, but the ethic of 
transforming peacemaking initiatives 
is a practical and preventive ethic for 
all levels of life. Without timidity 
Christians can practice this ethic and 
can push their governments to practice 
it. Governments that do the opposite of 
this ethic do not serve their citizens’ 
interests in peace and justice.

Separation of Church and State 
as Support for Christian Initiatives
If Christians are to urge peacemaking 
initiatives on their government, then 
they must have enough sense of inde
pendence to urge action the govern
ment is not already taking. Otherwise 
they are merely yes-men who have no 
initiative.

Separation of church and state has a 
double purpose—keeping the state 
from supporting one church or religion 
over others, and keeping the churches 
independent from the government. 
Churches must have religious liberty 
and be independent minded to be able 
to speak and act consistently with their 
beliefs, even when they disagree with 
the government.

The meaning of separation of church 
and state has been distorted in the 
minds of many. They take it to mean 
that the church should keep silent on 
all matters that have political dimen
sions—i.e., on all matters where Chris
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tians disagree with the government. 
But that is exactly the condition of reli
gion before separation of church and 
state was achieved. The state hired and 
fired the pastors and kept them silent 
on matters where they disagreed with 
the government.

Separation of church and state was 
initially favored by Baptists and others 
in England so they could advocate gov
ernmental changes—freedom of the 
press, freedom of worship, democratic 
elections for Parliament, a fairer tax 
structure, and a breaking up of trading 
monopolies. They believed that all 
these were moral issues; the govern
ment naturally saw all of them as 
political issues, since they disagreed 
with government policies. Separation 
of church and state was needed so the 
church could be free to speak out on 
moral issues that disagreed with the 
state’s policies.

In recent history we have seen that a 
major roadblock to peacemaking initia
tives by Christians and churches has 
been a great reluctance to take a posi
tion ahead of the government. Many 
Christians and churches were slow to 
oppose segregation policies that were 
supported by custom and policy. Many 
automatically supported the govern
ment’s position on the Vietnam War 
and saw the error and the injustices 
only reluctantly. Southern Baptists 
finally passed a resolution supporting 
the government in its efforts to negoti
ate a peaceful solution but could not 
move further ahead of the government 
than that. Southern Baptists supported 
government arms-control proposals 
such as SALT II, which allows more nu
clear weapons to be built by both sides, 
but have more difficulty supporting the 
bilateral nuclear freeze, which halts 
the testing, production, and deploy
ment of new nuclear weapons by the 
Soviet Union and the United States.

The freeze seems clearly more Chris
tian, was initiated by Christians, and is 
supported by the majority of Christians 
and churches; but it is ahead of the gov
ernment.

Christian peacemakers around the 
world are realizing that the nuclear 
arms race is a form of captivity, bond
age, or slavery and that governments, 
too, are part of that captivity. Nothing 
illustrates Paul’s definition of sin as 
slavery to unrighteousness more clear
ly than the nuclear arms race, in which 
we are driven by uncontrollable forces 
that lead to death. Governments are 
created for a good purpose but also are 
captive to forces of unrighteousness 
(see Col. 1—2). Governments are nei
ther purely evil nor purely good. Chris
tians must maintain their 
independence to advocate peacemaking 
initiatives. We must clearly under
stand that governments are often cap
tive to interests, ideologies, and 
idolatries that conflict with God’s will 
for peacemaking. Therefore, separa
tion of church and state is necessary.

Separation of church and state is our 
great asset. We have to make clear that 
it means we are not the lackey of the 
government. We must sometimes sup
port government policies and some
times support alternative policies, 
according to what is moral and just. 
Peacemaking requires transforming 
initiatives, not passive parroting of 
Caesar.

A Special Baptist Contribution to Peacemaking 

I have argued that there is a powerful 
need for a preventive and practical 
Christian ethic of peacemaking initia
tives. This is a third type of Christian 
ethic for peace and war besides pa
cifism and just-war theory. It can be 
supported by pacifists or just-war theo
rists, but it goes beyond either of those 
positions in pointing to Christian en
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gagement in preventive action. It 
points the direction in which each of us 
can take steps.

Recently, Glenn Stout, a physician, 
discussed the anxiety people feel in the 
face of the nuclear threat and the re
sulting unhealthy tendency to deny 
reality and to become immobilized in 
what is called "nuclear numbing.” Dr. 
Stout’s recommendation for handling 
other anxieties is: "The healthiest 
thing to do is to find some small step the 
patient can take to begin to do some
thing about the cause of the anxiety. 
Even if that step does not solve the 
whole problem, it begins the process of 
restoration to health. One regains a 
sense of initiative, self-control, and 
ability to face reality.” This is what 
Jesus points us to in peacemaking. He 
does not merely teach that we should 
not do something. He gives us an ethic 
of transforming initiatives, steps we 
can begin to take. And in these initia
tives we are not alone; they enable us to 
participate with fellow citizens of the 
kingdom in what God is already 
doing.10

The ethic of transforming initiatives 
is not a peculiar Baptist possession. It is 
biblical, and it is practical. Something 
resembling it is emerging in some of 
the European churches and is being 
called for in the Pastoral Letter of the 
Catholic Bishops. The bishops say the 
central task is to go beyond the theolo
gy of negative restraint in the two tra
ditional kinds of ethics to developing a 
positive theology of building peace and 
promoting peace. The theology of trans
forming initiatives can be the begin
ning of this positive theology.

It should not be our possession alone; 
nevertheless, it may be that the ethic of 
transforming initiatives can be a spe
cial Baptist contribution to Christian 
peacemaking. It emerges out of special 
Baptist emphases:

It is biblical and Christocentric.— 
Baptists, in our baptism, commit our
selves to a Christ-centered life.

It takes Jesus’ teachings not merely as 
illustrations of a general ideal but as 
authoritative clues to life.—Baptists 
have read his teachings as specific and 
authoritative, even sometimes going so 
far as literalism. I am not here advocat
ing wooden legalism, but I do believe 
Jesus gave specific guidance. This is 
Baptist; our baptism symbolizes our in
tent to take his teachings seriously for 
how we baptize and how we live.

The ethic of transforming initiatives 
emphasizes human rights and world 
hunger.—Human rights as a perfor
mance of ethics emerged among Bap
tists in early Puritan England. Human 
rights emphasize the real needs of peo
ple, every person, not an abstract ethic 
of natural law or authoritarian legal
ism. Baptists are a people not of hierar
chy and abstraction but a people of the 
people. We have a congregational form 
of government in which every member 
has an equal vote. We emphasize the 
priesthood of all believers; and we have 
a lot of common people. We are bap
tized into Christ, who died for all peo
ple; we are baptized into a life in Christ, 
a life of love toward all people who are 
our neighbors. It fits that we should 
champion human rights for all people.

The ethic of transforming initiatives 
emphasizes the lordship of Christ over 
all our actions.—This is deeply rooted 
in Baptist history and conversion, as we 
have seen. Our whole self is baptized, 
not just part of ourselves, to follow 
Christ.

It is an ethic of independence from 
the world and separation from the state. 
—In our baptism we are dead to the old 
life in the world. We are separated from 
the world’s ways. We are transformed 
into a new way of life, a life in Christ 
that is different from the way of the 
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world. Surely this suggests that we will 
not be merely the lackeys of the estab
lishment but will support initiatives 
that have a transforming impact on the 
state.

Our ethic is not meant for Baptists 
alone, but there are strong reasons why 
it is an ethic that sprouts in Baptist 
soil. That may explain why many lead
ing peacemakers in this century have 
been Baptists: Clarence Jordan, Cul- 
bert Rutenber, Martin Luther King, 
and the Anabaptist John Howard Yod
er. Each of these in his peacemaking 
ethic embodies something like the fea
tures we have outlined as essential in
gredients of a Christian peacemaking 
ethic of transforming initiatives. May 

this ethic be our Baptist contribution to 
peacemaking.
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hood Commission of the SBC, 1983). See chapters 2, 3, and 14.
‘Roger Fisher, International Conflict for Beginners (New 

York: Harper and Row, 1970), and Roger Fisher and William 
Ury, Getting to Yes (New York: Penguin Books, 1982).

’Ernest Kasemann, Commentary on Romans (Grand Rapids: 
Eerdmans, 1980), p. 348.

‘Walter Brueggeman, Living Toward a Vision (New York: 
Pilgrim, 1982).

’Victor Furnish, Theology and Ethics in Paul (Nashville: Ab
ingdon, 1968), p. 53.

10I have tried to spell out the ethic of transforming initiatives 
more fully and in a way that can be useful for groups of Christian 
peacemakers to work together in Journey into Peacemaking.
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Paul’s View of Civil
Authority
DAVID PERKINS

How should a Christian relate to civil 
authority? How can he relate the au
thority of Christ to the authority of gov
ernment? What does the Bible say 
about the subject?

If you put those questions to other 
Christians, you probably will get a vari
ety of answers. Some will tend to 
equate the two authorities with a slo
gan like "God and country,” or "My 
country, right or wrong.” Superpatriot
ism is an extreme form of this attitude. 
Others will tend to set one authority 
against the other—God against the 
state—and adopt a distrustful or hos
tile attitude toward government in gen
eral. Revolutionism, or anarchism, is 
an extreme example of this approach. 
Both of these approaches to the au
thority of God and of government are in 
vogue today, in varying degrees, with 
some Christians.

Paul’s view of civil authority is differ
ent from these two. He did not equate 
governmental and divine authority, 
nor did he see them as innately antago
nistic. Rather, for him, governmental 
authority is derived from God’s au
thority. In Romans 13:1, he said, 
"There is no authority but by act of 
God, and the existing authorities [i.e., 
governments] are instituted by him.” 
(NEB).1

Here Paul was not saying that in
dividuals who come to power have been 
put there by God; rather, he was saying 
that the institution of civil government 
is set up by God. Its role is to act as 
God’s "agent” (Rom. 13:4, NEB). Paul 

singled out the functions of rule and 
judgment. Government rewards those 
who practice good citizenship (see Rom. 
13:3-4).2 It punishes those who break 
the law or, in his words, those who prac
tice evil (see Rom. 13:4).

If the authority of government is 
derived from God and exerted to fulfill 
his mandate, how should a Christian 
respond? Paul’s response was to "sub
mit” (Rom. 13:1, NEB). The word used 
(hypotassomai), when used in this 
grammatical construction, means 
"voluntary submission.”

Paul gave three reasons a Christian 
should respond to government like a 
good citizen. First, to resist civil au
thority is to resist God, since govern
ment exercises the functions of rule 
and judgment as "a divine institution” 
(Rom. 13:2, NEB). To resist civil au
thority is to resist the God from whom 
that authority derives. Second, the gov
ernment—in Paul’s case, Rome— 
would punish those who resisted its au
thority (see Rom. 13:2). The good citizen 
has no reason to fear the wrath of the 
state (see Rom. 13:3-4); rather, good citi
zens can expect to be rewarded. Third, 
Christian conscience calls for good citi
zenship (see Rom. 13:5).

A Christian should be motivated by 
more than fear of punishment. Convic
tions about good citizenship and acting 
for the good of others must be embraced 
and lived out. As verses 6-7 indicate, 
Paul especially had in mind the paying 
of taxes and respect for political offi
cials. Rulers are to be supported by 
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taxes and respected because they are 
dedicated to public service and are 
God’s ministers.

Paul’s appeal to conscience ties this 
passage to its context.3 Romans 13:1-7 
is sandwiched between two instructions 
about Christian love: Romans 12:17-21 
prohibits retaliation and calls for the 
conquering of evil with loving actions 
toward antagonists; Romans 13:8-10 
teaches that love fulfills the demands of 
the law concerning relationships to 
others. "Love is not a leveling; love 
meets everyone as the person he is and 
takes him seriously in his particular be
ing. To confront the representatives of 
political power with the intention of 
giving them their due, is an outworking 
of love.”4

Paul was not deifying the state with 
his view that civil authority is derived 
from God. The appeal for good citizen
ship is an excellent, practical example 
of the virtues listed in Romans 12. Pre
senting oneself to God, exhibiting hu
mility, living honestly in the eyes of the 
world, living at peace, and giving place 
to God’s wrath can all be lived out by 
good citizenship.5 If a Christian yields 
himself to God and exercises Christian 
love for others, he will not come into 
conflict with civil authority. Good citi
zenship is not a matter of duty to the 
state but of discipleship to Christ, a dis
cipleship that sees reverence for the 
state as an expression of reverence for 
God and for one of his instruments.6

What would prompt Paul to address 
the issue of a Christian’s response to 
civil authority? There probably were at 
least two considerations: the attitude of 
Rome toward Judaism and Christianity 
and the attitude of Christians toward 
Rome.

In the first generation after Christ’s 
death, Rome tended to view Christians 
as a sect of Judaism. Note, for example, 
that Gallio regarded Paul’s problems 

with the Jews of Corinth as a Jewish 
religious dispute and did not involve 
himself (see Acts 18:12-15). Judaism, as 
a legal religion in the Empire, enjoyed 
unique privileges.6 Paul, as we shall 
see, benefited from Rome’s early quasi
certification of the Christian move
ment.

However, Christianity did begin with 
a tremendous handicap in the eyes of 
Rome. Its founder had been convicted 
by a Roman magistrate of being "King 
of the Jews” and executed for challeng
ing Caesar’s sovereign claims.8 What 
was Rome to make of this new move
ment? Was it a treasonous insurrec
tion?

In Romans Paul may have been ad
dressing himself to a manifestation of 
that attitude on the part of the Emper
or Claudius. In AD 49 Claudius had ex
pelled all Jews from Rome. (See Acts 
18:2, which says Acquila and Priscilla’s 
presence in Corinth was because of this 
edict.) In his Life of Claudius Seutonius 
said, "Since the Jews constantly made 
disturbances at the instigation of Chre- 
stus, he [Claudius] expelled them from 
Rome.”9

Dio Cassius (LX. 6) also discussed the 
edict. According to him, Claudius did 
not actually expel the Jews from the 
city but banned their assemblies be
cause of Jewish unrest. Devout Jews 
would be forced by such a decree to 
leave the city in order to continue their 
religious observances.

The word Chrestus could be a variant 
spelling of Christus. If so, the disturb
ances could be traced to messianic con
troversy in the Jewish synagogues as a 
result of the witness of Jewish Chris
tians. Claudius’s action could then have 
arisen out of his concern that these 
Jews who identified with Chrestus (or 
Christ) could spark insurrection 
against the Empire. Paul’s encourage
ment to good citizenship could be 
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prompted by sensitivity to such official 
fears about the Christian movement.10 
(Note the charge of the Jews at Thes- 
salonica in Acts 17:6-7.) Christians 
must avoid any appearance of rebelli
ousness or disloyalty to the state.

In addition to his concern about 
Rome’s attitude toward Christianity, 
Paul also may have been speaking to 
the attitude of some Christians toward 
Rome. Christians are under the rule of 
God; God is their king. Rome was a pa
gan, often inhuman, dictatorship. 
Early believers were tempted to set 
God’s rule over against Roman rule and 
to regard the latter as irrelevant, espe
cially since all human institutions are 
temporary and will be ended when 
Christ returns (see Rom. 13:11-14). 
They were tempted to think that their 
heavenly citizenship exempted them 
from the claims of earthly citizenship.

Paul responded in Romans 13 that 
good heavenly citizenship is not in con
flict with earthly citizenship; rather, 
the former demands the latter. The 
Christian conscience is bound by the 
will of God, and one ordinance of God’s 
will is that earthly governments exer
cise rule and judgment as his ministers. 
Therefore, the Christian conscience 
must respond to earthly rulers.

What if the state commands a Chris
tian to do that which contradicts the 
teachings and demands of his heavenly 
Lord? It is obvious in Romans 13 that 
Paul does not envision that situation. 
He was writing to a particular church 
in a situation where that was not yet an 
issue. There had been no oppression of 
the church. Therefore, Romans 13 is 
not to be expanded into a general 
theology of the state.11

However, a look at other teachings of 
Paul and at the larger biblical context 
will help us to see how Paul would an
swer the question, What shall we do if 
obedience to the government demands 

disobedience to Christ?
In the Old Testament, first judges 

and then kings were appointed by God 
to rule his people. To disobey them was 
to disobey God. However, when the 
king became unfaithful and no longer 
served God’s purposes for his people, 
the prophets would proclaim his rejec
tion and lead the people in rebellion 
against him (for example, Ahab and 
Elijah).

Jesus also taught that his followers 
should pay taxes and obey their rulers 
(Matt. 22:21), and in so doing he repu
diated the Zealot philosophy of rebel
lion against Rome. However, Jesus 
came into conflict with the Jewish reli
gious and civil leadership and was exe
cuted '"as a rebel against the 
established order.”12

Paul’s teaching elsewhere certainly 
envisions the possibility that the state 
can become a demonic power, making 
demands that a Christian cannot meet 
without being disloyal to Christ. In Ro
mans 8:35 he referred to the sword (the 
wrath of government) as a possible 
threat to the Christian. (See Rom. 13:4 
for the same language.) He referred to 
the "man of lawlessness” (2 Thess. 2:3, 
RSV).13 In that passage Paul more than 
likely had the Roman emperor in mind. 
He saw in the imperial office a poten
tially demonic power that would in the 
future punish those who did good and 
reward those who did evil.14

We could anticipate that Paul would 
answer our question along the lines of 
Peter’s answer to the Jewish authori
ties who demanded that there be no 
more preaching in Jesus’ name: "We 
must obey God rather than men” (Acts 
15:29, RSV). Paul’s practice before the 
Sanhedrin (see Acts 23), Felix (see Acts 
24), and Festus and Herod Agrippa II 
(see Acts 25—26) was that of respectful 
noncompliance with demands his com
mitment to Christ could not accommo-
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date
Paul’s conduct was consistent with 

that of his Lord. Jesus refused to con
form to the expectations of the Jewish 
authorities, but he did not rebel against 
their authority. The early Christians 
addressed in the Revelation suffered 
under the demonic oppression of the 
emperor (Rev. 13:1-7), both without 
yielding to his demands and without 
seeking to overthrow his authority.

Paul’s admonition that Christians 
submit to civil authority is not to be 
done away with by the disclaimer that 
civil authority can become demonic. 
The Christian lives under the rule of 
God, and temporary, earthly govern
ment can become evil. However, God 
has ordained that Christians live in 
this world. In this world civil authority 
is the servant of God. If civil authority 
becomes demonic, the Christian is not 
exempt from that form of evil any more 
than Christ was. The Christian is not to 
place himself above civil authority. He 
may seek to correct injustice and to im
prove the system of government; but he 
must, at the same time, be willing to 
endure the consequences when his con
science demands disobedience to the 
state. Those consequences, even when 
unjust, are his share of Christ’s suffer
ings.* 2 * 4 5 & * * * * * * * 14 15

Trom The New English Bible. Copyright © The Delegates of 
the Oxford University Press and the Syndics of the Cambridge 
University Press, 1961, 1970. Reprinted by permission. Subse
quent quotations are marked NEB.

2Ernst Kasemann, Commentary on Romans, trans, and ed. 
Geoffrey W. Bromiley, (Grand Rapids: Wm. B. Eerdmans Pub
lishing Co., 1978); p. 353, sees a reference to the Roman practice 
of commending and honoring worthy citizens and communities 
in official correspondence.

’See Emil Brunner, The Letter to the Romans: a Commentary, 
trans. H. A. Kennedy (Philadelphia: Westminster Press, 1959), 
pp. 109-10, for penetrating comments in this regard.

4Ibid., p. 110.
5C. K. Barrett, A Commentary on the Epistle to the Romans, 

(New York, Harper & Row, 1957), p. 244.
‘Brunner, p. 109.
7 See F. F. Bruce, The Epistle of Paul to the Romans: an Intro

duction and Commentary, the Tyndale New Testament Commen
taries, ed. R. V. G. Tasker (London: Tyndale Press, 1969), p. 231.

‘Ibid., p. 232.
’Seutonuis, Life of Claudius XXV. 3, C. K. Barrett, The New 

Testament Background: Selected Documents (New York: Harper
& Row Publishers, 1961), p. 14.

10Barrett, pp. 6, 244.
“Gunter Bornkamm, Paul, trans. D. M. G. Stalker (New York:

Harper & Row Publishers, 1971), pp. 211-12.
“James D. Smart, Doorway to a New Age: a Study of Paul's 

Letters to the Romans (Philadelphia: Westminster Press, 1975),
p. 163.

“From the Revised Standard Version of the Bible, copyrighted 
1946, 1952, © 1971, 1973. Subsequent quotations are marked
RSV.

14See Bruce, p. 234; Bornkamm, pp. 213-14.
l5On this point see Anders Mygren, Commentary on Romans, 

trans. Carl C. Rasmussen (Philadelphia: Fortress Press, 1949), pp. 
426-31.

The church today has a stewardship 
of influence that the small bands of 
early Christians did not have. We have 
the opportunity to influence the struc
tures of government in a way they did 
not. We are free to seek change in the 

system of government and to work to 
remove from office those who are ineffi
cient or who wield power immorally. 
We are free to refuse to obey those laws 
that bring us into conflict with the de
mands of Christ.

However, the teachings and exam
ples of Christ and Paul demonstrate 
that we are not free to adopt the way of 
the Zealot—violent revolt—to effect 
change or to escape the lawful conse
quences of our disobedience to the 
state.
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Christian Peacekeeping 
Movements Today
RONALD D. SISK

Everybody is for peace. However, 
agreement stops beyond that primitive 
statement. Across the current Ameri
can political spectrum, literally hun
dreds of interest groups, coalitions, and 
political action committees are at
tempting to influence government poli
cy in one way or another, all in the 
name of maintaining peace.

Within Christian circles, where one 
might expect to find a bit more order 
concerning such a biblically important 
topic, much the same kind of confusion 
prevails. Deeply committed Christians 
are to be found at virtually every point 
on the political scale from far left to 
extreme right. Each Christian peace 
group appears certain that its approach 
is biblically correct and, with varying 
degrees of ardor, believes all the others 
to be, at best, tragically misguided. 
Some groups are highly politicized; oth
ers tend to be more devotional and per
sonal-faith oriented. This survey is 
intended to provide the reader an over
view of these groups and some basic in
formation regarding their places in the 
range of American theological and 
political life.

In terms of religious philosophy, the 
peacekeeping positions advocated by 
Christians in America today are little 
different from those which have char
acterized the Christian church since 
the Roman Emperor Constantine forci
bly converted the Empire in the fourth 
century. They fall, though not neatly, 
into three categories.

A number of groups are explicitly pa

cifist. They draw their authority from 
the nonviolent character of Jesus’ 
teachings, championing pacifism as a 
principal characteristic of Christian 
commitment. Their calling for a return 
to pacifism, the dominant Christian po
sition from Christ to Constantine, is 
evidence of commitment to Christ’s 
peaceable kingdom.

Occupying the broad, middle ground 
of Christian political opinion are 
groups which adhere to some form of 
just-war theory. Tracing their spiritual 
ancestry as far back as Augustine of 
Hippo, these groups generally state 
that war is permissible for Christians, 
when justice is served. They tend to 
view a strong national defense as a nec
essary evil. They prefer not to fight but 
will do so in defense of basic human 
rights. Just-war advocates are often nu
clear pacifists because they believe that 
nuclear war, with its incredible de
structiveness, can never be just.

Finally, there are several large 
groups of Christians who fall somewhat 
to the right of the political and reli
gious center. These groups tend to see 
war as a legitimate and necessary in
strument of national policy. They are 
especially concerned about the evils of 
anti-Christian totalitarianism and 
communism. They stand in the spiri
tual tradition of Old Testament Holy 
War and the medieval Crusades. In the 
specific nuclear discussions of the eigh
ties, they tend to adopt positions sup
porting powerful nuclear arsenals.

While virtually all Christian peace
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keeping groups fall within one of these 
three categories, this characterization 
is by no means the only one. In study
ing the groups individually, it is per
haps best to examine their 
relationships to particular church bod
ies. The issues, and the relative posi
tions of particular groups on the issues, 
are somewhat fluid. Their affiliations 
tend to remain stable.

The Peace Churches
In the United States three denomina
tional groups have traditionally consid
ered themselves pacifist. Their 
members generally refuse to serve in 
the military and oppose all American 
involvement in war. The more radical 
members often refuse to pay taxes, 
which they believe support immoral 
war-making ventures. These three 
churches, the Religious Society of 
Friends (Quakers), the Mennonites, 
and the Church of the Brethren, thus 
qualify as peacekeeping movements in 
a particularly powerful sense.

Within each of these three churches, 
activist organizations operate educa
tional and lobbying efforts. The Quak
ers have two such groups. The first is 
the American Friends Service Commit
tee, which is active in a number of 
peace-related concerns including 
human rights and peace in the Middle 
East. The second is the Friends Com
mittee on National Legislation, which 
is particularly active concerning 
American nuclear policy.

The United States Peace Section of 
the Mennonite Central Committee pub
lishes a newsletter, Washington Memo, 
designed to keep its constituency in
formed and active in peace and justice 
concerns. The Peace Section has active
ly opposed draft registration and pro
moted people-to-people contacts 
between Americans and Russians. In 
the same Washington, D. C. building 

with the Mennonite Peace Section, the 
Church of the Brethren maintains an 
office which works on similar issues.

While the peace churches have gen
erally taken a pacifist stance toward 
military involvement of any kind, they 
have supported halfway measures such 
as the nuclear freeze. They have also 
dealt with problems related to specific 
weapons systems such as the MX mis
sile. As a whole, the peace churches 
have been anything but passive in their 
approach to national defense policy.

Main-line Denominations 
(Except Southern Baptists)
Within the dozen or so churches, aside 
from Southern Baptists, which consti
tute the mainstream of American reli
gious life, there are varying degrees of 
commitment to peacekeeping efforts. 
Most such churches encompass the full 
range of opinions on peace issues.

Virtually every denomination has an 
ad hoc peace fellowship. These peace 
fellowships, such as the Baptist Peace 
Fellowship and the United Methodist 
Peace Fellowship, are generally affiliat
ed with the independent pacifist orga
nization, the Fellowship of 
Reconciliation, which is discussed in 
the section on independent organiza
tions. These fellowships tend to be 
small and strongly committed to pa
cifist principles. In addition to the 
Roman Catholic Church’s particular 
peace fellowship, Pax Christi is a 
strong international pacifist organiza
tion, committed to projects concerning 
disarmament at both national and in
ternational levels.

The official organizational peace
keeping groups within the major 
churches tend to be much more middle- 
of-the-road in their approaches. The 
National Council of Churches, to which 
most of them belong, adopted the 
theme "peace with justice” for its em
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phasis program in 1982; and many of 
the denominational offices followed the 
same theme. A "peace with justice” ap
proach is generally construed to be pro
arms control and pro-human rights, 
while supporting adequate national de
fense measures and programs. A brief 
look at these denominational emphases 
is in order.

American Baptist.—The American 
Baptist churches operate a Peace Con
cerns Program which began in 1980. 
This program is designed to educate 
American Baptists about current issues 
such as the nuclear freeze, military 
spending, and the proposed National 
Peace Academy. Based at the denomi
national headquarters in Valley Forge, 
Pennsylvania, the Peace Concerns Pro
gram is intended to encourage activism 
on the part of American Baptists at the 
local church level. The denomination 
also maintains a national office in 
Washington which presses advocacy 
concerns on specific issues.

American Lutheran Church.—As the 
most active of the three major Luther
an groups in the United States, the 
American Lutheran Church undertook 
a churchwide study in 1981 and 1982 
concerning the vocation of peacemak
ing. The study is designed to heighten 
awareness among the American Luth
eran Church’s "traditionally non-pa- 
cifist” constituency.1

Christian Church (Disciples of 
Christ).—At the direction of the 
church’s 1981 General Assembly, the 
Department of Church in Society di
rects a "peace with justice” emphasis in 
the denomination. The emphasis in
cludes the five aspects of worship, 
study, witness, advocacy, and service 
and is directed from the denomina
tion’s Indianapolis headquarters.

Episcopal Church.—In 1979, the Gov
erning Convention of the Episcopal 
Church appointed a Joint Commission 

on Peace to examine the issue and re
port to the church. Educational efforts 
are based in the Public Issues Office in 
New York, and advocacy efforts are 
dealt with through an office in Wash
ington, D. C.

United Presbyterian Church.—The 
United Presbyterian Church has a 
Peacemaking Project designed to in
volve every level of the church’s life. 
Before the denomination’s reunifica
tion, the northern branch specifically 
endorsed the nuclear freeze in 1981 and 
asked lower-level bodies in the church 
to consider endorsing it as well.

Roman Catholic Church.—Perhaps 
the most effective peacekeeping group 
currently operating in the Roman 
Catholic Church in the United States is 
its Council of Bishops. In the spring of 
1983, that body issued a general pasto
ral letter calling for a halt to the nu
clear arms race and condemning 
nuclear war. The bishops’ effort was 
generally interpreted as moving in the 
direction of severe criticism of Ameri
can arms policies. Like most other 
large churches, of course, the Catholic 
hierarchy encompasses all shades of 
opinion on this issue.

United Church of Christ.—Unique 
among American Protestant denomi
nations, the United Church of Christ 
appears to be in the process of attempt
ing to alter its fundamental approach 
to problems of war and peace. The 
Church’s 1981 General Synod voted to 
become a peace church. The group’s 
current Peace Advocacy Project is vig
orously engaged in education and ac
tion endeavors designed to encourage 
peacemaking both nationally and in 
local churches. A newsletter entitled 
Peace Priority gives regular attention 
to the denomination’s concerns.

United Methodist Church.—The De
partment of Peace and World Order of 
the Board of Church and Society speaks 
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to United Methodists on numerous is
sues of concern, including disarma
ment, the nuclear freeze, and war 
industries. The denomination’s 1980 
General Conference approved a peace 
with justice program designed to em
phasize such issues as disarmament, 
faithfulness, justice, and security.

From the foregoing capsules, it may 
be seen that all of the peace programs 
of the main-line denominations tend to 
fall within the pacifist and just-war 
categories delineated earlier. I have 
been unable to identify any church-re
lated organizations which exist within 
the structure of the major American 
denominations for the purpose of ad
vocating military strength. Instead, re
straint and renunciation seem to be the 
dominant themes in virtually every 
case. Some denominations are less en
thusiastic peacekeeping advocates 
than others, but their basic commit
ments appear remarkably similar.

Independent Groups
The range of opinions held by indepen
dent religious peacekeeping groups in 
the United States is both considerably 
more varied and substantially more 
colorful than that which is seen within 
the denominational framework. Some 
independent groups are vigorously pa
cifist; others are advocates of the 
strongest possible military establish
ment. The variety and number of such 
groups is so great that only the largest 
and most active may be mentioned. It 
should be remembered, however, that a 
number of independent Christian orga
nizations which are not ordinarily 
thought of as peace-related are in
volved in specific issues. The Young 
Women’s Christian Association, for ex
ample, has been active in working for a 
nuclear freeze, as has the Southern 
Christian Leadership Conference.

Toward one end of the spectrum is a 

group of five organizations, largely pa
cifist, which have joined efforts in the 
antinuclear weapons movement called 
the New Abolitionist Covenant. They 
seek the total destruction of all nuclear 
weapons and view measures such as the 
nuclear freeze as inadequate and tem
porary steps toward their larger goal. 
The groups are the Fellowship of 
Reconciliation, Pax Christi, Sojourn
ers, New Call to Peacemaking, and 
World Peacemakers.

The Fellowship of Reconciliation is 
an old-line, respected international pa
cifist organization. It maintains rela
tionships with the peace fellowships in 
the various denominations and seeks to 
promote international peace through 
understanding. A specific personal 
commitment to pacifism is a require
ment for membership.

Pax Christi is the international pa
cifist organization for Roman Catholics. 
The group publishes a multilingual 
quarterly journal and is active in both 
legislative and relational initiatives.

The New Call to Peacemaking is an 
activist group sponsored jointly by the 
Mennonites, Quakers, and the Church 
of the Brethren. World Peacemakers, 
operating out of the nondenomination- 
al (Baptist roots) Church of the Savior 
in Washington, D. C., promotes disar
mament, tax resistance, and the estab
lishment of peacemaker groups in local 
churches.

Perhaps the most influential of the 
five groups joining the New Abolition
ist Covenant is Sojourners. Sojourners 
Community is an alternative, church
type community in Washington, D. C. 
The group publishes Sojourner's maga
zine, perhaps the most social-action-ori
ented, evangelical publication in the 
country. Sojourners is involved in ad
vocacy, resource production, education, 
and an attempt to broaden the base for 
its particular brand of peace activism 
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through regular publications. One of 
the most recent books out of the So
journers Community is Waging Peace, 
edited by Sojourners’ pastor Jim Wal
lis.

In addition to the groups listed above, 
there are a number of interfaith peace
keeping groups whose bond is not so 
much pacifism as social action. These 
groups tend to vary both in the degree 
to which they are specifically Christian 
and in the particular issues they em
phasize. Some of them need only be 
mentioned.

Clergy and Laity Concerned was 
founded during the Vietnam era. Its 
purpose is education and action on 
peace and justice concerns through 
local chapters scattered around the 
country. The Interfaith Center to Re
verse the Arms Race is a liberal, 
ecumenical group in Pasadena, Cali
fornia. It has been expanding its mem
bership and operations and is active in 
the nuclear-freeze campaign. For more 
evangelically oriented churches, the 
organization Evangelicals for Social 
Action acts as a vehicle of expression on 
peace and justice issues.

Two religiously related peacekeeping 
organizations have explicitly national 
constituencies. The Joint Strategy and 
Action Committee, Incorporated, 
which is composed of representatives 
from fourteen major denominations, 
concerns itself with a broad range of 
justice-related issues including peace. 
JSAC publishes a monthly newsletter 
titled Grapevine.

The Coalition for a New Foreign and 
Military Policy is a more secularized 
and more broadly based group than the 
JSAC, though it includes many church
es and religious peace groups in its 
membership. The Coalition is primari
ly involved in trying to influence legis
lative policy concerning national 
defense issues. It publishes a regular 

newsletter and the periodical, Action 
Alerts and has attempted to lessen 
what it terms "American interference” 
in Central America.

Most of the peacekeeping groups we 
have examined thus far fall within a 
broad range which could be character
ized as frequently critical of adminis
tration policy and committed to arms 
reduction. Yet, within some Christian 
circles, the "peace through strength” 
approach to American policy is popu
lar. No survey of peacekeeping groups 
would be complete without a look at 
these organizations.

Perhaps the best-known example of 
the "peace through strength” approach 
is the Reverend Jerry Falwell’s Moral 
Majority. Falwell publicly dedicated 
his ministry in 1983 to the defeat of the 
nuclear freeze movement. Viewing 
communist strength as a more serious 
threat than the nuclear buildup, the 
Moral Majority supports fully the 
American nuclear rearmament. Also 
out of Falwell’s organization comes the 
magazine Fundamentalist Journal, an 
organ of opinion for Falwell’s doctrinal 
and political positions.

A similar position is taken by the 
Religious Roundtable. Founded by Ed 
McAteer, a Southern Baptist from 
Memphis, Tennessee, the Roundtable 
sponsors quarterly meetings of conser
vative religious leaders. It deals with 
such issues as abortion and school 
prayer, in addition to advocating a 
strong national defense.

Jesse Helms, Southern Baptist sena
tor from North Carolina, operates what 
is considered to be one of the most effec
tive lobbying efforts of its kind, the Na
tional Congressional Club. Although 
the Congressional Club is neither ex
plicitly a religious group nor a peace 
organization, it espouses the political 
positions and candidates supported by 
the New Religious Right. The Congres
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sional Club is particularly supportive 
of those candidates and issues con
cerned with a strong national defense. 
Helms’ positions on foreign policy are 
articulated through the Institute of 
American Relations and its Foreign 
Affairs Council.

The Ethics and Public Policy Center 
is a well-financed, Washington-based 
organization with strong ties both to 
conservative religion and to the Repub
lican party. It publishes a monthly 
newsletter and sponsors an annual Re
ligion and Politics Conference in an 
effort to provide a credible religious ra
tionale for the "peace through 
strength” approach to foreign policy. In 
1982, the Center published Michael 
Novak’s book, The Apocalyptic Premise: 
Nuclear Arms Debated, which is a 
major effort to support a policy of nu
clear rearmament.

Efforts of religious lobbyists on the 
right are closely associated with those 
of conservative secular groups. The 
magazine Conservative Digest is a gen
eral organ of opinion for many of those 
who espouse similar positions. The Na
tional Conservative Political Action 
Committee is an explicitly political 
arm for the same constituency. The 
Heritage Foundation is an influential, 
Washington-based, conservative think 
tank. The small, elite organization 
called the Committee on the Present 
Danger exercises tremendous influence 
throughout conservative politics.

Southern Baptist Peacekeeping Orga
nizations.—The pursuit of the cause of 
peace within Southern Baptist ranks 
has been at least as fragmented as that 
within religious ranks on the national 
level. On the pacifist side of the scale, 
some Southern Baptists are members 
of the American-Baptist-dominated 
Baptist Peace Fellowship. The fellow
ship publishes a mimeographed news
letter titled Peacework and recently 

promoted a friendship tour to visit 
Soviet Baptists.

Deer Park Baptist Church in Louis
ville, Kentucky, publishes Baptist 
Peacemaker, a quarterly journal of 
opinion on the arms race and related 
issues. Peacemaker especially encour
ages the formation of peacemaking 
groups on the local church level. The 
church’s peacemaking group sponsored 
Baptist convocations on nuclear arms 
in Louisville in 1979 and in 1982.

The official Southern Baptist Con
vention organization charged with edu
cation and action with regard to "peace 
with justice” is the Christian Life Com
mission. Its program assignment has 
included the "peace with justice” re
sponsibility at least since 1962. The 
"peace with justice” theme in this con
text indicates that Southern Baptists 
are predominately nonpacifist and sug
gests that justice is the primary biblical 
criterion for national peace.

Individual Commission staff mem
bers have taken positions favoring such 
arms control steps as the nuclear 
freeze, but the Commission is not a lob
bying organization as such. Rather, it 
gives leadership to concerned Southern 
Baptists through publication of materi
als, regular attention to peace with jus
tice in its monthly journal Light, 
appearances by staff members, and con
ferences such as the 1983 Peace with 
Justice Conference at Ridgecrest Bap
tist Assembly in North Carolina.

As has been noted throughout this 
survey, Christians hold all shades of 
opinion on the arms race. Southern 
Baptists support both the Baptist 
Peacemaker and the Religious Round- 
table. There are Southern Baptists in 
the Fellowship of Reconciliation and in 
the Moral Majority. Senate "dove” 
Mark Hatfield and his "hawk” col
league Jesse Helms are both Southern 
Baptists. Peacekeeping is a complex 
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and difficult issue. No one person or 
group can or should speak for all Chris
tians or for all Southern Baptists con
cerning peace with justice. Only the 
Scripture says it adequately, ’'Blessed 
are the peacemakers: for they shall be 
called the children of God” (Matt. 5:9).

‘Bill Price, The Emerging Peace Movement: the Awakening of 
the Church and America, (Washington: World Peacemakers, 
1982).
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PLANNED GROWTH IN GIVING AND YOU
No one can increase 
the percentage of 
your giving for you!

No one can worship 
and serve God for you!

That is your privilege and decision!
The challenge is for all Southern Baptists to increase 
personal giving through their churches by some percent 

of income each year from 1985 to 2000 Supporting Bold Mission Thrust.
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What a Church Can Do
About Peace
E. MARVIN KNOX, JR. and DAVID R. WILKINSON

How can Christians be peacemakers 
when nuclear annihilation lurks on the 
horizon? That troubling question has 
drawn increasing concern from South
ern Baptists during recent years. As 
many as forty Southern Baptist 
churches in at least six states have 
formed groups whose primary focus is 
peacemaking. Members of such groups 
number in the hundreds.

The new peacemakers come from 
many vocations and hold a variety of 
viewpoints, claims Glen Stassen, a lead
er in the movement and the author of 
a new book on the subject, The Journey 
into Peacemaking. They include "scien
tists and physicians concerned about 
the destruction of nuclear war, busi
nessmen and workers concerned about 
the economy, persons concerned about 
missions, parents concerned about chil
dren, students concerned about the fu
ture, and veterans who have 
experienced nonnuclear war,” says 
Stassen, a member of two peacemaker 
groups at Crescent Hill Baptist Church 
in Louisville, Kentucky, and professor 
of Christian ethics at Southern Baptist 
Theological Seminary.

The peacemakers don’t all agree 
about war, Stassen adds. Some are com
plete pacifists, some are "nuclear” pa
cifists, and others believe in a "just” 
war. But he notes two common charac
teristics—"willingness to explore 
peacemaking as a viable alternative 
and an inability to imagine what nu
clear war will be like.”

Baptists involved in the movement 

also share a spiritual "journey on 
which they search for peace,” notes 
Carman Sharp, pastor of Louisville’s 
Deer Park Baptist Church. The 
church’s peacemaker group publishes 
the Baptist Peacemaker. The journey 
leads them inward to find "inner peace 
that provides a source of strength, in
sight, and wisdom,” and outward to 
work for peaceful relations in the 
world, explains Sharp.

The real issue facing all of them is 
their own involvement in peacemak
ing, Stassen says. He repeats the ques
tion always before them: "What 
practical steps and initiatives should 
we urge our political representatives, 
our churches, and ourselves to make in 
order to move away from an increasing
ly dangerous and destructive nuclear 
buildup and to move instead toward 
shalom—peace and justice?”

Their presence in the peacemaker 
groups indicates that one important an
swer is for concerned Christians to join 
together into these units. Churches 
have gone about this in a variety of 
ways.

Sharp advises pastors and others con
cerned about peace to "sound the call” 
for peacemaking in their churches. 
This can be done through sermons, 
through announcements and messages 
in church publications, and by inviting 
persons who are interested in studying 
the Bible and praying about peace to 
come together.

Stassen advocates a type of "personal 
evangelism” for peacemaking which in
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volves personally contacting members 
of the congregation who might be inter
ested in peacemaking to ask them to 
join a group.

Both men suggest calling prospective 
members together for one or two initial 
sessions which allow them to explore 
the issue and determine if they are will
ing to commit themselves to the cause.

Sharp says it then is best to secure 
commitments to the groups for only 
three or four months. This allows more 
persons in the church to be involved in 
peacemaking. Members are able to 
back up and see a whole world of needs, 
avoiding becoming single-issue orient
ed.

Stassen and Sharp also emphasize 
the importance of linking the peace
maker groups to the structure of the 
local church. "It’s important that 
peacemaker groups not go off and just 
do their own thing,” Stassen says. 
"They need to be a part of the regular 
Baptist way of doing things.”

One of the reasons for linking is that 
a major purpose of peacemaking groups 
is to help their churches take the cause 
of peace seriously, he explains. The 
peacemaker groups must be linked to 
the churches in order to speak to them 
and to help the churches’ witness of 
peace be clear to the world. Also, it is 
only from within its own structure that 
the church can make the biblical proc
lamation of peacemaking, he says.

Sharp adds a practical reason for 
joining the groups to their churches— 
acceptance. "The peacemaking move
ment must arise within a local church; 
it never can be foisted on the church 
from the outside,” he claims, noting 
that congregations are most likely to 
accept that which grows from their 
ranks, not that which is mandated to 
them by others.

Stassen suggests that a new peace
making unit should be approved by an 

"authorized group” within the church. 
Among possible groups are: Christian 
life committee or moral concerns com
mittee, community ministries commit
tee, missions committee, church 
council, or deacons. He also notes that 
peacemaker groups can be started 
through a church’s Brotherhood or 
Church Training program, growing out 
of units of study on peacemaking.

Not only do peacemaker groups need 
to be related to the structures of their 
local churches, they also need structure 
of their own. Most Southern Baptist 
groups are patterned after the World 
Peacemaker groups founded in 1978 by 
Gordon Cosby and Bill Price of the 
Church of the Savior in Washington, 
D.C.

Optimal group size is six to twelve 
persons who are regular participants in 
group meetings and activities. Some 
groups meet weekly for one hour, while 
others meet biweekly for two hours.

Group emphasis is on community re
lationship and on the "journey inward/ 
journey outward” which has long been 
associated with Church of the Savior 
ministries.

The journey inward includes concen
tration on prayer, development of spiri
tual gifts, contemplation, personal 
application of lessons learned, and 
study of Scripture. The outward jour
ney follows specific peacemaking activi
ties chosen by the particular group.

To function successfully and main
tain progress on their journeys, each 
group must have one person who can 
draw together persons and resources, 
Sharp claims. This person facilitates 
the group experience and becomes the 
central figure around which other 
members gather. But this does not 
leave other members without responsi
bility, Stassen adds. The needs of the 
group are too varied and too great to be 
carried by only one person. He suggests 
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the following offices and duties, based 
on Romans 12:4-8,10:

Action guide—leads the group in de
termining what practical and specific 
outward journey projects are in God’s 
will for the group.

Spiritual guide—encourages and 
helps individual members of the group 
in their own inward spiritual journeys 
(also called "exhorter”).

Practical servant— *serves, nurtures, 
and ministers to members of the group 
who have needs (also called "pastor/ 
prophet”).

Shepherd—deals with and helps per
sons who are interested in the group 
but who have not yet joined.

Teacher—explains and leads in dis
cussion, provides study material for the 
group, encourages others to share in 
teaching.

Distributor— keeps the group up-dat
ed on world hunger needs and helps or
ganize response to them.

Shower of mercy/human rights spe
cialist—keeps the group informed 
about abuses and actions that can be 
taken to alleviate human mistreat
ment.

Administrator— leads, presides at 
meetings, makes certain that each 
member is exercising a gift on behalf of 
the group.

Apostle or evangelist—contacts per
sons outside of the group and invites 
them either to join, if there is room, or 
to form another group.

Stassen claims that the value of the 
group structure and shared responsibil
ity compounds itself as the group func
tions: "If you were trying to do 
peacemaking alone, you couldn’t possi
bly know enough to be as effective as 
any individual member of a group. But 
because each group member specializes 
in a specific area, they provide exten
sive information on many peacemaking 
issues to all members of the group. The 

group process compensates for not 
being able to study every issue.”

Information is shared and persons 
are directed toward activity through 
the meeting agenda. Groups vary their 
meetings to suit their needs, but most 
follow a pattern similar to one suggest
ed by Stassen:

I. Learning together (20-30 min
utes)

A. Begin with a period of silent 
prayer.

B. Read the Scripture passage 
for the session aloud.

C. Let one member lead a dis
cussion of the study material 
for the session, relating it to 
the group’s progress on its 
journey.

II. Sharing together (20-30 minutes) 
A. Another member should 

move the group into this por
tion of the meeting without a 
break.

B. Group discussion should in
clude reports on successes, 
failures, problems, and in
sights from projects adopted 
in previous meetings. The 
group should talk about new 
projects.

III. Praying together (15-20 minutes) 
A. A third member should lead 

in prayer, calling attention 
to specific prayer requests 
and needs.

Sharp cautions against slighting 
Bible study and prayer in favor of ac
tion: "Prayer and Scripture form the 
essential foundation, just like any 
other Christian group. We know we 
can’t solve this thing ourselves. We’ve 
got to have God’s help, and we seek that 
through prayer.

"People get so overwhelmed by the 
immensity of the task that they can 
become immobilized and discouraged,” 
Sharp adds. "You must feel that prayer 
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has potency—power that can change 
things. Then, even if you can’t do any
thing else, you can at least pray.”

Prayer, Bible study, reflection, and 
interaction with the Holy Spirit are de
signed to help peacemakers overcome a 
sense of hopelessness that could plague 
them. Instead, they prepare for action. 
Activities performed by peacemaker 
groups typically include letter-writing 
campaigns to Congress and functions 
designed to "raise the consciousness 
level of the church and community,” 
Sharp explains.

Stassen suggests specific projects:
• Help the church have prayer ser

vices for peace at least three times a 
year—on Memorial Day weekend; the 
first Sunday in August, commemorat
ing the bombing of Hiroshima; and in 
December, as the church prepares for 
Christmas.

• Encourage the pastor in support of 
peace, especially urging him to offer 
pastoral prayers for peace when appro
priate.

• Present Brotherhood, Woman’s 
Missionary Union, and Wednesday 
evening church supper programs on 
what Christians can do as peacemak
ers.

• When invited, teach lessons on 
peacemaking to Sunday School classes.

• Help the church sponsor a confer
ence on peace for pastors.

• Explain to church members the re
lationship between large peace move
ments, such as the nuclear-freeze 
proposal and Christian peacemaking.

• Assist the church in conducting 
world hunger projects, including educa
tional programs and fund raising.

• Lead in Sunday morning worship 
services which focus on the Southern 
Baptist declaration on human rights.

• Discuss the group’s peacemaking 
projects with deacons, church commit
tees and church staff, keeping them 

aware of the work.
Other projects can be undertaken as 

the need and insight arises, he adds.
An increasing number of resources 

are being made available for peacemak
ers. Some of the general-purpose 
materials include:

• A Peace with Justice resource kit, 
designed as a study guide on peacemak
ing for local churches, is available from 
the Southern Baptist Christian Life 
Commission, 460 James Robertson 
Parkway, Nashville, Tennessee 37219.

• Three pamphlets: The Bible Speaks 
on War and Peace, Nuclear Doomsday, 
and Issues and Answers: War and Peace 
are available from the Christian Life 
Commission.

• The Journey into Peacemaking by 
Stassen has been published by the SBC 
Brotherhood Commission and is avail
able through Baptist Book Stores. It is 
divided into thirteen units and can be 
used as a quarter-long study introduc
ing peacemaking to a church group.

• New Abolitionist Covenant Re
source Guide, Building Christian Com
munity to Pursue Peace with Justice, 
and World Peacemaker Handbook are 
available from World Peacemakers, 
2852 Ontario Road, NW, Washington, 
D.C. 20009.

• Peace with Justice, a twenty-five- 
minute videotape, is being produced by 
the SBC Radio and Television Commis
sion and is to be distributed this fall 
through the Baptist Videotape Service.

• A Matter of Faith: a Study Guide 
for Churches on the Nuclear Arms 
Race, by Robert Aldridge, published by 
Sojourners, 1321 Otis Street, NE, 
Washington, D.C. 20017.

• Baptist Peacemaker is a newspaper 
published at least four times per year 
by the peacemaker group at Deep Park 
Baptist Church, 1733 Bardstown Road, 
Louisville, Kentucky 40205.

In additon, Stassen suggests that the 
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following peacemaker group leaders 
gather information from these sources:

• Action guide—Nuclear Weapons 
Freeze Campaign, 4144 Lindell Boule
vard, St. Louis, Missouri, 63108; and 
Coalition for a New Foreign and Mili
tary Policy, 120 Maryland Avenue, NE, 
Washington, D.C. 20002.

• Shower ofmercy/human rights spe
cialist—Amnesty International, 304 
West 58th Street, New York, New 
York, 10019; and Impact, 110 Mary
land Avenue, NW, Washington, D.C. 
20002.

• Distributor/hunger specialist— 

Bread for the World, 6411 Chillum 
Place, Washington, D.C., 20012; and 
SEEDS, Oakhurst Baptist Church, 222 
East Lake Drive, Decatur, Georgia 
30030.

• Teacher—Sojourners, published by 
the Sojourners Community in Wash
ington, and Light, published by the 
Christian Life Commission.

The goal, Sharp and Stassen agree, is 
not merely to read many magazines 
and carry on lively discussion. It is to 
develop an informed body of Christians 
who can act intelligently on behalf of 
peace.

"Seek Peace, and Pursue 
It” (Psalm 34:14)
"Do you want to live a long life? Do you 
want to enjoy the time you have? Then 
seek peace, and pursue it, the psalmist 
says. But the word peace itself makes 
sparks fly these days. What kind of 
peace? Peace through surrender? Peace 
through strength?

"No, peace through righteousness,” 
the psalmist answers. The word righ
teousness may also be translated "jus
tice.” Whether we experience peace is 
intimately connected with how we 
behave toward God and other people.

The world was shocked in the fall of 
1983 when the Soviets shot down an 
unarmed Korean airliner carrying 269 
civilians. In the wake of the shooting, 
Soviet-American relations grew icy. 
The lesson was clear. Peace depends on 
righteousness or justice. Injustice is 
peace destroying.

Shalom is what we seek. This He
brew word for peace means wholeness, 

physical and spiritual well-being. Sha
lom is made possible when people are 
treated with justice, when basic human 
rights are respected, and when political 
and spiritual freedom is genuine.

Everyone wants peace. We can all 
agree on that. The psalmist reminds us 
we must work for the conditions which 
make peace possible. The Day of Prayer 
for World Peace is an opportunity for 
Southern Baptists to make prayer for 
peace a regular part of our agenda. Yet, 
just as we pray for foreign missions and 
help bring our prayers to reality by giv
ing and going, so also we must add 
efforts for justice to our prayers for 
peace.

We cannot pray for the salvation of 
the world and fail ourselves to bear wit
ness to Jesus Christ. Neither can we 
pray for the peace of the world without 
committing ourselves to "seek peace, 
and pursue it.”

Summer 1984 45



Patriotism and Peace
Gerald E. Marsh

When we raise the issue of patriotism 
and peace, we are immediately in
volved in an effort to define loyalties. 
From a Christian perspective, we are 
asking about ultimate loyalties. Many 
biblical texts answer the question on 
the side of placing nothing before our 
loyalty to God; for example, "We ought 
to obey God rather than men” (Acts 
5:29). Our order of priorities is not so 
simply resolved, however, when we also 
consider biblical texts like Romans 
13:1-7 with its instruction that govern
ing authorities are ministers of God to 
whom we are to be subject.

Deep within our human nature is 
that almost overwhelming desire to 
reduce all the complexities and am
biguities of our existence to simple and 
mutually exclusive choices between 
right and wrong. Yet the experiences of 
our lives show us that none of our deci
sions are without their ambiguities and 
resulting inner conflicts. And in the 
religious realm, it is important to 
recognize that "no religious faith can 
maintain itself in defiance of the ex
perience which it supposedly inter
prets.”1 So we are looking for principles 
of faith supported by the realities of our 
experiences.

Our issue is how to be good Chris
tians and patriotic citizens. How can we 
be loyal to God and to country? The 
ideal expression came as the climactic 
point in George W. Truett’s message on 
"Baptists and Religious Liberty,” deliv
ered at the east front of the nation’s 
Capitol on May 16, 1920:

The utterance of Jesus, "Render unto 
Caesar the things that are Caesar’s, 
and unto God the things that are

God’s,” is one of the most revolution
ary and history-making utterances 
that ever fell from those lips divine. 
... It was the sunrise gun of a new 
day, the echoes of which are to go on 
and on until in every land, whether 
great or small, the doctrine shall have 
absolute supremacy everywhere of a 
free church in a free state.2
Although Baptists generally agree 

with Truett’s ideal as an expression of 
their conviction concerning the separa
tion of church and state,

Baptists are not fully agreed with re
gard to the scope and range of a Chris
tian’s political responsibility. They 
make no consistent stand on the prob
lem of pacifism or nonparticipation in 
war, nor with regard to several spe
cific issues which have not been legal
ly defined.3

This lack of full agreement and consis
tency is evidence of the complexities in
volved in seeking a definitive word. 
Perhaps the most productive approach 
we can take is to search for a balanced 
perspective concerning several anti
thetical concepts involved in patriotism 
and peace.

Nationalism Versus Internationalism
Living in a modern nation-state, we 
find few detailed, explicit statements in 
the Bible expressing our proper rela
tionship to our nation. J. W. Flight’s 
excellent article describing the biblical 
materials on nationality indicates that 
in the Old Testament nationality was 
an interest "not so much in the political 
sense as in the social and religious 
sense.”4 In the New Testament the 
kingdom of God transcends nationality, 
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which is to be met variously with "pas
sive resistance, endurance, and faith
fulness.”5 Of course, our contemporary 
American issue is missed here by the 
general feeling of powerlessness, in re
lation to the state, expressed by New 
Testament writers. They could hardly 
have envisioned a nation controlled by 
the people of God in cooperation with 
others through democratic processes. 
Undoubtedly the New Testament views 
are seen as more immediately relevant 
by believers living under totalitarian 
regimes.

What are we talking about in the 
modern era when we say nationality? 
Sophie Bryant described nationality as 

that quality or complex of qualities in 
a group of persons which combines 
them in a nation.... There dawns the 
conception of a national self, whose 
interests more or less are identified 
with those of the individual self, and 
more or less ought to be set above 
them. This national self thus appears 
from the first as a double object of 
affection—loved as we love ourselves 
naturally, and to be loved even more 
fervently as a matter of duty moral
ly.6
This dual sense of self—both in

dividual and corporate—has been com
plicated for Americans by its 
interrelationship with many—some
times conflicting—religious ideals. In
deed, Winthrop Hudson has observed 
that "no one can understand American 
national self-consciousness without 
taking into account the religious heri
tage of the American people.”7 "A sen
timent of unity”8 is necessary for a 
people to find their corporate identity, 
mission, and destiny. This unity in 
identity is necessary, but it is also divi
sive.

At the ideological level some form of 
internationalism has had great appeal 
for progressive people at various times.

For nations to put aside their own 
selfish interests and place the common 
welfare of all people ahead of their own 
has often been seen as the solution to 
international problems. Efforts made 
in that direction, however, have usual
ly resulted in the charge of imperialism 
against the powerful or anarchism 
against the weak.

American efforts to express support 
for national interests beyond their own 
have generally been viewed ambigu
ously by the people and their represen
tatives in government. This ambiguity 
was clearly evident when "in June 
1940, a few days after Hitler’s conquest 
of France, the House of Representa
tives passed the Selective Service Act 
reinstating conscription—by only two 
votes.”9 For all of its theoretical appeal, 
whether internationalism has been 
presented in the form of world leagues 
or governments, economic agreements, 
or military alliances, no nations have 
yet been able to make it work in prac
tice. This failure is felt keenly by sensi
tive religious people, when it is 
expressed openly even among the mem
bers of their own denomination in 
other nations. Bernard Green, British 
Baptist leader, observed after his visit 
among Russian Baptists in 1983:"A 
major part of our time was occupied in 
a seminar on peace and justice. We lis
tened to many speeches. Some of them 
could only be described as sermonettes, 
with copious quotations from scripture, 
and not without strong anti-American 
sentiments.”10

National identity seems to dominate 
even the religious identity of believing 
Christians. As difficult as that is for all 
believers to understand, it is a vital 
part of the reality with which we must 
cope. Whether East or West, our na
tional identities are deeply rooted in us.
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Patriotism Versus Chauvinism
Seeing the pervasive nature of national 
identity among the peoples of the 
earth, we are not surprised to discover 
emotional feelings of patriotism toward 
the nations with which we identify. In 
a trenchant analysis Bryant defined pa
triotism "as consciousness of national
ity together with the will to realize 
such nationality further.”11 Patriotism 
is that active element in the in
dividual’s sense of national identity 
that moves one to want to see his nation 
achieve meaningful goals.

Bryant distinguished three types of 
national life with corresponding kinds 
of patriotism: (1) instinctive adhesion to 
one’s own; (2) crude political patriots, 
for whom the view "My country right 
or wrong” suffices; and (3) higher pa
triotism which is "awareness of, affec
tion for, and determination to cherish 
the national type, guarding it from 
decay within even more anxiously than 
from attack without.”12

Some would make patriotism seem 
almost identical to loyalty,13 even 
"unquestioning loyalty to the govern
ment . . . and general allegiance to the 
social, political, and economic status 
quo.”14 Bryant’s higher patriot would 
conclude that "the honour of his coun
try means that her conduct among the 
nations shall be free from taint of ag
gressive greed, inordinate love of 
power, disregard of nationality in oth
ers, as well as from sins of individual 
cruelty, bad faith, and cowardice.”15

This higher patriotism contrasts 
rather sharply with chauvinism, which 
is excessive, especially blind patrio
tism.16 Any form of absolute, unthink
ing obedience to any kind of national 
demand would be seen by Christians as 
idolatrous.17 Not every theologian 
would identify chauvinism as "idolatry 
of the Antichrist,”18 as William String
fellow apparently does. Of course, given 

the record of a group like the Nazi 
Party in Hitler’s Germany, we can see 
the appropriateness of the warning. 
Most Baptists would agree that they 
"have sought to be loyal and construc
tive citizens but never chauvinistic or 
uninterested in the well-being of all 
mankind.”19

Self Versus Society
Patriotism calls forth a personal in
volvement in support of national con
cerns that have helped shape an 
individual’s identity. Without some 
sense of clarity in one’s identity at the 
national level, he would have difficulty 
in functioning adequately. Erik Erik
son recognized the crucial significance 
of the identity crisis in individuals in 
the midst of the trauma of World War 
II. He treated confused patients, most 
of whom "had through the exigencies of 
war lost a sense of personal sameness 
and historical continuity.”20 National 
interests and personal sameness were 
seen to have a dynamic interrelation
ship of some kind.

One dimension of that relationship 
comes into perspective when we see the 
citizen struggle to resolve whether his 
own or other persons’ concerns should 
receive priority in his life. Many writ
ers would agree that"a patriot is a con
scientious, devoted person who places 
the welfare of his people over selfish 
interest. He is a sincere citizen who as
sumes responsibility above and beyond 
personal obligation.”21

Reinhold Niebuhr has been highly 
influential in calling attention to a sig
nificant relationship between the 
moral behavior of individuals and of so
ciety. Although he recognized that he 
was stating "the intended distinction 
too unqualifiedly,” his thesis of "Moral 
Man and Immoral Society” argued the 
view that "this distinction justifies and 
necessitates political policies which a 
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purely individualistic ethic must al
ways find embarrassing.”22 Niebuhr 
sought to introduce a major element of 
reality into a "Study in Ethics and Poli
tics.” He found religious and secular 
moralists lacking in "an understanding 
of the brutal character of the behavior 
of all human collectives, and the power 
of self-interest and collective egoism in 
all inter-group relations.”23 His pro
phetic accuracy was easily seen by 
those whose lives were altered by 
World War II and later conflicts. Men 
find it necessary to do some things as 
societies that would be unthinkable as 
individuals and that produce identity 
crises.

Niebuhr saw the most basic problem 
of human history as the fact that men 
are sinners and that "justice can be 
achieved only by a certain degree of co
ercion on the one hand, and by resist
ance to coercion and tyranny on the 
other hand.”24 He recognized an ele
ment of evil in the coercion and a re
sulting dangerous dichotomy of claims 
for the individual’s loyalty. His conclu
sion was that"we cannot fully trust the 
motives of any ruling class or power. 
That is why it is important to maintain 
democratic checks upon the centres of 
power.”25

Somewhere in the midst of these con
flicting complexities the individual 
must make a responsible and personal 
judgment as to how he can best serve 
the needs for justice in the world. 
Whatever judgment he makes needs to 
be reached after he has first resolved 
the question of whether he is placing 
higher priority on self or society.

Peace Versus War
Perhaps we would be helped if we could 
be persuaded of two axioms concerning 
the relationship of peace and war. 
First, there is in reality no such thing 
as peace in terms of a complete absence 

of hostility, hatred, and violence in any 
period of human history. No matter 
how he might wish it were otherwise, 
man in reality must continuously deal 
with "wars and rumors of wars.” Sec
ond, there is in reality no rational 
group on the earth which honestly 
desires and prefers war over peace. All 
people want peace, but some want to 
achieve their own selfish gratifications 
no matter what price must be paid. 
Even the greedy and the grasping 
would prefer to get their way without 
having to run the risks of destruction 
through war.

Whether or not we could all agree on 
these issues, surely Christians are 
agreed that there is no peace worthy of 
the name without justice for all per
sons. And how is it that justice is to 
prevail on the earth? Our ideal would 
be to love everyone unselfishly, lay 
aside every threatening weapon, and 
live out the gospel of peace in the world. 
In an age where nuclear power threat
ens the continued existence of individu
als and societies, we feel the 
overwhelming urgency of finding the 
means of peace. Our problem is that we 
cannot find an example in history of 
how that ideal has produced peace 
among the nations.

In fact, history is filled with examples 
of how persons with the best of inten
tions presented themselves as primari
ly peaceful only to precipitate the 
conflict they sought to avoid. Niebuhr 
wrote:

Justice is basically dependent upon a 
balance of power. Whenever an in
dividual or a group or a nation pos
sesses undue power, and whenever 
this power is not checked by the possi
bility of criticising and resisting it, it 
grows inordinate. But the equilibrium 
of power upon which every structure 
of justice rests would degenerate into 
anarchy but for the organizing centre 
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which controls it. ... A balance of 
power is something different from, 
and inferior to, the harmony of love. 
But it is a basic condition of justice, 
given the sinfulness of man.26

That view was expressed to a group of 
students in England in 1940. The hor
rors of those years have not been forgot
ten by a lot of people.

Balanced power is vital to preserving 
justice among individuals and nations. 
Most of our problems with power come 
where it can be exercised without the 
restraints provided by the democratic 
processes of governance. We long for 
peace more than any other condition 
among the nations. But peace comes 
only in fleeting years when the illusion 
of balanced power is prevalent. So to 
provide the power for peace, we reluc
tantly prepare for war at the national 
level with the hope that we will experi
ence peace at the individual level.

We Christians are always caught in 
our inconsistencies somewhere be
tween Caesar and God. How we long for 
the final deliverance that will enable us 
to be and to do in complete harmony 
with the will of God. But in the mean
time, we find ourselves seeking to pro
vide for the security of our nation and 
for that of the people of other nations 
by the means which sinful man can un
derstand and respect.

Our patriotism activates our partici
pation in a national identity that is 
finally controlled by the will of the peo
ple. In a democratic republic, we have 
occasionally experienced peace. Unlike 
our brothers and sisters who live under 
totalitarian rule, we cannot afford the 
luxury of passive acceptance of any
thing our national leaders impose upon 

us. We are ourselves finally responsible 
for determining the course of our na
tion.

Surely we agree that we must all 
pray without ceasing for the wisdom 
that comes only from God with which 
to judge our participation in world 
events. And surely we agree that how
ever we may differ from one another in 
the conclusions to which we come, we 
will love and respect one another.
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Book Reviews
The Journey into Peacemaking. 
Glen Stassen, Memphis: Brotherhood 
Commission, SBC, 1983. 88 pages. 
$1.75.

This book is promoted as "a small- 
group study guide explaining both 
theological and practical aspects of 
peacemaking from personal, national, 
and international perspectives.” The 
format calls for thirteen sessions of 
study, discussion, and prayer together.

No one in Southern Baptist life is 
more qualified to write this book than 
Glen Stassen. Stassen received his 
Bachelor of Arts degree in physics. Dur
ing 1956-57, he worked as a nuclear 
physics researcher at the Naval Re
search Laboratory and Melpar Re
search Laboratory in Washington DC.

Stassen then entered theological 
training, receiving his B.D. from Union 
Theological Seminary (1963). In 1967, 
he was awarded a Doctor of Philosophy 
degree in social ethics from Duke Uni
versity.

Stassen has been a student, nuclear 
researcher, pastor, college professor, 
and seminary professor. His academic 
blending of theology and physics, of 
ministry and research makes him 
uniquely qualified to write this book.

Stassen introduces the concern for 
peacemaking by sharing his testimony. 
Stassen makes clear that his career in 
physics and his call to ministry were a 
response to the lordship of Jesus Christ 
in his life.

Stassen then shares four characteris
tics of peacemaking among Southern 
Baptists: (1) Peacemaking includes the 
struggle for human rights and feeding 

the hungry; (2) peacemaking requires 
personal conversion; (3) peacemaking 
involves effective political action on 
moral issues; (4) the point of peacemak
ing is not only to make a witness but 
also to seek conversion (see pp. 9-11).

Stassen begins each chapter with a 
portion of Paul’s letter to the Romans 
and relates it to Paul’s concern for 
peace. After the biblical study a time 
for discussion and prayer is provided. A 
chief strength of this book is its strong 
roothold in the Bible. We Southern 
Baptists can feel comfortable with this 
approach to peacemaking.

This book is a valuable resource for 
churches that want to begin or contin
ue a peacemaking group. The chapter 
titles are:

Chapter 1, "Beginning the Journey”
Chapter 2, "Transforming Prayer”
Chapter 3, "Gifts for Peacemaking”
Chapter 4, "The Churches Praying 

for Peace”
Chapter 5, "Transforming Initia

tives: Personal and Family”
Chapter 6, "Transforming Initia

tives: Peace and War”
Chapter 7, "The Nuclear Arms Race: 

the Next Generation”
Chapter 8, "The Idolatry of the Nu

clear Buildup”
Chapter 9, "Doing Something About 

the Nuclear Arms Race”
Chapter 10, "World Hunger, Human 

Rights, and Peacemaking”
Chapter 11, "World Hunger, Human 

Rights, and the Communist Threat”
Chapter 12, "Separation of Church 

and State”
Chapter 13, "Hope Versus Despair— 

for Us and Our Enemy”
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Another plus to this book is Stassen’s 
list of additional peace organizations, 
publications, and resources. He also 
gives addresses and costs, where practi
cal.

A major disadvantage to the book is 
its small type. Be prepared to read no 
more than one chapter at each sitting. 
The book has nine blank pages for 
notes in the back. This could have been 
far better used to increase the size of 
print to make the book more readable.

The book fulfills its purpose, using 
the gifts of its unique author. It is 
recommended to Southern Baptists 
who take Jesus’ plea for peacemakers 
seriously.

James Hightower
Specialist in Pastoral Ministry 

Sunday School Board 
Nashville, Tennessee

Faith in a Nuclear Age. Duane Bea- 
chey. Scottdale, Pennsylvania: Herald 
Press, 1983. 136 pages. $6.95, paper
back.

Have you ever read a book that was 
more sound in position and perspective 
than you had hoped? I did. It’s Duane 
Beachey’s Faith in a Nuclear Age.

The author is a Mennonite, human
needs activist, and a peacemaker. The 
book mirrors his practical approach to 
ministry. Beachey probes with ques
tions and challenges with answers, but 
neither is pious or simplistic.

The church and its members and 
ministers are squarely on the line as 
they face the nuclear arms race. The 
residual fear and deterrence of nuclear 
war form the basis of Beachey’s work. 
He illustrates his points from church 
history, using Christ’s teachings on 
peacemaking and the biblical treat
ment of our enemies. He attacks the 
whole strategy of just or "holy” wars. 

Perhaps his keenest insights come from 
his analogies of war to slavery and po
lice to soldiering.

Beachey is no birdcage dove. He 
offers practical and courageous—even 
heroic—alternatives to making war. 
He makes no promises of majority ap
proval or even appreciation. He does, 
however, remind all Christians that 
suffering and love, not waging war, 
caused the slain Lamb to triumph.

The book ends with a bibliography 
for the Christian’s peace shelf. The au
thor includes this book with those he 
calls "for easy reading.” If he means 
that "easy” is brief, translucent, and 
candid, I agree. If he means palatable, 
comforting, or shallow, I protest.

Beachey launches his book with this 
dedication: "To all the world I would 
say: God calls you to destroy your ma
chines of war, to leave your violent oc
cupations, and find your security in 
Him alone. I don’t expect the whole 
world cares what God wants. So to all 
who do care, and sincerely seek His bet
ter way, I dedicate this book.” The full 
impact of Beachey’s challenge comes 
when every reader must choose his 
source of freedom and his path of peace
making, not to be Christian but to be 
blessed.

Ward Walker
Pastor 

MacArthur Boulevard 
Baptist Church 

Irving, Texas

Facing Nuclear War. Donald B. Kray
bill. Scottdale, Pennsylvania: Herald 
Press, 1982. 307 pages, $8.95, paper
back.

In an effort to jolt the Christian masses, 
Kraybill has written a shocker that 
hopefully will coerce a Christian wit
ness against the potential horror of an 
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actual nuclear war. Avoiding the high- 
tech jargon that mystifies most layper
sons, and which the author feels has 
hypnotized them into inaction, he 
writes with clear, candid, and cogent 
reason about the realities behind the 
nuclear myths.

Although he writes as a Christian pa
cifist, he understands the plurality of 
prevalent opinion and the ambiguity of 
the issues involved in such a complex 
subject. The underlying passion of his 
appeal is furthered by the obscurantist 
tactics of world nuclear powers and 
military experts who deliberately mis
lead the public with diversionary ploys 
and technical semantics.

In this nine-chapter work, the author 
makes his case by stressing the urgency 
of the threat of nuclear war. He dis
closes some of the ugly truth of the size 
and potential power of our current 
stockpile of nuclear weapons. Through 
constant comparison with the two 
atomic bombs dropped on Japan during 
World War II, he depicts the enormity 
of the world’s present tinderbox of 
atomic arms.

Kraybill, an associate professor of 
sociology at Elizabethtown College in 
Pennsylvania and a member of the 
Church of the Brethren, uses graphs 
and photographs to press his points. 
Pictures of Nagasaki and Hiroshima, 
before and after, as well as of "flash- 
burned” victims, reveal the real deva
station of a World War II holocaust—a 
firecracker compared to today’s poten
tial nuclear devastation.

While explaining political realities of 
the world’s nuclear powers, he poses 
positive action available to thinking 
Christians. He warns of the barriers to 
action ("I’m not an expert”; "I’m too 
busy”; "There are no easy answers”; 
etc.) and urges a program of involve
ment via the church and local action 
groups.

Each chapter is followed by a list of 
provocative and probing discussion 
questions. Helpful footnotes are listed 
in a special section at the conclusion of 
the chapters. Eight appendixes provide 
comprehensive guidance to further 
reading for those who wish to heed his 
plea for Christian witness and start 
something good.

Some of Kraybill’s key contributions 
include his expose of Russia’s defensive 
paranoia about invasion or embarrass
ment by any world power. He reminds 
us that only America has actually used 
atomic bombs, a fact we often conve
niently forget.

He lays bare what he calls the "gapo- 
sis” ploy of the military-political com
plex. By creating gaps with which to 
ply the media and Congress, the mili
tary’s nuclear brass continues to 
siphon billions of dollars out of the pub
lic coffers and away from needed 
human welfare causes.

Bluntly, he warns that there are no 
"winners” in a major nuclear confron
tation. Just as frankly, he fingers those 
whose tunnel vision shrouds their in
volvement in jobs that support the 
"parts industry” of nuclear manufac
turing, and who justify their conspiracy 
by pleading the need for jobs and igno
rance of the finished product.

Kraybill concludes that, unless 
Christians act, we are literally doomed. 
He acknowledges that Christ’s coming 
may preclude a nuclear holocaust that 
could end the world as we know it, kill
ing the organisms of the earth. How
ever, he warns against such naivete 
and laissez-faire thinking. We must act; 
we must be reasonable, he urges.

In all fairness, I think he possibly at
tributes too much duplicity and chica
nery to world leaders. Perhaps he do
esn’t appreciate enough their ethical 
and theological ignorance or genuine, 
though mistaken, sense of patriotic ob
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ligation.
Even if that be true, Kraybill’s book 

is must reading for those who want to 
act responsibly in such a dangerous 
world, as well as those who may want to 
block their action with pious reproach.

Dan L. Griffin
Pastor 

Cliff Temple Baptist Church 
Dallas, Texas

Rumors of War: a Moral and Theo
logical Perspective on the Arms 
Race. Charles A. Cesaretti and Joseph 
T. Vitale, editors. New York: Seabury 
Press, 1982. 138 pages. $6.95, paper
back.

War is among the most persistent and 
the most perplexing of the moral and 
theological problems confronted by 
conscientious Christians. While the 
problem has been raised in acute form 
throughout Christian history, it is espe
cially acute in the contemporary pe
riod, with the arms race and the 
constant possibility of nuclear holo
caust. Christian love dares to turn the 
other cheek and to strive for the peace 
of God. But how does one turn the other 
cheek to a nuclear attack?

Christian love also stands as an im
perative to restrain evil and to foster 
justice. But how may a Christian sup
port nuclear armament, even engage in 
nuclear war, or any war, to achieve 
these ends? Christian love demands ex
pression in the arenas of justice, power, 
peace, and war. But how? The Chris
tian conscience stirs uneasily in these 
matters. As Christians, we seek the 
peace and justice of God tempered by 
love; yet we must concern ourselves 
with military security and internation
al confrontation.

Rumors of War is a resource book for 
conscientious Christian laypersons 

who seek a moral and theological dia
logue on the nuclear arms race. It is a 
book about the religious aspects of 
peace, security, justice, and Christian 
stewardship within the tensions of the 
arms race.

Rumors of War is divided into two 
sections: (1) a study guide on the topics 
of peace, security, just war, and Chris
tian responsibility; (2) appendixes with 
personal and media views; statements 
by a number of religious, scientific, 
political, and volunteer agencies; a 
glossary; and a detailed list of re
sources.

The study guide (part 1), rather than 
presenting a systematic analysis of bib
lical principles, Christian ethics, and 
the arms race, poses a series of ques
tions designed to help the individual 
Christian or small group clarify person
al positions and Christian social strate
gy. Although it doesn’t provide a 
statement of ethical principles and the 
parameters of the problem of war, it 
does contain the structure and the 
basis for an effective group discussion 
of war and biblical/Christian ethics.

In each of the four sections of the 
study guide, a common pattern is fol
lowed to enhance effective discussions. 
First, relevant Scriptures are noted 
and compared; then, issues are raised 
in terms of current views; and, finally, 
the discussion is focused through 
prayer, meditation, reflection, and as
sessment.

The book also contains three lengthy 
appendixes which provide a varity of 
supplementary material directly re
lated to the study guide. The selections 
include a spectrum of views, such as 
those of the antiwar activist W. S. 
Sloane, Christian ethics professor Glen 
Stassen of Southern Seminary, Presi
dents Eisenhower and Carter, General 
Douglas MacArthur, and Pope John 
Paul II. The selections are good, but 
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they are weakened by the omission of 
many excellent Christian ethicists who 
have written on war, such as Reinhold 
Niebuhr, T. B. Maston, Paul Ramsey, 
and John Bennett. Particularly helpful 
is an appendix defining key terms and 
listing books, short articles, peace 
groups; and audiovisuals—all of which 
are available and valuable resources.

Rumors of War provides a frame
work for four study sessions within 
which concerned laypersons may dis
cuss political, economical, military, bib
lical, and spiritual issues. Much of the 
material is controversial, but the con
troversy can produce mature Christian 
dialogue among laypersons. If used by a 
small group of conscientious Chris
tians, the material will help create a 
learning environment in which war is 
examined in the light of the spiritual 
principles of the Bible and of the Chris
tian faith. The book may be tailored 
closely to personal and community 
needs or the varied requirements of 
Christian education. It may also serve 
as a plan of action for those who wish to 
address the issue of war in the political 
arena. The book is recommended but 
with the provision that it be used by 
mature laypersons.

Frank Louis Mauldin
Professor of philosophy 
University of Tennessee 

Martin, Tennessee

The Fate of the Earth. Jonathan 
Schell. New York: Alfred A. Knopf, 
1982. 244 pages. $10.00.

Just imagine. The people of earth are in 
peril. Each of us and everything we 
hold dear stand within minutes of 
death or, worse, slow ruin. The fate of 
the planet literally teeters on the brink 
of holocaust.

This gruesome image is not the sce

nario for a new science fiction movie 
but actually describes present life on 
our planet. That we live in apparent 
disregard of this life situation is the 
driving rationale for Jonathan Schell’s 
now-famous book The Fate of the Earth.

Schell’s purposes are to force us to 
imagine the event of nuclear war in the 
most vivid imagery and to ponder deep
ly the meaning of the resulting devasta
tion. With respect to these purposes, 
Fate of the Earth succeeds like no other 
book. Schell’s depiction of the effects of 
nuclear holocaust is exceedingly well 
documented, and his analysis of the 
meaning of holocaust is unflinchingly 
thorough.

The three chapters of The Fate of the 
Earth correspond to the three install
ments of the text which originally ap
peared in The New Yorker. The first, "A 
Republic of Insects and Grass,” depicts 
the planetary effects of a full-scale nu
clear war. Since the power of this chap
ter lies in its repetition of descriptive 
detail, its impact is best captured by 
sampling rather than summarizing.

For example, early in the chapter 
Schell describes the five primary effects 
of a nuclear blast. A condensed form of 
the text is this: Immediately following 
the air burst of a one-megaton bomb (a 
medium-sized weapon in present-day 
arsenals), intense gamma radiation 
would kill unprotected human beings 
in an area of six square miles. This is 
the first destructive effect and is called 
’"initial nuclear radiation.”

Almost simultaneously with the ini
tial radiation, an electromagnetic pulse 
is generated by the action of the 
gamma radiation on the air. This pulse, 
the second destructive effect, would in 
turn produce a high-voltage surge in all 
kinds of conductive devices. The De
partment of Defense has estimated that 
a multikiloton (i.e., relatively small) de
vice detonated 125 miles over Omaha, 

Summer 1984 55



Nebraska, would damage solid-state de
vices throughout the entire continental 
United States and in parts of Canada 
and Mexico.

The third destructive effect is ther
mal pulse. As the nuclear reaction 
blows itself out, a fireball takes shape. 
As it expands, energy in the form of 
X-rays is absorbed by the surrounding 
air. The air then reradiates part of this 
energy into the environment in the 
form of the thermal pulse, a wave of 
blinding light and intense heat. The 
thermal pulse of a one-megaton bomb 
lasts for about ten seconds and can 
cause second-degree burns at a distance 
of nine and one-half miles.

As the fireball expands, it sends out a 
blast wave, the fourth destructive 
effect. The blast wave of a one-megaton 
bomb can flatten or severely damage all 
but the strongest buildings within a 
radius of four and one-half miles. At 
two miles from ground zero, the blast 
wave rolls out as a four-hundred-mile- 
per-hour wind.

As the fireball burns, it rises, broiling 
the area below it and condensing water 
from the air to form the characteristic 
mushroom cloud. If the fireball touches 
the surface, tons of dust and debris will 
be fused with the intensely radioactive 
fission products and sucked up into the 
mushroom cloud. This mixture returns 
to earth as radioactive fallout, most of 
it descending within a day in the blast 
vicinity and immediately downwind. 
This so-called, local fallout is extremely 
lethal and constitutes the fifth destruc
tive effect.

While the collaborative destruction 
of initial radiation, electromagnetic 
pulse, thermal pulse, blast wave, and 
local fallout is overwhelming, the sec
ondary effects of nuclear war are at 
least as devastating. For example, in 
heavily populated areas, the mass fires 
and fire storms produced by the ther

mal pulse and blast wave could kill as 
many people as the primary effects.

Further, there is mounting evidence 
that the multitude of detonations in
volved in a full-scale nuclear exchange 
would powerfully damage the entire 
ecosphere—earth itself. It appears like
ly that the ozone layer of the stratos
phere would be significantly depleted 
by the chemical effects of multiple ex
plosions. Without the ozone layer to 
protect us from the sun’s ultraviolet 
radiation, we and numerous species of 
animals would be blinded.

From his analysis of anticipated pri
mary and secondary effects, Schell con
cludes that there is a good possibility 
that an all-out nuclear exchange would 
eventually exterminate mankind (and 
many other creatures). Not just North 
America or Europe, but earth itself 
could well become a "republic of insects 
and grass.”

This first chapter is really the heart 
of The Fate of the Earth. While Schell’s 
analysis is somewhat technical, it is 
comprehensible to most readers. By 
moving through this detailed descrip
tion of destruction, by hearing the story 
told with documented precision, and by 
experiencing the story from several 
perspectives (e.g., the imagined de
struction of New York, the accounts of 
Hiroshima and Nagaskai survivors, the 
description of global effects), the reader 
feels genuine pain and pathos. He 
breaks through his instinctive aversion 
to thinking about nuclear holocaust 
and is forced to contemplate the un
thinkable.

The second and third chapters of The 
Fate of the Earth basically consist of 
ethical reflection. Chapter 2, "The Sec
ond Death,” examines the meaning of 
human extinction. The death of billions 
of people is unspeakably tragic, but the 
extinction of the human race is even 
more so. The termination of the flow of 
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human life, the denial of life to count
less generations of the unborn, is in a 
real sense "the second death.” In 
Schell’s words, "death is only death; ex
tinction is the death of death.”

Chapter 3, "The Choice,” explores 
the two paths before us: "One leads to 
death, the other to life.” Along one 
path, the superpowers refuse to ac
knowledge the nearness of destruction 
and continue to build nuclear arsenals 
of increasing size and sophistication. 
Along the other path the nuclear pow
ers stop and collectively reduce their 
arsenals. The choice between these two 
paths cannot be avoided. If we refuse to 
choose, we will have already chosen. 
Schell concludes, "Either we will sink 
into the final coma and end it all, or as 
I trust and believe, we will awaken to 
the truth of our peril. . . put aside our 
fainthearted excuses, and rise up to 
cleanse the earth of nuclear weapons.”

In the midst of rising consciousness 
about the threat of nuclear war, The 
Fate of Earth is epochal. While Schell’s 
thoughts are not primarily theological, 
his work is indispensable to Christians 
who are willing to apply the gospel to 
the nuclear dilemma. Schell helps us to 
see the dilemma so that we can begin 
the application.

Joe Haag
Associate

Christian Life Commission 
Baptist General Convention of Texas 

Dallas, Texas

Instrument of Thy Peace. Alan Pa
ton. New York: Seabury Press, 1982. 
124 pages. $6.95, paperback.

This is a book of twenty-one medita
tions on the famous prayer of Francis of 
Assissi. Alan Paton writes so that we 
may "not so much lean on God as be 
active instruments of his peace.” Peace 

in this context is the goal of Christian 
discipleship. Peace results from any at
tempt to defeat pain, self-pity, and de
spair in society. Peace results when an 
estranged sinner finds forgiveness, 
unites with a loving God, and, though 
human and frail, accepts his or her 
unique worth.

Paton writes to persons who are 
prone to withdraw into pietism, melan
choly, or excuse making. "Concern 
yourselves with building a just social 
order,” he heralds. Doubtless his mes
sage rode the crest of a wave of urgent 
social consciousness in 1968 when the 
book first appeared. Now we need to 
consider this message even more seri
ously. For now the federal government, 
preoccupied with the production of 
bombs and bullets, seems indifferent to 
its social responsibilities. And many of 
us are feeling economic strains that 
make it easy to shrug off our personal 
responsibility for providing for the 
needs of others. The message of this 
book calls once more to Southern Bap
tists to balance our distinctive empha
sis on personal evangelism with applied 
Christian social ethics.

Alan Paton is a South African, an 
Angelican layman, and a penologist. 
He is best known as an author of novels 
on race relations. His most famous 
book, Cry, the Beloved Country, still ap
pears on high-school reading lists in 
this country. Preachers may recall that 
a long quote from this book appears in 
J. Wallace Hamilton’s long-selling 
work, Horns and Haloes in Human Na
ture.

Paton wrote Instrument of Thy Peace 
in part for personal reasons during a 
time of great stress and anxiety. He 
was in pursuit of an alternative to de
spair, for his wife of thirty-nine years 
was slowly dying of emphysema. He be
lieves he was given divine assistance in 
keeping with his personal needs 
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through coming to understand more 
clearly the meaning of the Assissi 
prayer. He also believes himself to have 
received divine assistance in writing 
these meditations.

When I read chapter 3,1 remembered 
a discussion with a couple from South 
Africa about Alan Paton and his writ
ings. They quickly let it be known that 
they wanted no part of him and were 
offended that I mentioned his name. I 
am sure their rejection of him, aside 
from his attacks on racism, pivoted 
from his belief that '"some Christians 
argue that if we would only change 
men, then society would change of it
self. That there is some truth in this 
none of us doubts. But the full truth is 
that we must try both to change men 
and to change society, and that there 
are some changes in man that cannot 
be achieved without some changes in 
society” (p. 20).

A contemplative spirit colors these 
meditations despite their worldliness. 
The text is woven from the Synoptic 
Gospels, the Epistles of John, the Book 
of Common Prayer, The Little Flowers 
of St. Francis of Assissi, Dostoevsky’s, 
The Grand Inquisitor, and many other 
sources. Paton’s commentary is person
al and pointed. I felt that the greatest 
strength of the book lies in the author’s 
original prayers at the end of each 
chapter. This book seems to say, "Read 
me in a quiet place and in an unhurried 
way,” a thought that may threaten us 
perhaps more than its content.

Though somewhat solemn in nature, 
this book should appeal to a person 
who, in devotional life-style, seeks a 
balance in biblical authority, historical 
tradition, and personal experience.

Fred McGehee
Career guidance consultant 

Church Administration Department 
Sunday School Board 
Nashville, Tennessee

The Emerging Order. Jeremy Rifkin 
with Ted Howard. New York: G. P. Put
nam’s Sons, 1979. 303 pages. $10.00.

In light of a rapidly changing world or
der, those struggling to make their 
faith answer life’s ultimate questions 
will be stimulated and provoked by this 
volume. Those seeking to interpret 
their religious historical roots and 
thereby gain a sense of destiny within 
the present historical moment will find 
The Emerging Order to be an invalua
ble guide to understanding how we 
have arrived at the brink of a major 
cultural reformation and the role faith 
will play in the transition from the 
"age of growth to the age of limits” 
(p. viii).

Rifkin and Howard contend that an 
epoch characterized by expansion and 
unlimited economic growth and gov
erned by science and technology is rap
idly coming to a close. The emerging 
and radically different "age of scarcity” 
will be marked by limits, economic con
traction, and conservation.

The theoretical/philosophical basis 
for the expansionist era, the "liberal 
ethos,” grew out of the writings of 
Francis Bacon and Isaac Newton 
(science), John Locke (government), 
and Adam Smith (economics). For the 
past five hundred years, this ethos has 
created an era obsessed with "efficien
cy, production, consumption, wealth, 
change [and] growth” (p. 12). Simulta
neously, the Protestant Reformation 
fanned the flames of expansionism—es
pecially that branch of the Reforma
tion articulated by John Calvin. For 
Calvin, the evidence of one’e election by 
God was trying, to the utmost of one’s 
ability, constantly to do God’s will. 
Thus the Protestant work ethic, the 
spirit of capitalism, and the rise of the 
liberal ethos emerged simultaneously 
and have existed in a symbiotic rela
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tionship with one encouraging the oth
ers until the present crisis.

The authors believe that the philoso
phy of unlimited growth has encoun
tered an insurmountable 
obstacle—limits. Their discussion of 
"limits to growth” centers around the 
issues of nonrenewable and renewable 
resources, population growth, and pol
lution, and paints a doomsday picture 
which clearly indicates why some be
lieve the expansionist era is coming to 
an end. The sudden slowdown or stop
ping of economic growth due to reach
ing the earth’s limits has brought us to 
the end of one age and the beginning of 
a new one.

As we begin to grapple with the diffi
cult economic decisions that will, out of 
necessity, be the foundation of a new 
cultural reformation, there are signs of 
a new spiritual awakening. This awak
ening, the authors believe, may offer 
the religious response to the economic/ 
cultural crisis. With skill, the authors 
trace the historically observable rela
tionship between major social reforma
tions and great awakenings over the 
last five hundred years. The uncertain
ty surrounding periods of social transi
tion have benefited the revival 
movements, and the awakenings them
selves have provided the liberating and 
revolutionary force to bring about the 
social change and the covenant vision 
which provided the framework for the 
emerging new era. The authors trace 
this mutually beneficent relationship 
through three social reformations/ 
great awakenings: (1) the Protestant 
Reformation and the emergence of the 
liberal ethos era of expansionism, (2) 
the great awakening which spawned 
the American Revolution, and (3) the 
revivals of the early 1800s which 
sparked the abolitionist movement and 
the Civil War.

Thus, as we enter the "age of scarci

ty,” the Christian community "is re
sponding to these jarring changes with 
the beginnings of a new liberating force 
and a new covenant vision” (p. 210). Rif
kin and Howard identify this new lib
erating force with the charismatics. 
"The Charismatics have found a new 
confidence amidst the anxiety and 
chaos of the modern world. . . . That 
confidence is providing the liberating 
energy and potential revolutionary 
power that could dislodge the existing 
order” (p. 222). The charismatics’ em
phasis on special gifts is a "direct as
sault on the age of science and a 
materialistic world view based on 
. . . horizontal expansion” (p. 222), that 
is, the liberal ethos. In addition, the 
charismatics’ supernatural proof of 
election is at direct odds with the Cal- 
vinistic proof of the expansionist era— 
unceasing physical work.

While the charismatics may be pro
viding the liberating power for the 
emerging order, Rifkin and Howard be
lieve the Evangelicals are developing 
the alternative covenant vision. This 
vision is the conceptual framework and 
plan of implementation for the new 
age. Its key element is the rediscovery 
of the biblical concept of stewardship. 
The Evangelicals insist that when God 
gave man dominion over the earth, he 
did not grant the right to exploit nature 
but rather called mankind to be good 
stewards over nature. This new vision 
perceives life as a gift—to be gratefully 
received and lived out in responsible 
stewardship. As we approach the "age 
of limits,” this new covenant vision pro
duces confrontation; one cannot accept 
the liberal ethos of unlimited growth 
and the concept of covenantal steward
ship at the same time.

From their analysis of the present 
historical moment, the authors forecast 
two paradigms for the future—one au
thoritarian, the other voluntary.
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Should our culture choose the state-im
posed authoritarian paradigm, we 
would continue to cling to our past 
standards of affluence and further ex
ploit the world’s resources in an at
tempt to continue the current standard 
of living. In the face of continued scarci
ty, such a path would result in sacrific
ing human rights at the expense of 
upholding the existing order. The 
voluntary paradigm is based on the 
new covenant vision of stewardship 
and emphasizes mutual cooperation, 
sacrifice, and a more frugal or spartan 
life-style. A shift from materialistic 
consumption to more spiritual and 
transcendent goals would take place. In 
any event, the church will play a key 
role in determining which paradigm 
our culture will choose.

While some may disagree with their 
historical assessment, the authors’ ar
gument is compelling. Of special inter
est is their documentation of the 
intricate relationship between church 
history and economic history. Their 
grasp and use of original sources adds 
to the convincing nature of the argu
ment.

The Emerging Order is not a theologi
cal book. Rather, its thrust can best be 
described as sociohistorical. Therefore, 
one should not avoid the book because 
it analyzes religious movements con
trary to one’s own particular theologi
cal convictions.

Christians currently engaged in the 
struggle to identify gospel-oriented val
ues and implement life-styles based on 
those values will find that the authors 
provide a much-needed theoretical 
base.

Church members would do well to 
read and discuss The Emerging Order. 
To neglect doing so may result in a lost, 
crucial opportunity to be salt and light 
to a world in transition. On the other 
hand, giving attention to this volume 

could result in the church’s gaining a 
renewed sense of purpose and destiny.

Wallace W. Buckner
Minister of adult education 

First Baptist Church 
Lubbock, Texas

Why Christians Burn Out. Charles 
Perry, Jr. Nashville: Thomas Nelson, 
1982. 167 pages. $4.95.

Charles Perry, Jr. experienced burnout 
as a Christian pastor. Christian pastors 
aren’t supposed to have problems, 
right? Christian pastors are called of 
God and have special protection from 
God, right? That’s what Charles Perry 
thought, too. But he experienced burn
out.

Perry says, "I believe that those in 
Tull time Christian work’ face the 
heaviest decisions in the matter of 
burnout.... He disappoints not only his 
wife, his children, his parents, his con
gregation, fellow pastors, seminary 
professors, and the whole denomina
tion. He believes he surely has disap
pointed God” (p. 17).

The author’s experience shows not 
only that burnout is possible for a 
Christian pastor but also that it is pos
sible to overcome burnout. This book is 
that story and more. The book is filled 
with illustrations of burnout and its 
causes.

The first sign of burnout is given as 
apathy. Then "low morale, absentee
ism, frequent job changes, alcohol and 
drug abuse, marital and family con
flicts, and psychological problems” fol
low (p. 16).

The book is filled with lists of check
points to alert the reader to the possi
bility or presence of burnout. Pages 
41-42 give a number of questions. Perry 
says that yes answers indicate burnout.

Pages 48-53 contain a list of illusions 
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about professional careers. When a per
son finds his job doesn’t give the satis
faction he thought it would, burnout 
can result.

Three categories of stress (frustra
tion, conflicts, and pressures) are exam
ined on pages 57-59. A self-test to 
determine stress in the reader is given 
on pages 63-65.

The book includes the work of Hans 
Selye who suggests "seven mental ac
tions which can be practiced by the in
dividual to relieve stress. They are 
setting realistic expectations, establish
ing priorities, enjoying meditation, 
learning to laugh again, living today’s 
life, being thankful, and recognizing 
the differences in stresses” (pp. 67-68).

Perry uses psychoanalyst Herbert 
Fruedenberger’s list of mental prob
lems associated with burnout. This is 
another example of good use of experts 
to give credence to the content of the 
book. He also draws heavily from Cary 
Cherniss’ works.

To the person experiencing job burn
out the author advises that the person 
should not quit his job to get away from 
the stress. Unemployment will only 
make the stress greater. Perry suggests 
that a person take a leave of absence, a 
vacation, or some other way to get a 
break from work. Then he lists five 
questions that need answering before 
the person returns to work.

This is basically a positive book. It is 
a helpful book. I did have a problem on 
page 148. The author seems to oversim
plify God’s will and people’s ability to 
know it and do it. Also on page 132, 
Perry indicated that he believed God 
caused him to experience the trauma of 
burnout in order to conform him to the 
image of Jesus Christ. I find this theolo
gy to be suspect. I would rather say that 
God worked in Perry’s personal burn
out to bring good from it. I would guess 
that Perry was responsible for his turn
out rather than God.

My overall feeling is positive ter ard 
this book. I recommend it to those in 
the helping professions who are most 
likely to experience burnout.

Perry sees that a person’s ult .ate 
help with burnout is God. He says, 
"Trying to solve burnout on your own, 
without God, is like trying to get rid of 
weeds with a lawnmower. The yard 
looks great for a day or two, then the 
weeds are back. The weeds must be 
dealt with at the root level. God will 
deal with your burnout problems at the 
root level. Then He will enable you to 
repair the damage you have done to 
your family, friends, and job” (p. 129).

Forrest W. Jackson
Pastor 

South Gate Baptist Church 
Nashville, Tennessee
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book for Pronouncing Bible Names
Pro-noun? ing Bi ble Name§'
proh NOWNS ihng BIGH buhl NAYMZ

• NIV • RSV • TEV

W. Murray Severance

PRONOUNCING BIBLE NAMES: 
KJV, NAS, NIV, RSV, TEV
There are some Bible names which almost 
seem to defy pronunciation-/or the lay 
person and even for serious students and 
teachers of the Bible. Even in the case of 
words with easily pronounced syllables, 
one is not always sure which syllable gets 
the accent! When a highly respected editor, 
writer, and radio teacher of Sunday School 
lessons asked his help in the pronunciation 
of a rather obscure Bible name, author
Murray Severance saw the need for a book

How would you pronounce Cnidus? 
Or Masrekah?

Use this book and you 
won’t have to wonder!

Pronouncing Bible Names also includes a 
chart comparing the English, Hebrew, and 
Greek Alphabets, a Key to Pronunciation 
(with examples of vowel sounds), and a 
section on Distinctives of Versions and 
Translations. From Aaron (ER'n, Aifn) to 
Zu'zites (ZOO Zights), here’s how to pro
nounce Bible names! (Holman) $5.95

like this. (Severance has produced religious 
audiovisuals for more than thirty years.)

paring the English, Hebrew, and 
ihabets, a Key to Pronunciation

Visit your Baptist Book Store or 
order from the Baptist Book Store 
or Mail Order Center serving you.9-D523

PARTNERS

Pronouncing Bible Names is a 87-page 
manual which provides pronunciation of 
all the proper names in five major transla
tions of the Bible-KJV, NAS, NIV, RSV, and 
TEV. Criteria for determining the pronunci
ation of each biblical name from the five 
different versions are based on such impor
tant factors as:

1. Accurately translated
2. Graphically visible 

Obviously pronounceable 
Simply expressed 
Consistently stable 
Currently acceptable

The book incorporates an easy-to-use sys
tem of diacritical marks and phonetic re
spellings.

3.
4.
5.
6.

BAPTIST BOOK STORES
PLEASE NOTE: On all cash mall orders add state sales tax if

applicable and the following for deliveiy and handling-* 1.00 on orders for * 15.00 or 
less. *2.00 on orders *15.01-*50.00, *3.00 on orders *50.01-*100.00, or *4.00 on 
orders over * 100.00.



Home Life
builds stronger homes
Stronger, happier homes begin with quality 
time together—a time when the lines of 
communication are open. And one of the best 
ways for parents and children to express love 
and concern for each other is through
Bible study and family worship. That’s why 
each month’s issue of Home Life magazine 
has added weekly devotions to use in the 
home. In addition to these Family Bible 
devotions, you’ll find helpful, up-to-date

articles such as
Today’s Families 

” “What to 
Tell Your Child About

Death,” and “Facing the Money 
Dilemma.”
So if you haven’t 

discovered how Home Life 
can help you build a stronger home, 
why wait another month?

)

complete and mail the coupon below.

□ YES! I want Home Life (#1801-2) in our home for: 
□ 1 yr. $8.75, □ 2 yrs. $17.25, □ 3 yrs. $24.00

Name____________________________  Subtotal

Home Life.
Because there’s no 
place quite like 
your home.

State Tax* ___
Total ___
*AR,LA,MS,NC,WA

Address__________________________
City, St, ZIP_______________________
Prices subject to change without notice.
Allow 4-6 weeks for arrival of first issue.
Mail to: Materials Services Dept., 127 
Ninth Avenue, North, Nashville, TN 
37234

□ Payment enclosed.
□ Bill my Baptist Book Store 

Account #:_________________
□ The above is a gift subscription. Please send a gift card in my

name:


