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The Use of Story in 
Preaching, Teaching, 
and Writing
ROBERT J. HASTINGS

As a third grader growing up in 
Marion, Illinois, I was mesmerized each 
afternoon at one o’clock when our 
teacher, Edith Norman, told us stories 
for half an hour. These were adventure 
stories she had made up herself, then 
told to us in serialized form. One story 
might be continued for as long as a 
month.

About the same period in my life, I 
was fascinated by the stories which my 
pastor, Russell W. Wallis, told in the 
pulpit. Inevitably, he closed each ser
mon with an appropriate story. In later 
years, I often told him that had he 
sprinkled stories throughout his ser
mon, I would have listened the entire 
time rather than just at the end. He 
took my suggestion good-naturedly.

I’ve long since forgotten the stories 
Mrs. Norman and Dr. Wallis told, but 
I’ve never forgotten the impression 
they made on me as a youngster. They 
helped me appreciate that any phase of 
learning is shortened and simplified by 
the use of story, whether that learning 
is in the area of social studies, art and 
music appreciation, economics, as
tronomy, biology, history, or the Chris
tian faith.

In fact, our word story comes from 
the Latin word historia, meaning "a 
picture.” Since history consists of any
thing that has happened that’s worth 
writing down, stories then become 
word pictures of such events. And since 

pictures often communicate faster than 
abstract truths, this explains the 
popularity of stories or "word pic
tures.”

Jesus, the Master Teacher, recog
nized this principle. As Mark 4:34 says, 
"But without a parable spake he not 
unto them.” This helps explain Mark 
12:37, "And the common people heard 
him gladly.”

Through the centuries those gifted 
persons who were able both to reduce 
history to story and to express abstract 
truth in story form are better remem
bered than those who dealt only with 
names, dates, places, statistics, and the 
like.

All of us are communicators, 
whether as salespersons, social work
ers, parents, musicians, actors, execu
tives, administrators, scientists, 
government officials, students, teach
ers, preachers, or writers. And as such, 
we can benefit from skills in the use of 
story and illustration. This skill is espe
cially valuable to ministers, Christian 
writers, professors of religion, and 
church leaders of all kinds.

H. Ernest Nichol sensed this when in 
1896, he wrote:

We’ve a story to tell to the nations, 
That shall turn their hearts to the 

right,
A story of truth and mercy,
A story of peace and light.
The biblical writers knew and prac
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ticed the art of story and illustration. 
Robert L. Cate commented on this in 
his book How to Interpret the Bible:

The first characteristic of [the] He
brew [language] with which we must 
become familiar is its emphasis upon 
action. The verb is the key word in 
Israel’s language. The ancient He
brews did not involve themselves 
much with philosophical or theologi
cal language as we understand those 
terms. Rather, they were far more 
concerned with reporting what God 
did than with describing what God 
was like. This fact is important in any 
attempt to understand and interpret 
the faith of the Old Testament. Those 
ancient Hebrews would never have 
spoken of "the biblical doctrine of 
election.” Rather, they told and retold 
the story of how God had chosen 
them, delivering them from slavery in 
Egypt. This account was retold every 
time they celebrated the festival of 
Passover. . . . The Old Testament is a 
record of action, not a summary expo
sition of a theological system.1
In his book Love Is Alive, Luther Joe 

Thompson pointed out that the New 
Testament, too, is a book of verbs not 
adjectives. The questions of who God is 
and what God is like are answered by 
what He does. It is the acts of God, not 
His qualities, that hold the center of 
the stage. Likewise, the New Testa
ment tells us as much what Jesus did as 
what He said.

Thompson also pointed out that 
when Paul discussed love in 1 Corin
thians 13, he gave no definition of love. 
Instead, he simply told us what love 
does. In the Greek text of 1 Corinthians 
13, not one descriptive adjective is used 
after verse 1. Examples of love in action 
are expressed in ministories, such as 
"bestow my goods,” "give my body,” 
"suffers long,” "is kind,” "envieth not,” 
"thinketh no evil,” "beareth all 

things,” and the like.2
And George W. Shank noted that 

"storytelling is really pictorial preach
ing. Both the intellectual sophisticate 
and the functional illiterate are glad 
when truth comes wrapped in the 
warmth of a story. Illustrations are not 
just windows letting in light to illumi
nate the message. Rather, the message 
is in the illustration.”3

In the 1982 Oreon E. Scott Lectures 
at Phillips University, Robert McAfee 
Brown said that in his years of teaching 
systematic theology, "I discovered that 
theological systems are grabbing fewer 
and fewer people.” He went on to say 
that the Bible is not a book of systemat
ic theology (although many systems of 
theology have evolved from it) but rath
er the story of a people. Then he added, 
"Whenever we hear a story, read a nov
el, study history, occasionally we dis
cover that what’s happening to one of 
the characters has happened to us and 
we say, 'Ah, that’s my story, too.’ ”

Chevis Horne agreed when he said 
that Jesus "never discussed truth ab
stractly. He told stories everyone could 
understand. When he talked about the 
terrible tragedy of human existence, he 
didn’t discuss it abstractly. Rather, he 
told about a lost sheep, a lost coin, and 
a lost son.”4

One Saturday afternoon in the fall of 
1984, I had a long conversation with 
Dwight Simpson, a Southern Baptist 
pastor in San Diego, California. Con
stantly on the search for good illustra
tive materials for his preaching, 
Simpson reminded me of a squirrel, 
hoarding ideas for winter.

"Strange as it seems, I learned to ap
preciate good illustrations while in 
prison,” Dwight told me.

Let me quickly add that Dwight was 
never an inmate. But like many stu
dents through the years at Golden Gate 
Baptist Theological Seminary in Mill 

8 Search



Valley, California, he found valuable 
preaching experience at nearby San 
Quentin.

"As a student during the early seven
ties, I alternated preaching and leading 
the singing at Sunday evening chapel,” 
he explained. "I did that for about eigh
teen months and benefited greatly. But 
the fellows paid little attention to my 
carefully-structured sermons or Bible 
exegesis.

"During some of my first sermons the 
fellows talked out loud. A few, on the 
back row, even engaged in kissing and 
fondling. I was getting nowhere.

"Then I started putting more of my
self, my personality, into my preaching. 
And I looked for good stories to illus
trate my points. I soon noticed a differ
ence. They began listening, especially 
to my stories. I’ve never forgotten that 
lesson.”

As we talked, I thought of what 
Thomas Fuller once said: "Reasons are 
the pillars of the fabric of a sermon; but 
similitudes are the windows which give 
the best light.”5

And of С. H. Spurgeon’s advice: "Our 
Saviour, who is the light of the world, 
took care to fill his speech with simili
tudes, so that the common people heard 
him gladly. ... To every preacher of 
righteousness as well as to Noah, wis
dom gives the command, ’A window 
shalt thou make in the ark.’ Having 
nothing to conceal, we have no ambi
tion to be obscure.”6

Since illustrations are often com
pared to windows, I consulted a dictio
nary for the origin of our word window. 
The original sense of the word meant 
"wind eye.” Thus, an eye or opening for 
air (wind) and light to enter. Just as 
fresh air and sunlight are essential to 
good health, so zestful illustrations give 
life to Christian communication in any 
form.

Spurgeon, himself a master illustra

tor, admired how Jesus opened win
dows of understanding by using stories 
from everyday life:

Our Lord’s parables were as simple 
as tales for children, and as naturally 
beautiful as the lilies which sprang up 
in the valleys where he taught the 
people. He borrowed no legend from 
the Talmud, nor fairy tale from 
Persia, neither fetched he his em
blems from beyond the sea; but he 
dwelt among his own people, and 
talked of common things in homely 
style, as never man spake before. 
. . . His parables were like himself, 
and his surroundings, and were never 
strained, fantastic, pedantic, artifi
cial.7
How does one cultivate a knack for 

the use of story and illustration? I will 
let Louis P. Lehman answer:

The illustrative concept is a way of 
looking at things. In fact, it is a way of 
looking and looking and looking at ev
erything. It examines the texture of 
every fabric, missing not a color and 
neglecting not a thread. It examines 
the tangible and intangible for the 
substance of an illustration. It talks 
and asks questions, queries and 
probes, suspects and haunts each 
facet and fact, each foible and fancy 
which comes under its observation. It 
milks secrets out of stone and wraps 
warm imagination around the ag
gravating tone of a squeaking shoe. 
Nothing is too small to excite it. Noth
ing is large enough to discourage it 
from toying with the fringe of the robe 
and hoping for the touch of inspira
tion.8
Now for some examples of the effec

tive use of illustrative materials by 
Christian communicators.

The Bible.—The best interpretation 
of a Bible passage is often the use of 
another Bible passage which is rich in 
illustrative material. The Bible in
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eludes hundreds of "stories” or events, 
as well as being one continued story it
self. The story of Abraham striking out 
into a new land is a good illustration of 
faith. The story of Ruth’s loyalty to her 
mother-in-law is a good illustration of 
love. The story of Daniel in a den of 
lions is a good illustration of confidence 
and trust in adversity. The story of Bar
nabas taking John Mark on the second 
missionary journey is a good illustra
tion of the value of a second chance. 
The story of Jesus talking with the 
Samaritan woman at Jacob’s well is a 
good illustration of positive race rela
tions.

The Bible is a cornucopia of stories, 
showing both the good and evil sides of 
prophets, priests, kings, patriarchs, 
shepherds, warriors, wives, husbands, 
children, emperors, sailors, disciples, 
Pharisees, Sadducees, scribes, soldiers, 
apostles, fishermen, missionaries, and 
tax collectors, plus an array of ordinary 
folks. Combine these with both the Old 
and New Testament parables, as well 
as the similes, metaphors, and proverbs 
of the Bible, and you have an inex
haustible source of illustrative mate
rial.

At the same time, keep in mind that 
the Bible is one continuous story, as 
well as a library of many stories. The 
single story concept was summarized 
by Billy Sunday:

I entered through the portico of 
Genesis and walked down through the 
Old Testament art gallery where I 
saw paintings hanging on the walls of 
such notables as Adam and Eve, Cain 
and Abel, Noah and Methuselah, 
Abraham and Isaac, Jacob and Esau, 
Joseph and Benjamin, Moses and Aar
on, Saul and David, Esther and Mor
decai, Ruth and Naomi.

I walked then into the music room 
of the Psalms, where every reed of 
God’s great organ responded to the 

tuneful harp of David. Then into the 
business offices of the Proverbs and 
the chamber of Ecclesiastes, where 
the voice of the Preacher was heard. 
Then into the conservatory of Sharon, 
where the lily of the valley’s spices 
filled and perfumed my life.

Next I entered the observation 
room of the prophets, where I saw 
telescopes of various sizes, some point
ing to far-off events, but all centered 
upon the bright star that was to arise 
about the moonlit hills of Judea for 
our salvation.

Then I visited in the correspon
dence rooms where sat Matthew, 
Mark, Luke, John, Peter, Paul, and 
James penning their epistles.

I also stopped for awhile in the Paul 
and Silas Travel Agency in Jerusalem 
where I saw caravan routes and sail
ing schedules to such distant mission 
points as Crete and Cyprus, Bithynia 
and Cappadocia, Derbe and Lystra, 
Corinth and Galatia, Ephesus and 
Philippi, Colossae and Thessalonica, 
and even as far as Rome and Spain.

At last, I stepped into the throne 
room of Revelation where I caught a 
vision of the King sitting on his 
throne in all his glory.9
Pilgrim's Progress.—Although not 

widely read today, this book is also an 
excellent example of the use of story in 
Christian communication. John Bun
yan started the book while in prison. It 
has been translated into more than one 
hundred languages, and many schools 
used it as a text in the eighteenth cen
tury. First published in 1678, Pilgrim's 
Progress is an allegorical novel because 
the characters and incidents suggest 
deeper meanings than they represent 
on the surface. Christian, the hero, sets 
out from the City of Destruction for the 
Celestial City. On the way he meets 
some who try to harm him, such as 
Giant Despair. Others, such as Inter
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preter and Faithful, help him. Each 
place or person suggests a picture to the 
reader, such as Giant Despair, Mr. By- 
Ends, Ignorance, the Slough of De
spond, and the River of Death.

Bunyan imitated the Bible in his ex
tensive use of metaphors, types, and 
shadows:

By metaphors I speak; were not God’s 
laws,

His Gospel laws, in olden time held 
forth

By types, shadows and metaphors?
Yet loth

Will any sober man be to find fault
With them, lest he be found for to as

sault
The highest wisdom. No, he rather 

stoops
And seeks to find out what by pins and 

loops,
By calves and sheep, by heifers and by 

rams,
By birds and herbs, and by the blood 

of lambs,
God speaketh to him; and happy is he
That finds the light and grace that in 

them be . . .
The prophets used much by meta

phors
To set forth truth; yea, who so consid

ers
Christ, his apostles too, shall plainly 

see
That truths to this day in such man

tles be.10
Uncle Tom's Cabin.—Although it, 

too, is seldom read today, Uncle Tom's 
Cabin had a tremendous influence on 
the minds of the American people when 
it was published in 1852. It is a striking 
example of the power of story in com
munication.

It is said that when Abraham Lincoln 
met the author, Harriet Beecher Stowe, 
he remarked, "So you’re the little 
woman who wrote the book that made 
this great war.”11 Although his com

ment was an exaggeration, there is no 
doubt the book hastened the Civil War 
and made more than a million new abo
litionists.

When the book appeared, it shook 
the nation. Three thousand copies were 
sold the first day. Eight presses ran day 
and night to satisfy the demand. Uncle 
Tom's Cabin was translated into 
twenty-two languages and made into a 
play, which over a period of ninety 
years was performed more than a mil
lion times. It captured the popular 
imagination because it clothed the 
issue of slavery in story form, warm 
with the flesh and blood of believable 
characters.

Parables of Kierkegaard.—Although 
much more of an intellectual than Har
riet Stowe, Soren Kierkegaard, a Dan
ish philosopher and theologian, made 
persistent use of parables, stories, and 
narrative metaphors. Kierkegaard 
(1813-1855) had a unique gift of story
telling. He is remembered more for his 
parables than for anything else he 
wrote. Typical of his stories is, "The 
Happy Conflagration.” It is short, only 
sixty words: "It happened that a fire 
broke out backstage in a theater. The 
clown came out to inform the public. 
They thought it was just a jest and ap
plauded. He repeated his warning, they 
shouted even louder. So I think the 
world will come to an end amid general 
applause from all the wits, who believe 
that it is a joke.”12

In His Steps.—In the summer and 
fall of 1896, a Congregational minister 
by the name of Charles M. Sheldon 
wrote a book that was later published 
in twenty languages and sold more 
than twenty-two million copies. Shel
don wrote In His Steps to be read a 
chapter at a time to the Sunday 
evening congregation of the Central 
Congregational Church in Topeka, 
Kansas, where he was pastor. The actu
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al writing took place on the front porch 
of his home in Topeka.

Between 1891 and 1919, he wrote and 
read to this same congregation a total 
of thirty stories in novel form. But none 
enjoyed the success of In His Steps. The 
theme was what happens when a con
gregation consistently asks and obeys 
the question, "What would Jesus do?”

The book captured the imagination 
of the Christian world during the early 
years of the twentieth century. It was a 
publishing miracle. One reason for its 
success was its strong story content. 
Sheldon observed:

I found also a mental relief to turn 
from the sermonic and homiletic style 
of sermon preparation to the story 
form. There is an enlarged range of 
subjects that can be treated in a story 
form as compared with the sermon 
form. It is true that the love chapter 
of life can be told in a sermon and 
preached from a pulpit, but not with 
the freedom possible in a story, or by 
the use of fiction to illustrate the 
theme.13
Acres of Diamonds.—One of the most 

fascinating accounts I ever read about 
an effective, Christian communicator is 
that of Russell H. Conwell, who in 1888 
founded and served as the first presi
dent of Temple University in Phila
delphia, Pennsylvania.

Conwell, a minister, lecturer, and 
philanthropist, died practically penni
less although he earned more than $8 
million for giving one lecture, "Acres of 
Diamonds,” all over America. He gave 
away most of the money to deserving 
young ministers as well as to Temple 
University and three hospitals which 
he also founded. For twenty-seven 
years, Conwell spoke on an average of 
two times every three days.

"Acres of Diamonds,” whether you 
call it a lecture, inspirational message, 
or sermon, was basically a collection of 

success stories. Conwell was a fantastic 
storyteller. The theme of the message 
was that by looking in one’s own back
yard, inestimable wealth can be found, 
if one is willing to be initiative and to 
work hard.

When delivering the message in a 
new setting, he arrived in the commu
nity early so he could acquaint himself 
with the people and find at least one 
good story that illustrated how to find 
diamonds in the immediate vicinity. 
Here was his procedure:

I visit a town or city, and try to ar
rive there early enough to see the 
postmaster, the barber, the keeper of 
the hotel, the principal of the schools, 
and the ministers of some of the 
churches, and then go into some of the 
factories and stores, and then talk 
with the people, and get into sympa
thy with the local conditions . . . and 
see what has been their history, what 
opportunities they had, and what 
they had failed to do . . . and then go 
to the lecture and talk to those people 
about the subjects which applied to 
their locality.14

Not only was Conwell a masterful 
storyteller, but he also knew how to se
lect local stories in which his listeners 
saw themselves mirrowed, which is the 
test of any good story.

Sermons in Stories.—Four other min
ister-authors come to mind when I 
think of effective pulpit illustrators: C. 
Roy Angel, Clarence McCartney, Clovis 
Chappell, and William L. Stidger. 
Stidger was a prolific author, writing 
such books as There Are Sermons in Sto
ries, More Sermons in Stories, There Are 
Sermons in Books.

Stidger, a Methodist minister with a 
long tenure in Detroit, Michigan, had 
that rare ability to see a sermon illus
tration in nearly anything he read or 
observed. In the Preface to There Are 
Sermons in Stories, he told how he 
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sought to tell the "old Gospel of Good 
News” in a new way. He never intend
ed for his stories to substitute for scrip
tural truths. One day I was leafing 
through a copy of Stidger’s book in a 
seminary library and found a penciled 
note by a student. The student had 
written, "They also want to know about 
Christ.”

The student apparently missed the 
entire point of Stidger’s book—that 
Stidger was searching for a fresh and 
meaningful way to attract the atten
tion of listeners to the old truths of the 
gospel. This is the only justification for 
the use of any illustration in Christian 
communication.

There isn’t space to discuss the illus
trative skills of McCartney and Angel. 
Their printed sermons and books attest 
to such. But I do want to say a word 
about Clovis Chappell (1877-1972), a 
Tennessee native who served as pastor 
of a string of downtown churches, such 
as the First Methodist congregations in 
Memphis, Houston, Birmingham, and 
Charlotte. Thousands read his steady 
flow of books. A spokesman for Abing
don Press once said that more than 8.5 
million copies of his sermons were in 
print. Chappell was a masterful illus
trator. Let me share one of my favorites 
that he told.

Years ago, a consecrated public
school teacher wrote a poem which 
Chappell reprinted in one of his books. 
A copy of that book fell into the hands 
of the author, then living in a retire
ment center out West. She had grown 
embittered in her Christian faith. Re
reading the poem she’d written long 
ago, she was impressed that her compo
sition had gone throughout the coun
try, blessing many readers. As a result, 
she came back "to the faith I’d known 
as a teenager when I wrote those 
verses.”

The story of this poem whetted my 

appetite for more information, so I 
wrote Chappell’s nephew, Wallace D. 
Chappell. I thought it would add to the 
story to know the schoolteacher’s 
name. He wrote back that he had 
searched his late uncle’s files, but was 
unable to locate the letter she had writ
ten him. So the poem remains anony
mous.

I walked life’s way with a careless 
tread,

I followed where comfort and pleasure 
led;

Till at last one day in a quiet place, 
I met my Master face to face.

I’d reared my castles and built them 
high,

Till their turrets touched the blue of 
the sky,

And I’d vowed to rule with an iron 
mace—

When I met my Master face to face.

I met Him and knew Him and blushed 
to see

That His eyes in pity were fixed on me, 
And I faltered and fell at His feet that 

day,
And my castles melted and vanished 

away.

They melted and vanished, and in their 
place

I saw naught else but the Master’s face. 
And I cried aloud, "O make me meet 
To follow the path of their bruised 

feet!”

My care is now for the souls of men. 
I’ve lost my life to find it again, 
E’er since that day, in a quiet place, 
I met my Master face to face.15

The use of story is not only a vehicle 
for communication. It has also affected 
theology. Warren McWilliams dis
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cussed the movement in contemporary 
theology that has come to be known as 
"story theology”:

For a very long time, perhaps ever 
since the time Greek philosophy in
fluenced theology, Christians have 
tended to state their faith via creeds, 
rational propositions, and systematic 
theology. Recently, however, some 
theologians have argued that the best 
way to articulate our faith is through 
the narrative format. . . . The He
brews and early Christians normally 
expressed their faith through the nar
ratives recalling the acts ... If you 
asked them to express their belief in 
God, they would respond with a story, 
a historical statement. The view that 
God has a certain number of attri
butes (eternity, omniscience, and so 
forth), is based on a model for theolo
gy extrinsic to the Bible. They would 
more quickly say, "I believe in the 
God who created the world, liberated 
the Hebrews from Egypt, and gave 
them the Promised Land,” than, "I be
lieve in the God who is omniscient, 
omnipotent, and omnipresent.” These 
attributes may be valid inferences 
from God’s acts in history, but the 
story form of faith in God is more bib
lical in form.16
John Shea helped us to see the inter

play of story and faith when he wrote:
If God made man because he loves 

stories, creation is a success. For 
humankind is addicted to stories. No 
matter our mood, in reverie or expec
tation, panic or peace, we can be 
found stringing together incidents, 
and unfolding episodes. We turn our 
pain into narrative so we can bear it; 
we turn our ecstasy into narrative so 
we can prolong it. We all seem to be 
under the sentence of Scheherazade. 
We tell our stories to live.... God not 
only loves to hear our stories, he loves 

to tell his own. And, quite simply, we 
are the story God tells. Our very lives 
are the words that come from his 
mouth.17
How skilled are we in the use of 

story? How effective are Southern Bap
tist seminaries in equipping ministers 
in this art? In his book Future Shock, 
Alvin Toffler pointed out that only with 
the coming of the technological age 
have we ceased telling stories or, in
stead, relinquished the art to the mass 
media.18 The result has been a bom
bardment of instant stories which are 
short-lived and ineffectual in their sig
nificance for ordinary life.

Good stories leave an audience want
ing to hear more. Linda Degh reminds 
us that the ending formula for stories 
told in the Athabascan (Indian) dialect 
was chuysh icantec. This literally 
meant "chop off half the winter.” When 
the story ended, the best compliment 
from the audience was, "You make a 
short winter.”19

Compare this response with a re
mark overheard at a high-school bac
calaureate service near my home in the 
spring of 1985, "Oh, no, not another 
long-winded (Baptist) preacher!”

Some thirty years ago at a national 
convention, I heard a message which 
touched me so deeply that after the 
benediction I felt as if the auditorium 
were a hallowed place, much like 
Isaiah must have felt when he saw the 
Lord high and lifted up in the Temple. 
I remember wishing not to leave but to 
linger a few minutes longer to allow the 
message to mellow and further bless 
my life. With regret, I came down from 
the heights to the mundane earth 
again.

I remember neither the speaker nor 
his topic. I do remember his effective 
use of a moving illustration in which I 
saw myself, with which I identified, and 
which lifted me for the moment into 
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the presence of God.
I have often wished I could recreate 

that moment, and I find myself longing 
to hear that kind of preaching. What 
was there about it? There was no gim
mickry, no showmanship, no one-man 
stand.

In the years since, I’ve heard mes
sages by speakers who sounded as if 
they were doing "inch-worm exegesis,” 
squeezing out of every word and phrase 
of Scripture what God Himself would 
be surprised to learn. I have heard 
speakers who grabbed a microphone as 
if it were a writhing serpent with which 
they wrestled, back and forth across 
the platform. I have heard speakers 
who twisted and pounded the Bible as if 
they could tear it to shreds in an effort 
to convince me how much they believed 
in it. I have heard cold, intellectual 
speakers who were so far removed from 
heaven’s harmony that you could see 
the frost on their sermon notes. I have 
heard messages that dazzled me with 
their rhyming, alliterative outlines. 
And I have been blessed by all of these, 
for God uses many voices and talents to 
convey His message. But I find myself 
listening, waiting, hoping, for that rare 
speaker or writer who can take an ordi
nary event of life and so relate it to 
Christian truths that I am over
whelmed, awed, broken, speechless, re
pentant—yet hopeful, confident, and 
committed.

Where is such a speaker or writer to
day? Where is the preacher who 
touched me in such an unforgettable 
way thirty years ago? Where are his 
stories, his mirrors, that led me to look 

deeply at myself and at God so that, 
like Isaiah, I am never the same again?

The lives of many are filled with long 
winters of spiritual and moral and emo
tional darkness and cold. We can both 
shorten those winters and dispell the 
darkness with words (stories) "fitly spo
ken” that are "like apples of gold in 
pictures of silver” (Prov. 25:11).

[On March 18-19, 1985, the author 
delivered the Staley Lectures at Hanni
bal-LaGrange College in Missouri on 
the theme, "The Role of Story in Chris
tian Communication.” This article is 
an adaptation of one of those lec
tures.—Editor]
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Worship—a Dynamic 
Confrontation
DON MOORE

A study on worship is a little surpris
ing. It is surprising to discover that the 
most common worship experiences 
were private experiences in which the 
individual prostrated himself before 
God.

Jesus never commanded worship; He 
assumed it. He spent a lot of time con
demning the worship of the Pharisees 
and once directed a revealing state
ment to a Samaritan woman, "They 
that worship him must worship him in 
spirit and truth” (John 4:24).

God’s instruction to Isaiah and 
Isaiah to the people was that their wor
ship was proper, true to their forms and 
ritual, but invalid because their wor
ship effected no change in the individu
al (see Isa. 58:1-7). Their sacrifices, 
feasts, fasts, and ceremonies were 
beautifully and regularly done; but 
lives were not transformed.

Paul’s concern was that so many 
Christians would have the "form of god
liness, but deny the power thereof’ (2 
Tim. 3:5).

In the truest sense of the word, wor
ship is personal and individual; or it 
isn’t really worship. Others may create 
a climate and atmosphere that is con
ducive to worship, but true worship is 
the result of an individual’s coming 
into God’s presence. With the right 
place, the right people, and the right 
props "we are sure to meet God.” That 
line of reasoning results in an all-out 
effort to reproduce settings and circum
stances so as to assure a similar experi
ence. This is how the people of God in 

the Bible came to a ritualistic and me
chanical approach to worship that to
tally missed the point of worship.

Given all of the ingredients in proper 
proportions in the recipe, it has to 
work. Right? Wrong! Other factors are 
involved. If it doesn’t work, we refine 
the ingredients. If that doesn’t work, 
we try to add another ingredient, or act 
like it worked, or claim that it does not 
make any difference.

Great planning and performance 
cannot guarantee a worship experi
ence, nor can poor planning and per
formance preclude worship. Preoccupa
tion with the artistic and aesthetic may 
gratify the desire that things related to 
God be done as well as possible, but 
they are sterile in themselves. They 
must point to and encourage the wor
shiper in personal reflection on the 
Lord rather than call attention to the 
performance or performer.

Fine reading, singing, praying, and 
preaching are not to be despised. But 
we must not assume that when all the 
parts have been properly included and 
fitted together that we automatically 
have worship.

At this point we may need carefully 
to define worship. That dynamic con
frontation with diety in which we are 
awed, humbled, and yielded is what we 
are calling worship. The finite confront
ing the infinite, humanity confronting 
diety, impurity confronting purity, and 
inadequacy confronting sufficiency— 
this is worship. When Isaiah, the apos
tle John, Abraham, Moses, and even 
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the angels had such an encounter, they 
fell down or bowed down in worship. 
Worship is the natural outgrowth of a 
personal, dynamic confrontation with 
God.

To say that worship is dynamic is to 
say it is marked by energy, vigor, and 
tends to produce change or progress.

To say that worship is personal is to 
say that the individual is responsible. 
Under any and all circumstances the 
individual may engage God in fellow
ship. Revelation 3:20 records Christ’s 
invitation to any individual, even in a 
church like Laodicea, to come and fel
lowship or enjoy worship with Him. 
The awful condition of everyone else 
could not keep the individual from wor
ship if he heard His voice and opened 
the door. Worship is an individual mat
ter even in public meetings. The in
dividual must choose to open the door 
for that transforming encounter called 
worship.

To say that worship is a confronta
tion is to say that it is a face-to-face 
meeting with God. It is a bold coming 
together in which adoration and exami
nation are mixed with praise, confes
sion, and surrender.

The primary Hebrew word for wor
ship is shahah, meaning to bow or pros
trate oneself. The most common Greek 
word in the New Testament is pros- 
kuneo, meaning "to kiss toward” or "to 
reverence or honor with deepest affec
tion.” Sebomai carries the idea of awe, 
while latreuo conveys the idea of ser
vice in connection with worship.

Some biblical experiences of worship 
should confirm the approach we take to 
worship. As we see the impact of wor
ship on others, perhaps we will be 
stimulated to greater study, apprecia
tion, and effort in leading our people to 
worship.

The Vocational and Volitional Impact
Joshua followed God’s instruction and 
led Israel across the flooding Jordan 
River. His vocation had just changed 
from helper to leader. Joshua 4:14 indi
cates that God used the experience to 
confirm Joshua as being equally trust
worthy as Moses to lead the people. But 
two unsettling things faced him as a 
fledging leader. The manna ceased that 
they had depended on for forty years. 
Also, a heavily fortified city stood defi
nitely before them.

Gratitude for the great crossing 
might have prompted worship, just as 
Mary’s Magnificat was a worship borne 
of gratitude. Dread or fear could have 
prompted worship, but there is no sign 
that it did. For God came to him, seek
ing him. Jesus said, "For the father 
seeketh such to worship him” (John 
4:23). This is the most profound encour
agement we can find—that God seeks 
us for worship. Joshua hadn’t planned 
to worship, but he did. He didn’t know 
he needed to; but God knew, and God 
met him.

His worship experience (Josh. 5:13- 
15) was to prepare him for the most 
crucial moment of his life. Vocationally 
he would be made or broken over what 
happened at Jericho. Worship pre
pared him vocationally for his future. 
Because God knows what we face, He 
tailors our experiences in worship to 
prepare us for our vocation. God wants 
to meet us before the crisis of life so 
that He can see us through them.

"A man over against him with his 
sword drawn in his hand!” (Josh. 5:13). 
How mystical! Those who insist on 
removing the mystical from worship 
are destined to waste away on the 
desert of human reason, never tasting 
that fountain of John 7:37, or the wind 
of John 3:8 that cannot be seen or ex
plained.

Volitionally, Joshua’s will quickly 
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surrendered to God’s will in that mo
ment when he said, "What saith my 
lord unto his servant?” (Josh. 5:14). All 
worship must have a practical effect. 
God does not disclose or expose Himself 
for our curiosity, interest, amusement, 
or impression. He comes to confront us 
that we may be humbled, He may be 
exalted, His will may be revealed, and 
we may be enabled to do His will.

"So the Lord was with Joshua, and 
his fame was noised throughout all the 
country” (Josh. 6:27). He was impacted 
vocationally and volitionally by that 
significant confrontation with God.

The Relational
and Ethical Impact of Worship

Real worship produces right relation
ships, and poor ethics prevent genuine 
worship. An impasse exists between 
God and the worshiper who insists on 
approaching God with broken relation
ships and unresolved conflicts. So seri
ous is this problem that Jesus said we 
should proceed no further in our wor
ship (of giving an offering) until peace 
and reconciliation with an aggrieved 
brother could be accomplished (see 
Matt. 5:23-24).

The same kind of stipulations were 
laid down about prayer. Prayer is such 
a great part of worship. However, Jesus 
said that we could not enjoy fellowship 
with Him in worship if we were living 
in broken fellowship with a brother 
(Matt. 6:14-15).

Micah was dealing with this matter 
of personally experiencing God when 
he asked, "With what shall I come to 
the Lord and bow myself before the God 
on high?” (Mic. 6:6, NASB).1 After vari
ous ritualistic and mechanical ap
proaches were considered, Micah 
penned God’s answer, "He has told you, 
О man, what is good; And what does the 
Lord require of you But to do justice, to 
love kindness, and to walk humbly with 

your God?” (Mic. 6:8, NASB). Relation
ships and ethics greatly impact wor
ship. Likewise, worship greatly impacts 
relationships and ethics.

Our basic approach to life would 
remove these from consideration as 
being important to our worship experi
ence. We have our business or work life, 
home life, personal life, and church life. 
These neat compartments are held to 
be separate rather than integrated and 
overlapping. In business a person may 
feel justified in paying an unjust wage, 
abusing employees, cheating the gov
ernment, or shortchanging the custom
er. The same person may come to 
church, teach a class, take the offering, 
lead in prayer, and feel that he has dis
charged his responsibility in that area 
of his life. Scripture views a person’s 
life as a unit or whole. What takes place 
in any area of life affects every area of 
life. Thus, a relational or ethical short
coming anywhere has a bearing on our 
ability to engage the presence of God in 
worship.

Simon, of Acts 8:18, could have 
taught a motivational course. He knew 
success when he saw it. His motto for 
his seminar might have been, "Go for 
it.” Consequently, when he saw Peter 
and John being blessed of God by the 
laying on of hands, he did what any 
good businessman would do; he sought 
the possession and power by offering 
them money. His business ethics car
ried over into his approach to spiritual 
matters. He was summarily rebuked 
and condemned for assuming that ap
proaching God was as casual and com
monplace as making a good deal.

Who could miss the ethical declen
sion of Ananias and Sapphira in Acts 
5:1-11. Jealous over the attention and 
joy that came to Barnabas from selling 
his place and bringing the price of it to 
the Temple, they would not be outdone. 
Shortly, their place was put on the mar
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ket and sold. It may have brought a 
greater amount than Barnabas’, but 
the amount was not really significant. 
What was important to God was their 
motive and their honesty. Failing the 
test of both, they did not worship; they 
died! One wonders if their attendance 
of meetings had really been worship, 
for worship will keep you from decep
tion and dishonesty, or deception and 
dishonesty will keep you from worship.

What could you call those people 
Jesus drove from the Temple? Unblem
ished sacrifices were required for offer
ings of sacrifice. How could you drive a 
young animal for miles and arrive with 
it strong, healthy, and unblemished? 
You couldn’t. Unethical opportunists 
seized upon the occasion to glean for 
themselves a good living. Jesus’ indig
nation was never more fierce. In the 
place where man was to experience 
God, no such unethical person could be 
tolerated. Expulsion from the "house of 
prayer” was the only alternative. Bad 
ethics preclude true worship.

Now, let’s consider another aspect of 
worship as it relates to relationships 
and ethics. A person who has used and 
abused others may enter the presence 
of God. He may have been unethical, 
unjust, unfair, greedy, and ungrateful. 
Such a person was the prodigal son 
whose return and acceptance by his fa
ther models for us God’s willingness to 
accept such a person into His presence. 
However, he is not accepted in order 
that his offenses may be tolerated but 
in order that his life may be changed. 
Jesus told an immoral person who had 
been granted admission into His pres
ence to "go and sin no more.” True wor
ship always motivates us and should 
energize us to think, talk, walk, and do 
right by others as well as with God.

Surveys have been made indicating 
that people are going to church more 
now than in recent years. At the same 

time, the surveys indicate that such 
practices have not resulted in higher 
ethical practices.2 Obviously, some
thing besides worship takes place in 
these meetings we are attending; or 
there would be marked changes in the 
honesty, integrity, and character of 
those participating. We must be meet
ing someone besides God for these ser
vices to have no more impact upon us 
than they do.

No padded pews, no orchestra, no 
spotlights, no stained glass, no steeple, 
no choir conditioned Zacchaeus for his 
dynamic confrontation. Instead, his set
ting contained a tree, a street, and a 
crowd in a resort city. Worship takes 
place wherever and whenever a person 
meets God. But when does one meet 
God?

Was it guilt, curiosity, suspicion, or 
real need that prompted Zacchaeus’ ex
perience? Wouldn’t it be great to learn 
in heaven that an unnamed follower of 
Jesus had witnessed to him and planted 
the seed that resulted in his receiving 
Jesus? Whatever the human catalyst, 
Zacchaeus had a need. He could not 
imagine that the Son of God would 
want him or need him. That Christ 
would know him and call for him was 
utterly overwhelming. In common par
lance we might say, "Zacchaeus fell all 
over himself’ getting down, receiving 
Jesus, and taking him to his home.

Dare we question that this was a dy
namic confrontation? It was worship of 
the highest order. Zacchaeus could 
never be the same. Relationships had 
been bad. So unjust and abusive were 
tax collectors that they were viewed in 
the worst possible light. As a response 
to experiencing God’s personal pres
ence and cleansing power, he began im
mediately to set right his relationships: 
"The half of my goods I give to the 
poor” (Luke 19:8). And to those he had 
defrauded, he made a commitment to 
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"restore fourfold.” Such is the impact 
of true worship upon our ethics and re
lationships.

Regular, constant worship literally 
transforms life. It may happen in a 
planned service. It could and should 
happen many times throughout the 
day as we practice His presence. We 
will become like the One with whom we 
associate most. His unselfishness, love, 
forgiveness, and compassion gradually 
diffuse throughout the person who 
spends time with Him. Such is the na
ture of true worship.

He told me he didn’t believe the 
black book from which I had read at his 
father’s bedside. He laughed at my 
affirmation of its truths. He couldn’t 
afford to believe it. His guilt from de
stroying homes and fathering illegiti
mate children made it most unlikely 
that he would believe the Bible. After 
several months of consistent prayer 
and witness on the part of many, he 
came to Christ in full surrender. On a 
recent trip back to that area, I inquired 
of him and his well-being. I was told 
that he had married, been faithful to 
his wife, continued to serve the Lord, 
and been used of God to start two new 
churches in a remote area of the coun
ty. The director of missions identified 
him as a "stackpole” or "stalwart” in 
his church. Personally confronting 
Christ changes our relational and eth
ical experience.

The Moral and
Motivational Impact of Worship

The psalmist’s experience in worship 
impressed him to ask a question and 
also to answer it. "Who shall ascend 
into the hill of the Lord? or who shall 
stand in his holy place? He that hath 
clean hands, and a pure heart; who 
hath not lifted up his soul unto vanity, 
nor sworn deceitfully. He shall receive 
the blessing from the Lord” (Ps. 24:3-5).

The moral quality of hands, hearts, 
lips, and ambitions figure significantly 
in one’s approach to a Holy God. Based 
on the psalmist’s question and answer, 
no one of us ever has or ever will experi
ence worship. Paul must have been 
thinking of God’s holiness and our 
moral disqualification for approaching 
Him when he said that the Lord is 
"dwelling” in the light which no man 
can approach unto; whom no man hath 
seen, nor can see” (1 Tim. 6:16).

When one encounters God through 
His grace and the atonement of Jesus 
Christ, something takes place of a 
moral nature. Forgiveness is granted in 
such a worship experience, and cleans
ing is received. The flood of gratitude 
and peace growing out of such an en
counter greatly influences an individu
al to avoid the former activities that 
hindered the relationship. Resolution 
to walk in holiness is an inevitable re
sult of true worship.

The careful scrutiny of God on our 
supposed worship experiences may be 
reflected in what He told Isaiah to say 
to Judah about their worship. God said: 
"I am sick of your sacrifices, prayers, 
observances, and meetings. They have 
no meaning to you or to me. I am weary 
of bearing them” (see Isa. 1:10-14). The 
reason for such severe condemnation is 
that those purporting to worship go 
through the exercises with rigid 
regularity but leave the experience un
changed morally. There was no moral 
significance in their approach to wor
ship nor moral consequence resulting 
from worship. This God could not toler
ate. To truly confront a Holy God in an 
unholy state and remain unchanged is 
impossible.

We must conclude from our experi
ence that we have many more religious 
exercises than we do worship experi
ences. It is safe to say that those who 
really worship will not be greatly con
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cerned over someone’s wardrobe, hair
style, the volume of the organ, or how 
loud or long the preacher preaches. The 
first concern of a person who engages 
God in communion is "I am unclean.”

How distorted is our view of worship! 
We tend to feel that worship must be 
pleasurable, predictable, and painless 
when, actually, most recorded worship 
experiences in the Bible are painful. 
The Psalms are pleasurable for our 
reading, but most of them were not 
pleasurable when they were first sung. 
The painful dimension is the result of 
the moral significance of approaching 
God.

Before God Jeremiah declared, "I 
cannot speak, for I am a child” (Jer. 
1:6). Before God Jacob said, "How awe
some is this place” (Gen. 28:17, NASB). 
Before God Moses "hid his face” (Ex. 
3:6). Before God Abraham felt, "I have 
taken upon me to speak unto the Lord, 
which am but dust and ashes” (Gen. 
18:27). Before God Job said, "I abhor 
myself, and repent in dust and ashes” 
(Job 42:6). Before God Peter said, "De
part from me; for I am a sinful man” 
(Luke 5:8).

The experience of Isaiah, as recorded 
in chapter 6, verses 1 through 8, is a 
clear example of real worship. The 
moral and motivational impact of that 
experience is evident.

Every worship experience is in
dividual. No one else can induce, 
manipulate, or impose worship on an
other. However, all worship has a con
text. The context is individual, too. The 
singing, praying, and preaching may 
have been great that day; but that was 
not the context of Isaiah’s experience. 
His personal need created the vacuum 
into which God moved in this worship 
experience. Most worship is occasioned 
not by mighty performances but by 
mighty needs that cry out to be met.

Young Isaiah had been privileged to 

stand alongside a godly and courageous 
young king named Uzziah. Religious 
counsel from Isaiah and civil leader
ship from Uzziah formed an unbeatable 
combination for getting God’s people 
back on track. Their division into two 
camps, their intermarriage and result
ing idolatry, the fall of the Northern 
Kingdom were some of the major prob
lems they faced.

Progress was being made. Then 
something dreadful happened. Uzziah, 
the king, in a moment of weakness and 
pride, presumed to approach God in the 
role of a priest by burning incense. For 
this presumption he was given leprosy 
that was soon to result in his death.

Isaiah is left destitute, lonely, disap
pointed, and overwhelmed. That is the 
setting for his most significant confron
tation with God—worship. No set time, 
place, or circumstance can guarantee 
an encounter with God; but more often 
than not, these encounters seem to 
come when things are bad.

Isaiah’s experience centered first in 
God. God’s superlative majesty and roy
alty were indicated by a "high throne” 
and "long train” (see Isa. 6:1). His 
greatness was witnessed by awesome 
fiery creatures who try to cover them
selves except for the wings which were 
necessary for flight. Heavenly beings 
declared his purity and immensity as 
they proclaimed his thrice holy charac
ter and announced that "the whole 
earth is full of his glory” (Isa. 6:3). What 
immensity! What purity!

And there stood Isaiah! No. More 
than likely there lay Isaiah. He was 
overcome by his own ill-preparedness 
to stand before the eternal King. Con
fessing his sin and those of others like 
him, he admitted to being worthy of 
judgment. "Woe is me!” (Isa. 6:5). In the 
vernacular he said, "I’ve had it.”

In this position of humility and 
confession, Isaiah could now do busi
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ness with God. God would first cleanse 
him. Then He would commission him. 
Worship has brought him to this point. 
All genuine worship results in cleans
ing and commissioning.

Having experienced God’s greatness 
and grace of forgiveness, Isaiah then 
knew what God declares, "Thine iniqui
ty is taken away, and thy sin purged” 
(Isa. 6:7). He became morally right with 
God. He was in a position to hear the 
call, "Whom shall I send?” (Isa. 6:8). He 
was also motivated to answer the call, 
"Here am I, send me” (Isa. 6:8).

True worship has a terrific moral and 
motivational impact upon an individu
al.

The Emotional and
Physical Aspects of Worship

These two areas may impact worship 
more than they are impacted by wor
ship. Let’s look first at the emotional 
aspect: "There is no way to redeem man 
without affecting his emotions. A man 
does not believe anything until he feels 
it. Everything creative in human life 
has to be charged with emotion to suc
ceed. Worship is not complete until the 
worshiper’s emotions are moved.”3

Man is an emotional being. Made in 
the image of God, how could he be oth
erwise. "God is love” (1 John 4:8). Jesus 
was "moved with compassion” (Matt. 
9:36). "Jesus wept!” (John 11:35). What 
emotions! Should emotional creatures 
who interact with an emotional Crea
tor remain stoically unmoved when 
brought into fellowship by worship? 
Somehow, I suppose out of fear of ex
cess, embarrassment, or abuse, we have 
leaned so far away from the emotional 
that our experiences border on cold, 
austere, mechanical, and ritualistic ex
ercises. To some, emotion is synony
mous with ignorance and instability. 
Restraint of emotions is viewed as 
being evidence of maturity, refinement, 

and intelligence.
Is it any wonder that many mainline 

denominations have continued with 
their radical declines, while Assem
blies of God and Churches of God con
tinue to spiral.4 Growth specialists 
expect them to continue to grow at a 20 
percent rate, while Southern Baptists 
are projected to grow at a 10 percent 
rate or less. Could it be that in our wor
ship experiences the average man’s 
emotional needs are no longer being 
met in our "worship services”?

There is something to be said about 
the little boy’s comments to his mother 
after attending both a worship service 
and a circus. Apparently he had been 
denied attending the circus on Sunday 
morning. Thinking that he had to make 
a choice between one or the other, he 
told his mother, "Oh mom, if you ever 
get to go to a circus, you never will want 
to go back to church.”

If we set aside the spontaneous, exu
berant features of Christianity as 
being transitory, we do violence to the 
whole prophetic revelation and the 
purpose of God as it is progressively 
unfolded in the Bible and which came 
to its climax in Christ.

It is a superficial treatment of New 
Testament worship to separate it into 
two types of worship procedures, one 
formal and the other informal. Every 
element of Christian worship was 
affected by the impact of the Holy 
Spirit upon the Christians. The en
thusiasm, the spontaneous outburst 
of spiritual power, put new vitality 
into their singing, their prayers, their 
giving, their preaching, their testimo
ny, and all their relations with one 
another.5
Switching to the other area of consid

eration, let us look at the physical as
pect of worship. Much emotional action 
and reaction revolves around the physi
cal. Who can doubt that rhythms, fre
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quencies, and decibels do evoke 
emotional responses. These alone 
should not be interpreted as comprising 
"an experience with God.” The same 
physical-emotional experiences are 
found to be incited at rock concerts. Ob
viously, considerable discernment and 
restraint needs to be exercised that 
physical activities not be used to induce 
emotional experiences that may be in
terpreted as worship.

We may easily overdo the necessity 
of the physical setting and surround
ings which we think are necessary for 
worship to take place. Worship in 
Scripture was more often than not acci
dental and poorly located rather than 
planned and properly housed. The ex
periences of Jesus chosen by the Holy 
Spirit to be preserved for us indicate 
that He would meet the Father in a 
mountain, the wilderness, a desert, or a 
garden.

Acts records that a jail, a riverbank, 
or a city gate might be the place where 
an individual encounters God. The 
place or setting is not significant. The 
meeting of person with God and God 
with person is what is significant. We 
may unconsciously think that if we 
have a place so nice, with people so nu
merous, music so sweet, and sermons so 
powerful that God will have to visit us. 
Such is an overemphasis on the physi
cal in worship.

A second physical aspect related to 
worship relates to healing. Suffice it to 
say, some were healed as they ex
perienced God’s reality. Some were not. 
At least one person in Scripture was 
left with a permanent physical impair
ment following his most important en
counter with God (see Gen. 32:31-32). 
Since the ways of God are not readily 
known by man, it would not be an accu
rate, fair, or proper statement to say 
that folk who have a true confrontation 
with God will be relieved of physical 

difficulties. Worship more characteris
tically addresses holiness than healthi
ness.

A third physical matter should be 
highlighted. That is, God often uses 
physical needs to bring us to the point 
of breaking our reliance upon ourselves 
in order to bring us to the place of rely
ing upon Him. When this faith process 
takes place, worship usually results.

Let us examine an experience from 
Scripture that may highlight the role of 
the emotional and physical in worship. 
Genesis 32 carries the narrative.

Jacob was in imminent physical dan
ger. He was "greatly afraid and dis
tressed” (Gen. 32:6-7). "I fear him,” was 
the true confession of Jacob (see Gen. 
32:30). Such strong words as "distress,” 
and "greatly afraid” describe his emo
tional state.

Denial would not slow Esau; positive 
thinking would not stay Esau’s anger. 
Trying to forget his troubles would not 
remove the facts. If chemicals had been 
available to sedate Jacob, they would 
have not reached Esau and his four 
hundred men. This emotional trauma 
opened Jacob up for an encounter with 
God. Knowing his resources were un
reliable and inadequate, he was ready 
to come to grips with a resource that 
was entirely reliable and adequate.

Worship is not always quiet, innocu
ous, relaxing, and relieving. Initially it 
may be painful. Jacob’s experience was 
described as a "wrestling” that resulted 
in the dislocation of his hip. The strug
gle to make it on our own apart from 
divine intervention is inborn in us. Self- 
reliance gives over grudgingly to de
pendency on God. This, along with the 
pain of repentance, constitutes the 
major sources of discomfort in the ex
perience of worship. As with emotions, 
physical need may precipitate a rich 
encounter with God.

Physically, we might say that Jacob 
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came out worse for his having met the 
Lord. He was left with a limp. This was 
inconsequential. The telling effect on 
his life was that he was given a new 
name, as one who clings to God; a new 
position, as a "prince with God”; a new 
power, "with God and man,” (see Gen. 
32:28). And he learned a new principle; 
he learned how to prevail or win. When 
God prevailed over Jacob, he prevailed 
over everything that was under him.

Following their experience, he went 
out to meet his angry brother. Confi
dence, peace, joy, tears, and reconcilia
tion accompanied Jacob’s experience 
with God. He was prepared to meet his 
brother after having met meaningfully 
with God. This pictures dramatically 
the proper place of worship in our daily 
lives. The healing of emotions and 
mending of relationships could have 
perhaps happened in no other way than 
by true worship.

The emotional dimension of worship 
must not be despised, downgraded, or 
quenched. Neither should it be exploit
ed by psychological manipulation. It is 
simply another area of human experi
ence that needs to be involved with and 
impacted by worship.

In the same way, the physical should 
be recognized as playing a significant 
role in bringing us to the place of wor
ship, enabling worship, and com
municating worship. Whatever 
physical benefits may be derived from 
worship should be considered heaven
sent "extras.”

The Intellectual and
Instructional Aspect of Worship

When Jesus was questioned about the 
first and great commandment, He 
readily responded that we are to love 
God with all our "heart, soul, mind, and 
strength” (see Mark 12:30). Without 
doubt every aspect of one’s being is to 
be involved in response to God. Specifi

cally, the mind is most significant in 
our encounter with God.

What are the possibilities of the 
mind’s functioning in matters spiri
tual? How is the mind involved in spiri
tual realities?

Since the mind is in a constant 
search for truth, you would assume 
that the natural response of man would 
be to turn to Jesus Christ who claimed 
to be "truth” (John 14:6). The opposite 
reaction is borne out in fact. Man natu
rally rejects Christ and usually does so 
on the basis of some intellectual conclu
sion. This indicates that the intellect is 
in great need of reconstruction.

Only God knows the full impact of 
the fall of man upon our minds. Scrip
ture gives us some rather clear insights 
into our condition when it uses such 
words as "reprobate,” a word which 
means "a mind without judgment, a 
condition to which man was sentenced 
because he used his mind or judgment 
against the God who gave it to him” 
(Rom. 1:28).

Other biblical insights tell us that 
when we are in our natural state we are 
"fulfilling the desires of the flesh and of 
the mind” (Eph. 2:3). The apostle 
taught that the "carnal mind is enmity 
against God: for it is not subject to the 
law of God, neither indeed can be” 
(Rom. 8:7). A decisive blow is dealt to 
our intellectual pride when Scripture 
declares, "The god of this world hath 
blinded the minds of them which be
lieve not” (2 Cor. 4:4).

With a mental condition or state ex
isting as it does, how can that mind 
ever be brought into fellowship or com
munion with God? Scripture gives that 
answer, too. "You that were sometime 
alienated and enemies in your mind by 
wicked works, yet now hath he recon
ciled” (Col. 1:21). Without going into ex
tensive evidence, let us acknowledge 
that one aspect of regeneration is that 
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man’s mind is quickened and becomes 
capable of grasping, discerning, and re
sponding to spiritual truth.

If there are benefits to be derived 
from worship, the mind surely would 
need to enter into those. The mind is 
"mission control” in the human experi
ence. Before any part of physical, so
cial, or domestic life can be properly 
ordered, that which orders it must be 
aligned—that is, the mind. Solomon 
was in on the secret, "As he thinketh in 
his heart, so is he” (Prov. 23:7). After 
listing six tremendous virtues needed 
in the Christian life, Paul exhorted his 
hearers to "think on these things” 
(Phil. 4:8).

Since we have defined worship as a 
dynamic confrontation, we would ex
pect it to have a tremendous impact on 
the mind or intellect. The confronta
tion of Saul of Tarsus is a good model. 
While few would be expected to have 
the same experience as Saul, the germ 
of every worship experience may be dis
covered in his encounter.

He would be the first to say that his 
worship experience was not rationally 
or intellectually induced. He was the 
one who declared, "The world by wis
dom knew not God” (1 Cor. 1:21). While 
his mental faculties were not to be cred
ited with his finding God or being found 
by God, the most noticeable thing about 
his experience is that it changed his 
mind. His changed mind brought about 
a changed life.

Based on Saul’s experience, it be
hooves us to avoid making our worship 
services too intellectual. In other 
words, we should not fall prey to the 
trap of feeling that we have not wor
shiped unless we have been challenged 
intellectually. Such a line of reason will 
take us soon to the position of disre
garding or even disdaining the greatest 
truths: God loves us; and Christ died for 
us and wants to make us His own. 

Should we overvalue and emphasize 
the merely intellectual, we will pro
duce cold, sterile, and impotent church
es.

Certainly the intellect enters into 
our worship. Memory, meditation, con
templation, and revelation are mental 
exercises or responses. The intellect 
should be heightened by worship rath
er than dulled. Insights and under
standing are gained through worship 
that could not be gained any other way. 
No mind should remain unchallenged 
by encountering the gospel of grace.

Ignorance is not spiritual, nor should 
it enhance the possibility of worship. 
Neither are education and artistry spir
itual. These must be opened to the real
ity of God in worship. They neither 
expedite nor impede worship. They 
only influence the way we respond to 
worship.

Had Saul not been disabled by being 
blinded physically he might never have 
been open to God. Intellectually he had 
to come to grips with why he was living 
like he was, persecuting Christians (see 
Acts 9:1-3). Worship is never more real 
than when God is probing our minds 
about why we live and act like we do.

His experience moved quickly to the 
next natural step, "What wilt thou 
have me to do?” (Acts 9:6). He promptly 
followed instructions and forthwith re
ceived his sight (see Acts 9:18). All the 
physical aspects of this experience 
confirmed intellectually what he was 
experiencing.

His mind had changed about Jesus. 
The direction and motivation of his life 
were changed. The values of his life 
were changed. His approach to life 
changed. Any confrontation with God 
impacts the mind in these ways.

The burden of Paul’s life was to in
struct the convert in the faith. Repeat
ed visits to congregations found him 
strengthening and establishing them.
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When Barnabas saw the need for in
struction, he sent for Saul.

Paul, as he later came to be known, 
said the secret of a transformed life was 
"the renewing of the mind” (Rom. 12:2, 
Eph. 4:23, Col. 3:10). Worship exposes 
us to the standards of God, the feelings 
of God, the will of God, and the power 
of God. Such exposure allows for ab
sorption that results in change. The 
more exposure, the more absorption 
should take place. This is the reason 
repeated worship, even constantly is so 
crucial to the believer.

The experience provided and com
manded by God called worship is not 
optional. He knew our needs and gave 
the facility for worship. This explains 
why worship has been common to all 
cultures throughout history. There is 
no issue of whether we worship but who 
and how we worship. This article has 

not dealt with who to worship or basi
cally how. We have looked at how diff
erent aspects of a person are involved 
and impacted by worship. "Perhaps 
nothing that the minister does so tests 
his leadership in every phase of his per
sonality and calling as does his conduct 
of public worship.”6

A hunger to meet God in private or 
corporately is sure to be rewarded with 
His warm response. Such confronta
tions will result in our being "con
formed to the image of His son” (Rom. 
8:29).

'From the New American Standard Bible. Copyright © The 
Lockman Foundation, 1960, 1962, 1963, 1968, 1971, 1972, 1973, 
1975, 1977. Used by permission. Subsequent quotations are 
marked NASB.

2Emerging Trends (February 1985), p. 5.
3 Ilion T. Jones, A Historical Approach to Evangelical Worship 

(Nashville: Abingdon Press, 1954), p. 85.
'Emerging Trends (September 1985), p. 5.
5Jones, p. 85.
‘Gaines S. Dobbins, The Churchbook (Nashville: Broadman 

Press, 1951), pp. 155-56.
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A Biblical Model for Pulpit Inspiration

Letting the Lion Loose!
CRAIG P. SKINNER

Once, when asked to "defend the 
Bible,” Charles Haddon Spurgeon re
plied, "Defend the Bible? Would you de
fend a lion? Loose him! and let him 
go!”1 By this he affirmed his belief that 
the inspiration and authority of the 
Scriptures is best revealed through the 
power of the Scripture’s effective func
tioning in human lives rather than 
through any human argument or dis
cussion.

Inspiration as a Result
The Bible says little about the methods 
God used to inspire men or about the 
forms in which His revelation came. 
We therefore struggle to understand 
just exactly how the prophets of the 
past discovered what they revealed. 
The process remains a mystery. The 
Bible seldom discusses that process, but 
it constantly affirms the fact of inspira
tion as demonstrable through its un
failing impact upon us.

Thus 2 Timothy 3:16 says that the 
God-breathed Scriptures are to be 
treated as profitable. It then lists how 
effectively they function for reproof, for 
correction, and for training in righ
teousness. Hebrews 4:12 declares the 
Word of God to be a two-edged sword, 
sharp enough to function effectively as 
a discerner of the thoughts and intents 
of the heart. We are told that the Scrip
tures have the power to make us wise 
unto salvation (see 2 Tim. 3:15), and 
Psalm 19:7 describes the law of the 
Lord as "perfect, converting the soul: 
the testimony of the Lord as sure, mak
ing wise the simple.” The biblical defi

nitions of inspiration are in the form of 
its power to function, and its authority 
lies in the ability it possesses to succeed 
in its intention. The biblical doctrine of 
inspiration pins its own authenticity on 
its power and not on any particular un
derstanding of the process of its cre
ation.

There is, however, at least one clear 
statement of the process of inspiration 
in the New Testament, in 2 Peter 1:16- 
21:

For we did not follow cleverly devised 
tales when we made known to you the 
power and coming of our lord Jesus 
Christ, but we were eyewitnesses of 
His majesty. For when He received 
honor and glory from God the Father, 
such an utterance as this was made to 
Him by the Majestic Glory, ’’This is 
My beloved Son with whom I am well- 
pleased”—and we ourselves heard 
this utterance made from heaven 
when we were with Him on the holy 
mountain. And so we have the pro
phetic word made more sure, to which 
you do well to pay attention as to a 
lamp shining in a dark place, until the 
day dawns and the morning star 
arises in your hearts. But know this 
first of all, that no prophecy of Scrip
ture is a matter of one’s own interpre
tation, for no prophecy was ever made 
by an act of human will, but men 
moved by the Holy Spirit spoke from 
God.2

Inspiration as a Puzzle
In 1 Peter 1:10-12 we have a companion 
passage:
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As to this salvation, the prophets who 
prophesied of the grace that would 
come to you made careful search and 
inquiry, seeking to know what person 
or time the Spirit of Christ within 
them was indicating as He predicted 
the sufferings of Christ and the glories 
to follow. It was revealed to them that 
they were not serving themselves, but 
you, in these things which not have 
been announced to you through those 
who preached the gospel to you by the 
Holy Spirit sent from heaven—things 
into which angels long to look 
(NASB).

Here the apostle talked about the 
struggle that those who received the 
revelation had to interpret it and un
derstand it for themselves. How can a 
word said one day be invested with a 
richer meaning in future days? How 
can a man tell someone else something 
more than he knows himself? But when 
Peter mentioned these puzzles he con
cluded his discussion by saying that 
these are things into which the angels 
desire to look!

May I suggest that if the angels who 
sang at creation and who appeared at 
the resurrection and will help usher in 
the end of the world, if such exalted 
beings find the nature and process of 
inspiration to be a puzzle which they 
cannot solve, then we ought not to be 
overconcerned when we are mystified 
by it!

I believe, however, that we can glean 
some values from Peter’s statement 
that men, moved by the Holy Spirit, 
spoke from God.

Inspiration as a Harmony
In 2 Peter 1:16-21 we are given the set
ting of these words. Peter defended the 
apostolic teachings about the coming 
glories of Christ. He reminded them 
that, as a personal witness to the 
transfiguration of Jesus, he saw Him in 

His glory and heard the Father’s tes
timony about Him (w. 16-18). Along 
with James and John, Peter felt that 
the truth established by multiple wit
nesses confirmed all the Old Testament 
Messianic promises. We have not yet 
reached the full light of the Lord’s re
turn, but what we have in the New Tes
tament witness is the dawning of new 
light that illumines and confirms the 
truth of the past (see v. 19).

Peter here insisted that Old Testa
ment problems can only be solved 
under New Testament light. No man 
can take a private road of interpreta
tion which is at variance with the 
apostolic witness. Different light shines 
in different ages, yet one always 
confirms the other because inspiration 
is harmonious. It does not travel on one 
man’s will; but men, moved by the Holy 
Spirit, spake from God.

I propose to you that the ideas collat
ed here form a model for some dynamic 
of pulpit inspiration also. If we can 
define these elements, we shall also be 
measuring factors that can give some 
guidance for our own preaching tasks 
today. The first reality in this state
ment is a simple one.

God Uses Men—
the Personal Dimension to Inspiration

God did not drop His words from heav
en in a scroll. He did not thunder His 
revelation in a mighty voice reaching 
down from heaven right to earth! God 
used and uses men to speak to men! 
Persons, moved by the Holy Spirit, 
spake from God. But how does God use 
men? What does each person do when 
under divine inspiration? How do they 
function? They interpreted what God 
revealed, but just how did they do that?

The struggle to understand.—For the 
answer we have to review that first 
epistle passage where Peter said, "The 
prophets who prophesied of the grace 
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that would come to you made careful 
search and inquiry, seeking to know 
what person or time the spirit of Christ 
within them was indicating as He pre
dicted the sufferings of Christ and the 
glories to follow” (1 Pet. 1:10-11, 
NASB). God does not void the skills of 
human personality by some transmis
sive dictation to passive recipients, but 
He involves them in the tasks of careful 
search and inquiry. Men of God disci
plined themselves to use the reason 
God gave them. The gifts of intellect 
and careful inquiry have a part in reve
lation and interpretation.

One major specific problem with 
which prophets of old wrestled was how 
the coming Messiah could be both suff
ering and glorified. They got the facts 
right; but, because their light was limit
ed, they could not grasp the timing and 
the sequence, the order and the details. 
The prophets of old spoke much of the 
coming Day of the Lord, the last act in 
the drama of history when He would be 
seen in all His glory as the King of 
kings and Lord of lords. But they said 
little about Jesus of Nazareth, and Cal
vary, and the age of the church which 
precedes these events.

This is because they saw the glories 
ahead like a range of majestic moun
tains in the distance. They could not 
see the age in which God brought Gen
tiles into the kingdom—that was like a 
great river flowing at the base of those 
mountains, so far from the position 
where they stood that their perspective 
did not allow them to see the church 
and its suffering Messiah. Those tower
ing mountains of God’s glory in the fu
ture so dominated their vision that 
even when they caught a glimpse of the 
facts about Jesus and His human 
household of faith they could not keep 
their eyes there, but their gaze rico
cheted back to the mountains all the 
time. As Isaiah said in 9:6: "Unto us a 

child is born” (Jesus came as a human 
child), "unto us a son is given” (Jesus 
came as a divine Son given)—and then, 
without so much as a pulsebeat, he 
leaps to the glory ahead as he says, 
"and the government shall be upon his 
shoulder, and his name shall be called 
Wonderful, Counselor, The mighty 
God, The everlasting Father, The 
Prince of Peace.”

Jesus’ exposition.—This is why Jesus 
began at Moses and all the prophets 
when He talked with the two disciples 
on the way to Emmaus. Luke said He 
helped them with this struggle of get
ting the suffering Messiah and the glo
rified Messiah ideas together. He said, 
"Ought not Christ to have suffered 
these things, and to enter into his glo
ry?” (Luke 24:26). He explained what 
they could not understand.

But the point Peter made is that even 
though they did not understand, they 
were not exempted from using the in
tellectual and rational resources God 
had given them. They searched and in
quired. They struggled with the facts 
upon which they did have some light, 
and in the process they understood that 
what they were sharing would have a 
future meaning far beyond its present 
value. What they did discover, limited 
by the poor light of their times, came as 
a result of the disciplined efforts of 
their human gifts and abilities.

Today we follow this model of search 
and inquiry as we study ancient history 
and society. When we wrestle with the 
original meaning of the words of Scrip
ture, we discipline ourselves to under
stand God’s revelation through the use 
of our human skills and abilities as 
those whom God has inspired always 
have done. We dare not leave our 
brains behind when we preach. God 
gives us intellectual energy, and He ex
pects us to search and inquire with the 
gifts which are ours.
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Now when you begin these tasks in 
college or seminary, you often feel like 
a beginning surgeon does in his appren
ticeship. The instruments and the 
procedures are strange, and sometimes 
he even has to operate with the text
book open on the table beside the pa
tient! But as experience grows so does 
skill, because the Holy Spirit oversees 
all. His mysterious ministry of inter
pretation builds upon the natural disci
pline of the human mind. Men moved by 
the Holy Spirit, spake from God (1 Pet. 
1:12, NASB). But Peter’s statement 
also defines a specific aspect of human 
personality God delights to use in inspi
ration.

God Uses the Speech of Men— 
the Verbal Dimension to Inspiration

God uses men, and the way He uses 
them is through oral communication. 
We all know that words have power, 
but we seldom realize that the purpose 
of words is actually to clarify our think
ing about truth. We mostly realize that 
language is a mirror in which thoughts 
can be revealed. What we forget is that 
the precision or the fuzziness of the 
words we choose either clarifies or 
clouds our actual thinking as well as 
our communication.

Precision means power.—Language is 
really a tool which forms and shapes 
our thinking. We have to choose and 
use words to communicate with our
selves as well as with others. So the 
language we choose actually shapes 
and trims our thinking into precise 
forms and contours.

Some words, well-chosen, bring an 
idea into sharp focus. Other leave the 
idea fuzzy in our minds as well as the 
minds of those who hear. The first word 
which comes to mind when presenting 
a sermon is usually the most over
worked and common word which can be 
so general and indefinite that it loses 

clarity. Part of the responsibility we 
must accept if we wish to be inspired in 
the pulpit is the commitment to strive 
for the most precise words to use. That 
does not mean one has to be on a contin
ual search for the most technical or 
difficult word which ordinary folks can
not understand. It simply means that a 
responsible attitude towards inspira
tion requires the selective use of the 
best words arranged in the best manner 
to do the best job. Accuracy facilitates 
reception.

Now I must call you to note that this 
is not just a favorite hobbyhorse of a 
homiletics professor. It is also the con
stant emphasis of Scripture. The proph
ets possessed an obvious and intimate 
acquaintance with the power of lan
guage. They sprinkled their messages 
with meaningful metaphors. They ar
ticulated their teachings with apt illus
trations. They pressed their glorious 
revelations into standard forms and 
figures of literary communication. And 
they taught their apprentices to do the 
same!

Again and again in the Old Testa
ment we come across mysterious com
panies called the sons of the prophets 
or the schools of the prophets. Elijah 
visited three groups to instruct them in 
the dangers of Baal worship. Fifty of 
them saw him translated to heaven. 
Elisha’s little theological college out
grew itself and had to borrow axes to 
fell the trees by the river to build a new 
dormitory. Samuel and Isaiah had ap
prentices and disciples. What did those 
sons of the prophets study in those 
schools of the prophets? Well, of course, 
we do not know for certain. Probably 
they studied the ancient writings and 
engaged in worship and devotion, but I 
think mainly they sought to model 
themselves after the prophetic masters 
who led them.

In recent days Old Testament studies 
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have indicated the traces of an authen
tic literary tradition which used set lit
erary forms and approaches. These 
groups may well have included such in 
their curriculum. You can pick up al
most any piece of literature in today’s 
world and decide if it is an editorial or 
a poem, a short story, or a hymn, a frag
ment of history or a travel column, a 
piece of satire or a song about the blues.

The same is true about much of the 
Old Testament. You can quickly see 
that something is a lament, or a par
able, or a metaphor, or a dialogue be
tween God and man, or some other type 
of literary form or approach. Some
times we have messages directly from 
God delivered by an ambassador. Some
times we have an informal plea ex
pressing His love as a kind of testimony 
from the messenger. Psalms 42 and 43 
present us with three stanzas each of 
which is followed by the same chorus, 
just as some of the hymns we sing to
day. Psalm 119 begins each new verse 
with a consecutive letter of the Hebrew 
alphabet, and so on. So it seems that 
those called of God in ancient days 
recognized the responsibility for verbal 
skills. They studied and mastered vari
ous forms and patterns that would ad
vance their communications power.

Unless we accept such a postulation, 
we cannot explain how the Old Testa
ment writers were such masters of lan
guage. While the Holy Spirit inspired 
them, He did not repress the natural 
styles and personalities of the individu
al. And if He drew upon their natural 
skills, how else could they be obtained 
without such careful study of verbal dy
namics? The prophet Jeremiah had 
Hosea for a model. Amos was just a 
country shepherd, and Jeremiah was so 
young that he was afraid of the faces of 
those who stared at him. Yet these men 
moved into magnificent prose because 
the Spirit was able to take that which 

they had mastered and give it majesty.
If such is probable in the prophets, it 

stands certain in Solomon’s time. He 
fills Proverbs with abundant counsel on 
the wisdom of using words well. Ec
clesiastes 12:10-11 says: "The preacher 
sought to find delightful words and to 
write words of truth correctly. The 
word of wise men are like goads, and 
masters of these collections are like 
well-driven nails” (NASB). Proverbs 
25:11 says, "Like apples of gold in set
tings of silver is a word in right circum
stances” (NASB). So the men who 
spoke from God were "wordsmiths!” 
They chose their words with precision. 
They arranged their words in thought
ful order. They recognized the verbal 
dimension to inspiration and conveyed 
their messages with life and accuracy.

Even Jesus said that an idle word, an 
unthinking word, was a dangerous 
word and would be evaluated at the 
judgment. Paul told Timothy literally 
to retain the actual form of the sound 
words which he had modelled for him if 
he desired to be an effective teacher (see 
2 Tim. 1:13). Listen to 1 Timothy 4:13, 
15: "Until I come, give attention to the 
public reading of scripture, to exhorta
tion and teaching. Take pains with 
these things; be absorbed in them, so 
that your progress may be evident to 
all” (NASB). As a young pastor Timo
thy had to work to improve his 
communication skills, his oral interpre
tation of the Scriptures, and his ability 
to use words to encourage and to moti
vate growth in others. Then Paul added 
a real punch line: "Pay close attention 
to yourself and to your teaching” (v. 16, 
NASB). In other words, service in the 
ministry requires that you work on 
yourself as well as on your theology!

All successful preachers do this. 
Great thoughts need the music of lan
guage to wing their way to human 
hearts. Sometimes that music will 
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seem like the haunting fragrance of a 
soft melody. At other times the glorious 
harmony of words in concert thrill the 
soul. But the right words, in the right 
places, at the right times, can plant the 
everlasting gospel in a man’s soul as 
nothing else often can.

That’s why, when the preacher is 
tired and his strength is spent, he turns 
to Isaiah 55 and reads, "As the rain 
cometh down, and the snow from heav
en, and returneth not thither, but 
watereth the earth, and maketh it 
bring forth and bud, that it may give 
seed to the sower, and bread to the eat
er: So shall my word be that goeth forth 
out of my mouth: it shall not return 
unto me void, but it shall accomplish 
that which I please and it shall prosper 
in the thing whereto I sent it” (w. 10- 
11).

That’s why, when we feel that evil is 
in the ascendancy in our world, we turn 
to Philippians 2:10-11 and read that "at 
the name of Jesus every knee should 
bow, . . . and that every tongue shall 
confess that Jesus Christ is Lord” and 
why we turn to Romans 8:28 and read 
that "all things work together for good 
to them that love God, to them who are 
the called according to his purpose.” 
God uses the verbal as well as the per
sonal, intellectual disciplines of men in 
the work of inspiration; and we bear a 
responsibility to work with Him in 
these.

But Peter’s description says also that 
men spake from God, moved by the 
Holy Spirit! God uses men, and He uses 
the speech of men.

God Uses the Speech of Men with Spiritual 
Insight—the Supernatural Dimension to Inspi
ration

Inspiration is supernatural as well as 
natural. The supernatural element 
causes the angels and us to wonder.

How can an inward impulse, ex

pressed in a verbal revelation, actually 
be God’s word to man? Only as the 
supernatural Holy Spirit interpene
trates and oversees all that we do with
in His will. Men who spoke for God did 
so, as Peter said, because of the Spirit of 
Christ within them who led and inter
preted.

The best sermons grow out of planted 
ideas which sprout and mature over 
many months. Sunday’s sermon 
thrown together on Saturday night is 
seldom ripe because the fruits of per
sonal study and disciplined communi
cation need time to intermesh with the 
voice of the Spirit to gain power.

When the Holy Spirit knocks at the 
preacher’s door during the sermon 
preparation, He brings an authentic 
and powerful word. But He needs time 
for that! God does not whisper His best 
secrets into busy ears! The supernatu
ral insight arises best from an extended 
and diligent involvement with the 
fruits of a diligent mind and a disci
plined tongue.

We call this task on the one part ex
egesis and on the other part hermeneut
ics.

We first define the meaning of the 
passage as it was delivered; then we 
struggle to discern its meaning for to
day. If we are to interpret the Bible for 
contemporary man, we must know our 
age and its needs. We must climb down 
from our ivory towers to feel as our peo
ple feel, to hurt as they hurt.

The trouble with most of us preach
ers is that we bury our noses in the 
commentaries and preach in the past 
tense instead of the present reality. We 
must experience our people’s struggles 
and know intimately the society in 
which they live. Then, knowing such 
matters, we may come with confidence 
to the Holy Spirit believing He can re
veal relationships between the then 
and the now and show us how to make
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the Word live!
Psalm 23 is about sheep and the 

Shepherd, God. But we don’t travel the 
countryside as David did! We don’t 
struggle through physical valleys with 
a shepherd beside us. We are not pur
sued by enemies whom the host holds 
helpless at the tent door while we feast 
before him. All that is fine, and we 
must begin with it. But we need to 
reach out behind those pictures and 
forms to the timeless truths they con
vey. What David was really saying here 
was true for him, is universally true, is 
true for us now, and will always be 
true.

Psalm 23 proposes the timeless truth 
that God cares for His own! So when I 
preach on this truth, my people need to 
know just how my personal devotions 
feed me. I must spell out for them the 
contemporary ways in which the green 
pastures and the still waters refresh 
me, how fellowship helps when I lose 
my job or wrestle with a marriage that 
is going sour. I must have a clear de
scription of exactly how the presence of 
God can illumine that dark valley. And 
when I sit in a funeral service feeling 
that half my heart is about to be buried 
in some cold grave, I must have a clear 
understanding of just how the love and 
anointing of God flows through me and 
how through my tears I know the 
enemy of death stands powerless as I 
feast on the thanksgiving I have for the 
victory He giveth through the Lord 
Jesus Christ!

The Holy Spirit always stands ready 
to sweep us into these meaningful in
sights, but the hermeneutic that pos
sesses spiritual power cannot come 
overnight. Mushroom growth in ser
mons cannot nourish spiritual life. We 
must plan; plant our crops in rotation; 
and weed, water, and dig around them 
continually if we expect to gather a 
good harvest in rotation as we need it.

Supernatural insight takes time; and 
when it comes, it tastes sweet to the 
congregational palate. Hothouse fruit 
is mostly half-ripe or tasteless and sets 
our teeth on edge!

So God uses men; He uses the speech 
of men; and He uses the speech of men 
with spiritual insight. But the person
al, verbal, and supernatural dimen
sions of inspiration also need a brave 
commitment of faith to be real.

God Uses the Speech of Surrendered Men 
with Spiritual Insight—the Volitional 
Dimension to Inspiration

The Word talks of men who were 
moved by the Holy Spirit as those who 
spoke from God. The verb here ex
presses a maritime metaphor. Luke 
chose the same word to describe Paul’s 
shipwreck in Acts 27. As the storms 
battered the little ship, the crew jetti
soned the spare rigging and then the 
cargo to lighten it; and when all hope of 
their being saved was gone Luke said, 
"We just let her drive before the wind!” 
(see v. 15). That is the word translated 
"moved,” which is used here by Peter. 
As a ship is driven by the wind, so the 
Holy Spirit waits to move men! He can 
pour an amplitude and an energy into 
the souls of God’s servants that reaches 
out with supernatural strength and 
power to wrestle with human hearts. 
But that kind of unction demands a 
genuine volitional surrender of self to 
that specific option.

Fear of Passion.—We are afraid of 
human passion. The emotional can 
sometimes embarrass us by its ex
cesses, and we hang back from being 
borne along on the wind of the Spirit 
out of a false sophistication. We don’t 
have to shout and thunder so that we 
rattle the rafters and frighten the chil
dren, but we do need a more healthy 
abandonment to the fullness of the 
Spirit that gives preaching a tender
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ness, a massiveness, an authority, an 
authenticity, a directness, and a real
ity, which it can gather from nowhere 
else. We cannot move others for God 
unless we allow God to move us. The 
volitional dimension is catalyst to all 
the others.

As a young man, I loved to body-surf. 
You have to firm up your muscles, pitch 
your stiff body just at the right time and 
at the right angle on the right wave. 
Then if all is right, you will sail like an 
arrow straight for the beach. When it’s 
all over, you know it was the power of 
the wave which did it all; and all you 
did was just surrender in the right way.

It takes some raw courage to surren
der like that, and so it also is with inspi
ration. When you do surrender to the 
Spirit, you discover, like the prophets of 
old, that you have told more than you 
know; you have ministered beyond 
what you anticipated. You sit in your 
study afterwards, go through your ser
mon notes, and say: "Lord, I don’t know 
how folks could say that you spoke to 
them through this message today. I did 
not even mention the problems they 
say I dealt with! Lord, I cannot under
stand how that woman had her whole 
burden lifted by just this one little sen
tence; it was only an aside, but you used 
it far beyond my wildest dreams!”

Don’t be afraid of the wind of the 
Spirit! If Peter were speaking in today’s 
language, he would say, "Go with the 
flow!” Give yourself to God’s good word 
with enthusiastic surrender as Peter 
did at Pentecost. The Spirit lifted him 
along with such power that his hearers 
were not mastered in their minds, but 
they were pricked in their hearts.

Two ships lay becalmed in that lan
guid part of the ocean near the equator. 
This place is called the doldrums, the 
place where few breezes blow and sail
ing ships have been known to stagnate 
for months. Suddenly a brief breeze 

blew; and one ship moved immediately 
off, carried by its power, into another 
part of the ocean where it could pick up 
other winds and sail for its destination.

Why did the other ship never move? 
Because her sails were tightly furled. 
Unlike the first ship whose sails were 
out and ready to catch the breeze, the 
crew of the second ship took so long to 
unwind the ropes and set the sails that 
the wind was gone before they could 
catch it. Spiritual power is always the 
sovereign work of God, but the strength 
of the Spirit may descend in vain unless 
the sails are spread to catch it. Surren
der is the key to movement!

Our heritage,—My memory surges 
back through some forty years to the 
sermons I heard as a young man in Aus
tralia. My pastors were not learned 
men, but they were passionate men! 
They knew that unless their congrega
tions saw that the preacher was himself 
moved by the truth he proclaimed, his 
people could not be moved themselves. 
With all the immense variety of their 
pulpit personalities, I recall one dy
namic entity concerning them all—I 
saw each one of them swept along by 
the Holy Spirit!

I can see G. H. Morling (president of 
the Baptist Theological School in Syd
ney when I trained there) in my mind’s 
eye now, normally a calm and gentle 
person, moved by the truth he shared 
into a blazing passion of indescribable, 
mighty strength. He would sweep off 
his glasses, fix us with that eagle eye, 
and unhesitatingly declare: "I strongly 
affirm that this is so! I insist upon it!” 
And you could no more gainsay that 
unction than you could restrain a hur
ricane!

Jesus as a Model.—But you say: "I 
can accept the personal, and the verbal, 
and the supernatural dimensions to 
pulpit inspiration; but this surrender to 
an authentic passion is not for me! I am 
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afraid of being like that!” Well Jesus 
was not so afraid! He spoke with a pas
sionate authority and not as the timid 
scribes, who would only quote Moses 
and quibble over jots and tittles.

Jesus swept the money changers 
from the Temple, moved by the Spirit; 
and He did not do that quietly! He wore 
the agony of His emotions so plainly on 
His face at Bethany before the cross 
that Mary felt compelled to support 
Him with the love supplied from the 
box of precious ointment she had put 
aside against the day of His burial. 
Wrestling with the lack of faith in 
Mary and Martha, he wept at the grave 
of Lazarus. The Book of Hebrews de
scribes His obvious emotions in the 
Garden of Gethsemene as "strong cry
ing and tears” (5:7). Can’t you see His 
hurt eyes and wringing hands as, in the 
midst of that sweat and tears, He 
turned to weak disciples and cried, 
"Oh, could you not watch with me even 
one hour?”

Of course He knew that human pas
sion was a valid communications medi
um under the strength of the Holy 
Spirit. He wept in open frustration at 
an unrepentant Jerusalem. At the 
grave of Lazarus, He lifted His mighty 
voice to an authoritative shout, crying: 
"Lazarus! Come forth!” His voice on the 

cross thundered to the gates of heaven 
and hell, caused the earth to quake, and 
rent the veil of the Temple in twain 
when He thundered with a mighty 
shout, "It is finished!” On the resurrec
tion morning He halted the women 
running to the disciples from the open 
tomb with a boisterous shout: "All hail! 
All hail!”

You can make no case for an unemo
tional Jesus. He lived in the full 
strength of His passion as a man. He 
surrendered Himself to His task and to 
the power of the Holy Spirit to com
plete it entirely unafraid of being 
moved in the natural and normal di
mensions of human passion—so that, 
through Him, God could move others.

This dimension of balanced en
thusiasm is the major missing dynamic 
in our pulpits today. It may only be 
recovered by a volitional surrender to 
the wind of the Spirit—so that super
natural power may fill the sails of our 
personal and verbal preparations.

’The quotation in this form occurs in several of the Spurgeon 
biographies. The primary reference is to his speech to the British 
and Foreign Bible Society on May 5, 1875, in which this figure is 
applied in these terms (although not these exact words). Cf. С. H. 
Spurgeon, Speeches at Home and Abroad (Pasadena, Texas: Pil
grim Publications, 1974), p. 17.

’From the New American Standard Bible. Copyright © The 
Lockman Foundation, 1960, 1962, 1963, 1968, 1971, 1972, 1973, 
1975, 1977. Used by permission. Subsequent quotations are 
marked NASB.

Winter 1987 35



The Minister and the
Word of God
warren McWilliams

"The B-I-B-L-E” is a children’s song I 
learned years ago. The words to that 
familiar chorus succinctly state what 
many of us as ministers affirm about 
the Bible. All that we say and do in our 
ministry is informed, directly or in
directly, by the Bible. Our teaching and 
preaching involve direct exposition of 
the Bible; and activities such as recre
ation programs, administration, coun
seling, and drama also have strong 
biblical support.

Four questions in this article high
light the relation of ministers to the 
Word of God. The Bible is basic to all 
that we seek to accomplish as minis
ters, yet we may frequently forget why 
we give it such high priority in our min
istries. Familiarity with the Bible does 
not necessarily breed contempt, but we 
occasionally need to reexamine this 
fundamental relationship.

What Is the Word of God?
After reviewing the course require
ments on the first day of an Old Testa
ment survey class, I asked the students 
if they had any questions. Instead of a 
question about the requirements, a stu
dent asked, "What do you believe about 
the Bible?”

"The Bible is the Word of God,” I re
plied.

That simple answer seemed to satisfy 
the freshman student, but I knew that 
although my answer was honest and 
true the issue was more complex.

The Bible is indeed the Word of God, 
but some theologians suggest that 

"Word of God” can be analyzed in 
terms of three basic forms: revealed, 
written, and proclaimed.1 First, the re
vealed Word of God is the sequence of 
revelatory events beginning in Old Tes
tament history and climaxing in the 
revelation of God in Jesus (see Heb. 1:1- 
2). Even before the books of the Bible 
were written, revelation occurred 
through the events and oral interpreta
tion of the events by, for example, the 
Hebrew prophets. Jesus is supremely 
the word of God in human form (John 
1:1-14). Jesus told the Jews that the 
Scriptures (Old Testament) were a wit
ness to Him, hinting at the relation be
tween revelation and record. This 
insight is reflected in the hymn, "Break 
Thou the Bread of Life”:

Beyond the sacred page, I seek thee, 
Lord;

My spirit pants for thee, О living 
Word.

—Mary A. Lathbury
Second, the Bible is the written Word 

of God. "The Baptist Faith and Mes
sage” reflects this emphasis: "The Holy 
Bible was written by men divinely in
spired and is the record of God’s revela
tion of Himself to man.”2 The Bible is 
the record of revelation and thus re
veals God to us in written form. Al
though some fear that this distinction 
between the revealed and written word 
deemphasizes the authority of the 
Bible, the primary value of the distinc
tion is that we recall that God reveals 
Himself in a multitude of ways. For ex
ample, before Mark wrote his Gospel, 
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Jesus was already the word of God. 
Now our knowledge of Jesus is inextri
cably tied to the written Word, but the 
earliest disciples did not have the writ
ten Word.

Third, the proclamation of the gospel 
is a form of the word of God. Theolo
gians who stress this third form often 
come from a tradition that highlights 
the preaching of the word, but procla
mation could involve other media of 
presenting the gospel. For example, I 
recently attended a performance of the 
musical Cotton Patch Gospel,3 based on 
Clarence Jordan’s translation of the 
Gospels of Matthew and John into the 
dialect of Georgia. Through blue grass 
music, drama, and humor, the word of 
God was forcefully presented.

The remainder of this essay focuses 
primarily on the Bible as the Word of 
God. This brief discussion of the first 
question, "What is the Word of God?” 
should remind us that our ministry ac
tually relates to the word of God in the 
most comprehensive sense.

What Is the Authority of the Word of God? 
In order to answer this question, I will 
offer three simple affirmations. Obvi
ously each of these could be developed 
at great length; but my concern is to 
offer a refresher or review on these 
themes, not to explore new territory.4

First, the Bible is the supreme au
thority for all Christians. Our loyalty to 
the Bible should not be a rival to our 
loyalty to God; but we recognize that 
the Bible is our primary, basic source of 
knowledge about theology and ethics. 
When many are concerned to affirm the 
authority of the Bible with various 
superlatives, I would offer the adjective 
indelible. A layman friend once sug
gested to me that indelible seemed just 
as appropriate as some of the more 
popular terms. The Bible testifies that 
the Word of God is enduring and per

manent, much like indelible ink (see 
Isa. 40:6-8,1 Pet. 1:23-25). "The Baptist 
Faith and Message” affirms that the 
Bible is "the sole authority for faith 
and practice among Baptists.”5

Second, other secondary authorities 
or influences are important to us in our 
ministries. Although the Bible is our 
highest authority, our beliefs and ac
tions are informed by sources such as 
reason, tradition, personal experience, 
gender, race, and culture. We approach 
the Bible, not in a vacuum, but out of a 
rich mixture of personality, autobiog
raphy, and environment. Certainly my 
view of the Bible is partially shaped by 
the fact that I am a white, middle-aged, 
male, married, Southern Baptist, mid
dle-class, college professor living in a 
small town in Oklahoma. I readily ac
knowledge the Bible as the supreme au
thority in my life. I have dedicated my 
life to studying the Bible and teaching 
others about it, but I also need to ac
knowledge that my view of the Bible is 
affected by these other authorities.

Third, all of these authorities need to 
be organized into a "pattern of authori
ty,” an arrangement of authorities 
such as the Bible, reason, personal ex
perience into their places of relative 
importance.6 Although we cannot be 
too rigid about ranking these various 
authorities into a pecking order, some 
careful reflection might help us avoid 
serious problems in our ministry. For 
example, our personal experiences are 
important to us, shaping who we are 
and how we communicate the gospel. 
Preachers often sprinkle personal 
anecdotes throughout their sermons, 
and some have adopted a preaching 
style that is basically confessional. One 
danger with highlighting personal ex
perience is that we may unconsciously 
exalt our experiences as the norm for 
all Christians. For example, those who 
did not have a Damascus-road type of 
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conversion experience are sometimes 
troubled when the highly emotional, 
traumatic salvation experience is pre
sented as the only valid type of experi
ence or the best kind. In recent years 
movements such as black theology 
have focused on the influence of factors 
such as race in theology and ministry. 
These movements have raised some 
valid concerns, but one clear danger is 
allowing some aspect of personal ex
perience to have more authority than 
the Bible.

Having a conscious pattern of au
thority helps us keep all of the authori
ties and influences in our ministry in a 
balanced perspective. Christians often 
disagree on matters of interpretation 
when they allow factors such as race, 
socioeconomic class, or personal experi
ence to control biblical interpretation. 
It is sometimes easy to let these subjec
tive factors bias the more objective au
thorities such as the Bible.

How Does the Minister
Use the Word of God Personally?

If we acknowledge the authority of the 
Bible in theory, how do we use the Bible 
in practice? At the risk of making an 
artificial distinction, I want to focus 
first on the minister’s personal use of 
the Bible and then turn to his profes
sional use of the Bible. I realize the 
personal and the professional dimen
sions of a minister cannot be separated; 
but I assume that, for example, the 
preaching minister often reads the 
Bible without consciously looking for a 
sermon text or a responsive reading for 
public worship. The minister who truly 
recognizes the authority of the Bible 
turns to it for personal edification as 
well as for professional use.

In looking at the minister’s personal 
use of the Bible, I will highlight two 
questions to focus our thinking. First, 
what is your favorite Bible verse?7 Most 

of us mark passages in the Bible that 
are especially meaningful to us. For 
years I have taught from the same 
Bible. I have been reluctant to buy a 
new Bible because I would lose all my 
underlined passages and marginal 
notes.

The fact that most of us can answer 
my question by identifying some favor
ite verse or verses can be seen as good 
news and bad news. The good news is 
that we have found some passages that 
really speak to us. We return again and 
again to these passages because they 
inspire us. Perhaps we have favorite 
verses because we believe that parts of 
the Bible speak more directly to mat
ters such as salvation and living the 
Christian life. We frequently skip over 
the genealogies; but we linger on texts 
such as Psalm 23, the Lord’s Prayer, 
and the Beatitudes. If you are a preach
ing minister, you probably have ser
mons that you love to preach over and 
over because they deal with these fa
vorite verses.

Having favorite verses may, how
ever, have a negative side. The bad 
news of having favorite verses is the 
problem of the canon within the canon. 
We may focus so much on some parts of 
the Bible that we ignore or neglect 
other parts. As ministers, we may en
courage our congregations to study all 
of the Bible; but our personal study 
may be limited to favorite passages. For 
example, if the preaching minister 
never studies or proclaims Habakkuk, 
Ecclesiastes, or Song of Solomon, he 
will never preach from them; and the 
total canon may never be appreciated 
by his congregation.

Second, do you understand what you 
read? My question comes from Philip’s 
conversation with the Ethiopian eu
nuch (see Acts 8:30). A minister, like 
every Christian, needs to understand 
the Bible. Hermeneutics is the scholar
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ly discipline that investigates the 
proper principles of interpretation. The 
following hermeneutical principles are 
not foolproof, but they accent some of 
the basic concerns of biblical interpre
tation.8

1. Gain a general understanding of 
the biblical book.—In order to under
stand one verse, we need to see it in the 
larger context of the entire book. A text 
without a context is a proof text.

2. Consider the historical background 
of the text.—Before we can determine 
what the passage means today, we need 
to know what it meant to the original 
audience. Pursue questions such as: 
Who? Whom? When? Where? Why? as 
you read the passage.

3. Use the best text (manuscript). 
—Most of us are not textual critics, but 
we can pay attention to the notes in 
study Bibles and commentaries about 
textual issues.

4. Use the best translation.—Prob
ably no one translation is always best. 
A good practice is to compare transla
tions, including those that follow a 
word-to-word theory and a dynamic 
equivalence theory of translation. 
Watch for significant differences.

5. Explore the meanings of key words. 
—There are numerous word study 
helps for those of us who have let our 
Greek and Hebrew get rusty.

6. Consider the literary form.—The 
meaning of the passage may partly de
pend on whether it is poetry, prose, his
torical record, parable, riddle, proverb, 
apocalyptic, etc.

7. Follow the guidance of the Holy 
Spirit.—God’s Spirit can guide our 
reading of the Bible just as He guided 
the original writers. They were in
spired; we can be illumined if we are 
receptive to the Holy Spirit.

8. Apply the text to life.—Interpreta
tion is not complete until the interpret
er applies the passage to the 

contemporary situation.
If the minister develops a systematic 

study of the entire canon, following 
sound hermeneutical principles, the be
nefits for his professional ministry will 
be enormous.

How Does the Minister
Use the Word of God Professionally?

If the minister understands the Bible, 
how does he use it in his ministry? Al
though some ministers do not consider 
themselves "professionals,” I use the 
term to ask how ministers let the Bible 
guide them as they preach, teach, coun
sel, administrate, and perform other 
tasks that go beyond the personal read
ing of the Bible.

We probably need to differentiate be
tween affirming the authority of the 
Bible and the explicit use of the Bible in 
our ministry. Our ministry may be bib
lical even when we do not quote it di
rectly. For example, on the television 
show "M*A*S*H” two characters, 
Frank Burns and Father Mulcahy, fre
quently refer to the Bible. Burns is a 
hypocrite, and many of his actions are 
contrary to the Bible (for example, 
adultery). Mulcahy’s references to the 
Bible are much more consistent with 
his character. Quoting the Bible is not, 
however, Mulcahy’s major way of min
istering to the "M*A*S*H” unit. His 
real influence comes through his ac
tions not his sermons. I mention Mul
cahy in order to remind us that our 
ministry may be biblically based even 
when we are not expounding Scripture 
from the pulpit.

Our professional use of the Bible de
pends as much on our audience as on 
our personal view of the Bible’s au
thority and meaning. The title of Tom 
Skinner’s book reflects my concern: If 
Christ Is the Answer, What Are the 
Questions?9 Ministers are often tempt
ed to spend all their time finding an
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swers, but they fail to understand the 
audience’s questions. Many have sug
gested that we need to read the Bible 
and the newspaper in order to under
stand the issues and the solutions.

Understanding our audience is not 
easy. A preacher, for example, might 
find several types of Christians in the* 
congregation on Sunday morning in
cluding superpatriots, cynical citizens, 
tourists, resident aliens, expatriates, 
reformers, church bureaucrats, and the 
faithful few.2 * 4 s 6 * * * 10 Proclaiming the written 
Word to such a diverse group is exceed
ingly difficult. A youth minister plan
ning a weekend retreat faces an 
audience equally diverse. If our group 
includes those without any commit
ment to Christ, the task of communicat
ing the gospel is even more awesome.

2"The Baptist Faith and Message” (Nashville: Baptist Sunday 
School Board, 1963), p. 7.

’Cotton Patch Gospel. Book by Tom Key and Russell Treyz. 
Music and lyrics by Harry Chapin. Based on Clarence Jordan’s 
book, The Cotton Patch Version of Matthew and John (Piscata
way, NJ: New Century Publishers, Inc., 1970).

4For fuller discussions, see Russel H. Dilday, Jr., The Doctrine 
of Biblical Authority (Nashville: Convention Press, 1982); Lewis, 
pp. 126-56.

s"The Baptist Faith and Message,” p. 4.
6See discussions in Bernard Ramm, The Pattern of Religious 

Authority (Grand Rapids, MI: Eerdmans, 1957); Dilday, pp. 29- 
30; Dallas M. Roark, The Christian Faith (Nashville: Broadman, 
1969), pp. 67-72.

’Developed more fully in my article, "What Is Your Favorite 
Bible Verse?” The Student, March 1984, 11-13.

’Good recent discussions are Dilday, pp. 117-27; Lewis, pp. 115- 
25; John P. Newport, What Is Christian Doctrine? (Nashville: 
Broadman, 1984), pp. 43-73.

’Tom Skinner, If Christ Is the Answer, What Are the Questions? 
(Grand Rapids, MI: Zondervan, 1974).

10Categories from William J. Carl III, Preaching Christian 
Doctrine (Philadelphia: Fortress, 1984), pp. 17-18.

“Godspell conceived by John-Michael Tebelak. Music by Ste
phen Schwartz.

12C. S. Lewis, Chronicles of Narnia (New York: MacMillan, 
1970).

13C. S. Lewis, Space Triology (Out of the Silent Planet, Pere
landra, That Hideous Strength) (New York: Macmillan, 1975).

14For a fuller discussion, see my article "Angels Unawares: 
Toward a Theology of Popular Culture” Search 17.1 (Fall 1986): 
7-12.

15Karl Barth, Dogmatics in Outline, trans. G. T. Thomson (New 
York: Harper & Row, 1959), pp. 30-34.

To oversimplify a complex subject, I 
suggest that the primary task of the 
minister is to translate the gospel so 
that it may be meaningfully heard by 
the audience. Not everyone in the audi
ence will accept the gospel, but they 
need to hear it clearly. Many Chris
tians familiar with the Bible feel com
fortable with the traditional "language 
of Zion.” They want the preaching min
ister to focus on application of the Bible 
to their daily activities and concerns. 
Others in the audience may not be com
fortable with the traditional religious 
jargon. These people may not really 
hear the gospel until it is presented in 
a nontraditional form. The popularity 
of musicals such as Godspell,11 novels 
such as C. S. Lewis’ Chronicles of Nar
nia12 and the space trilology (Out of the 
Silent Planet, Perelandra, That Hide
ous Strength),13 and new translations 
of the Bible speak to the eagerness of 
people to listen to the biblical message 
when it is presented in fresh and cre
ative ways. Popular culture is a valu
able resource for the minister trying to 

communicate the gospel to the uncom
mitted. Robert Short, for example, has 
developed the theological implications 
of the "Peanuts” cartoon strip.14

Having studied and understood the 
biblical message, the minister must be 
able to communicate it effectively to an 
audience of sinners, seekers, and 
saints. Accepting the Bible as the high
est authority for our ministries is not 
enough. We must be able to proclaim 
the Christian faith in the language of 
the church and the language of "Mr. 
Everyman.”15 Most of us are more 
skilled at using the traditional, biblical 
jargon; but the demands of ministry in 
the late twentieth century will require 
us more and more to present our faith 
in language understandable by the 
secular man or woman.

‘For example, Shirley C. Guthrie, Jr., Christian Doctrine 
(Richmond, Virginia: CLC Press, 1968), pp. 415-16, note 1; John 
M. Lewis, Revelation, Inspiration, Scripture (Nashville: Broad
man Press, 1985), pp. 50-52; Morris Ashcraft, Christian Faith and 
Beliefs (Nashville: Broadman, 1984), pp. 67-89.
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Seeking an Inner 
Theology of Missions
LARRY YODER

The search for meaning is not over with 
an individual’s coupling with God. 
Life’s meaning and maturation are 
found in a triangle of self, God, and oth
ers. The elements of this triad of faith 
are the substance by which life is inter
preted.

Faith and missions have external 
and internal or inner perspectives. The 
traditional approach has been from an 
external perspective. This paper is a 
call to uplift the internal perspective.

An External Approach to Missions
An external approach to missions or 
faith begins its statement outside of a 
believer’s personal development. Ex
ternal statements contain truth, but 
they have limitations.

A dictionary definition of faith de
scribes it as allegiance to something or 
someone, or a belief system when the 
unexplained needs explanation. Mis
sions is similarly described as a send
ing process whereby a person is sent 
from someone to someone.

These definitions make faith and 
missions appear external to personal 
development. An external approach to 
missions begins with the needs of God 
or the needs of someone somewhere in 
the world. The believer is to act or re
spond to these external realities.

Traditional approaches to missions 
have relevance to maturation. Stan
dards for love and behavior may be 
gained. These standards may help the 
believer organize experience and aid 
development of identity. Persons need 

to live beyond themselves to grow.
The bad news is that a totally exter

nal religion may not bring relevant 
faith. Often religious beliefs become 
references for behavior only when but
tressed by massive guilt knowingly or 
unknowingly sown by preachers, Sun
day School teachers, and missionaries.

An exclusively external approach to 
missions may also create a narcissism 
which hinders maturation in Christ. 
Narcissistic behavior abuses rather 
than loves others. It seeks power over 
others rather than giving up power for 
others. This focus on self may entrap 
the believer.

Missions approached only as an ex
ternal reality may be the biggest hur
dle for missions to overcome among 
Christians. When something is seen al
ways as a principle outside of one’s life, 
it is an option. Missions becomes, at 
best, a deed to be done. At worst, it is 
something only for those zapped by a 
special external light, the "missions 
call.”

Missions, if interpreted as an option 
for faith, means the place where one 
exists may be determined as having no 
meaning. From this "optional” ra
tionale often develops a devotional sys
tem breeding conceit. A sense of 
deception may arise when missions is 
proclaimed to be outside the believer’s 
"normal” quest for satisfaction.

An Inner Approach to Missions
There is a need to speak of missions as 
relative to maturation, a need for an 
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inner theology of missions. An inner 
theology of missions is about identity, 
growth, and self-realization. It breaks 
down prejudice, stereotypes, and, hope
fully, deception. It accepts the subcon
scious for the important role it plays in 
every life. It recognizes that the believ
er is not yet called to what he/she may 
become in Christ but is on the journey 
toward fullness.

An inner theology of missions begins 
with everyone’s desire for a satisfying 
life. It is an attempt to begin missions 
theology at the point of personal 
growth. This understanding is not new 
or original; but, it needs to become a 
rallying point for attitude, language, 
and church structure lest missions un
derstanding become more confused and 
missionary enterprises shrink.

An inner theology of missions seeks 
to define missions and faith as part of 
the believer’s emotive and cognitive 
self within the triangle of faith. An in
ternal theology of missions does not 
deny definitions from an external base. 
Rather it is the complementary state
ment from within us to God’s call to us. 
Missions statements balancing inter
nal and external vocabulary may en
able all believers to discover personally 
the fullness of faith.

Missions stated as relevant to person
al development can communicate to 
people caught in a world of neutral 
facts. Missions as an ontological reality 
touches the personal question of, Who 
am I? As an ontological question, mis
sions speaks of connection with self, 
God, and others. Such connections are 
foundational to life satisfaction.

Missions and Faith
Francis DuBose in The God Who Sends 
spoke of a biblical epistemology that is 
transcendent-immanent. God is both 
the sender or proclaimer of His mes
sage and the One Who activates the 

hearing (grace) of the message. He en
gages in self-conscious action that is 
both personal, internal, and nonperson
al, external.1

Likewise, the believer as an instru
ment, the sent of the sender God, ex
periences self-consciousness and 
external challenge. Before the procla
mation, the proclaimer must recognize 
his/her own need of the message. This 
is an ontological position. It is also a 
covenantal relation.

Christ’s words to us are first those of 
self-discovery. Christ would have us 
recognize our estrangement. DuBose 
painted the tableau with these words: 
"The Christian mission is not only rela
tional but it is also redemptively rela
tional. If we focus upon the Christian’s 
role in the mission of God, we are able 
to see the inevitable morality of the 
Apostolate in relational terms. The 
Christian is as much a beggar as the 
one without.”2

Luke summarized faith and missions 
in the triad of God, self, and neighbor. 
James Fowler states the triad and illus
trates its dynamic of relation: "Faith 
helps us form a dependable life space 
and ultimate environment. Faith is a 
person’s way of seeing him/herself in 
relation to others against a background 
of shared meaning and purpose.”3

Faith, as the orientation of a person’s 
life, is a relational undertaking that is 
covenantal. The faith triangle flows to 
and from each part, or the covenant 
breaks. In short, the believer needs mis
sions to mature in faith and find him
self. Missions is as much the believer’s 
becoming the gospel as giving the gos
pel to another.

Internal language allows the believ
er to know that missions involvement 
may begin with a personal need. An au
thentic motive for missions is one’s 
quest for meaning, for God, and for self. 
This quest has its seed in the subcon
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scious as well as the conscious, the mys
tical as well as the empirical, the mor
tal as well as the immortal.

An inner theology of missions de
mands personal disclosure equal to the 
openness of God. Disclosure of personal 
needs as motivation for missions may 
be a relational key to Matthew 22:34-40 
and 28:16-20. Recall also that in Luke 
10:25-37 the summation of all com
mandments is explained by the story of 
the Good Samaritan told as a partial 
answer to the question of how the be
liever draws close to God.

Frank Stagg, writing in the Broad
man Commentary, said that the key 
word to understanding Matthew 22:34- 
40 is love. Love is described as "'the 
basic disposition of one’s whole being to 
relate to God for his Glory and to man 
for his good.”4 Love is the path to the 
neighbor through the self and a disposi
tion of one’s whole being. It is all that 
is in us, not simply conduct related to a 
standard of expectation.

Stagg also commented: "When one 
sees that he belongs to God and neigh
bor, he finds that he must be true to 
himself also. Love cannot be divided, 
and the true self cannot be isolated 
from God or neighbor. Either one loves 
God, neighbor, and himself or he loves 
neither.”5 Stagg wrote of the Great 
Commission that it is christological 
rather than soteriological. Stagg com
mented that this is "decisive for mis
sions. ... When missions or evangelism 
becomes primarily a concern for man, 
the end result is religious egocentricity, 
a mere sublimation of man’s basic sin 
problem. Man is saved only when he 
’loses himself to Christ.”6 Losing is lov
ing and loving is among the qualities 
that meet personal need. The language 
of feeling pulls it together in phrases 
like, "We’re all in this together.”

Recognition of personal needs as mis
sions motivation contains a certain hu

mility. Its zero base is personal need of 
God. Humility comes through recogni
tion of the value of others found in 
one’s personal need of God. Christ stays 
the center of missions when our person
al need of Him is never less than that 
of the lost, sick, poor, the beaten—the 
white fields. In worship, we must be 
ready to admit that personal need for 
God is not limited to salvation. The 
need is the constant churning of our 
emotions and thoughts, the subcon
scious and the conscious. DuBose re
minded us, "Jesus linked his being with 
his mission.”7 Can we do less?

DuBose’s comments on Johannes 
Verkuyl’s discussion of missionary 
motivation contain an immensely 
frank statement: "Yet if there is not a 
high level of inwardly motivating 
strength, we do not respond to the need, 
and we do not obey the command. The 
outward thrust comes most compelling- 
ly from the inward compulsion.”8 From 
this, DuBose significantly concluded 
that when our "deepest sense of identi
ty as Christians is involved in our sense 
of missions, so our most satisfying pur
suits in life are involved in being on 
mission. Out of a solid sense of self
identity conies an integrated whole
ness.”9

Toward Maturity
An inner theology of missions begins 
with a person’s search for meaning. 
Following the redemptive act of the 
cross comes the question, "What now 
for maturity?” The response is to live in 
a triadic, covenantal relation looking 
within to find what must be done for 
personal growth.

The inner look may call for the mys
tical; and one must enter into prayer, 
retreat, song, and meditation. When 
the need is to make behavioral deci
sions, one searches Scripture, thought, 
and emotion for ethical guides. When 
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the need is connection with others, one 
must turn toward them, becoming the 
gospel and receiving the gospel.

Self-Affirmation
The love of self as spoken of by Jesus in 
Matthew and Luke is part of an inner 
theology of missions. Our minds rail 
against such seeming conceit when so 
many are suffering; but everyone 
comes to salvation first for him/herself, 
and God responds with grace. Self-love 
means self-affirmation. An affirmation 
of self makes the affirmation of others 
possible. Honest affirmation is not con
ceited, for it does not play with images.

Today’s scourge, the image game of 
narcissism, is defeated by honesty with 
oneself. When you see yourself for what 
you are, you can more easily see others 
from God’s perspective. It is seeing one
self from God’s view and honest person
al assessment that makes grace 
understandable.

An inner theology of missions is a 
theology of personhood. It is also a per
sonal theology—personal not as private 
or totally existential but personal in 
the sense of beginning with the matrix 
of human emotions common to all. It is 
no more limiting than constructions 
which pretend that personalities do not 
matter in the face of ideas or ideals. An 
inner theology of missions liberates be
cause it demands no masking of self for 
piety. Rather, it allows the possibility 
of devoutness by taking off one’s mask.

An inner theology of missions means 
that missions is a biblical-theological 
question for the believer. It calls for in
trospection, and it is a quest of faith in 
the true sense of experience. Matura
tion, Fowler reminds us, is a faith pro
cess. Fowler reminds that until faith is 
ultimate, life is not satisfying. Missions 
is a part of faith, and this is a question 
of ontology and as such a philosophical 
question. An inner theology of missions 

centers on personal reflection or soul 
searching.

When missions is a question of per
sonal identity, a personal vocabulary 
may become acceptable for missions 
communication. Certain mystical lan
guage will always be a part of Chris
tianity, but one can hope the day will 
come when it is acceptable to reply to 
the question of missions involvement 
with "It is what I must do” or "It makes 
me happy.”

Affirmation of Everywhere
Missions, as the place of personal exis
tence, describes a vital part of the triad 
of faith. Missions, as a way of being, 
means that geography or special tasks 
are not necessary for faith maturity. 
Jerusalem and the world are simply 
places where believers exist—hence, 
missions at home and abroad, orga
nized or not. With an inner theology of 
missions, all persons are on a mission
ary quest. That quest is intimacy with 
the Father, Son, the Holy Spirit, one’s 
self, and others.

Missions Education
An inner theology of missions presents 
a model for missions education. This 
model is tripartite and may be stated as 
institutional witness, biblical-theologi
cal witness, and human experience. In
formation and activity are generated 
from any point in the triad, and com
prehensive missions education con
tains all elements. This is a praxis form 
of education with emphasis on reflec
tion equal to activity and information 
gathering. It weds spirituality, infor
mation acquisition, and activity. This 
type of educational system incorpo
rates institutional-denominational-his
torical efforts, biblical-theological 
understandings, and individual activi
ties with statements of ontology to 
define missions education.
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Specific Implications
Specific implications and applications 
of an inner theology of missions for in
dividuals, churches, and denomina
tions may be considered.

One specific area of individual life to 
which an inner theology speaks is 
loneliness, disconnectedness, or isola
tion. The first book of Scripture speaks 
to the essential human dread of loneli
ness or isolation. The creation story 
shows that man was not supposed to 
live with the sense of isolation.

Isolation is a terrible taskmaster. It 
produces fear, anger, and low self-es
teem. Part of an inner theology of mis
sions is the admission that we do not 
want to live lonely lives. We do not 
want to feel left out of a world God 
seeks. Feeling left out, alone, or discon
nected causes jealousy that enables all 
believers to become the prodigal’s older 
brother. Jealousy creates a false, tri
umphant superiority. This smugness is 
founded on activity to gain the Father’s 
admiration through acts attempted to 
demonstrate a special position within 
God’s kingdom. The message entrapped 
in triumphalism is not of God’s grace, 
rather it is a distorted message that the 
lost should become like the proclaimer. 
Triumphalism seeks clones; redemp
tion continues God’s creation.

To reach for self in reaching for oth
ers defeats loneliness. One may seek 
the transformation of society to feel 
fully part of the world God seeks. It is 
a covenant with the world birthed with
in reaching toward the Father.

It is all right to say one chooses to be 
in missions because it makes one feel 
less lonely or disconnected or even al
lows one to feel good. We might even 
say missions keeps the believer from 
slipping into the sin of isolation.

Maintenance of humility and piety 
are the points where the internal and 
external sides of missions meet. The ex

ternal dimensions are challenges to the 
raw power of personal need. They are a 
vital part of the faith triad, for they are 
others and their needs. The external is 
also God and His needs. They cannot in 
honesty be denied for self. The recogni
tion and acceptance of God’s love for 
others and their needs—emotional, 
physical, or spiritual—becomes the 
anvil on which to hammer out honest 
giving of and love of self.

Many of our personal wounds are 
healed in service to others. Personal 
needs of the believer find places of heal
ing in the triangle of faith. The believer 
living a satisfying life recognizes the 
bonding of all creation. When the be
liever finds satisfaction in life from mis
sions, the old adage about feeling good 
by helping someone else comes alive.

One does not need to be perfect to be 
a missionary. Missions activities allow 
for different personal needs. Some 
groups cannot meet their missionary 
challenge without a leader to organize 
them. Likewise, it may be that those 
with wanderlust are best suited for for
eign work. How presumptuous of some 
churches and their preachers to think 
that their words only produce piety for 
missions. God created humankind. 
How could it be that He would decide 
that only the mature person has pure 
motivation for missions? How could it 
be He would not use the triad of faith, 
including the quest for personal satis
faction, to defeat that "sickness unto 
death” called aloneness?

Churches
Churches seem to approach missions 
from an internal perspective more 
often than individuals, but they repre
sent vividly the individual dilemma.

Churches seem to understand that 
missions is needed for a church to have 
integrity. Yet, all too often, missions 
becomes the property of special groups 
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within a congregation. When missions 
is assigned to a special area, let’s say as 
distinct from worship, it becomes exter
nal to the need of members for personal 
development. Churches structure 
themselves to meet the perceived matu
ration needs of members; and if mis
sions is not seen as essential to faith 
development, it is mostly left in the 
cold. For example, it’s commonly held 
that everyone personally needs wor
ship and Sunday School; but missions is 
a church need that can be met by an 
interested few. If missions is needed by 
a church to be complete, is the same not 
true for members? Shouldn’t a church 
interested in the development of its 
members reflect this?

An inner theology of missions helps a 
church validate the daily lives of mem
bers as places of ministry. It supports 
the priesthood of believers by dealing 
with the universality of the faith triad. 
It makes easy the preaching of every
one as part of missions. The old adage, 
"When missions is everyone’s business, 
it is no one’s business,” is the language 
of a church living an external approach 
alone. An inner theology declares that 
missions is everyone’s business.

An inner theology of missions helps 
remove the narcissistic pedestal often 
given full-time missionaries. An inner 
theology has no higher status for those 
"in missions” than for those "out of 
missions.” An inner theology works to 
do away with scales of personal devo
tion which may produce a conflict in 
the essential fellowship of a church, 
conflict based on perceived involve
ment in a classification of work that is 
not for everyone. An inner theology of 
missions seeks to endorse language for 
all Christians living and serving within 
the faith triad.

The inner theology of missions has a 
vital place in the pastoral counseling of 
members. Missions in pastoral counsel

ing is easily the reflective question, Do 
I or don’t I need people and God? Coun
seling concerned with personal devel
opment should move from "ought tos” 
to "want tos” or "need tos.”

An inner theology changes the ques
tion of the believer’s and the church’s 
relation to society’s outcasts from what 
we should do about them to what oppor
tunity do they afford us to grow in 
grace. For example, replace the word 
outcast with homosexual, any ethnic 
designation, or poor. Such a change 
may replace judgmental language with 
redemptive language which results in 
action for both believer and outcast.

Special offerings for missions enter
prises could use the language and the 
promotion of an inner theology. They 
could be promoted as aids to spiritual 
growth of individuals, offerings which 
help believers to discover personal need 
for growth through giving.

Denominations
Denominations are important to mis
sions. In many ways they act as church
es do for individual believers.

An inner theology of missions, with 
its emphasis on quest for meaning, may 
create greater financial and prayer sup
port. Having missions personnel con
sidered ordinary people called into 
God’s extraordinary work should also 
create a larger pool of professional mis
sionary candidates.

Great things have been accomplished 
by ordinary people in missions—great 
things that are often not seen as monu
mental because full-time missionaries 
are not always considered ordinary. 
Missionaries may become more ap
preciated and the mission call more 
popular when missions is seen making 
these people happy and fulfilling their 
personal needs as well as serving in 
God’s mission.

Perhaps more people would volun
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teer for full-time mission service if they 
thought ordinary persons with develop
mental needs, not perfectly matured 
Christians, volunteered for full-time 
service.

Denominational hierarchy has long 
recognized emotional needs and how 
they are satisfied by a motivation for 
missions work. Perhaps it is time to 
share this with denominations at large.

Help Needed
Welcomed now would be work on mis
sions and the believer by those in pasto
ral care and in the psychology of 
religion. Welcomed would be writings 
of religious educators that apply educa
tion and human development to mis
sions. Needed are discussions about 
missions and moral development cen
tered around life stages. Theologians 
need to remember to describe the be
liever’s development when systematiz
ing and including missions in their 
systems. Biblical scholars have yet to 
speak to the prodigal’s brother in ways 
that help us all understand the con
stant, universal need for God’s grace 
through missions.

A lesson may be learned from the re
cent narrative emphasis of biblical re
search which seeks to augment the 
technical tools of biblical research with 
the meaning of life found in story— 
philosophical and developmental ques
tions, not just descriptive data on the 
plight of others.

What in so much missions writing is 
but a chapter or a few pages on motiva
tion needs to become a larger part of 
our mission texts.

Theological anthropology has much 
to offer an inner theology of missions. 
To understand humanity in general 
and humanness in particular, missions 
will be stated in the ontological.

Conclusion
An inner theology of missions speaks of 
an immanent and transcedent God. It 
holds that man is capable of value in 
relation to God, a relationship that can 
grow. It speaks of man’s need for God to 
call the best from him through salva
tion. It speaks to man’s ability to dam
age the relationship by not living for 
God as he lives for self. Sin is a real part 
of an inner mission theology.

An inner theology of missions speaks 
of faith as trust and proof that living a 
certain way brings life satisfaction. It 
speaks of human reaction as essential 
to divine relationship. It also speaks to 
faith as an external goal, a grace gift 
from God, an internal principle of life 
organization, and the Imago Dei. It 
speaks to the integrity of church, and 
mostly it speaks of the God who so loved 
the world that He came in Christ to 
demonstrate how a human lives with 
God and God with a human.

Believers have long been reminded of 
Christ’s words to deny self and to follow 
Him. The type of denial needed for in
timacy with Christ is not a degrading of 
one’s developmental needs or emotions. 
It is affirmatively knowing self while 
moving toward God and other people. It 
is sacrificing image and giving one’s un
masked self to Christ. This giving of self 
grants humility to receive of our need 
of God and spread it to others as we are 
everywhere baptizing, teaching, 
preaching, and making disciples.

’Francis DuBose, The God Who Sends (Nashville: Broadman 
Press, 1983), p. 86.

2 Ibid.
’James Fowler, Stages of Faith (San Francisco: Harper & Row, 

1981), p. xii.
«Frank Stagg, Broadman Commentary, Vol. 8 (Nashville: 

Broadman Press, 1969), p. 209.
’Ibid., pp. 209-10.
6Ibid„ p. 253.
’DuBose, p. 81.
’Ibid., p. 100.
’Ibid., p. 101.
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I. E. Reynolds, 
Church Music Crusader
WILLIAM J. REYNOLDS

Isham Emanuel Reynolds was born on 
September 27, 1879, in a small cottage 
on Montevallo Road in Shades Valley, 
near Birmingham, Alabama. He spent 
his childhood on a small farm where he 
learned to do his chores and enjoy the 
usual childhood pleasures, including 
"running rabbits and riding year
lings.”1 During that time his father, 
Winfield Pinckney Reynolds, farmed 
and, at different times, operated a bak
ery and worked at the furnaces of the 
glass factory in the Birmingham area. 
Isham was named for his uncle, Isham 
Eastis, his mother’s bachelor brother.

In the summer of 1894, the Baptist, 
Methodist, and Cumberland Pres
byterian churches in Irondale held 
their annual union meeting and the 
pastors shared responsibility for the 
preaching. Late each afternoon Pinc
kney Reynolds, his wife Mary, their 
three sons Isham, Daniel, and George, 
and the grandmother, Elizabeth Eastis, 
would ride the three miles from their 
home to the church in a wagon drawn 
by a mule team. The meeting was a 
community event well-known for 
hearty singing, vigorous preaching, 
and frequent shouting. Isham’s grand
mother was usually among the shout- 
ers. She had good reason for shouting 
one evening in the summer of 1894; for 
her daughter, son-in-law, and grandson 
Isham were among the converts who 
joined the Cumberland Presbyterian 
Church in Irondale.2

In the fall of that year Dwight L. 
Moody conducted a series of meetings 

in Birmingham. His music director was 
D. B. Towner, head of the music depart
ment at Moody Bible Institute in Chica
go. Isham Reynolds, a fifteen-year-old 
lad, who walked five miles each way to 
attend the services, was tremendously 
impressed by the singing of the crowds, 
the largest he had ever seen.

The following year Pinckney Rey
nolds moved his family about thirty 
miles north of their home in the McEl
wain community to a farm he had pur
chased on Canoe Creek. In the 
immediate area along Canoe Creek, 
about four miles long and two miles 
wide, there lived twelve families. They 
were good neighbors, concerned for 
each other, willing to help in times of 
need. Almost every evening some of 
them would gather at the Reynolds 
house for fellowship and singing.3 
Isham had taught himself to play the 
mandolin and became known as the 
finest mandolin picker on Canoe Creek. 
Whenever the young folks got together, 
his mandolin playing was in demand.

Pinckney Reynolds, himself one of 
the leading "trebble” singers in Jeffer
son County, passed on to Isham and his 
youngest son George his love for the 
fa-so-la singing from the pages of the 
Sacred Harp.4

All this singing at home provided fer
tile soil for the arrival of Will Ryan at 
Canoe Creek in the summers of 1896 
and 1897.5 His two-week singing school 
each summer fueled the flame of 
Isham’s musical talent, provided his 
first music education, and marked the 
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beginning of his public singing and 
music leading. Later he attended sing
ing schools taught by J. M. Showalter, 
a noted teacher who toured the south
ern states.6

After Isham’s twentieth birthday he 
left the family farm on Canoe Creek 
and moved to Birmingham, where he 
found employment at the Continental 
Gin Manufacturing Company, making 
brushes for cotton gins.7 At the same 
time his skill as a music teacher in
creased, and he began holding music 
classes, teaching shaped notes to eager 
learners. In the summer of 1900, he 
married Velma Burns, a charming bru
nette who had a fine contralto voice. 
She came from the Canoe Creek com
munity. For more than five years he 
continued working in the factory, but 
during that time his interest in music 
greatly increased. In 1903, in a wood
working machine accident, he lost the 
first and second fingers on his left 
hand.8 In later years the hand with two 
fingers and a thumb virtually became a 
trademark for him.

In the fall of 1904, a Baptist evange
list, Otto Bamber, began a tent meeting 
in Birmingham on the south side of 
27th Street. Bamber needed a singer 
and, learning of Isham Reynold’s repu
tation, secured this handsome twenty- 
four-year-old singer with the pleasing 
tenor voice as a welcomed addition to 
the tent revival team. Bamber and Rey
nolds became fast friends; and in the 
months that followed they continued 
their evangelistic work, though Rey
nolds kept his job at the factory during 
the day.9 In the fall of 1904, Isham and 
Velma joined the North Highlands 
Baptist Church in Birmingham. The 
next April he quit his job at the factory, 
for he saw God’s leadership to be in new 
directions.

In 1905, after a busy summer of 
revivals, Bamber persuaded Isham to 

enroll with him at Mississippi College. 
They continued to conduct revivals in 
the area as they could. In the fall of 
1906, Velma, while expecting her first 
child, became quite ill. Isham took her 
home to Birmingham where a baby boy 
was born. Shortly thereafter both 
mother and child died.10

In the spring and summer of 1907, 
Isham was employed by the Mississippi 
Baptist State Mission Board as an 
evangelistic singer. In September he 
moved to Chicago to begin studies at 
Moody Bible Institute. He was twenty
eight, single again, and the fa-so-la 
singing, the mandolin picking, the gin 
brush factory, and the singing schools 
of Alabama were beginning to slip into 
the past. The new experiences at 
Moody quickened his step, overflowed 
his mind and heart, and filled his note
books.

During January and February of 
1910, the Home Mission Board sent 
Reynolds and Bamber to the Panama 
Canal Zone to do evangelistic work. 
When they returned in March, the 
Home Mission Board employed them 
both as staff members in the Depart
ment of Evangelism. Reynolds was the 
first full-time evangelistic singer so em
ployed. He was the first of forty-three 
evangelistic singers who served under 
this program from 1910 until 1928, 
when the program was disbanded. 
These men were the first to give visibili
ty to church music leadership among 
Southern Baptists. Interestingly, al
most half of the forty-three had been 
students at Moody Bible Institute.11

Ike Reynolds’ reputation grew rapid
ly. His music leadership, his ability as 
a singer, and his warm personality 
made him many friends. In Oklahoma 
City in 1912, where he was leading the 
music for the Southern Baptist Conven
tion, he met Lura Hawk, a member of 
First Baptist Church there, who was pi
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anist for the Convention. Six weeks 
later he returned to Oklahoma City to 
marry this charming young lady who 
was to walk by his side across thirty
seven years. To this union was born one 
daughter, Lurames, who grew up on 
Seminary Hill in Fort Worth, Texas. 
She is a talented violinist who lives in 
Phoenix, Arizona, where she and her 
husband, Max Mandel, teach young 
children to play the violin by the Suzu
ki method.

At the Southern Baptist Convention 
in Memphis in 1915, Reynolds met Lee 
Scarborough, and his life turned in a 
new and unexpected direction. Scar
borough, impressed with this young 
man, then thirty-one years old, shared 
his dreams for Southwestern Seminary 
where he had just gone as president. He 
challenged Reynolds with his dreams 
and offered him a position as head of 
the department of gospel music. Rey
nolds accepted the offer and thus 
became the director of the first school 
ever established by Baptists for the 
training of church musicians.

He began his teaching, which he 
found to be a staggering responsibility, 
in the fall of 1915. Working feverishly 
late into the night, he studied diligently 
to prepare for his classes the following 
day. He stayed one day ahead of his 
students that first year. During the 
Christmas holidays of 1915, he made a 
hurried trip to Chicago to seek the 
counsel of his old professor, D. B. Town
er,12 to whom he was devoted. Neither 
in Birmingham as a teenager, when he 
had first seen Towner in the Moody 
meetings, nor later as a student in 
Chicago had he dreamed of ever need
ing this kind of counsel and advice.

In the fall of 1916, Towner spent a 
week at Seminary Hill, seeing 
firsthand the school about which his 
student had talked so enthusiastical
ly.13 He lectured to the entire student 

body for one hour each day and visited 
with the faculty. But his major mission 
was to give assistance in shaping the 
philosophy and curriculum of this fled
gling music department. Because of his 
influence, Southwestern Seminary’s 
School of Church Music is a child of 
Moody Bible Institute, which provided 
the pattern upon which the school was 
begun.

Country singing schools in Alabama, 
learning to pick a mandolin without a 
teacher, one year’s study at Moody 
Bible Institute, and practical experi
ence as an evangelistic singer seem 
strange preparation for one to become 
director of a seminary music school. 
But Ike Reynolds was an eager learner. 
For several years he worked diligently 
on a correspondence music course from 
Siegel-Myers School of Music in Chica
go, taking his books and papers with 
him to revivals and setting aside four 
hours each day for study. The bound 
volumes of his graded papers, all with 
a grade of A or A plus, are preserved in 
the archives of Southwestern Semi
nary. He learned from books, and he 
learned from people.

Albert Venting, who began teaching 
as a part of the theological faculty in 
the early twenties, was one of several 
people who greatly influenced Ike Rey
nolds. Venting was a man of education, 
culture, and great appreciation of mu
sic. He was a violinist and gave 
Lurames Reynolds her first violin les
sons. Venting’s study in England had 
exposed him to the hymnic tradition of 
that country. He shared with Reynolds 
a hymnody that was quite different 
from the songs of the Alabama singing 
schools and Moody Bible Institute— 
hymns from the Oxford Movement; the 
rich body of translations of Latin, 
Greek, and German hymns; and the 
hymns and tunes of the nineteenth-cen
tury Victorian era. This exposure 
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caused Reynolds to hear a different 
drummer; and from that time he 
marched to a more complex beat, as the 
dream for church music expanded and 
grew in his heart.

By the middle twenties Venting’s in
fluence became evident in the changing 
of the name from School of Gospel 
Music to the School of Sacred Music, 
which was chiseled over the front en
trance to Cowden Hall. Venting 
worked out the succession of musicians’ 
names which were placed in stone 
around the exterior walls of Cowden 
Hall in 1926.

Earlier, when Scarborough had re
ceived Mrs. Cowden’s gift of $150,000, 
he suggested that Reynolds begin mak
ing plans for the music building. Rey
nolds implied that he had already done 
this and pulled from a desk drawer the 
plans he had completed two years 
before—plans for a three-story build
ing, from which the architects made 
their drawings. The emblem of the 
school—the cross on the harp—was his 
design and was a part of his sketches.14

I. E. Reynolds left his imprint indeli
bly on Southwestern Seminary. He was 
an able administrator, a competent 
musician, an inspiring choral conduct- 
er, a creative composer, a teacher loved 
by his students, and a denominational 
leader respected by his peers. He began 
the annual presentation of Handel’s 
Messiah in a day when this oratorio 
was almost beyond the resources at his 
command. Only his own self-confi
dence, his knowledge of the work, and 
his steady conducting kept the singers 
from losing their choral equilibrium 
when they were seeking to "purify the 
sons of Levi,” or admitting that "all we 
like sheep have gone astray,” or fear
lessly proclaiming "let us cast their 
bonds asunder.”

I. E. Reynolds was more than a 
church educator. With the sensitive 

spirit of a musician, the courage of a 
prophet, and the boldness of one whose 
commitment could not be denied, he 
championed the cause of church music 
among Southern Baptists as did no 
other person of his time.15

Reynold’s zeal was evident in many 
ways. In 1925 he presented a resolution 
to the Southern Baptist Convention in 
Memphis asking for the appointment of 
a committee of five to "report at the 
next Convention meeting such recom
mendation as it may deem wise and 
proper for the advancement of music in 
the Southern Baptist churches.”16 The 
following year at Houston, the commit
tee, with Reynolds as chairman, made 
the report that included thirteen spe
cific recommendations. These included 
the improvement of the quality of 
music in the churches, more competent 
leaders, more concern on the part of 
pastors, the employment of full-time 
musicians in the churches, a greater 
emphasis on church music in denomi
national colleges, and the request that 
this Convention "instruct the Sunday 
School Board to give careful considera
tion at its earliest convenience, to the 
advisability of establishing and foster
ing a Church Music Department for the 
purpose of improving the musical con
ditions in the stated church, Sunday 
School, and B.Y.P.U. services of the 
various churches of this Convention.”17 
This document, written by Reynolds 
and accepted by four members of his 
committee, became the statement of in
tent and embodied the content of his 
cause.18

This intent was the main thrust of 
his address at the opening of Cowden 
Hall on September 21, 1926.19 Six 
weeks later he spoke at the Texas Bap
tist Convention in San Antonio, urging, 
among other things, the Sunday School 
Board to establish a Church Music De
partment and the Texas Baptist Con
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vention to employ a "field man in the 
interest of better church music in the 
churches of this convention.”20

He continued in this manner over 
the next several years, speaking at 
state conventions and other meetings, 
fervently addressing his concern that 
"something constructive be done to 
help cause the creation of the Church 
Music Department on the state and 
denominational levels.”21 He also 
wrote numerous articles to add momen
tum to what was largely a one-man cru
sade. Copies of those speeches, articles, 
and other writings are now archival 
material at Southwestern Seminary 
and in the pages of denominational 
periodicals of the twenties and thirties.

As he spoke, taught, and wrote, he 
gathered support; but he also encoun
tered some opposition. The greatest ob
stacle seemed to be lethargy. The 
resolution offered at the 1926 Conven
tion was referred to the Sunday School 
Board and died when I. J. Van Ness, 
corresponding secretary of the Board, 
analyzed the overall business and oper
ations of the Board. The decision was 
that "no new departments should te 
inaugurated at the present time.”22 
But the crusade continued—more 
speeches, more articles, more letters. 
Other than these, Ike Reynolds had no 
strategy or organization. E. 0. Sellers 
and В. B. McKinney, the two other 
most prominent church musicians in 
the Convention were in sympathy, but 
there is no evidence of overt action on 
their part. Reynolds’ own persistency 
and his personal commitment drove 
him on. He, like a lone soldier on the 
western frontier, would jump on his 
horse and do battle with the enemy 
wherever he met him. Convinced that 
the kind of music used in the worship of 
God made a difference, he defended his 
cause at every opportunity.

He confronted pastors, not just with 

his personal opinions, but with strong 
convictions supported by scriptural in
junctions. He felt they were most vul
nerable if he based his crusade on God’s 
Word. He studied the Bible intently 
and identified every reference to music. 
He organized these references into a 
book, Music and the Scriptures, which 
was published in 1942.

Reynolds confronted denominational 
leaders with a clear vision of what 
music education and music promotion 
could do to strengthen churches. He 
challenged church musicians to rise 
above the mediocrity of careless work 
and become music leaders of distinc
tion, the quality of whose work would 
be unquestioned. He was willing to risk 
his own popularity for the dream in his 
heart. His last days were days of frus
tration and some bitterness because he 
felt alone and unable to see his dream 
realized. He died in Fort Worth, Texas, 
May 10, 1949.

From our vantage point of almost 
four decades after his death, we see 
that the dream he voiced in the twen
ties and thirties has become a reality to 
a far greater degree than he would 
have expected. For in 1985, there were 
more than 1,677,738 people enrolled in 
music programs in Southern Baptist 
churches in fifty states.

There are 1,107 church music majors 
in 46 Southern Baptist colleges and 
universities and 809 graduate church 
music majors in six Southern Baptist 
seminaries.

There are approximately one hun
dred music missionaries presently 
under appointment by the Foreign Mis
sion Board, singing, playing, conduct
ing, publishing, promoting music 
around the world.

Music faculties in Southern Baptist 
colleges, universities and seminaries 
are at an all-time high—both in quality 
and size.
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The five state music secretaries who 
began their work in 1945—Ruth Nin- 
inger in Arkansas, J. D. Riddle in 
Texas, Luther Harrison in Mississippi, 
Ira C. Prosser in Oklahoma, and 
Clifford A. Holcomb in Florida (four of 
the five were Reynolds’ students and 
graduates of Southwestern Seminary) 
—have become a great host of capable, 
dedicated people involved in a program 
emphasis in church music in thirty-sev
en state conventions.

The Church Music Department of 
the Sunday School Board for which I. E. 
Reynolds fought so vigorously is alive 
and well. The 1926 resolution resulted 
in the establishment of a department in 
1941. В. B. McKinney, who, following 
fourteen years on the music faculty at 
Southwestern Seminary, served on the 
staff of Travis Avenue Baptist Church 
in Fort Worth, was the first department 
head.

Following McKinney’s death in 1952, 
Walter Hines Sims served for eighteen 
years as head of the department and 
church music program leader during 
an era of unprecedented growth. Upon 
Sims’s retirement in 1970, William J. 
Reynolds became his successor and 
served until 1980. Wesley Forbis 
became department head and program 
leader in 1980, and continues in this 
significant place of responsibility.

There are thirty-four people in the 
Church Music Department of the Sun
day School Board—consultants, 
editorial and clerical workers. Some of 
them travel the length and breadth of 
the fifty states inspiring, informing, 
urging, challenging music leaders in 
churches, large and small. They chal

lenge composers with the needs of 
church music today; they procure and 
edit manuscripts; and they make pos
sible the publication each year of an 
incredible amount of church music 
materials.

I. E. Reynolds, a man who heard a 
different drummer, a man who cham
pioned the cause of church music 
among Southern Baptists in an earlier 
day, would rejoice in every achieve
ment and sing heartily "To God be the 
glory, great things he hath done.”
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From Father to Brother
NANCY SPRINKLE

The role of a missionary church deve
loper is changing. He is no longer the 
"big white father” but, rather, an en
couraging and enabling brother for the 
local Christians—in spite of the risks 
that may involve.

Jesus set the example for this in His 
ministry with His disciples. He trained, 
taught, and sent them out, trusting the 
Holy Spirit to guide.

No longer can missionaries go out 
with all their training, experience, and 
education, and start and lead one 
church. We are too limited in time and 
funds to minister that way today.

The new approach is to start many 
churches, all the while seeking and 
praying that God will call out leaders 
for these churches, and thus multiply
ing talents. The missionary invests his 
life in seeing that these leaders achieve 
their calling. Invaluable one-to-one 
time is spent with these men teaching, 
training, and guiding.

The missionary attempts not to take 
an overt leadership position but instead 
urges the national to lead out. In this 
day we do not know how long we will 
have in any country. This manner of 
training prepares the church for the 
eventuality of our absence, whether be
cause of furlough or the closing of a 
country to our outreach. A well-trained 
and equipped leader, who has been 
leading a church with the missionary 
present, will be able to continue with
out him.

This approach involves risks which 
missionaries at times do not want to 
take. The work of those we train direct
ly relates to our ministry and how we 
are viewed by our colleagues. No one 

likes to fail, and at times an area of our 
work may appear as a failure.

But we are dealing with human be
ings like ourselves. They will stumble 
and fall just as the disciples did. Jesus 
was discouraged with the actions of His 
disciples and things they said at times 
but never to the point of giving up on 
them. We must remember this in our 
times of discouragement, for they will 
come. This ministry is Christ’s ministry 
after all; and if we are continually seek
ing the best for His church, we must 
continue to press forward in spite of dis
couragements or failures by those lead
ers with whom we work.

Frustrations, embarrassments, times 
when you wonder if what you are teach
ing is getting through all are part of 
this work. You have many sessions of 
training and guiding and yet, at times, 
it seems not to register with your lead
ers.

You send a young pastor out to speak 
early in his ministry only for him to say 
that John the Baptist wrote the Gospel 
of John. Another time, this same young 
man stops in the middle of a sermon 
and tells you to pick up where he left 
off.

Then at an important conference 
some two years later, after hours 
together of prayer and preparation on 
what he feels God would have him to 
share, you know he is ready. But at the 
last minute he changes his message, 
only to ramble and make many foolish 
mistakes. Could it have been insecuri
ty? He was speaking in front of many 
notable men of the convention, more 
mature men in the Lord with inspiring 
messages.
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At that point you do not give up in 
frustration. You must not take the lead 
and discourage this man. Christ gave us 
the example of patiently teaching with 
love. So you begin again, day by day, 
encouraging and teaching, praying for 
this God-chosen leader. Through his 
humiliation and your subsequent lov
ing encouragement this man can grow 
to be the strong leader God would have 
him be.

The changing role from one in a posi
tion of control to that of an encourager 
and enabler is often not easy for some 
missionaries to accept. For many years 
church development has been done in 
one way, that is, one church, with the 
missionary as the pastor. It is hard to 
accept the idea of national leadership 
early in the life of a church because of 
the risks involved.

Situations in many countries, how
ever, demand that change come. God 
would have us leave strong churches 
which have leaders that can carry on 
when the missionary is gone.

Often change brings us to our knees. 
Since we are not the ones leading, we 
must spend more time with God in 
prayer—praying for the ones in whom 
we have invested our ministries; pray
ing for their wisdom; praying that they 
truly understand what is taught; pray
ing that they become children of God, 
dependent wholly on Him; and praying 
that they have the strength of God to 
stand up as a Christian in all that they 
encounter.

Yes, the role of an encourager/en- 
abler involves risks, discouragements, 
and even frustrations; but there are 
joys—the joy of seeing people come to 
know the Lord, of seeing a young leader 
mature, of being part of planting new 
churches and watching them grow, and 
of knowing that when you are no longer 
present the churches and their minis
try will go on without you.

Our Heavenly Father wants 
us to become all we can be in 
Him. To do this, we need to 
communicate with Him daily.

The Doctrine of Prayer is 
the Baptist Doctrine Study 
book for 1987. Written by T. W. 
Hunt, the book helps adults 
understand the importance of 
prayer and develop a deeper 
commitment to personal and 
corporate prayer. Topics in
clude the biblical forms of 
prayer, the nature of a per
sonal God who wants to give 
good gifts to His children, Bi
ble people who prayed, Jesus 
and prayer, the Model Prayer, 
helps and hindrances to 
effective prayer, the Holy 
Spirit's help, and the church at 
prayer.

Purchase The Doctrine of 
Prayer at a Baptist Book 
Store.

The Doctrine of Prayer was produced by the 
Church Training Department, The Sunday School 
Board of the Southern Baptist Convention
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Ingathering to Reclaim
Inactive Church Members
STANLEY HOWELL

Any type of bold endeavor requiring 
human involvement will logically en
list the support of every person pos
sible. Bold Mission Thrust is no 
different in this respect. Every South
ern Baptist is needed to carry out this 
great plan to the glory of God.

The truth is that we have a big prob
lem. First of all, 28.6 percent or 4,098,- 
950 Southern Baptists were reported as 
being nonresident in 1984.1 One state 
reported that 47.1 percent of their 
members are nonresident. Seventeen 
states each reported a nonresident 
membership of over 30 percent. Per
haps many of these nonresident per
sons are involved in churches where 
they now live, but experience seems to 
dictate that we can’t count on this.

Second, a great host of resident 
church members are inactive. Until 
1985, we had no valid data to use in 
estimating the number of inactive resi
dent church members. As a result of a 
survey conducted in 1984-85, we can 
conclude that at least 28.9 percent of 
resident members are inactive.2 For 
the purpose of this survey an inactive 
member was defined as one who has not 
participated in any church activities 
within the past twelve months even 
though physically able.

The Inactive Church Member Survey 
was conducted at the request of the 
Church Training and Church Adminis
tration Departments of the Sunday 
School Board. Church Training needed 
the data to prepare programs and 
materials to assist churches in training 

persons to reclaim inactive resident 
church members. This assistance was 
designed to be implemented as a Bold 
Mission Thrust project, under the De
veloping Believers Emphasis. The 
project is Ingathering: Reclaiming 
Inactive Church Members. The Church 
Administration Department needed 
the data for use in planning assistance 
to churches in areas of pastoral and 
deacon ministry.

The survey also sought to determine 
what churches have done in relation to 
the inactive resident members and 
what types of resources are needed in 
leading their churches to bring inactive 
members back into the fellowship.

Involved was a stratified sample of 
churches from each membership size 
category. The total sample included 
750 pastors. Completed forms were re
turned by 254 pastors, resulting in a 
net return of 34.4 percent. An addition
al forty nonrespondents were inter
viewed by telephone on a limited 
number of questions to bring the effec
tive response on those questions to 39.8 
percent.

Some church size categories were not 
represented in proportion to the num
ber of churches in the Southern Baptist 
Convention in these categories. A 
weighting procedure was used to cor
rect this situation. This procedure de
termines the response in each church 
size category and then increases or de
creases the number of persons giving 
that response in proportion to the num
ber in each category in the Convention.
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Lewis Wingo, project analyst, report
ed that pastors of small churches did 
not respond to the survey as well as 
pastors of larger churches, resulting in 
small churches being underrepresent
ed in the weighted data. The example 
he gave was that "the unweighted data 
showed the average Southern Baptist 
church to have 640 members. The 
weighted figure of 406 members is 
much closer to the average of 391 which 
is calculated from the Uniform Church 
Letter reports.”3

Highlights of Survey Findings
1 . Approximately 71 percent or 

10,250,707 Southern Baptists are con
sidered to be resident members.

• About 29 percent or 4,098,950 are 
nonresident.

• Average SBC church membership 
is approximately four hundred.

2. The average number of resident 
church members who are inactive is 83. 
(For this study, inactive was defined as 
resident members who have not par
ticipated in any church activities with
in the past twelve months even though 
they were physically able.)

• The proportion of all Southern 
Baptists who are either nonresi
dent or inactive is approximately 
49 percent.

3. Approximately 29 percent of re
sponding pastors felt that the problem 
of inactive members is a crucial one. 
The pastors of churches with 500-1,999 
members tended to consider the prob
lem fairly serious (rather than minor or 
crucial) more than did the pastors of 
smaller and larger churches.

4. Pastoral visits were used more fre
quently than any other method of seek
ing to prevent people from dropping 
out. This effort was usually considered 
to be at least somewhat effective in pre
venting dropout.

5. The three specific actions used by 

the highest percent of respondents to 
create a climate of concern for reclaim
ing dropouts were discussions in deacon 
meetings (69.4%), discussions in Sun
day School workers’ meeting (60.9%), 
and sermons on reclaiming dropouts 
(50.7%).

6. The approach to reclaiming inac
tive members reported to be used most 
frequently by responding churches was 
pastoral visits, and that method was 
also considered to be the most effective. 
Sunday School visits and deacon visits 
were the next most frequently used ap
proaches.

7. Fewer than one-half of the re
spondents reported that their churches 
had provided any specific training for 
persons seeking to reclaim dropouts. 
The item checked most frequently was 
"training in visiting skills” which was 
checked by 38 percent.4

In analyzing the summary of findings 
listed below, note how closely inactive 
survey data follow Uniform Church 
Letter information. This close relation
ship tends to validate the survey 
findings. Conclusions follow the sum
mary.

Summary of Findings
1. How many resident members does 

your church have?
Average number per responding 

church............................................. 287
Average number reported by all SBC 

churches on the Uniform Church Let
ter ..................................................... 279

Percent of total membership that is 
resident, as reported by respondents 
........................................................ 70.7%

Percent for all SBC churches, as re
ported on the Uniform Church Letter 
........................................................71.4%

2. How many nonresident members 
does your church have?

Average number per responding 
church............................................. 119
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Average number reported by all SBC 
churches on the Uniform Church Let
ter ..................................................... 112

Percent of total membership that is 
nonresident as reported by respondents 
........................................................29.3%

Percent for all SBC churches as re
ported on the Uniform Church Letter 
........................................................28.6%

3. What is the total membership of 
your church?

Average number per responding 
church............................................. 406

Average number reported by all SBC 
churches........................................... 391

4. How many of the resident church 
members are inactive—have not par
ticipated in any activities within the 
past twelve months even though they 
were physically able?

Average number per reporting 
church............................................... 83

Percent of resident members who 
were reported to be inactive 
.............................28.9% (20.7 of total)

By applying this percent to the num
ber of resident members reported on 
the Uniform Church Letter, the result
ing number is.......................  2,962,454

By adding the 4,098,950 nonresident 
members, the proportion of Southern 
Baptists who are probably inactive is 
49.2 percent or...................  7,061,4045

Conclusions
1. Almost three of ten Southern Bap

tists have moved without transferring 
their church membership to their new 
location.

2. Slightly more than two of ten 
Southern Baptists are considered inac
tive—they have not participated in any 
activities within the past twelve 
months even though they were physi
cally able.

3. The number of nonresident mem
bers and inactive members combined 
totals almost one half of the total mem

bership in the Convention.
4. Approximately three fourths of the 

respondents considered the inactive 
member situation in their churches to 
be a problem. Fewer than three of ten 
considered it a crucial problem.

5. While most pastors reported that 
they had visited potential dropouts, 
many indicated that their Sunday 
School leaders and deacons had not 
made visits. Letters were used even less 
frequently.

6. Few churches had done anything 
to create a climate of concern for drop
outs, but many of their efforts involved 
talking about the problem in other 
meetings such as deacon meetings and 
Sunday School worker meetings rather 
than meetings designed specifically for 
dealing with dropouts. Approximately 
one half of the pastors had delivered 
sermons on reclaiming dropouts.

7. The most frequent approach re
ported as used in an effort to reclaim 
inactive members was for the pastor to 
make visits. The second was Sunday 
School visits, and the third appears to 
be deacon visits.

8. Almost 48 percent of the respond
ents said that their churches had not 
provided any specific training for per
sons seeking to reclaim dropouts.

9. Almost two thirds of the respond
ents felt that pamphlets on under
standing dropouts and on visiting skills 
would help in leading their churches to 
bring inactive members back into the 
fellowship. Approximately one half felt 
that a pamphlet on telephoning skills 
or an Equipping Center module on re
claiming dropouts would help.6

Ingathering
A unique Equipping Center module, In
gathering: Reclaiming Inactive Church 
Members by Henry Webb, is now avail
able as a training resource to equip per
sons to aid in reclaiming inactive 
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members. The word unique is used be
cause this is the first Equipping Center 
module to contain both teaching/train
ing materials and an administrative 
plan for a Church Ingathering Project.

The primary focus of an Ingathering 
Project is to equip persons with the lis
tening skills essential to reclaiming 
inactive church members. This is ac
complished through six sessions as fol
lows.

1. Learning to Communicate
2. Learning to Care for Inactive 

Church Members
3. Learning to Listen for Clarity and 

Understanding
4. Learning to Listen for Feelings
5. Learning to Listen Nondefensive- 

ly
6. Learning to Listen for the Heart

beat of the Story
Also included in the Plan is use of a 

new booklet, One in the Bond of Love 
by Don Whitehouse, to aid in building 
bridges back into the fellowship of the 
church. Persons trained in the skills 
listed above will use this booklet with 
members who are being reclaimed.

The basic goal is to involve the inac
tive member in a Sunday School class, 
a Church Training group, worship ser
vices, and other church activities. The 
place of reentry into church programs 
and activities is determined by the in
dividual being reclaimed as he or she 
works with a trained Ingathering work
er.

The Ingathering Project and Sunday 
School’s InReach Project work together 
in reclaiming inactive members. Skill 
training provided through use of the 
module enables Sunday School workers 

to minister more effectively to church 
members who are not involved in Bible 
study.

Deacons may also profit from these 
training experiences. Training in lis
tening skills should enable deacons to 
function more efficiently, especially as 
they minister to church members 
through the Deacon Family Ministry 
Plan.

Churches using the module Ingather
ing: Reclaiming Inactive Church Mem
bers are advised to be selective in 
enlisting persons to be trained. Some 
persons are better suited for this train
ing than others. The module contains 
information needed in selecting per
sons to be trained.

But in a real sense, every active 
church member can be involved in this 
vital ministry of reclaiming inactive 
members. The whole church should 
participate in producing a climate con
ducive to reclaiming members. Return
ing dropouts should find in the 
fellowship of the church warm and car
ing people. Suggestions for creating 
this type of climate are included in the 
administrative plan in the module.

Think of the impact on the churches 
if we could reclaim even half of those 
who are now inactive. Every phase of 
church life can be improved, and Bold 
Mission Thrust objectives can more 
easily be achieved.

'The Quarterly Review 45.4 (July 1985): 7.
Unactive Church Member Survey. (Nashville: Sunday School 

Board, 1984), p. 5.
’Ibid, p. 2.
"Ibid, pp. 3-4.
’Ibid, p. 5.
6Ibid, pp. 12-13.
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Book Reviews
Personal Computer: a New Tool for 
Ministries. Russell H. Dilday, Jr. 
Nashville: Broadman Press, 1985. 188 
pages. $8.95, paperback.

President Dilday brings the exciting 
possibilities of the future to bear upon 
the present. For most ministers the per
sonal computer has been a tool of the 
future, one of those gadgets we’ll learn 
about tomorrow. But the PC is here in 
full swing, available for those who will 
take the time to master its possibilities. 
Ministers of the gospel ought to be at 
the forefront in the use of such tech
nologies.

Russell Dilday is far ahead of most of 
us in the ministry, but that is the 
unique quality of an outstanding leader 
in theological education. This book 
(written on a word processor) lays out 
step-by-step how today’s minister can 
quickly and easily expand ministry far 
beyond the reach of the tools of the 
past. The author enables the reader to 
walk through the process of becoming 
educated in the use of the PC in minis
try as he shares his own sojourn.

Do you want to improve greatly your 
sermon preparation in much less time 
and with less effort? Would you like to 
expand with more efficient targeting 
your visitation and evangelism pro
grams? Ilow about greater skill devel
opment and effectiveness in pastoral 
counseling? Are you frustrated over 
needing to keep better records and cal
endar engagements? Would you care to 
upgrade your church management 
skills? Then read and follow the de

tailed wisdom of this book. It could 
revolutionize your ministry.

The possibilities are unlimited in the 
use of the PC, whether using it in one’s 
day-to-day operations of ministry or 
discovering the amazing possibilities in 
electronic networking. Moreover, this 
is not only a tool for the minister’s work 
but for his family also.

President Dilday’s writing style is 
one of the most enjoyable features of 
this book; the book reads as if he were 
sitting with you in personal conversa
tion. It is a delightful blend of facts, 
suggestions, and humor that keeps the 
subject alive and the reading pleasura
ble. The author is not unaware of the 
PC’s limitations and mechanical imper
sonality. He wisely warns ministers to 
recognize the PC only as a tool through 
which they must project themselves 
and the gospel of Christ which they are 
called to proclaim.

Russell Dilday shows again through 
this book that he is a superb model of a 
leader of "equippers of the saints to do 
the work of ministry.” Although the 
president of a theological seminary, he 
is basically a pastor at heart and, there
fore, uniquely equipped to lead all of us 
who teach here at Southwestern in 
training pastors and other ministers of 
the future.

Guy Greenfield
Professor of Christian Ethics 

Southwestern Baptist Theological
Seminary 

Fort Worth, Texas
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Preaching: a Comprehensive Ap
proach to the Design and Delivery 
of Sermons. James W. Cox. San Fran
cisco: Harper & Row, 1985. 2320 pages. 
$18.95.

James W. Cox is professor of Christian 
preaching at Southern Baptist Theolog
ical Seminary in Louisville, Kentucky. 
Cox is a leading authority on preaching 
and a respected teacher in the field of 
homiletics. Cox is a teacher, author, 
and editor of the bimonthly The Pulpit 
Digest and the annual volume The 
Ministers Manual.

Cox is forthright about the purpose of 
this book. In the Preface he states: 
"This book attempts to help ministerial 
students and practicing pastors to 
preach well: that is, to preach with 
solid biblical and theological content; to 
preach sermons that engage both heart 
and mind; and to preach interestingly, 
persuasively, and with integrity” (p. 
ix).

In other words Cox’s aim is to tell us 
everything that is helpful to know 
about preaching in three hundred 
pages or less. That feature is both the 
strength and weakness of this book.

The book is remarkably comprehen
sive in its scope. From "Why should we 
preach?” through "What should we 
preach?” to "How should we preach?” 
it’s all included. However, at times he is 
so inclusive that he sacrifices depth. An 
example of this is the book’s final chap
ter on "The Preacher’s Personality.” 
His four guidelines for the preacher’s 
goals and disciplines: caring, working, 
believing, and obeying are most helpful 
(p. 263). However, I feel the pastor’s 
message and the pastor’s personhood 
are so intricately woven together that 
we cannot talk about why, what, or how 
to preach before we talk about the 
preacher as a person. How I tell good 
news is bound up with who I am as a 

person. In fact, because of my person
hood, I may have a hard time hearing 
good news at all. This chapter should 
have come earlier and been more sub
stantive.

This same criticism of lack of depth 
could be raised about several chapters. 
However, to do this would detract from 
the merits of the book.

Cox provides a useful, four-part defi
nition of preaching. The four descrip
tive words are: proclamation, witness, 
teaching, and prophesying (pp. 7-18). 
Similarly chapter 2, titled "The 
Preacher’s Authority,” is helpful. Cox 
states, "Our authority as preachers is 
no authority at all unless it points 
beyond ourselves to the one for whom 
and in whose name we speak” (p. 23).

Cox defines preaching as getting 
what is in the mind and heart of the 
preacher into the mind and heart of the 
hearer (p. 51). One could wish that he 
had elaborated this definition. The 
"how-to” of it is missing.

Preaching in the context of worship 
is the content of chapter 4. The 
thoughtful reader will find little or 
nothing new and fresh in this chapter. 
However, one quotable quote is found: 
"Thus, to come to church just to ’re
ceive a blessing’ is not enough; to come 
to receive and return to God a blessing 
is better but still insufficient; to come 
and receive God’s blessing, praise Him 
for it and share it with brothers, sisters 
and outsiders—that is true worship” (p. 
45).

Chapter 8 is titled "The Aim.” Cox 
suggests that there are six aims and a 
different type sermon to meet each 
need. "Evangelistic preaching is the 
preaching that builds the church” (p. 
90). Expository preaching is an impor
tant form of Christian preaching. How
ever, it is not the only type of legitimate 
biblical preaching. Doctrinal sermons 
can teach Christian doctrine. Ethical 
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preaching is about us and what the 
Bible teaches on issues of right and 
wrong. "Pastoral preaching is preach
ing that is designed to comfort, encour
age, or inspire church members” (p. 
107). Devotional preaching encourages 
the immediate and continuing worship 
of God. While these categories are not 
new, they are helpful in teaching new 
preachers and reminding those of us 
who preach weekly.

The book contains a bibliographic 
section (divided into sections to corre
spond to the contents of the book) with 
123 entries (if my counting is accurate)! 
Fifty-two of these books were published 
in 1965 or after. So 58 percent (several 
books are listed more than once) are 
twenty years old or older. Forty-two 
percent are more contemporary. The 
blend of classical writings and contem
porary writings makes a superb read
ing list.

Yet much fine material of contempo
rary origin such as Fred Craddock’s As 
One Without Authority (it does have a 
footnote in the text), Abingdon’s 
Preacher’s Library, and Edmund A. 
Steimle, et. al. Preaching the Story, are 
missing.

Writing a fresh, insightful book 
about preaching is difficult. Cox’s book, 
while not bursting with insight, will be 
a good primer for students and a re
minder for practitioners.

James Hightower 
Specialist in pastoral ministry 

Sunday School Board 
Nashville, Tennessee

Revelation As Drama. James L. Ble
vins. Nashville: Broadman, 1984. 192 
pages. $6.95, paperback.

Professor Blevins, at the Southern Bap
tist Theological Seminary, has made a 
major contribution to the literature on 

the Apocalypse. He sees the Revelation 
as being written in seven acts, as there 
were seven stages in the ancient the
ater in Ephesus.

Blevins is a fascinating teacher, and 
these didactic qualities spill over natu
rally into his writing. For example, he 
introduces the book with a dramatic 
monologue from John. The practical 
side of his work is reflected in his keys 
to the code language used in Revela
tion. His approach is somewhat similar 
to George Beasley-Murray’s references 
to Revelation’s code as "cartoon charac
ters” representing the world powers of 
that day.

Blevin’s book is presented as a seven- 
act play, each with seven scenes. It is so 
simply given that a class could readily 
present the drama of the Book of Reve
lation. Indeed, Blevins has his class of 
seminary students climax their semes
ter’s study by doing just that. The book 
presents a script for use by drama 
groups.

The book is also a gold mine for a 
pastor to use in teaching the Apoca
lypse. Blevins has given us a fresh and 
exciting approach to the interpretation 
of the Book of Revelation. It should be 
widely used to call us to study this often 
neglected book of the New Testament.

This work makes Revelation come 
alive and have a practical purpose as 
well. Blevins has provided us with a 
most insightful key to studying and un
derstanding the last book of the Bible. 
We shall be long in his debt. The work 
is concluded with a brief bibliography, 
but none of the works cited is as excit
ing as Blevins’ contribution.

Alton H. McEachern
Pastor

First Baptist Church 
Greensboro, North Carolina
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Idioms in the Bible Explained and a 
Key to the Original Gospels. George 
M. Lamsa. San Francisco: Harper & 
Row, 1985.128 pages. $8.95, paperback.

This little book, originally published as 
two separate volumes, answers many 
basic questions about the Bible and 
what is in it. But it is not a scholarly 
tome filled with high-flown theological 
phrases, deep doctrinal insights, and 
numerous references to books and jour
nals in the fields of religion and lan
guages. Rather, it is a handbook (the 
first part) and a collection of short es
says (the second part). You can read it 
a little at a time, or, you can use it as 
a reference book as needed.

What’s in it? Nearly one thousand 
idioms, knowledge of which will enrich 
your reading and understanding of the 
Bible.

Do you know what an idiom is? It is 
a part of speech found in every lan
guage. It is a saying that does not mean 
what it says. (Is that 'Too heavy” for 
you?) Metaphors, figures of speech, and 
mannerisms are included in the defini
tion. You probably use them all the 
time without recognizing that you are 
doing so.

World-renowned Bible translator 
and commentator George M. Lamsa 
lists chronologically in this paperback 
book (originally published in 1931) 
nearly one thousand idioms as pre
sented in the King James Version of 
the Bible. Lamsa, who was raised in As
syria speaking Aramaic, offers fresh, 
accurate translations of biblical idioms 
and other figures of speech that are 
beneficial to Bible students. It is espe
cially useful for persons with no knowl
edge of Hebrew, Greek, or Aramaic or 
little knowledge of cultural customs in 
Old and New Testament times.

Many Bible students forget that the 
inspired writings that were to become 

the books of the Bible were written in 
the vernacular of the people of the 
times. Consequently, the writings con
tain what are now obscure, obsolete, 
cultural-linguistic expressions that can 
confuse the reader. Sometimes the idi
oms produce false understandings or 
convey the opposite of what was meant.

The extensive use of idioms in the 
Bible makes translating it and under
standing it difficult. That’s why book 
stores stock to sell many Bible versions, 
translations, and commentaries. This 
book takes care of many of those lan
guage problems.

As an additional aid to readers with
out great scholarship, Lamsa presents 
in the second part of the book twenty- 
three short essays that further uncover 
some of the original teachings of Scrip
ture. Such topics as "The Language of 
Jesus,” "Aramaic Phraseology,” "Say
ings of Jesus,” "Authors,” and "Early 
Translations” help the reader clarify 
problems in the areas of culture and 
language.

I particularly like Lamsa’s declara
tion of the peculiarity or strangeness of 
the Aramaic language. It is given to ex
cess: "If I married that beautiful girl, I 
would never die” means that the happi
ness of marriage to a wonderful girl 
eliminates the thought of death. "If you 
can build that house in two months, I 
will kill myself’ means that the speak
er believes the task to be impossible. 
Such exaggeration is not foreign to our 
culture and language.

George M. Lamsa brought a lifetime 
of Bible scholarship to this work. Many 
of the idioms translated here were 
previously explained in The Holy Bible, 
his translation from the Aramaic of the 
Peshitta. The volume, known as "The 
Lamsa Bible,” originally was published 
by A. J. Holman Company, Phila
delphia, Pennsylvania, now a publish
ing division of the Sunday School Board 
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of the Southern Baptist Convention. In 
1985, Harper & Row purchased all the 
printed page sheets and the copyright 
to the translation from the Sunday 
School Board and now publish and offer 
the Bible.

J. William Thompson
Editor, Youth Curriculum Materials 

Sunday School Department 
Sunday School Board 
Nashville, Tennessee

A Love That Heals. Edward E. Thorn
ton, Nashville: Broadman, 1984. 128 
pages. $3.75, paperback.

Three dark shadows cross the paths of 
human beings—suffering, evil, and 
death; and each shadow, in its own dis
tinct manner intertwined with unique 
circumstances, challenges us to read
just our thoughts and feelings. The es
says in the book, A Love That Heals, 
"were prepared mainly for Christians 
faced with the problem of readjusting 
their lives in the wake of a major mis
fortune.” In its six chapters, the book 
aims to witness to the person of Jesus 
Christ as the restorative power and the 
concrete, transforming reality of the 
Christian faith.

The book itself has a unique history. 
The author, Everett Thornton, sent the 
manuscript to his son, the editor, Ed
ward E. Thornton, in the 1950s. Everett 
Thornton, longtime professor of history 
at Oklahoma Baptist University, saw 
the manuscript as a way of sharing his 
pilgrimage with his son, who is present
ly the Lawrence and Charlotte Hoover 
professor of pastoral care at Southern 
Baptist Theological Seminary.

Some inquiries were made in the 
1950s as to the possible publication of 
the manuscript but to no avail; so the 
manuscript was set aside, waiting its 
time. Upon the deaths of Everett 

Thornton and Verdelle Case Thornton, 
their son, the editor, rediscovered the 
manuscript, literally rediscovered it 
both physically and spiritually.

Earlier unable to identify with or to 
participate fully in the particular stage 
of his father’s journey with Christ, Ed
ward Thornton could in the 1980s deep
ly appreciate his father’s journey 
through the pages of the gospel where 
we can discover a love that heals. The 
Editor’s Preface and the Author’s Pref
ace concretely ground the book in the 
realities of a process of transformation, 
a concrete process in the lives of both 
father and son.

The book poses several difficulties for 
a reviewer. For one thing, it represents 
a personal journey in the spiritual for
mation of the author. Pilgrimages of 
faith are unique; they disallow our com
parative and evaluative statements. 
This difficulty, though, offers us a prom
ise. If we read this book, we encounter 
a person, a real person who lives, suff
ers, and dies, a real brother. And we 
encounter the person of Jesus Christ 
with whom the author journeys. Both 
encounters portend no little benefit.

A second difficulty attends the struc
ture of the book. It accomplishes its aim 
by means of six chapters: "Journey 
Begun,” "The Kingdom of God,” "Ex
ploring the Kingdom of God,” "Adven
turing in Faith,” "Toward an 
Understanding of Christ,” and "Some 
Deeper Meanings.” So what’s the diffi
culty? Precisely this, within the six 
chapters some fifty-nine topics are dis
cussed. The topics display a broad 
range of genre, as autobiographical re
marks, commentary, devotional 
materials, theological musings, and so 
on. The book simply appears as group
ings of data which require much sys
tematization and more rigor.

But this difficulty, occasioned by the 
reviewer’s art, should not be miscon-
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strued as a weakness. The book reflects 
the concrete search for the mind of 
Christ, the worth of a person, and the 
freedom inherent in the gospel.

It is Everett Thornton’s story, a story 
which can serve as a paradigm for our 
journeys and which helps secure both 
the understanding and the dynamic for 
them. Read the book with this in mind; 
lay aside all your demands for sys
tematic unity; and experience the pure 
joy and, yes, the pain of the pilgrimage 
of faith.

Some good things will happen to the 
reader who shares Everett Thornton’s 
pilgrimage with Christ and his journey 
of spiritual formation. Faith grows, 
hope awakens, love transforms, values 
quicken, confidence emerges, joy leaps 
out, priorities shift. Thanks profl

Frank Louis Mauldin
Professor of philosophy 
University of Tennessee 

Martin, Tennessee

Loving Enough to Care. Earl D. Wil
son. Portland, Oregon: Multnomah 
Press, 1984. 139 pages. $6.95, paper
back.

This is the most practical book on car
ing I have ever read. The front line, "It 
could change your life!” is literally 
true. This is a challenging book. I 
recommend it.

This book is filled with helpful illus
trations. As a preacher, I would buy it 
just for the sermon ideas and illustra
tions. I will take advantage of some of 
these for a sermon series on caring.

My favorable reaction comes from 
the fact that I could identify with the 
book. I was able to see myself in the 
negative as well as the positive ele
ments of caring. It was obvious that 
Wilson spoke from experiential knowl
edge of his subject. I believe others will 

feel that the author is speaking their 
language also.

One of the best features of the book is 
chapter 6. In that chapter the reader is 
faced with nonproductive approaches 
to caring. I found myself too often prac
ticing some of these. I have a feeling 
that many readers will find themselves 
in this chapter. Once the reader can 
determine where he is, then he can de
cide to leave the unproductive ap
proaches and find the positive 
approaches in chapter 7.

Ten major ways to practice caring 
are given in chapter 7. The author not 
only lists these ten tools of caring rela
tionships but also gives good illustra
tions of what he means by each of them. 
These are not given in technical lan
guage. They are readily understanda
ble; listening, encouraging, modeling, 
and giving space are just a few.

In chapter 2, Wilson gives Jesus as 
the model for any person who would 
like to become a caring person. No 
doubt this chapter needs to be up front 
so that the reader will know where the 
author goes for his role model. How
ever, I found myself appreciating chap
ter 2 more after I had read chapters 6 
and 7. Of course, Jesus is the model for 
us all. But it is helpful to understand 
what that means in our language.

In chapter 3, Wilson shows that "car
ing is a skill that you must learn” (p. 
21). He shows the reader that caring is 
not a natural part of the human being. 
That is why we need to know Jesus and 
His care. Then we have the experience 
and the model for our own caring. After 
that it is up to us. We must desire to be 
caring persons. Then we must do the 
hard work of learning and practicing 
caring for others.

Forrest W. Jackson
Pastor

South Gate Baptist Church 
Nashville, Tennessee
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Tough-Minded Faith for Tender
hearted People. Robert H. Schuller. 
Nashville: Thomas H. Nelson Publish
ers, 1983. 384 pages. $14.95.

Robert H. Schuller, the chief proponent 
of "possibility thinking” gives us a 
year’s worth of devotional material 
centering on his recurrent theme. The 
organization of the book allows the 
reader to start on any day of the year. 
Each devotional is entitled "Faith Is 
...” and then the theme. For example: 
"Faith Is . . . Narrowing the Path.” 
Each one is introduced with a verse or 
two of Scripture (from the New King 
James Version). One particularly help
ful addition is the highlighting of key 
sentences in each devotional. These are 
done in bold print, and they seem to 
draw the reader to the heart of the in
tended message. Most of the devotion- 
als close with a two- or three-sentence 
prayer, and each can be read in about 
two minutes.

Schuller’s stated purpose is to moti
vate Christians to a tough-minded 
faith. He approaches this task una
shamedly. The road to this kind of faith 
passes through risk. He constantly 
calls for Christians to rise above medi
ocrity and to achieve success on a high 
level. The only way to accomplish this 
is to risk ourselves and then trust in the 
faith we have in God. His is an all-out, 

100-percent, risk-it-all, and trust-in- 
Jesus approach. And it certainly is in
spiring to read his words.

Still I come away wondering about 
the little man who gave it all he had, 
risked everything, and trusted God for 
success; but success never came. We 
have all known persons like that. This 
book never seems to acknowledge that 
Christians can ever fail, as illustrated 
in these quotes: "I will not be afraid of 
failure. . . . [God] will not allow me to 
stumble or fall” (p. 338). "The person 
who walks the walk of faith knows he 
can solve his problem” (p. 335).

On the other hand, he talks of ser
vanthood, of dealing with worry and 
anxiety, of the empowerment that 
comes from God, and of decision mak
ing in affirmative ways. He also touches 
on the positive nature of such con
troversial subjects as genetic engineer
ing.

I found this to be an inspirational 
book and one that will no doubt lift 
many a lowly spirit. It is not a book for 
those who need answers to complex and 
difficult questions, for those seldom 
come in a two-minute devotional. Yet it 
may be a starting point.

Mike Queen
Assistant Pastor 

First Baptist Church 
Greensboro, North Carolina
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Through prayer this couple 
was brought together and 
experienced salvation and bap
tism. Since then they have 
seen prayer answered many 
times. This personal testimony 
shows how God answered 
Suzanne’s prayer need one 
day...

“One morning I sincerely 
prayed for the Lord to send 
me someone to be of service 
to someway. Sure enough, 
2Уг hours later when I took 
my children to playschool I 
met another mother who had 
recently moved to town. I 
helped her find a church 
home...my church. This per
son has turned out to be one 
of the dearest and best Chris
tian friends I could have. She 
had lived near me for two 
months, praying daily for a 
friend. What a beautiful way 
for God to answer our 
prayers.”

Pastors, lead your church 
toward a closer relationship 
with God through...

The Doctrine of Prayer 
Study

April 20-24, 1987

ADULTS

THE DOCTRINE OF 
PRAYER
T. W. Hunt leads adults to a 
deeper commitment to prayer. 
Examines biblical forms of 
prayer, the nature of a God 
who responds to prayer, Bible 
people who prayed, Jesus and 
prayer, the Model Prayer, helps 
and hindrances to effective 
prayer, the Holy Spirit’s role, 
and the church at prayer.
(Convention) 5133-12 $3.40

THE DOCTRINE OF 
PRAYER, Teaching 
Workbook
Resources—overhead cel 
masters, worksheet masters, 
poster ideas, discussion cards, 
bibliography—for teaching this 
book. (Convention)
5143-04 $4.75

YOUTH

“OUR FATHER...” THE 
DOCTRINE OF PRAYER 
Carolyn Weatherford. In
depth study of the role, struc
ture, and function of prayer in 
the Bible; emphasizes the 
Model Prayer. (Convention) 
5133-08 $2.65

OLDER CHILDREN

WHAT IS PRAYER?
Linda Sweeney. Material for 
children and a teaching guide 
for helping children begin to 
understand the biblical view of 
prayer. (Convention)
5133-04 $2.35

YOUNGER CHILDREN

I CAN PRAY
Jo Bevington. To help 
younger children begin to 
understand the biblical view of 
prayer. (Convention)
5133-03 $2.35

OLDER PRESCHOOLERS

HELP ONE ANOTHER 
Carole Sims Hallum. This 
ten-session book provides 
opportunities for the child to 
discover that God planned for 
people to help one another. 
(Convention) 5139-00 $2.15

YOUNGER PRESCHOOLERS

LOVE ONE ANOTHER 
Jewell Wells Nelson. A ten- 
session book to help teachers 
communicate to the child how 
to love one another.
(Convention) 5139-04 $2.15
Visit us today or order from 
your Baptist Book Store or 
Mail Order Center where 
satisfaction is guaranteed.

BAPTIST
BOOK

STORES

PLEASE NOTE: On all cash mail 
orders add state sales tax if 
applicable and the following for 
delivery and handling—$1.50 on 
orders for $15.00 or less, $2.50 
on orders for $15.01-$50.00, 
$3.50 on orders $50.01-$100.00, 
or $4.50 on orders over $100.00.

221-7-F128



A Bible
for That Special Occasion

PSALM 33
T) EJOICE in the Lord, О ye 
IV righteous: for praise is comely 
for the upright.

2 Praise the Lord with harp: 
sing unto him with the psal
tery and an instrument of ten 
strings.

Some events in a person’s life require 
special attention. Because the occasion 
is unique, some reminder of the moment 
helps its luster shine through the years.

Holman’s new King James Version Presentation 
Bible is such a reminder. With its presentation 
page and bonded leather feel, this Bible leaves a 
lasting impression of special moments—whether 
those moments belong to you or to someone you 
care about

Of course, this Bible is much more than a trophy. 
The Imperial Pica type is remarkably easy to 
read, making this an ideal Bible for use in the 
pulpit by a teacher, or for personal reading.

IMPERIAL PICA SPECIAL 
PRESENTATION BIBLE
King James Version
Except for beautiful color maps and two ribbon 
markers, its content is pure Scripture. It is 
perfect for those times when all you want is 
simplicity and clear reading.

Feora Bonded Leather
9908S (4631-52) Black 
R9908S (4631-54) Burgundy

Each, $49.95

Once-in-a-lifetime happenings are worth remem
bering. Savor yours or highlight someone else’s 
with a Bible backed by the Holman promise of 
quality.

Bibles are what we do best. Visit us today or 
order from your Baptist Book Store or Mail 
Order Center where satisfaction is guaranteed.

A . Abaptist JL^A^stores

PLEASE NOTE: On all cash mail orders add state sales tax if applicable and the following for delivery and handling— 
$1.50 on orders for$15.00 or less, $2.50 on orders $15.01 -$50.00, $3.50 on orders $50.01-$l 00.00, or $4.50 on orders over$100.00.

221-7-D117


