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A Theology and Practice 
of Integrity in Preaching
JOHN K. CRUPPER

Integrity has to do with "the state of be
ing unimpaired; soundness; complete
ness; unity.” It has the same roots as 
the word integer, which in mathematics 
refers to whole numbers. Thus, integri
ty has to do with wholeness. In any en
deavor of life, if persons are acting with 
integrity, they are acting with com
pleteness; they are not divided in their 
intentions.

As with any other facet of life, and 
probably more so, preaching calls for 
integrity. Preachers and teachers of 
preachers have long commented on the 
importance of integrity in preaching. 
Even secular rhetoricians such as Aris
totle have noted the important place in
tegrity plays in effective and persua
sive communication. James Cox, 
professor of preaching at Southern 
Seminary, has written:

It is of utmost importance that the 
preacher possess a solid integrity of 
character. We may not be perfect, but 
our morals must be healthy, com
manding the respect of all. The Apos
tle Paul advised Timothy, his son in 
the ministry, "Make yourself an ex
ample to believers in speech and be
haviour, in love, fidelity, and purity” 
(1 Tim. 4:12). If the ancient rhetori
cians like Aristotle, Cicero, and Quin
tilian believed that the orator’s chief 
means of persuasion was his ethos— 
his character—how much more 
should this be true of the preacher 
whose great concern is the salvation 
of souls and the formation of 
character.1

But integrity cannot be confined to 
preaching alone. It cannot be compart
mentalized. Integrity in preaching 
without integrity in the rest of life or 
pastoral practice is not integrity in 
preaching.

This article looks at integrity in 
preaching by first attempting to devel
op a theology of integrity in the larger 
context of pastoral practice. From 
there it focuses on integrity in the pro
cess of preparing to preach, and finally 
it explores integrity in delivery.

A Theology for Integrity in Ministry
Integrity in preaching is an issue which 
brings up a number of practical con
cerns preachers must face on a regular 
basis. Before looking at these practical 
issues it will be helpful to develop some 
understanding of why integrity is im
portant at all.

The importance of integrity in 
preaching is strongly rooted in the na
ture of God and in the doctrine of reve
lation. Scripture abounds with testimo
nies that God is truth and that He is 
constant in His nature. His word can be 
held as certain. James wrote that "ev
ery good endowment and every perfect 
gift is from above, coming down from 
the Father of lights with whom there is 
no variation or shadow due to change” 
(Jas. 1:17, RSV).2 God can be counted 
on not to change. The prophet Malachi 
recorded God’s word saying, "For I the 
Lord do not change” (Mal. 3:6, RSV).

Scripture also makes it clear that 
Christians are to take on the nature of 
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God. We generally refer to this as being 
Christlike. God is loving; we are to be 
loving. God is holy; we are to be holy. 
God is forgiving; we are to be forgiving. 
This charge falls no less on those who 
are called to proclaim God’s message 
than on all Christians in general. Thus, 
the preacher is to develop the character 
of Christ, including truth.

The constancy of God leads us to the 
need for integrity. Integrity is the state 
of having no internal contradictions. 
God does not present us with a picture 
of His nature that is at variance with 
His nature as it truly is. What we see 
and know of Him is true of Him. It is 
not a facade.

This is closely connected with the 
doctrine of revelation. God has chosen 
to reveal Himself to humanity. This is 
not to say that He has revealed Himself 
totally. He is transcendent as well as 
imminent. But what He has revealed of 
Himself is true of His nature. Phillips 
Brooks has said:

Preaching is the communication of 
truth by man to men. It has in it two 
essential elements, truth and person
ality. Neither of those can it spare and 
still be preaching.... Preaching is the 
bringing of truth through personality. 
. . . The truth is in itself a fixed and 
stable element; the personality is a 
varying and growing element.3

God has chosen to bring His message of 
truth to humanity by using human be
ings as His spokespersons.

Integrity is a matter of doing. It 
makes a great deal of difference how 
one behaves and what one does. But in
tegrity is also related to being. This is 
why integrity in preaching is so impor
tant. As Phillips Brooks has indicated, 
truth is communicated through the 
person of the preacher. It is not enough 
for the preacher simply to tell the truth 
while in the pulpit. (One would hope 
that this is the case!) No, he must also 

have integrity of being, for the truth 
cannot circumnavigate lack of integri
ty in the preacher and remain unaffect
ed. The preacher is the bearer of a mes
sage of eternal truth; but to the degree 
that the message is not delivered 
through a person of integrity, the mes
sage is robbed of power and 
persuasiveness.

Basic to integrity in preaching is the 
concept of calling. In the church we re
fer to someone’s having been "called to 
preach.” Hans Van Der Geest has com
mented that "a preacher would be crip
pled without a consciousness of being 
called.”4

The Bible contains many examples of 
God’s call to deliver His message. 
Frank Stagg noted that "the fact of 
calling is more extensive in the Bible 
than explicit employment of the 
term.”5 At times, such as in the cases of 
Moses and Job, the called express a re
sistance to become spokespersons for 
the Lord. At other times, as in the case 
of Isaiah, the response is an immediate 
acceptance. The sense of call is felt by 
those of a melancholy disposition, such 
as Jeremiah. It is also felt by the extro
verted and boisterous, such as Peter.

What stands out as a common fea
ture in the variety of call experiences is 
the sense of constraint. Paul said, "Yet 
when I preach the gospel, I cannot 
boast, for I am compelled to preach. 
Woe to me if I do not preach the gos
pel!” (1 Cor. 9:16, NIV).6 D. M. Lloyd- 
Jones calls this "the most crucial 
test.”7

The sense of call gives a higher alle
giance. The preacher stands in the pul
pit not with a message of his own mak
ing but with a message from the Lord. 
This higher obedience results in ac
countability for the truthfulness with 
which the message is communicated.

J. Daniel Baumann captured the im
portance of calling:

Summer 1988 7



It is a valid assumption on the part of 
God’s people that when you stand to 
declare the mighty acts of God in 
Christ you have first of all been 
mightily acted upon. Only a son can 
speak with deep conviction, born out 
of personal experience with the Fa
ther. ... A changed man is in a posi
tion to assist others in their need of 
change. Power in the pulpit is not sim
ply a rhetorical art; it arises in part 
from the recesses of a transformed 
life.8
As indicated earlier, integrity in 

preaching is more than integrity in the 
pulpit. It involves integrity in all of the 
preacher’s life. This could be referred 
to as personal integrity. It is important, 
in the pulpit and out of the pulpit, that 
the preacher have integrity. "The Bible 
ceaselessly emphasizes that the inner 
and outer man must be as one.”9 Most 
of us have come across individuals in 
whom we did not sense integrity. These 
may not have been individuals who 
were mean or bad but simply persons 
who lacked this correspondence be
tween the inner and outer life. Indeed, 
in cases where this lack of unity be
comes severe, the person may be diag
nosed with a psychiatric problem.

Where there is any hint of a lack of 
unity between the inner life and the 
outer life, the preacher is in trouble. 
People can sense this; and when they 
do, they will call the preacher’s mes
sage into question. "Discrepancies be
tween the preacher’s life and message 
render him unauthentic and often label 
his gospel irrelevant.”10

Integrity in preaching also means 
that preaching is an integral part of 
pastoral practice. Preaching cannot be 
isolated from the rest of what the 
preacher does. The preacher is not 
sharing truths which are unrelated to 
life. Rather, when the preacher enters 
the pulpit, he is facing people with 

hurts and burdens. Frederick 
Buechner captured this when he wrote:

In the front pews the old ladies turn 
up their hearing aids, and a young 
lady slips her six year old a Lifesaver 
and a Magic Marker. A college sopho
more home for vacation, who is there 
because he was dragged there, slumps 
forward with his chin in his hand. The 
vice-president of a bank who twice 
that week has seriously contemplated 
suicide places his hymnal in the rack. 
A pregnant girl feels the life stir in
side her. A high-school math teacher, 
who for twenty years has managed to 
keep his homosexuality a secret for 
the most part even from himself, 
creases his order of service with his 
thumbnail and tucks it under his 
knee.11

Each of these persons needs the gospel.
Each needs pastoral care.12

Can one preach with integrity about 
an issue which is not a reality in one’s 
life? Can the preacher stand in the pul
pit and tell others to do something or be 
something which he is not? The answer 
is both yes and no.

Yes, in the sense that the preacher is 
not perfect and is at the same time 
called to proclaim the whole counsel of 
God. The preacher’s preaching canon 
cannot be limited to that portion of the 
Scripture with which he is comfortable. 
It would seem that the preacher can 
preach on a passage that has not be
come fully real in his life if, in some 
sense, that is acknowledged in the pro
cess of preaching. Further, the preach
er can preach such a passage with in
tegrity if the words have become the 
Word in his life. If the preacher has 
come under conviction and is in the 
process of change, then it would seem 
that he may well be able to preach with 
greater persuasion and conviction.

The preacher cannot preach with in
tegrity on a truth that is not being lived 
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in his life if the preacher is living in dis
obedience to the Word. Too often one 
hears of a preacher who, after preach
ing on money or morality, is caught 
having an affair or embezzling money 
from the church.

Actually this goes back to what was 
said earlier about the meaning of integ
rity. Is the preacher, imperfect and sin
ful, living with a heart for God? Or is 
the preacher living a life that is divided 
between self and God? It is probably 
safe to say that the preacher who 
preaches and is brought to conviction 
by the Word can preach effectively and 
that the preacher who is living in 
knowing disobedience to the Word has 
no business in the pulpit at all.

Integrity in Sermon 
Preparation and Delivery
One of the first things the new preach
er learns after leaving seminary is that 
many tasks cry out for attention in the 
pastorate. These competing voices can 
threaten the preacher’s preparation 
time. How can one stand in the pulpit 
and declare the Word of the Lord after 
a week of tragedy, crisis, and commit
tee meetings?

Many publishers and preachers are 
aware of these demands and have pro
vided a multitude of helps to aid the 
preacher. These include pastors’ annu
als, books of sermons and sermon out
lines, sermon subscription services, and 
notes on sermons. How can one use 
these aids and preach with integrity? T. 
T. Crabtree, editor of Zondervan’s Pas
tor's Annual, said: "We hope that those 
who use the Pastor's Annual will see it 
as a suggestion of how the preaching 
task can be done, not a series of manu
scripts that are to be used verbatim. 
We, the editors, hope that when any of 
these outlines are used, the Holy Spirit 
will enable each pastor to improve on 
what has been offered.”13

As with the sermons provided in 
these types of yearly preaching guides, 
so also can books of sermons be helpful. 
Especially in times when one’s 
thoughts and creativity seem blocked, 
another’s sermons can help one get 
started. D. Cleverley Ford said of these 
"dry times”:

The wise preacher in these circum
stances, if he is not too proud, will 
take down from his bookshelves a vol
ume of someone else’s sermons and 
start to read. When he discovers that 
he is actually paying attention, he 
should replace the book on its shelf 
and begin to prepare his sermon. He 
has his subject. What has he done? 
Stolen someone else’s sermon? Plagia
rism in the pulpit? No, he has merely 
primed his own pump in the dry sea
son. A little water poured in first will 
cause his own supply to flow. Such is 
the function of other men’s 
sermons.14
Providers of other helps make simi

lar statements. When used in this man
ner, these materials can be used with 
integrity. They cannot be used to pro
vide an escape from preparation and be 
used with integrity.

The same is true with one’s own ser
mons. The reason for this is the nature 
of preaching. Preaching involves a 
preacher and a sermon, but it also in
volves an audience. The preacher does 
not simply present a sermon without 
concern for who the audience is. Even 
secular entertainers are concerned 
with who the audience is and perform 
for them. How much more ought the 
preacher to be concerned for the audi
ence if he stands as God’s spokesman 
and claims to have a message from God 
for them? If the preacher is now serving 
a different congregation than when the 
sermon was first prepared, the audi
ence has obviously changed. If the cir
cumstance is similar and the message 
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is appropriate, the preacher may 
preach the sermon but only after fine- 
tuning it to the needs of the present 
congregation.

This same fine-tuning ought to take 
place if the preacher decides to preach 
the same message again to the same 
congregation. Even if many of the origi
nal hearers are present, their specific 
needs will have changed.

Time is also an issue in integrity in 
preparation. Time pressure first leads 
many preachers to seek help from prep
aration aids. Even if these aids are used 
appropriately, time can become an is
sue when other needs crowd out ade
quate preparation time. While most 
pastors will not be able to spend an 
hour in preparation for every minute in 
the pulpit, each preacher will discover 
his minimum preparation time. This 
minimum time may vary with each in
dividual, but all will need to find that 
amount of time necessary to hear a 
word from the Lord.

As one prepares, how one uses the 
Bible also becomes an issue. Scripture 
must be allowed to speak its own mes
sage. One ought not use the Scripture 
to support one’s own ideas. Certainly 
the preacher will sometimes feel the 
need to speak on a certain subject and 
will correctly ask what the Scripture 
has to say about it. When the Scripture 
is interpreted in context, no problem is 
likely to result. The problem arises 
when one uses the Scripture with no 
concern for context and in a manner 
that goes against the context.

The issue of illustrations can serve as 
a bridge between concern for integrity 
in preparation and integrity in deliv
ery. Most preachers are usually in need 
of fresh material to illustrate their 
preaching. But in no other area is integ
rity more abused. Clyde Fant has said:

Sermon illustrations are a notorious 
field for inaccuracy and inconsisten

cy. The expression, "preacher stories” 
has become idiomatic for unbeliev
able assertions which are fanciful at 
best and downright dishonest at 
worst.... If pastors were hooted down 
every time they were discovered in an 
untrue, exaggerated, or wildly inaccu
rate remark, we would have shorter 
sermons and more interesting wor
ship services.15
Integrity in preaching demands that 

the preacher be honest about illustra
tions. It might be embarrassing to tell a 
story as one’s own and have a church 
member then tell how well they liked 
the same illustration when the TV 
preacher told it last week. The risked 
loss of credibility certainly outweighs 
any benefit from having a church mem
ber believe that the story is original.

In looking for good sermon illustra
tions, one ought to be cautious about us
ing the experiences of church members. 
Certainly information which is shared 
in the privacy of the cou nseling room is 
off-limits, but other stories about 
church members ought to be used with 
care. The preacher will have to develop 
a sense about this or, better yet, seek 
permission of church members to share 
an anecdote which involves them.

Family members should receive no 
less consideration than other church 
members. Spouses and children should 
not have to sit wondering about 
whether their private lives will be 
opened for all to see simply because 
they happen to live with the preacher.

A word also needs to be said about 
sharing oneself in sermon illustrations. 
Hans Van Der Geest, who has been 
trained in both theology and psycholo
gy, has come to the conclusion, after 
studying people’s responses to preach
ing, that preachers must balance what 
they share. He has noted that if one 
does not share enough of oneself in 
preaching, preaching does not bear the 

10 Search



stamp of authenticity. However, if one 
shares too much of oneself, people be
come uncomfortable and stop 
listening.16

The final major issue is integrity in 
delivery. The preacher’s character is 
important in preaching, and so is his 
preparation. Just as important is what 
the preacher does in the pulpit. Several 
issues need to be considered here.

First, it is important to consider the 
appropriate use of the pulpit. The pul
pit is a place of privilege and responsi
bility. It is not the place where the 
preacher can do whatever he chooses. 
The pulpit is the place where the 
preacher stands to proclaim the mes
sage of God. The pulpit is not the place 
for the preacher to further personal 
goals unrelated to the kingdom of God. 
It is not the place to get one’s say 
against another person. It is not the 
place to ventilate anger. It is not the 
place to further political ambitions 
whether in the SBC or secular politics.

Another issue in delivery is who we 
try to please. At times the preacher 
may feel the need to deliver a message 
which is unpopular. Since the preach
er’s salary is paid by those who hear the 
message, the tendency, consciously or 
unconsciously, may be to avoid or soft
en a difficult message. It is a sad day 
when the preacher is controlled by the 
power brokers of the church.

Style is also an issue in integrity in 
delivery. With the presence of many 
preachers on television and radio and 
the availability of their sermons on 
tape, the preacher may begin to imitate 
someone else’s style. If the preacher 
will remember Brooks’ statement 
about the communication of truth 
through personality, he will see why it 
is so important to develop one’s own 
style. This is not to say that the preach
er cannot learn how to preach more ef
fectively by listening to others. Integri

ty in style means being oneself. Preach
ers need to remember the variety of in
dividuals God has used throughout his
tory to declare His message.

A final concern in delivery is that of 
persuasion. The preacher should be 
persuasive, but he also should know the 
difference between being persuasive 
and manipulating people. When the 
preacher persuades, he is trying to in
fluence the hearer to make a decision. 
In manipulation the goal is to bypass 
the decision-making capacity of the 
hearers and cause them to do what the 
manipulator wants them to do. This vi
olates the freedom of choice God has 
granted. If God is willing to let people 
exercise free choice, the preacher cer
tainly has no right to violate this. It 
matters not how noble the goal.

The sad fact is that all too many 
preachers resort to manipulation in or
der to produce '’results.” Often this 
goes under the guise of calling for deci
sions. This should not be.

Ultimately, integrity in preaching is 
a spiritual issue. For most of the issues 
raised, one could cite examples in 
which integrity is clearly lacking. Oth
ers could be cited where integrity is 
clearly present. These are fairly easy to 
discover. The hard cases are those ex
amples which are questionable.

No one watches over the preacher to 
make sure that integrity in preaching 
is never violated. In fact, the preacher 
may behave in a manner in which in
tegrity is violated and keep it a secret 
for some time. Ultimately the responsi
bility to preach with integrity falls on 
the preacher alone. It is a matter of obe
dience and stewardship. It is a matter 
of doing what is right.

One might ask, "Who will ever 
know?” Perhaps no one but God. This 
might work in some area of life where 
skill and knowledge provide the re
sults. But such is not the case with 
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preaching. The ability to proclaim 
God’s truth with power comes from a 
close walk of obedience and dependence 
on God. If the preacher is to preach 
with power from on high and one day 
hear the words, "Well done, my good 
and faithful servant,” then he will have 
to preach with integrity. May God 
grant that preaching in our day will 
have power because it is preaching 
with integrity.
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A Quest for
Integrity in Preaching
M. DEAN REGISTER

Preaching is a tough assignment. It 
stretches the mind, exhausts the body, 
and strains the spirit. In no other voca
tion are the life of the laborer and the 
act of labor so inseparably bound.

We might assume that the preacher’s 
call and subsequent work would guar
antee an invincible integrity. I wish it 
did. I wish there was no need to address 
the subject of "integrity in preaching,” 
and I wish that all heralds of the gospel 
preached and modeled the truth 
appropriately.

The need for integrity is urgent, but 
it is not new. As long as mortals have 
voiced the kerygma, the perils of pride 
and pretense have attended the effort. 
We shouldn’t think that the call for in
tegrity is a recent request. However, it 
is crucial. Each generation needs to see 
the likeness of Christ in the lives of His 
spokesmen in order that the verbalized 
message might be verified in the mes
senger. Henry Drummond underscored 
this truth when he said that the prima
ry need of Christianity was not merely 
more people but a better brand.1 Could 
a better brand of preachers begin with 
a commitment to integrity? Could a re
naissance of preaching emerge from 
such a hunger for authenticity?

The word integrity means wholeness 
or oneness, and it refers to moral 
soundness. Integrity in preaching in
volves a wholeness with oneself, with 
the biblical text, and with the 
congregation.

Integrity with Oneself
Preaching is never solely what we do 
but always who and what we are. As a 
form of speech, preaching is such a pe
culiarly individual experience that we 
reveal much of our inner selves. During 
the news coverage of the space shuttle 
tragedy, anchorman Dan Rather 
fought tears in an effort to maintain his 
composure. Later he explained: "When 
you are on something like CBS Evening 
News five nights a week, and you’re on 
for sustained hours such as during the 
space shuttle coverage, you do not have 
any place to hide. You come through as 
who you are and what you are. You 
can’t fake it.”2

The pulpit likewise is a difficult place 
to hide. We may be able to "fake it” for 
a while, but eventually we disclose our
selves as we actually are for better or 
worse. The personality of the preacher 
integrates with the message pro
claimed so that a word is never merely 
a word but a reflection of oneself. Con
sequently, a sermon is an expression of 
character. It is an intimate act of giving 
the gospel story and our own story—the 
story of triumphs and tragedies in the 
pilgrimage of faith. It should encourage 
us to know that almost all the effective 
preachers have carried some pressing, 
private wound. Luther fought with de
pression; Bunyan battled loneliness; 
Wesley labored in spite of a miserable 
marriage; Bernard suffered with sick
ness; Beecher ministered under the ru
mor of a scandal; Truett grieved over a 
friend he shot accidentally; and Fos- 
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dick nursed the memory of a nervous 
breakdown throughout his career.

Integrity with oneself calls for scru
pulous honesty. While preaching is a 
glorious privilege, it is also a humiliat
ing responsibility. James S. Stewart 
said, "It is a solemnizing thought for 
any preacher that what he speaks to 
men in the name of God is going to be 
mightily reinforced or mercilessly ne
gated by the same quality of life be
hind.”3 Such a truth is intended to 
humble but not to paralyze us. When 
we examine the secret places of our 
lives, we may not like the evidence of 
struggle that resides within, but we 
should admire the integrity required to 
investigate it.

Subsequently, integrity with oneself 
demands a healthy sort of realism that 
acknowledges human failure but as
pires to Christian maturity. We must 
prove on our own pulse the truth which 
we preach or else our message will 
seem plastic and hollow. Colin Morris 
expressed the realism appropriately 
when he said: "To be oneself in the pul
pit is not to assume the resplendent ar
mour of a warrior of God. Any actor can 
do that. It is the limp, the bruise, the 
weals that prove a preacher wrestled 
all night with God like Jacob at Peniel. 
These are the seals of authenticity; not 
any fancy pulpit-garb or theological de
grees or clever homiletical structure.”4

Many of us have reluctantly shared a 
personal struggle from the pulpit only 
to discover later that dozens of lives 
were strengthened by our bumps and 
bruises. I am not suggesting that we 
should use the preaching event as an 
opportunity for exhibitionism. How
ever, integrity necessitates an identifi
cation that allows others to know that 
we are not actors on a stage for thirty 
minutes during Sunday morning. We 
must be real to ourselves whatever else 
we become. We may never be mighty 

pulpiteers when judged by cultural 
tastes; but we can be prayerfully eager 
to be pure, sincere, and void of offense. 
We may never hear our names extolled 
among the Who’s Who of Pulpit Ora
tory, but we can strive earnestly to ar
ticulate the good news through a credi
ble medium. In his biography on 
Malcolm Muggeridge, Ian Hunter 
pointed out the significance of Alec 
Vidler’s witness upon Muggeridge. 
Hunter noted that it was more of what 
Vidler was than what he said that in
fluenced Muggeridge for Christ.5 The 
medium was the message. The work we 
do as preachers can never be isolated 
from the life we live. The preacher is 
the sermon. His words, ideas, and illus
trations spoken in the pulpit are soon 
forgotten; but the kind of person he is 
impacts those who listen and lives in 
their memory after his lips are dust.6

The peril of being a "castaway” lurks 
over the shoulder of every preacher. No 
guarantee ensures that some fickle cir
cumstance will not mar one’s ministry. 
Good intentions and noble resolves 
sometimes wither away. The surest de
terrent, however, is a disciplined life. 
The model for integrity with oneself is 
Christ alone, and no preaching counts 
for much that is not ultimately a 
preaching beneath the cross.

Integrity with the Biblical Text
A preacher is an ambassador in the 
sense that he represents his Master and 
he speaks the message of his Lord. He 
must be diligent and careful to convey 
the message as it is intended. The text 
of God’s revelation is the Bible, and the 
task for today’s preacher is to commu
nicate the substance of His Word. Da
vid H. C. Read claimed that a preacher 
is not a religious free-lancer but one 
who stands under the Bible’s author
ity.7 Elizabeth Achtemeier said that 
"the one basis of our authority is the
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Holy Scriptures, and if we do not 
preach out of them we should not be 
preaching at all.”8

People hear words upon words all 
week. Their auditory capacity ap
proaches an overload point from ad
vice, suggestions, and incessant talk. 
When they arrive at church on Sunday 
morning, they need a fresh word, a 
word from God. They need to hear a ser
vant of the Word expound a portion of 
the Bible that addresses a specific need.

Obviously every preacher holds a 
particular theory of the Bible, but it is 
important to remember that the Bible 
is more than any theory about it. It 
transcends adjectives we ascribe to it. 
The Bible stands in judgment of me; I 
do not stand in judgment of it. I have 
more knowledge about it than I can live 
already. Integrity requires me and 
thousands of other preachers to admit 
that while scholarship is an invaluable 
tool in understanding the text and con
text of Scripture it is not antithetical to 
reverence for the Scripture.

When I call for integrity with the bib
lical text, I am pleading for an ap
proach that combines both romance 
and research in preaching the Word. A 
preacher who feeds on one without the 
other will offer neither himself nor his 
congregation a healthy diet.

Two dangers seem to call for warn
ing. One is that a sincere preacher may 
have such a romance with a passage of 
Scripture that he fails to comprehend 
its total meaning. He may drift into a 
sweet allegorism that distorts the 
truth. The snare is a sticky trap to 
avoid. For example, Colossians 2:21 
says parenthetically: "touch not; taste 
not; handle not.” Occasionally it has 
been used as a text for abstinence. 
While we applaud an effective sermon 
advocating abstinence of alcohol, we 
must maintain that the text does not 
validate abstention in its context. A ro

mantic eisegesis might arrive at that 
conclusion, but the reference concerns 
Paul’s opposition to dietary guidelines 
as a means for attaining salvation.

A second danger is that a gifted 
preacher may become so enthralled 
with his own research that he omits the 
practical truth contained in Scripture. 
He may slide into a slough of facts 
about Philistines, Pharisees, or any 
other subject and bog down in a quag
mire of minutia. Some well-intentioned 
pulpiteers tell people a lot more than 
they want to know, leaving listeners 
with a puzzled "so what?” Some think 
it necessary to explain every Greek and 
Hebrew word to an admiring handful 
while the rest of the congregation 
dozes.

Integrity with the text requires the 
preacher to be a devoted exegete who 
unfolds the biblical substance in its lit
erary, grammatical, and historical mi
lieu. We must listen to the text, brood 
over it, and allow it to speak the truth. 
We must study the Bible with critical 
mental acumen, interpret it with rever
ence, and communicate it with passion. 
Leander Keck alluded to this practice 
as "preaching the Bible biblically.”9 He 
claimed that preaching is truly biblical 
when the Bible governs the content of 
the sermon and the function of the ser
mon is analogous to that of the text.10 
Jeff Ray said that in our preaching we 
ought to treat the text so thoroughly 
and prepare the message so carefully 
that we could lay any sermon before 
the Lord and say, "Even so, come Lord 
Jesus.”11

Ray’s suggestion is a challenging ide
al. No preacher, however eloquent or 
scholarly, can hold a nonpartisan view 
of the biblical text. We cannot be total
ly objective students of biblical mate
rial.12 Integrity asks that we immerse 
ourselves in the truth of Scripture and 
that we deliver the truth as accurately 
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and as clearly as possible, recognizing 
all the while that subjectivity and ob
jectivity must be held in hermeneutical 
balance.

Integrity with the Congregation
The Living Bible paraphrase of Ro
mans 12:8 says, "If you are a preacher, 
see to it that your sermons are strong 
and helpful.”13 Fulfilling this objective 
depends in large measure on our integ
rity with the congregation. We are nei
ther hermits hiding behind closed doors 
of our study nor socialites constantly 
darting to fashionable events and civic 
meetings. For certain we need both soli
tude and koinonia. We need time to 
study and prepare but also time to fel
lowship with others. I find it fallacious 
to dichotomize our calling into pastoral 
and prophetic camps. After all, how 
shall the congregation hear without a 
preacher and how shall the preacher 
speak without a congregation (if only a 
street-corner congregation)?

Charles Jefferson indicated that be
ing a good preacher and a good pastor is 
not at all impossible. Furthermore, he 
said that no one can be "an ideal 
preacher unless he has a shepherd’s 
heart.”14 Having a shepherd’s heart for 
the congregation establishes credibility 
and prompts the preacher to open his 
eyes to a threefold temptation of ma
nipulation, plagiarism, and imitation.

Preachers are called to be genuine 
ambassadors instead of aggressive 
salesmen. Unfortunately, too many 
preachers manipulate rather than mo
tivate their listeners. Manipulation in
volves a shrewd and improper manner 
of achieving a goal. Since some preach
ers measure effective proclamation by 
visible results only, the temptation is 
enormous to force people to make a de
cision whether for jelly beans or Jesus. 
Doesn’t such manipulative promotion 
violate the third commandment by pro

faning the Lord’s name?
At the heart of manipulation is the 

lust for power, a fraudulent desire to 
control the action of others. The lan
guage is frequently spiritual, and the 
objective seems worthy to unwary lis
teners. However, our responsibility to 
the congregation is to motivate, to use 
ethical persuasion, but to avoid ma
nipulation. In commending himself to 
the Corinthians, Paul renounced the 
hidden things of dishonesty, and all de
ceitful craftiness (see 2 Cor. 4:1-2). Be
sides being unethical, manipulation ig
nores the sovereignty of the Holy Spirit 
in changing lives. When we speak the 
gospel out of honesty, accurately con
veying the truth as effectively as pos
sible, the Holy Spirit will render His 
work of conviction regardless of the 
response.

Closely associated with manipula
tion is the temptation of plagiarism. 
Using others’ experiences and illustra
tions or even complete sermons as if 
they are one’s own is stealing. A 
preacher’s integrity with the congrega
tion is severely impaired when the peo
ple discover that the "private illustra
tions” have happened to others before 
him. No such thing as a completely 
original preacher exists. Common 
thoughts and discoveries occur among 
thousands of committed preachers, but 
to fabricate a good story or illustration 
as if it "actually happened to me” is a 
blatant lie. Most of us have enjoyed the 
humor of the adage, "When better ser
mons are sold, better sermons will be 
preached.” We can certainly learn from 
others. We can study others’ sermons to 
understand different shades of mean
ing, but we should not use their prod
ucts and claim them as our own. We 
can discover deep insights into dimen
sions of theology, evangelism, and 
Christian living from the sermons of 
Buttrick, Graham, and Swindoll; but 
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when using their ideas, we should be 
careful to give them credit. As minis
ters of the Word, we owe our listeners 
the truths we have mined with the tools 
we’ve been given, however meager or 
comparatively insignificant the ser- 
monic ore.

In addition to plagiarism is the temp
tation to imitate. I remember being a 
high-school baseball player and trying 
to imitate Henry Aaron’s stance. I 
thought if I could just stand like he does 
at the plate, I could probably hit a home 
run. I tried it, but no home runs 
resulted.

Frequently a young preacher begins 
to admire another more mature 
preacher. He tries to stand in the pulpit 
like his idol. He practices, mentally if 
not literally, the gestures and facial ex
pressions. He especially works on the 
voice, giving accent to particular 
phrases. He may achieve some success, 
but somehow I think he loses more than 
he gains.

Our uniqueness as preachers is that 
we are all different. We can celebrate 
our individuality. We do not need to im
itate anyone. Usually when we practice 
imitating someone else, we stress the 
wrong qualities anyway. Consequently, 
John Henry Jowett explained that our 
temptation is "to go after the showy, to 
strive, and cry, to let our voices be 
heard in the streets, to follow the glit
ter instead of the gleam, and to be satis
fied if our names are sounded pleasant
ly in the crumbling halls of worldly 
fame.”15

I am not suggesting that we refrain 
from selective improvement by watch
ing or hearing other preachers. We al
ways need improvement but improve
ment that is natural rather than 
mechanical. Our congregations need us 
to strive for excellence but to maintain 
our identity.

Integrity in preaching involves a 

wholeness with oneself, with the bibli
cal text, and with the congregation. As 
transmitters of truth, we must be care
ful to absorb it ourselves. In order to 
bless others, we have to examine our 
own wounds and allow the balm of 
grace to work its healing. While honest
ly admitting failure and heartache, we 
must continually strive for Christian 
maturity. Since the Scripture is our au
thority for faith and practice, we are 
obligated to speak its message passion
ately and accurately with romance and 
research so that the truth is not intimi
dated by scholarship and scholarship is 
not embarrassed by a devoted love for 
the Scripture. Inevitably the personal
ity of the preacher and the treatment of 
the text affect the congregation, but in
tegrity requires us to demonstrate that 
we are shepherds of God’s people and 
not showmen at a religious circus. We 
must be "real” so that the congregation 
can know our love for Christ and our 
love for others.
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Rediscovering Jesus
HAROLD T. BRYSON

Many visitors travel annually to the 
Middle East to see places where events 
recorded in the Bible took place. In one 
of my visits to Israel, a guide took our 
group to a church near the Sea of Gali
lee. The church had been built on the 
supposed site of an event in Jesus’ life. 
Many mosaics had been used in the 
church architecture to depict various 
biblical characters.

The guide directed attention to some 
workmen at the site of the ancient 
church. He told the tourists how ar
chaeologists had discovered a mosaic 
with an artist’s concept of Jesus. The 
workmen had been working for months 
to clean the picture so the fourth- or 
fifth-century artist’s concept of Jesus 
could be seen. Dirt from fourteen or fif
teen hundred years had obscured the 
picture.

More than nineteen hundred years 
have passed since Jesus lived on earth. 
With the passing of time many ideas, 
interpretations, myths, traditions, and 
imaginations about Jesus have been de
posited. Soon after Jesus left earth, di
vinely inspired interpretations began 
to circulate along with the human in
terpretations and speculations. 
Through the years various cultures 
have depicted Jesus in accordance with 
their skin pigmentation, their physical 
features, and their thought patterns 
and life-style. One only has to listen to 
different people talk about Jesus, and 
immediately one notices a contradic
tion of the Jesus in the Bible with the 
Jesus of tradition. Furthermore, one 
only has to observe religious iconogra
phy to observe the different cultural de
pictions of Jesus. Layers of numerous 

ideas have been deposited through the 
years over the Jesus of the first 
century.

Not only has Christ been obscured by 
culture, but Christ has been obscured 
by the creeds. Toward the close of the 
eighteenth century, a German rational
ist named H. S. Reimarus raised the 
cry, '’Back from the Christ of dogma to 
the real Jesus. Reimarus called for the 
church to get back to Jesus as He really 
was before the Church smothered Him 
in dogma.1

Because of numerous deposits of 
ideas and concepts about Jesus, each 
generation has to make a quest for the 
real Jesus. Bruce Barton wrote a book 
about the Master. He titled the book 
The Man Nobody Knows.2 Barton, an 
American advertising agent and busi
ness executive, presented an unortho
dox concept of Jesus. He depicted Jesus 
as a buoyant, laughing, virile man who 
chose twelve men from the bottom 
ranks and forged them into an organi
zation. Barton’s work represents Jesus 
from the concept of an American busi
ness executive. R. E. O. White, a British 
biblical scholar and preacher, called 
Jesus ’’The Stranger of Galilee,” for 
Jesus represented a person few people 
understood.3

Rediscovering the real Jesus is a 
pressing need for twentieth-century 
churches. Twentieth-century Chris
tians need to know and understand 
who Jesus is, what Christ has done, and 
what Christ is doing today. Modern 
Christians must not make Jesus in the 
image of their particular culture. 
Christendom needs to rediscover the 
Jesus of history, recognize His contem
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poraneity, and allow this Christ to 
guide our churches and to judge our 
culture.

Fortunately workmen through the 
years have been helping the church un
derstand Jesus. Biblical scholars and 
theologians have been carefully trying 
to separate the myth and tradition 
from the facts about Jesus. They have 
sought to remove local, cultural color
ings about Jesus.

Many lay Bible teachers and some 
pastors have little understanding of 
Jesus as He is depicted in the Gospel 
records. Church leaders and laypersons 
alike need to study the Gospels continu
ously for knowledge about the life and 
teaching of Jesus Christ. The Gospels 
can help the church to rediscover the 
authentic Christ.

Struggles for Rediscovery
Numerous quests have been made and 
continue to be pursued in order to un
derstand Christ. Nineteenth-century 
biblical scholars and philosophers 
struggled scholastically to know the 
real Jesus. Many ’’lives” of Jesus ap
peared in the nineteenth century. In 
1835, D. F. Strauss wrote a Life of 
Jesus. He felt that Christ’s life was 
overlaid with legends created by the 
primitive Christian community.4 He in
sisted that many of the events in the 
Gospel narrative could not be regarded 
as historical accounts.

In 1863, the Frenchman Renan wrote 
a Life of Jesus. Renan cared more for 
beauty than for truth, therefore he ro
manticized Jesus. He pictured Jesus as 
an amiable Carpenter of Galilee, who 
charmed the people with winsome 
words and later turned apocalyptist 
and marched on Jerusalem to His 
martyrdom.5

H. S. Reimarus’ work on The Aims of 
Jesus and His Disciples challenged the 
opinion of the Gospels as biographical 

works. Reimarus advocated that Jesus 
sought to become a political deliverer of 
the Jews and met defeat. Reimarus said 
that Jesus’ disciples resorted to the fic
tion of His resurrection.6

Many other accounts of the ’’life of 
Christ” appeared in Germany during 
the nineteenth century. The main em
phasis of these accounts was to strip 
Jesus of His divinity and to depict Him 
as a mere human Galilean. Nineteenth
century British scholars such as J. R. 
Steely in Ecce Homo and T. R. Glover in 
The Jesus of History depicted the man
hood of Jesus with exclusion of His 
divinity.7

Strauss, Reimarus, and Renan repre
sent what New Testament scholars call 
the ’’old quest for the historical Jesus.” 
The old quest sought what was histori
cally verifiable about Jesus of Naza
reth. Generally, the scholars depicted 
Jesus as a mere Jewish rabbi.

While the liberal schools of Great 
Britain and Germany struggled to un
derstand the Christ, other scholars 
struggled, too. Martin Kahler pub
lished his book The So-called Historical 
Jesus and the Historical Biblical Christ 
in 1862. Kahler defined the reliability 
of the Gospel accounts. Also, Albert 
Schweitzer published The Quest for the 
Historical Jesus in 1906. Schweitzer 
disclaimed the German attempts to tell 
about Jesus. He assessed the German 
attempts as failures. He said that these 
writers had produced a Jesus after 
their own image and ideals. They had 
depicted Jesus as a nineteenth-century 
humanist with a sentimental concept 
of paternal deity.8

The struggle to understand Jesus did 
not die with ’’the old quest.” Biblical 
scholars have searched and continue to 
search for an understanding of Christ. 
Ernst Kasemann revised a so-called 
’’New Quest” in 1953. Rudolph Bult- 
man, in the forties and early fifties de
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nied the legitimacy of any inquiry into 
the details. Kasemann insisted that in
quiry into Jesus’ life was both essential 
and possible.9

The "old quest” of Jesus drove a 
wedge between the historical Jesus and 
the theology of the first-century Chris
tians. The "new quest” demonstrated a 
continuity between the Jesus of history 
and the Christ of the disciples’ faith. 
The scholars of the "new quest” equate 
the Jesus depicted in the Gospels with 
the Christ of experience. The fact that 
the same Christ of faith emerges from 
the Gospels assures scholars of the in
tegrity of the Gospels and the oral tra
ditions behind them.

The "old quest” and the "new quest” 
represent academic attempts to redis
cover Jesus. But other attempts have 
been made to depict the nature of 
Jesus’ life and work. Various people 
have sought a cultural rediscovery of 
Christ. During the decade of the sixties, 
many British and American young peo
ple became fascinated with Jesus. They 
identified themselves as "Jesus peo
ple.”10 They wore sandals and beards 
and coarse robes as they sought to be 
like Jesus. Michael McFadden charac
terized the youth obsession with Jesus 
as "the Jesus revolution,” and he 
equated it with the First Great Awak
ening in America led by Jonathan Ed
wards and George Whitfield in the 
1740s. The Jesus revolution came at a 
time when the youth of America reject
ed the establishment. Many youth re
jected the church, but they were at
tracted to a rediscovery of Jesus.

The cultural rediscovery of Jesus af
fected the arts. Jesus Christ Superstar 
and Godspell were popular entertain
ment in this country. Neither of the 
musicals claimed to be a faithful repre
sentation of Jesus of the Gospels. Yet, 
Godspell rediscovered some of the Mas
ter’s love for life. Jesus Christ Superstar 

offended most traditional Christians, 
but the musical did depict the heroic as
pect of the Master.11

Near the end of the seventies, the 
avant-garde struggles of the Jesus peo
ple caused churchmen to portray the 
Jesus depicted in the Gospels. Franco 
Zeffirelli’s Jesus of Nazareth struck 
close to the Gospel narrative of Jesus’ 
words and deeds. In 1977, this film 
claimed twenty-one million viewers in 
Great Britain and ninety-one million in 
the United States.12 Biblical scholars 
such as A. M. Hunter and C. Milo Con
nick sought to bridge the gap between 
the Jesus of history and the faith of the 
early church. These scholars advocated 
that Jesus needed to be rediscovered 
from the Gospel accounts rather than 
be understood from psychological spec
ulations and cultural projections.

In addition to scholastic and cultural 
struggles to rediscover Jesus, many 
have made an existential rediscovery of 
Jesus. What does it mean to make an 
existential discovery of Jesus? Just as 
long ago Jesus confronted human be
ings and challenged them to follow 
Him, so today Jesus still confronts peo
ple and calls them to commitment. This 
existential rediscovery of Jesus holds to 
the trustworthiness of the Gospels and 
advocates that the living Christ con
fronts people.

Malcolm Muggeridge’s experience il
lustrates an existential rediscovery. 
When Muggeridge was editor of the 
British magazine Punch, he wrote sa
tirical essays and editorials about Jesus 
and His followers. Once while Mugger
idge read from one of the Gospels, he 
encountered Christ. Muggeridge’s life 
changed. He wrote of his experience in 
his book Jesus Rediscovered.13

Sources for Rediscovery
If the world needs to rediscover Jesus, 
where can people search? Where are 
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the authentic sources to understand 
the real Christ? Some non-Christian 
sources exist. In the Talmud, an ency
clopedia of Jewish traditions, there are 
allusions to Jesus. A. M. Hunter consid
ers the reference to Jesus in the Tal
mud as attempts to discredit Jesus.14

Three Roman writers, Pliny the 
Younger, Tacitus, and Suetonius, men
tioned Jesus. Pliny, writing in AD 112 
to the Emperor Trajan, reported about 
people meeting on a fixed day to assem
ble before daylight and sing hymns to 
Christ as a god. Tacitus in his work An
na Is (AD 115) told that Christians de
rived their name from Christ. Suetoni
us, the contemporary of Tacitus, stated 
that Claudius banished the Jews from 
Rome when they rioted over "Chres- 
tus.” Perhaps, "Chrestus” was a cor
ruption of "Christus.”15

Josephus, the eminent, first-century 
Jewish historian, mentioned Jesus 
twice in his work Antiquities. None of 
the non-Christian sources provide 
enough information for an insight into 
the character of Jesus.16

The most reliable sources came from 
God-inspired writers. By AD 50, the fol
lowers of Jesus wrote about Jesus. Paul 
provided the first known, written wit
ness to Jesus in his letters. His letters 
were written between AD- 50 and 60. 
These letters contain only scattered 
and fragmentary information about 
Jesus. Perhaps Paul’s insights about 
the Christ helped to rescue Jesus from 
the many oral myths being circulated 
about Jesus.17

Soon after Christians were severed 
from Palestinian roots by the Roman 
occupation in AD 66-70, a need arose 
for more adequate records of Jesus. In
spired writers collected written and 
oral traditions and wrote the Gospels. 
These Gospels became and still are the 
main sources for knowing about 
Jesus.18

Having four Gospels brings great 
benefit in a study of Jesus. Each Gospel 
gives different angles about the life of 
Jesus. Matthew, Mark, and Luke are 
often called "synoptic” because they 
take the same view of the life of Jesus. 
After the synoptics, the Gospel accord
ing to John was written. It represents a 
philosophical and theological interpre
tation of Jesus. This author wrote more 
out of the meaning of the life of Christ.

The Gospels represent the primary 
sources for an understanding of Jesus’ 
life and ministry. A Gospel differs from 
other biblical literature. Its center is a 
person, and its primary concern is faith 
in that person. The Gospel writers lived 
within the Christian church. They were 
part of the process of telling and hear
ing, of listening and repeating, of com
ing and going.19 They had witnessed 
firsthand some of the events they re
corded. They also had access to written 
records.

Each Gospel writer had a particular 
view of Jesus which he sought to ex
press. Mark depicted Jesus as the Ser
vant of the Lord, always active, known 
in His deeds and also in His words. 
Luke wrote about Jesus as the ap
proachable Redeemer, the Friend of 
sinners, and the Bringer of joy. Mat
thew depicted Jesus as the King of the 
Jews. John presented Jesus as the eter
nal Word present in flesh in the world. 
No one Gospel could capture the great 
mystery of Jesus. Each Gospel needs to 
be used for its own distinctive quality. 
From the Gospels one can get a reliable 
portrait of Jesus. The Christ of the Gos
pels coincides with the Christ of 
experience.

Serious study of the Gospels can help 
Christians as well as non-Christians 
understand Jesus better. The study will 
not lead to the conclusion that the orig
inal story of Jesus recounted the life 
and death of an ordinary man. The Gos
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pels leave the reader with the question, 
"What think ye of Christ?” (Matt. 
22:42). The Gospels become more than 
ancient sources. The Christ about 
whom the writers wrote encounters the 
readers.

Areas of Rediscovery
Interest in Jesus continues to increase. 
Human hearts cry out for meaning, 
love, forgiveness, freedom, peace, rec
onciliation, hope, and God. The Gospels 
have convinced some people that Jesus 
relates supremely to all basic human 
needs. Though the Bible continues to be 
a best-seller, evidence abounds of wide
spread ignorance about and under
standing of Jesus. Many people are un
aware of Jesus’ teachings, the purpose 
of His death, the reality of His resurrec
tion, and the certainty of His return. 
With the availability of the Gospels, 
there is no greater need than to redis
cover various significant areas about 
the person, work, and words of Jesus.

One significant area of rediscovery 
about Jesus is His personhood. What 
kind of person was Jesus of Nazareth? 
is an old but continuing question. Shall 
we be content with getting descriptions 
of His personhood from cultural con
cepts or religious imagination? To 
reach a satisfactory answer about the 
person of Christ means to discover 
Jesus in the Gospels. One may learn 
about the personhood of Jesus by study
ing what Jesus said about Himself. A. 
M. Hunter in his book The Work and 
Words of Jesus gave three prominent 
self-disclosing titles Jesus gave about 
Himself and the Gospel writers record
ed: Messiah, Son of God, and Son of 
man. By Messiah Jesus declared Him
self to be the person through whom 
God’s rule was to be realized. When 
Jesus was called "Son of God,” the title 
described the nature of Jesus’ charac
ter. The expression "Son of’ was used 

to describe the nature of a person. For 
example, James and John were called 
"sons of thunder.” The term described 
their explosive tempers. The expres
sion "Son of God” describes Jesus’ na
ture. He was not part of God. He was 
God.20

The term "Son of man” had the simi
lar effect as Son of God. When Jesus 
was described as "Son of man,” He was 
depicted as a real human being. If one 
studies the personhood of Jesus, the ob
vious conclusion would be that Jesus 
was fully God and fully man.21

William Barclay, the late British 
Bible scholar, wrote a book about the 
New Testament titles used for Jesus of 
Nazareth. In his work entitled Jesus as 
They Saw Him, Barclay studied forty- 
two titles used for Jesus of Nazareth. 
Barclay believed the titles used of Jesus 
help depict the unique nature of His 
personhood. He insisted that no one 
name could contain the wonder of the 
exalted Christ.22

Another possible area of rediscovery 
for understanding Jesus is to examine 
the chronology of His life. Admittedly, 
the Gospel writers did not write from a 
chronological perspective; but in to
day’s world people need to see some
thing of the chronology of Jesus’ life 
and ministry. G. B. Caird demonstrated 
scholastic interest in the chronology of 
Jesus in his article "Chronology of the 
New Testament” in The Interpreter's 
Dictionary of the Bible. He discussed 
the date of Jesus’ birth, the length of 
His ministry, and the date of His 
crucifixion.23

In addition to some dates about 
Jesus’ life and ministry, a perspective 
could be gained about some of the se
quential events in His life. Such redis
covery of Jesus would begin by examin
ing His birth and early years. Then one 
would proceed to study three periods in 
His activity: an early Judaean mission, 
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a Galilean ministry, and the period of 
travel and withdrawals. Finally, one 
would study His final journey to Jeru
salem and His passion, resurrection, 
and ascension. A. T. Robertson and oth
er scholars have helped people see the 
chronology of Jesus by harmonizing 
His years in a sequential manner.24

Perhaps one of the greatest areas to 
rediscover about Jesus is His teachings. 
Studying the teachings in their particu
lar context and setting could disclose 
the relevance of Jesus’ words to human 
existence. Many of Jesus’ teachings 
about life may be seen in His parables. 
A. M. Hunter listed between fifty and 
sixty stories of Jesus which Hunter 
called parables.25 Jesus taught many 
concepts of the kingdom of God with a 
simple story. For example, He did not 
give an abstract discussion on compas
sion when someone asked, "Who is my 
neighbor?” Jesus answered with a par
able of a Samaritan who helped a 
wounded traveler. Hearers understand 
the concept of compassion by means of 
a parable. With the simple stories (par
ables), Jesus encountered people with 
truth.

In addition to the simple stories or 
parables, Jesus used many other ways 
to present His teachings. In addition to 
the parable, Jesus used other forms for 
teaching. Robert H. Stein listed thir
teen other teaching forms of Jesus: 
overstatement, hyperbole, pun, simile, 
metaphor, proverb, riddle, paradox, a 
fortiori (deductive reasoning), irony, 
questions, figurative actions, and po
etry.26 Rediscovering Jesus’ teachings 
could have two positive dividends. 
First, Christians could rediscover great 
truths which relate in a vital way to 
their lives. Second, Christian teachers 
could learn from the teaching method
ology of Jesus.

Jesus’ teaching depicted the timely 
topics covered by Jesus in the Sermon 

on the Mount. Some of the topics in
clude anger, adultery, anxiety, debts, 
faith, faultfinding, giving, legalism, 
lust, money, oaths, prayer, pretense, re
ward, sex, slander, character, influ
ence, and many others. Jesus triggered 
interest in the Sermon on the Mount 
with appeals to human desires, needs, 
and experiences.27

No rediscovery of Jesus’ life and min
istry could be complete without study 
of His dynamic deeds. According to the 
Gospel narratives, miracles had a 
prominent place in Jesus’ works. Ac
cording to these writers Jesus per
formed many amazing cures on human 
bodies and exercised an extraordinary 
power over nature. Jesus’ acts of ex
traordinary power are called in the 
Synoptics as "mighty works” and in the 
Fourth Gospel "signs.”28

According to C. Milo Connick, the 
miracles of Jesus number thirty-five.29 
Some of Jesus’ miracles are described 
in detail, and others are given brief 
treatment. At times the Gospel writers 
merely reported that "Jesus healed ev
ery disease and every infirmity among 
the people” (Matt. 4:23).

Jesus’ miracles may be divided into 
various categories. First, exorcisms 
prevail in the Gospels. These miracles 
demonstrate Jesus’ power over the evil, 
unseen world. Second, healings abound 
in Jesus’ works. These healings involve 
Jesus’ healing of persons with leprosy, 
paralysis, dumbness, atrophy, hemor
rhage, deafness, blindness, epilepsy, 
and hearing problems. Third, Jesus 
performed nature miracles. He stilled 
storms, walked on the water, fed five 
thousand, and changed water into 
wine. Fourth, Jesus restored life. He 
brought Jairus’ daughter, a widow’s 
son from Nun, and Lazarus back from 
the dead.

Looking at Jesus’ miracles should 
disclose many insights about His per
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sonhood and His work. The miracles 
disclose a ’’cosmic Christ” who had 
power over disease, death, nature, and 
evil. Furthermore, Jesus’ miracles help 
complete the picture of a compassion
ate Christ who desired to help people 
and to bring God’s rule in the world.

Many other areas of Jesus’ life and 
ministry could be studied. No attempt 
to rediscover Jesus would be complete 
though without examining His passion 
and resurrection. The Gospel writers 
devoted about one third of their ac
counts of Jesus’ life to His last week on 
earth. The week which is commonly 
called the passion began on Palm Sun
day and culminated the next Sunday, 
the day of the empty tomb.30

The Gospel writers narrated the 
story of the passion, and the apostolic 
writers examined the meaning of the 
passion. Through the apostolic writings 
run the themes: Christ died for our sins, 
bore what we should have borne, did 
what was God’s good pleasure, did for 
us what we could never have done for 
ourselves.31

The Gospel writers ended Jesus’ 
story with the account of His resurrec
tion. These writers gave the account of 
the Lord’s resurrection as an historical 
fact. The four accounts of the resurrec
tion cannot be harmonized without 
some discrepancies. A. M. Hunter said 
that the discrepancies show that no pi
ous harmonizer worked on the ac
counts.32 The writers related how the 
tomb was empty, how the resurrection 
occurred on the third day, and how 
many different people witnessed the 
presence and the words of Jesus.

The fact of Jesus’ resurrection does 
not stand alone. Like other areas of His 
ministry, the resurrection has signifi
cance in the realm of human experi
ence. Jesus’ resurrection means He de
feated evil and death. Also, His 
resurrection means His followers can 

continue His ministry. For over nine
teen hundred years Jesus’ ministry 
continues.33

Implications of Rediscovery
Rediscovering the historical Christ as 
presented in the Gospels could have nu
merous positive results. The words and 
deeds of Jesus could become extremely 
relevant to twentieth-century human 
beings. Studying the Gospels about 
Jesus could make the old stories and 
deeds come alive, relate to the present 
situation, and confront people with 
Christ and His claims.

What are some of the implications of 
rediscovering the Jesus of the Gospels?

Contemporary Christians can en
counter the living Christ. Rediscover
ing Jesus does not mean to reconstruct 
stories about Him. Instead, as a believ
er reads Scripture, the Christ of the 
Gospels encounters him or her in a real 
way. The Christ of experience coincides 
with the Christ of the Gospels. There
fore, cultural colorings and psychologi
cal projections about Jesus could be 
eliminated by reading the Gospels and 
by being open to the risen Christ.

Rediscovering the Christ from the 
Gospels and the apostolic writings 
could influence many areas of church 
life. Sunday School lessons and other 
teaching opportunities need to have 
each year some studies on the life and 
ministry of Jesus. The three curricu
lums of the Baptist Sunday School 
Board—Life and Work, Convention 
Uniform, and Bible Book—need always 
to have an annual cycle of some ele
ment in Jesus’ life and ministry.

Baptist colleges, universities, and 
seminaries could profit from an inclu
sion of courses dealing with Jesus in 
the course offerings. Many college stu
dents could profit from a basic chrono
logical study of Jesus’ life and ministry. 
Some students might be interested in 
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how Jesus treated such timely issues as 
life’s meaning, interpersonal relation
ships, sex, women, and the future.

Seminary studies could build on the 
basic study of Jesus. Graduate courses 
could be established to look into the 
scholarly areas about Jesus of Naza
reth. Seminarians need to study more 
about Jesus than just a New Testament 
introductory course or an intensive 
study of one of the Gospels.

Interest abounds in every generation 
in reading material about Jesus. The 
Inter-Varsity Press started a series of 
books in the early eighties which they 
designated "The Jesus Library.” Differ
ent authors look into various aspects of 
Jesus’ life and ministry. Authors write 
of such matters as Jesus’ teachings, His 
hard sayings, His cross and resurrec
tion, His lordship, and His counseling. 
Over the past decades many other sin
gle volumes have appeared which treat 
Jesus in some manner. Publishers need 
to see that interest in Jesus has not di
minished and continue to plan publica
tions accordingly.

Rediscovering Jesus could influence 
the selection of texts and sermons. Text 
selection usually occurs either by the 
preacher or by following a lectionary. If 
the preacher is not careful, texts will be 
selected from Acts, the letters of Paul 
and John, and Old Testament books; 
but the Gospels may be neglected. Lec- 
tionaries contain Bible readings ar
ranged on a three-year cycle.34 Each 
year one of the Synoptic Gospels is em
phasized. If the preacher follows the 
lectionary, emphasis on Jesus will be 
given from Christmas to Easter. This 
time could be as much as six months’ 
emphasis on Jesus’ life and ministry. 
Whatever the method of selecting the 
texts for a year, personal choice or lec
tionary selection, the preacher needs to 
include a large selection of annual ser
mons on Jesus.

Both individuals and churches need 
to keep a constant quest to understand 
Christ. Unfortunately the traditions 
and imaginations about Jesus have 
been deposited over the years. Every 
generation and every culture leaves 
ideas about the Christ on top of the his
torical Jesus. Only through constant, 
careful, open readings of the Gospels 
and apostolic writings can the real 
Christ be rediscovered.
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From Study to Pulpit: 
an Approach to 
Creativity in Preaching
JERYL HARTT

A pastor reviewed recent books in the 
field of homiletics for pastors and staff 
personnel at an informal luncheon. He 
discussed some innovative and imagi
native ways to proclaim the Word such 
as inductive preaching and narrative 
preaching, responsible use of the text, 
etc. As we left the informal luncheon, 
one pastor made the comment: "I am 
just not creative. Maybe God has given 
some preachers an ability to use their 
imaginations but not me.”

Indeed this pastor’s frustration con
cerning his creativity, or lack of it, is a 
common dilemma. No doubt, the un
ending challenge of "two more next 
Sunday,” added to the countless pasto
ral duties of counseling, administra
tion, and pastoral visitation, frustrates 
the creative process. Factors of time 
and mental fatigue stifle and impede 
the creative element in the develop
ment of the sermon.

The kind of creativity essential to the 
development of the sermon is the bal
ance between the preacher’s encounter 
with the text and his ability to meet the 
needs of his listeners. However, such a 
creative balance is easier said than 
done.

The preacher who desires to be bibli
cal in his preaching faces a particular 
dilemma. Can he be true to the message 
of the Word and at the same time cre
atively communicate with his listen
ers? Does the emphasis on the histori
cal context of the text rob the preacher 

of the creativity necessary to meet the 
life needs of his congregation? Often 
this dilemma leads the pastor to con
clude, "I’m just not creative.”

The Problem
Unfortunately this problem is com
pounded at the critical stage of one’s 
preparation for ministry—the semi
nary. William Hull in his essay "Coor
dinating Preaching with Church Objec
tives” contended that students 
typically must integrate on their own a 
segregated curriculum of seminary 
training.1

Reflecting on my own seminary prep
aration, I remember something of this 
frustration. By taking courses in Bible 
and biblical languages, I learned a re
sponsible use of the text. By taking 
courses in theology, I learned a system 
by which to interpret the text. By tak
ing courses in counseling, I learned a 
sensitivity to people’s needs. Then I 
took courses in preaching and learned 
how to structure and organize my 
thoughts.

Each of these disciplines, although 
essential to the total task of ministry, 
were isolated and independent of one 
another. The result of this segregated 
seminary curriculum often leads the 
student-preacher away from an imagi
native yet responsible biblical message.

I think the problem of creativity may 
be stated this way. A sermon may be ex- 
egetically correct, doctrinally sound, 
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psychologically prescribed, homileti- 
cally proportioned, and yet fall flat. 
Why? Essentially the sermon fails to 
make a dynamic impact midway be
tween the homework of the pastor’s 
study and the delivery in the pulpit.

How then does one integrate the dis
ciplines of biblical exegesis with a focus 
on the needs of the listener into the 
structure of a sermon? Obviously the 
quick solution is to borrow and re
preach others’ ideas. However, such a 
solution inevitably brings a dullness to 
the sharp, two-edged sword of God’s 
Word.

As a student at New Orleans Baptist 
Theological Seminary, I occasionally 
walked through the French Quarter. 
On my first visit to the Quarter, I was 
interested in the street-side artist’s de
pictions of French architecture. Having 
moved to New Orleans from the desert 
climate of west Texas, I was struck by 
the contrast of this culture and climate. 
Initially, I wanted to purchase one of 
those French Quarter sketches.

However, now that I am probably 
able to afford a sketch of the New Or
leans French Quarter, I won’t buy one. 
Why? Each artist copied the artist 
down the street, who copied the artist 
at the corner, who copied the artist 
down the street, and so on. The sketch
es nqjonger strike me as original but as 
imitations.

I think this same phenomenon is evi
dent in the sermonic work of pastors 
who borrow and repreach the ideas of 
others. The sermon no longer strikes 
the listener as fresh and creative but as 
an imitation.

The inclusion of your own personal
ity into the fabric of the sermon is the 
means to overcome the monotony of re
preaching another’s ideas. This is what 
I mean by bringing creativity and 
imagination to the sermon.

The inclusion of the preacher’s per

sonality makes sharp and personal the 
preacher’s message for his listeners. 
Phillips Brooks in his Lyman Beecher 
Lectures on Preaching of 1877 gave the 
classic definition of preaching. Brooks 
said: ’’Preaching is the communication 
of truth by man to men. It has in it two 
essential elements, truth and personal
ity. Neither of those can it spare and 
still be preaching.”2 According to 
Brooks, one is not preaching who sim
ply borrows and, in essence, repreaches 
the sermons of another. Eugene Lowry 
in Doing Time in the Pulpit suggested 
that creativity is not something one 
has; rather creativity is that which one 
allows.3 Lowry made a distinction be
tween supposedly possessing creativity 
and allowing creativity to take place.

The young pastor who commented, ”1 
am just not creative,” confessed a real 
frustration in his pulpit ministry. Evi
dently, this young man felt he did not 
possess the creativity and imagination 
to preach fresh and personal sermons. 
His frustration came at the point of de
termining that creativity was a gift 
only the few possess and most of us 
must somehow do without.

The question remains, How does one 
called to the high task of proclaiming 
God’s Word simply allow the creative 
process to flow? Does one sit in a study 
and optimistically wish that the next 
sermon will be spontaneous and cre
ative? Not quite.

A Method Toward Creativity
One technique that may bring this cre
ative element to your preaching is a 
preparatory method called clustering. 
Gabriele Rico in Writing the Natural 
Way introduced me to a prewriting skill 
called clustering.4 Although Rico’s 
work primarily deals with creative 
writing, poetry, and fiction, her method 
has proved helpful for me in the cre
ative process of developing the sermon.
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Clustering is the random association 
of words, insights, and ideas. Clustering 
may be compared to the voyage from 
the structured harbor of logical organi
zation to the deep-conscious oceans of 
image and symbol. Rather than fishing 
for a word or phrase, clustering enables 
a person to explore a sea of words, im
ages, and, on occasion, tones of expres
sion. This random exploration of 
thoughts, memories, and incidents al
lows me to choose more clearly what I 
want to say.

Figure 1 is a representative example 
of a cluster. Notice that the double line 
encircles the word cluster. The double 
line serves to give a reference point of 
commencement. The arrows indicate 
the movement of random associations 
from the initial word. The first word 
that came to my mind from the word 
cluster was association. I drew an arrow 
and then encircled the word. No other 
immediate words came to my mind so I 
returned to "cluster.” The word idea 
came to mind, so I drew another arrow 
and encircled the word. Idea sparked 
the word memory, which in turn initiat
ed the words incident and story.

Perhaps some clarification is needed 
at this point. First, figure 1 only repre
sents a cluster; greater detail and en
largement are necessary for an entire 
sermonic cluster. Second, notice that 
the cluster associations move from ab
stract expressions such as cluster, idea, 
and insight to concrete, visual expres
sions such as voyage, ship, and ocean.

Clustering is a brainstorming ses
sion. Do not reject any idea, word, or 
category. Rather than organizing 
thoughts in a sequential, top-to-bottom, 
typed list, the technique of clustering 
allows a person to group related ideas, 
memories, and patterns of thought in a 
web-like pattern of associations.

Essentially I continue to cluster, that 
is to draw arrows and encircle words, 

until the idea, incident, illustration, or 
revelation of the particular biblical 
passage bursts into clearer perspective 
before me. At some point in the cluster
ing process, the panorama of the ser
mon comes to mind. Although cluster
ing is a random process of thought 
associations, at some point these casual 
and frequently haphazard thoughts gel 
together into a homogeneous whole.

The process of clustering is not solely 
the collection of a number of miscella
neous memories as a poorly conceived 
beginner’s attempt at a homemade 
quilt. Rather, clustering compares to 
the individual pieces of a mosaic. At 
close inspection each individual piece 
possesses its own color, tone, and char
acter. However, from a distance the 
larger picture comes into view. Cluster
ing enables one to capture the larger 
picture of interpreting God’s Word in 
light of listeners’ needs.

Ralph and Gregg Lewis in Inductive 
Preaching: Helping People Listen iden
tified two advantages of the clustering 
technique. First, the visual layout of 
clustering enables one to direct 
thoughts in a variety of directions. Sec
ond, ideas may be grouped regardless of 
their original order of recognition.5

A third advantage of this technique 
is the selective, discretionary use of 
clustered thoughts. Rather than brows
ing through illustration books to give 
sparkle to an otherwise dusty sermon, 
the preacher draws on his own memo
ries, incidents, and personal applica
tions mined during the clustering pro
cess. As a result, the preacher will not 
repreach another’s illustrations or 
someone else’s insights. Clustering al
lows the preacher to insert his own per
sonality into the sermon.

After the prewriting process of clus
tering, the preacher is ready to arrange 
the ideas of the cluster into the sequen
tial order of an outline. The sermon 
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should not necessarily begin with the 
first idea that came to mind at the on
set of the cluster. A word on the outer 
parameters of the cluster may trigger a 
personal incident which may be an ex
cellent means to gain immediate listen
er attention and to establish rapport. 
Then the preacher may pick and choose 
between other ideas, personal stories, 
or insights gained through the created 
web of ideas.

Clustering:
Right-Brain, Left-Brain Procedure
A physiological hypothesis concerning 
the internal operation of the human 
brain partially explains the criteria for 
the clustering technique. Sally Spring
er and Georg Deutsch coauthored a 
book oriented for nonspecialized lay 
readers. In their book Left Brain, Right 
Brain Springer and Deutsch explained 
that two halves or hemispheres com
pose the anatomy of the human brain. 
The opposite hemisphere controls the 
motor skills and sensory perceptions 
for each half of the body. In other 
words, the left hemispheric brain con
trols the right side of the body; and the 
right hemispheric brain controls the 
left side of the body. A stroke to the 
right hemisphere will affect motor con
trol on the left side of the body. Spring
er and Deutsch pointed out that each 
hemisphere of the brain contributes a 
specialized function to the total behav
ior of the individual.6

Some clinicians understand that 
hemispheric selectivity evident in mo
tor skills is also true in the thinking 
and communication process. Gabriele 
Rico, a professor of creative writing at 
Stanford University, understands that 
this right-brain, left-brain hypothesis 
has implications for the inventive as
pect of writing. Rico compared the left 
brain to a computer. This computer or
ganizes and categorizes word bits into a 

grammatical and logical sequence nec
essary for speaking or writing. The sig
nificance of this computer-like ability 
is the capacity to draw upon preexist
ing rules of behavior and perceptions 
about life. Essentially the left brain or
ganizes life, memories, and ideas into a 
sequential order.7

The left brain wants to assure proper 
grammar, the best word choice, and the 
logical progression of each sentence. 
However, the obsessive attention for 
syntax retards and frequently blocks 
the freedom necessary for creativity. 
The left brain’s prerequisite for prepro
gramming explains the typical frustra
tion with creative writing activities.

The rules and systems of procedure 
are of less interest to the right brain. 
Whereas the left hemisphere relies on 
previously accumulated information, 
the right hemisphere specializes in the 
initial orientation of a particular task.8

What ramification does this left- 
brain, right-brain hypothesis have on 
sermon preparation? Too often a 
preacher limits his potential for 
preaching the Word through the 
uniqueness of his own personality be
cause of the left brain’s preoccupation 
for logical, sequential, and grammati
cal organization. The artistic expres
sion of the right brain, not concerned 
for syntax or structure, may explore 
thoughts, memories, and images to 
clarify the preacher’s intention.

Clustering can serve as a creative 
homiletical tool to approach the inter
pretation of Scripture and its applica
tion for human needs. This tool allows 
the preacher to encounter the text in
ductively through questions, mental 
images, analogies, and human 
experiences.

Applying Clustering to Preaching
What will a clustering technique mean 
in the week-to-week process of sermon 
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preparation? Is one supposed to sit in a 
study, draw circles and arrows on pa
per, and expect that listeners are going 
to be fed the Word of God next Sunday? 
Who doesn’t already have enough re
sponsibilities without ovals and 
arrows?

Clustering is only a homiletical tool 
and, as with any tool, if used correctly, 
can save valuable time and mental fa
tigue. Clustering cannot replace the ex- 
egetical study of the text or the pastoral 
relationship with people. It cannot re
place the preacher’s devotional-prayer 
time or his pastoral concerns. These are 
irreplaceable prerequisites to the re
sponsible proclamation of the Word.

I generally begin the actual prepara
tion for my next sermon with the bibli
cal text. The particular text is usually 
part of a planned approach to preach
ing. Every six months I revise my year
ly preaching schedule according to Sun
day, biblical text, and a few ideas about 
the direction of the sermon.

Every Tuesday morning, I read the 
text a dozen times, frequently in vari
ous English translations and the bibli
cal languages in order to get a feel for 
the essence and general flow of the con
text. At this point, I do not turn imme
diately to the exegetical experts of the 
commentaries. I do not want to limit or 
focus my thinking.

The first stage of sermon preparation 
is the key to the resulting creativity of 
the sermon. Clustering is a means to 
spark the preacher’s own imaginative, 
creative encounter with the text. Fred 
Craddock in As One Without Authority 
suggested that honest, exegetical work 
creates within the preacher a thrill of 
discovery. In this sense exegesis is a 
trip by which the preacher moves to
ward a meaningful conclusion.9 To 
move too quickly to the commentaries 
will rob the preacher of his own cre
ative potential.

After reading the text sufficiently to 
get an idea about the flow and the con
text of the biblical passage, I cut off 
about three to four feet of butcher pa
per. My experience has been that any
thing smaller is an insufficient amount 
of space to allow the free association of 
ideas to take place.

First, I write down the word context. I 
circle the word with a different colored 
ink or felt-tip marker. I encircle the 
first word of any cluster with different 
colored ink to facilitate easy recogni
tion of the beginning of the cluster. 
Then I begin to write down every perti
nent fact, idea, or memory from previ
ous study and seminary training that 
relates to the context of the passage: 
author, date, recipients, intention, and 
genre.

Second, I start a new cluster with the 
word discrepancy. Again I encircle the 
word and allow the random associa
tions to come to mind. As I toy with dis
crepancy, I allow problems, doubts, and 
fears encountered by my listeners to 
come into interaction with the text. 
What needs do my listeners experience 
that the biblical text addresses? In re
sponse to that question, images, memo
ries, and personal experiences come to 
mind.

After clustering a variety of needs, 
personal stories, incidents both biblical 
and contemporary, I begin a third clus
ter. I write the word resolution and en
circle it. By resolution I mean the heal
ing power of God’s Word through the 
Holy Spirit to meet my listener’s needs. 
Again I explore a range of applications 
and insights accumulated through the 
clustering process.

During the "resolution” cluster an 
important discovery takes place. In the 
midst of clustering between the integri
ty of the text and the need of the listen
er, an apparent insight, a shift in think
ing, takes place. Once the shift occurs, 
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it seems that I cannot write down the 
thoughts fast enough. In fact, I lose a 
sense of time in the midst of this cre
ative shift. At this point, the whole of 
the sermon breaks into view.

After the creative shift occurs, I be
gin to consult the exegetical experts. 
Only after the preacher’s own meeting 
with the text has happened is the time 
ripe to turn to the commentaries. Clus
tering is not intended to replace respon
sible use of the text but to aid the 
preacher in meeting the text with his 
personality, insight, and experiences.

After consulting the experts, the 
butcher paper begins to resemble the 
jagged lines of a shattered windshield. 
Now the preacher is ready to prepare a 
sermon outline. The clustered web 
serves as a map to guide in the writing 
of the sermon outline and manuscript.

Rather than piecing together a ser
mon with anecdotes, worn-out illustra

tions, and clever quotations, each 
preacher can employ the rich gold mine 
of personal insight and creativity in re
sponse to an encounter with the text.

Preaching does not have to be a tir
ing, unimaginative experience. Preach
ing, at its best, is the creative interac
tion of the preacher’s personality with 
the historic revelation of God’s Word 
and a pastor’s sensitivity to the needs of 
a listening congregation.

William E. Hull, "Coordinating Preaching with Church Objec
tives,” in Preaching in Today’s World, ed. James С. Barry (Nash
ville: Broadman, 1984), 126.

2Phillips Brooks, Lectures on Preaching (Grand Rapids: Baker 
Book House, 1969), 5.

3Eugene L. Lowry, Doing Time in the Pulpit (Nashville: Abing
don, 1985), 92.

4Gabriele Lusser Rico, Writing the Natural Way (Los Angeles: J. 
P. Tarcher, 1983).

5Ralph L. Lewis with Gregg Lewis, Inductive Preaching: Help
ing People Listen (Westchester, IL: Crossway Books, 1983), 129.

eSally P. Springer and Georg Deutsch, Left Brain, Right Brain 
(San Francisco: W. H. Freeman, 1981), 1-23.

7Rico, 68.
8Ibid., 71.
9Fred Craddock, As One Without Authority (Nashville: Abing

don, 1979), 124.

Summer 1988 31



Put a Little Doctrine 
into Your Preaching
MICHAEL ADAMS

With the growing confusion about what 
Christians believe, ministers must pro
claim basic doctrinal truths in a vital 
and dynamic manner. Since the earli
est recording of Christian dogmatics, 
one can see that the Christ event has 
been interpreted differently. However, 
in recent days the cry among ecclesias
tical circles has been for greater ecume
nism. Many are now opting for a one- 
world church. Even in the circles of 
missionary thought, some have sug
gested that Christians engage in dia
logue with non-Christian religions in 
an effort to discover what they might 
have to contribute to Christianity. Giv
en this background, the only hope for 
Christianity to maintain its distinctive
ness is for its ministers’ proclamations 
to be centered on the principal teach
ings of the Scripture in such a way that 
doctrinal soundness is maintained and 
personal, life-situation needs are met.

Commenting on this blending, Mer
rill Abbey suggested:

The flow of traffic on the thorough
fare between doctrine and life situa
tions gauges vitality in preaching. 
Sermons which confront human af
fairs as if they had no roots in doc
trine shrink to cozy chats on small 
matters. Dealing in doctrine not new
ly challenged by the living human 
scene, they become arid. Holding the 
two elements together, preaching 
grows prophetic.1
Laypersons have the right to expect 

doctrinal preaching. Many want it, and 
others will respond after they have be

come accustomed to a new diet of sound 
exposition which presents concrete the
ology that is usable in the context of 
daily living. However, reaching beyond 
the desire of the persons in the pew are 
other reasons for preaching doctrinal 
sermons. First, a careful examination 
of Christianity plainly indicates that 
faith has a doctrinal element. Second, 
doctrine must be proclaimed to commu
nicate adequately the Christian faith. 
Third, doctrine must be proclaimed to 
defend the Christian faith. Finally, the 
proclamation of doctrine will help to 
preserve the Christian faith.

Is preaching the ideal forum for the 
presentation of doctrine?—One could 
question whether preaching is the ap
propriate forum for presenting Chris
tian doctrine. In response to this ques
tion, Merrill Abbey has suggested that 
we are living in a world that is like an 
off-center flywheel, destined to destruc
tion. Abbey would have his reader see 
that a world off center cannot be saved 
short of "recentering.”2 The avenue for 
that recentering effort is the gospel, for 
only it can avail. If Christian ministers 
are reluctant to center their preaching 
in the doctrines that are clearly and 
powerfully taught in the Bible, others 
may lead their congregations away to 
falsehood. In short, preaching can only 
meet the needs of our day and a world 
that is off center when preachers cen
ter their message on vital Christian 
doctrines.

Phillips Brooks supports the sugges
tion that the preaching of doctrine is
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paramount in his Lectures on Preach
ing: "Preach doctrine, preach all the 
doctrine that you know, and learn for
evermore and more; but preach it al
ways, not that men may believe it, but 
that men may be saved by believing 
it.”3

Perhaps the most persuasive argu
ments for the sermon as the medium 
for doctrinal proclamation are pro
vided to us by Wayne Ward. Ward has 
cited three reasons for the immediate 
need of doctrinal preaching in South
ern Baptist pulpits. He suggested that 
the first reason is the decline of our 
Church Training program. This decline 
is not only in attendance but also in the 
treatment of doctrinal concerns. Re
cent efforts have been made to 
strengthen the subject matter in this 
area, but attendance remains low. Sec
ond, Ward suggested that churches 
compete with sects. The abundance of 
cult activity suggests that ministers are 
doing less than an adequate job of clear
ly proclaiming the doctrines of our 
faith. Finally, Ward argued that we are 
in a time of theological debate resulting 
from a lack of doctrinal understand
ing.4 The need for doctrinal preaching 
is present not only because of the 
soundness of belief that doctrinal 
preaching produces but also because of 
persons’ need for salvation. One must 
remember that it is the "foolishness” of 
preaching that is the avenue for the sal
vation of humanity (see 1 Cor. 1:21).

What historical models can preachers 
follow today?—Doctrinal preaching 
has had a long and illustrious history. 
The motive, content, and inspiration 
for this type of preaching find their ori
gins in the Bible. The forms and rules 
for the argumentation are derived from 
the Greek and Roman world.5 The 
prophets, the wisdom literature, the 
practice of the synagogue, and the 
teachings of Jesus contribute to the 

foundations of doctrinal preaching. Ar
istotle’s Greek contribution and Quin
tilian’s Roman contribution are also 
significant.6 The age of church fathers 
brought a cautious stand toward any
thing secular. Therefore, most of the 
ideals at this time were built on biblical 
characters. Simultaneous to this rejec
tion of the secular was solidification of 
the Scriptures. In the later stages of the 
patristic age, emphasis was placed on 
exposition of biblical passages to edify 
the hearer.7 Origen held that each pas
sage of Scripture had three founda
tional meanings. These meanings were 
the historical, the doctrinal, and the 
spiritual.8 Augustine felt that the 
preacher needed to instruct the 
listener.9

The Middle Ages (AD 500-1500) 
lacked productivity for any sermonic 
material.10 However, in the fifteenth 
and sixteenth centuries a wave of intel
lectualism yielded new material on the 
preaching of sermons. From 2 Timothy 
3:16 and Romans 15:4, Andrew Hyper- 
ius deduced that preaching should be 
defined in a fivefold manner. He saw 
preaching as doctrinal, argumentative, 
institutive, corrective, and consola
tory.11 The Reformation produced some 
of the most fertile ground for doctrinal 
preaching. Luther, Zwingli, Calvin, and 
Knox produced a natural respect for 
preaching as a method of teaching 
Christian truth and practice. Each of 
these great leaders of the Reformation 
supported two contentions about the 
preaching event. First, the content of 
preaching was the Bible. Second, the 
aim of preaching was didactic.12

The last three centuries have seen in 
preaching a great production of ser
monic material and the use of histori
cal backgrounds to supplement the lis
tener’s understanding of what a text 
means. The most significant influence 
on recent preaching has been the Yale 
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Lectures which began in 1872.13 From 
1900 to 1940, these lectures ignored 
doctrine and emphasized ethics.14 In 
1940, Wyatt Aiken Smart changed the 
trend against doctrinal preaching. He 
contended that there were three rea
sons for the decline. First was an uncer
tainty on the part of the modern 
preacher. Second, an excessive desire to 
be liberal (less dogmatic) resulted in a 
loss of convictions. Finally, many 
preachers at the time apparently felt 
that the doctrines which had been 
handed down to us seemed to have little 
relation to life.15 The Yale Lectures 
from 1940 to 1943 recognized the de
cline of doctrine and sought to empha
size the need for the doctrinal sermon. 
Three doctrines were highlighted: the 
transcendence and sovereignty of God, 
the sinfulness of persons, and the sav
ing action of God in Jesus.16

In Baptist life several key figures 
have helped to shape our doctrines. 
Roger Williams provided us with in
sights into religious liberty.17 Andrew 
Fuller provided us with a theology of 
mission advance.18 However, probably 
the person who had the greatest effect 
on Baptist thought in recent history 
was James Robinson Graves.19 Given 
this heritage in Baptist life, preachers 
should faithfully demonstrate a knowl
edge of sound doctrinal beliefs and 
careful exposition.

What keys are available to the 
preacher who desires to preach doc
trine?—Sound doctrinal preaching 
should begin with an understanding of 
the meaning of doctrine and its rela
tionship to preaching. Doctrine is 
teaching, and it is the preacher’s chief 
business.20 The preacher preaches 
about truth. Truth allows the preach
ing of the gospel to maintain its vitali
ty. Many facts and truths in the Scrip
tures when randomly arranged appear 
to have little significance to doctrine.

However, John Broadus reminded us of 
the following truth: "The entire body of 
Scripture teaching upon any particular 
subject, when collected and systemati
cally arranged, has come to be called 
the ’doctrine’ of Scripture on that sub
ject, as in the doctrine of sin, of atone
ment, of regeneration, etc.; and in this 
sense we ought to preach much on doc
trines of the Bible.”21

Doctrine has three distinct roots. The 
first is catechesis, meaning that it is 
connected teaching. Any system of 
teaching must see that every part is 
connected to every other part. The sec
ond root is political. Doctrine on a cer
tain subject should interact with other 
philosophies to provide an apologetic. 
In this sense the Christian teaching 
that is preached from the pulpit should 
be defensible. The final root of doctrine 
is exegetical, meaning that it should be 
grounded in Scripture. All doctrine 
should be supported by Scripture.

A second key for preaching sound 
doctrine is obtained when the preacher 
learns to concentrate on the New Tes
tament imperative to preach doctrinal 
sermons. Both the misuse of the Bible 
and its disuse have serious conse
quences for the health of Christianity. 
If doctrinal preaching is of value, then 
it should be encouraged by the Scrip
tures. Also, preaching of this kind 
should be filled with the content of the 
Scriptures. Leander Keck offered the 
following observation: "The people of 
our day need to know their Bible. They 
should understand the fundamental 
doctrines of the Christian faith more 
thoroughly. It is furthermore needful 
that this material be made practical for 
daily living.”22

The Bible as a whole, and the New 
Testament specifically, was written for 
a threefold purpose. First, it was writ
ten to lead people to faith in Christ. Sec
ond, it was written to develop mature 
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Christian character through continu
ous growth in this faith. Third, it was 
written to encourage and sustain in the 
midst of life’s discouragements.23 
Therefore, one might conclude that the 
Bible validates doctrinal preaching as 
encouraging the believer in a time of 
crisis. Keeping this in mind, one is 
made aware of the fact that several 
New Testament passages encourage 
the preaching of doctrine.

The case in favor of doctrinal preach
ing in the New Testament is clear. First 
Peter 3:15 offers the following com
mand: "But sanctify Christ as Lord in 
your hearts, always being ready to 
make a defense to everyone who asks 
you to give an account for the hope that 
is in you.”24

While the context of this verse is the 
trials placed on Christians in the first- 
century, Roman world, the command is 
no less real for today’s world. "So it is in 
the twentieth century. There is a con
stant need for answering the challenge, 
’What is the basis for your Christian 
hope?’ ”25

It is also clear that the early New 
Testament church engaged in doctrinal 
preaching. Acts 2:42 relates that after 
the day of Pentecost the young Chris
tians devoted themselves continually to 
the teaching of the apostles. In Acts 
5:28, the apostles are found to be on tri
al for teaching in the name of Jesus. 
These passages reveal the need for the 
New Testament church to teach the ba
sic ideals of Christianity.

However, in the Pastoral Epistles we 
see some distinctive instruction for the 
preacher to become a teacher of doc
trine. One finds the following state
ment in 1 Timothy 4:6: "In pointing out 
these things to the brethren, you will be 
a good servant of Christ Jesus, con
stantly nourished on the words of the 
faith and of sound doctrine which you 
have been following” (NASB).

Paul’s instruction to Timothy is plain 
enough. For a minister to be a good 
minister, he must preach sound doc
trine. This contention is supported by 
Paul at other junctures. In Titus 1:9 
Paul wrote about the things that an 
"overseer” must do; he suggested that 
he must hold fast the word of faith in 
order that he might be able to exhort in 
sound doctrine and refute those who 
contradict the teachings of the church. 
In Colossians 4:6, although Paul was 
not addressing the Christian minister 
as such, he reminds us that all speech 
which is directed toward refutation 
should be seasoned with grace.

The Scriptures themselves claim 
their design to be useful for doctrinal 
preaching. "All Scripture is inspired by 
God and profitable for teaching, for re
proof, for correction, for training in 
righteousness (2 Tim. 3:16, NASB).

This verse reveals the fact that Scrip
ture is to be used for doctrinal preach
ing. This leads one to conclude that the 
New Testament does commend doc
trinal preaching. It further leads one to 
conclude that this form of preaching, 
like any other, should maintain a high 
degree of biblical content.

"Doctrinal preaching is that which 
aims at instructing the people methodi
cally in the truths of the Gospel.”26 
Dwight Stevenson suggested a five-step 
plan for preaching doctrinal sermons 
with biblical content. First, one should 
select a key word or phrase from the 
Bible. Second, using the best word 
books and biblical dictionaries avail
able, one should study the key word se
lected. Third, from among the many 
passages of Scripture that embody the 
doctrine, one should select the more 
significant texts. Fourth, one should 
check one’s study of the Scripture 
against any knowledge of the doctrine 
gained by personal encounter. Finally, 
one should enlarge the extensional 
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meaning of the doctrine by locating its 
operation in the lives of the congrega
tion.27 Stevenson further suggested 
that doctrinal sermons can begin with a 
text which causes them to be deductive 
in structure, or they can end with a text 
which causes them to be inductive.

A third key available to the preacher 
who desires to proclaim through the 
medium of a doctrinal sermon is the 
knowledge that preaching is persua
sive. Chevis Horne offered the follow
ing opinion about preaching: "The New 
Testament makes a staggering claim 
for the gospel: It is the power of God 
unto salvation. The preacher must be
lieve this if he is to be effective. He 
must believe that the gospel has the 
power to redeem man, make him more 
moral, and give him a greater social 
awareness. If it can’t why preach?”28 
Preaching has the power to persuade 
and the power to meet the needs of 
persons.

"Communication is essential. Our 
living is interpersonal. Persons need to 
relate meaningfully to one another in 
order for there to be life.”29 The preach
ing event provides communication 
needed for the spiritual life. The 
preacher must learn that communica
tion is more than sharing information. 
Merrill Abbey has suggested that for 
communication to take place a seven
step process is essential. The steps are: 
transmission, contact, feedback, com
prehension, acceptance, internaliza
tion, and interaction.30 These seven 
steps remind the preacher of the me
chanics of communication which take 
place during the preaching event. How
ever, some intangibles must also be 
considered concerning the preaching 
event and its effect on the listener.

H. H. Farmer suggested that one of 
the intangibles is the establishment of 
the I-Thou relationship. In this rela
tionship the preacher begins at the 

point of his personal encounter and 
faith in God. He conveys his I-Thou re
lationship with God to others who seek 
this same relationship.31 Farmer 
warned the preacher to be conscious of 
one matter in this relationship:

Clearly the preacher, if he is to sus
tain his solemn responsibility for cre
ating that I-Thou relationship with 
his hearers in which the divine thou 
Himself approaches men and women, 
cannot permit himself to lose sight of 
this. He must indeed always be out for 
a verdict in the heart of his hearers of 
so profound a kind that both feeling 
and will are involved.32
The application of this intangible to 

the preacher, the congregation, and the 
doctrinal sermon is threefold. First, the 
preacher must assume that the congre
gation generally desires the I-Thou re
lationship with the preacher and cer
tainly with God. Second, the preacher 
is presenting in a doctrinal sermon his 
understanding of a particular doctrine 
as it is generated through his I-Thou re
lationship with God. Third, while the 
preacher must not avoid preaching for 
a verdict, in the doctrinal sermon he 
must not create an avenue for manipu
lation. The preacher must allow for an 
atmosphere of clear thinking in the lis
tener. In the doctrinal sermon the 
preacher is proclaiming the revelation 
about a particular doctrine that he has 
received by virtue of this I-Thou rela
tionship with God. Also, the preacher is 
trying to create an atmosphere in 
which the listener can receive insight 
about a particular doctrine through the 
avenue of the listener’s I-Thou relation
ship to God.

A second intangible—the difference 
in verbal symbols—must be faced by 
the preacher who chooses to preach 
doctrinally.33 Each congregation has a 
variety of personalities, educational 
backgrounds, environments, and class
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es. These can be measured and under
stood. However, the preacher is never 
sure what the listener will visualize 
when he announces that the subject for 
today’s sermon is the doctrine of salva
tion. Also, the words used to define sal
vation can be misunderstood. The 
preacher must carefully choose his 
words to convey the proper image in 
the listener’s mind.

A final key for constructive doctrinal 
preaching is found as the preacher re
members that he is preaching to the 
needs of the people. "The essential task 
of the minister is that of mediating 
God’s power and love and mercy 
through a capacity for soul-communion 
that manifests itself through both 
preaching and pastoral care.”34 It is 
safe to assume that the function of 
preaching and pastoral care are inter
related. One’s preaching is reflected in 
one’s pastoral care, and one’s pastoral 
care is reflected in one’s preaching. The 
ability to feel and be sensitive should be 
a cardinal trait for any pastor.35 This 
implies the necessity of any preacher’s 
being in touch with the needs of his con
gregation. It also implies the necessity 
of that person’s gearing his preaching 
and his pastoral care to meet the needs 
of the persons to whom he ministers. 
He must ask what specific needs are 
present in the congregation that can be 
met by the preaching of doctrinal 
sermons.

"In almost any church on any Sun
day, the preacher can be sure that vari
ous degrees of doubt and faith are 
present in the congregation.”36 The 
preacher of doctrinal sermons has the 
capacity through presenting the doc
trines of salvation and the security of 
the believer to strengthen the faith of 
the listener. Guilt and the need for for
giveness are also areas of need in a con
gregation. A sermon on the doctrine of 
sin could keep the listener’s guilt 

healthy, and a sermon on the doctrine 
of the trinity and its work could help 
the listener realize the way to forgive
ness. In our preaching we need to be 
concerned with those who are overanx
ious, lonely, discouraged, hostile, or 
bored. Sermons on the church, its ordi
nances, the second coming, and death 
should help meet these emotional 
needs.

The preacher must also question the 
best style for presenting these doc
trines. That style should be directed to
ward needs. Edmund Linn has discov
ered some suggestions for need
centered preaching.37 First, the 
preacher should use clear language. 
This implies not only word selection 
but also simplicity in phrase and sen
tence structure. Second, the language 
should be vivid. The language should 
paint an accurate picture that is close 
to the needs of the listeners and is un
derstood by the listeners to meet their 
needs. Finally, the preacher must be 
forceful. This can be done by being con
crete and by using the active voice and 
the present tense while building to an 
emotional climax. One other factor in
volves the preacher’s demeanor. He 
should always remain humble and 
concerned.

Preaching should bring together the 
message, the messenger, and the con
gregation in an effort to allow the eter
nal Word to touch a living situation. 
"Ideally, every sermon ought to be Bib
lical in substance, doctrinal in form, 
and practical in effect.”38 When the 
preacher keeps these three objectives 
before him, he will usually produce ser
mons which explore the doctrines of 
the Bible. Baptists have long claimed to 
be a people of the "Book.” If this is true, 
the preacher must always seek to put a 
little doctrine into his sermon.
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Interpreting the Church’s 
Mission Through Worship
MARTIN THIELEN

A funny thing happened in my first 
pastorate. One Sunday night our dea
cons decided to purchase sixty tons of 
gravel for the church parking lot. The 
gravel was ordered on Monday and was 
to arrive by 5:00 PM on Tuesday. Tues
day evening came, but the gravel did 
not. I called the man from whom we 
had ordered the gravel and informed 
him that it had not yet arrived.

’’But it’s already been delivered,” he 
said.

"Well,” I replied, "it’s not here.”
He sounded worried. "This is the pas

tor of Grace Baptist Church, isn’t it?” 
he asked.

"No,” I said, "this is the pastor of 
First Baptist Church.”

Grace Baptist Church was pleased to 
have their parking lot recovered at no 
cost!

This story reminds us of an impor
tant principle. If we don’t know where 
we’re going, we’re not likely to get 
there. This is certainly true in the life 
of a church. A church needs a clear 
sense of direction and purpose. The 
Bible tells us, "Where there is no vi
sion, the people perish” (Prov. 29:18).

This article has three goals: (1) to ex
plore the reasons a church needs a pur
pose statement, (2) to write one, and (3) 
to interpret that statement through 
worship.

Exploring the Need 
for a Mission Statement
A church needs a formal mission state
ment for many reasons. One is to clari

fy its purpose.
Truman Brown pointed out the need 

for mission clarification. "It is easy to 
assume that a large majority of active 
church members have a good sense of 
their church’s objectives. Usually this 
is not the case.”1 A mission statement 
can correct this problem by clarifying 
the church’s reason for being.

A well-written purpose statement can 
give your church a sense of direction,— 
It points the way to go. It provides the 
foundation for annual and long-range 
planning. A church without this sense 
of direction may be in trouble. "When
ever any system is unclear about what 
it is trying to accomplish (its mission), 
the impact on the rest of the system 
will be confusion, fuzziness, frustra
tion, and ineffectiveness.”2

Churches without a clear sense of di
rection often get sidetracked by periph
eral concerns. I once asked a group of 
laypeople, "What is the greatest need 
of your church?” One woman said, "We 
need carpet in the nursery.” The nurs
ery may have needed carpet, but was it 
their greatest need? A purpose state
ment can direct a congregation away 
from relatively unimportant issues and 
help them focus on more significant 
ones.

A purpose statement can help moti
vate a church.—In his book To Dream 
Again, Robert Dale talks about the im
portance of a church’s having a dream. 
"A new dream awakens a congregation 
... a healthy church lives out of a 
healthy dream.”3 A mission statement 
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puts the church’s dreams into writing. 
A clearly communicated dream helps 
motivate the congregation.

A mission statement can make a 
church more effective.—"Effective min
istry is more likely to happen when 
church members are aware of and thor
oughly familiar with the church’s ’rea
sons for being.’ Everything you do (pro
grams, ministries, stewardship, etc.) 
should begin with and reflect your 
church’s stated purpose.”4

A mission statement helps a church 
be intentional in its ministry.—Specific 
plans and goals can be developed from 
the general purpose statement. The 
end result is more effective ministry.

A purpose statement can also help a 
church evaluate itself.—All programs, 
planning, goals, and activities should 
be evaluated in light of the mission 
statement. Activities which help the 
church accomplish its mission should 
continue. Those which do not contrib
ute to the church’s mission need to be 
re-evaluated.

These are just some of the reasons a 
church needs a mission statement. A 
clear purpose statement can help (1) 
clarify the church’s mission, (2) give it a 
clear sense of direction, (3) motivate the 
people, (4) help the church be more ef
fective, and (5) be a tool for evaluation.

A purpose statement is no panacea, 
however. It accomplishes little by itself. 
But it can serve as the foundation for 
the church’s entire ministry. It can be
come a springboard for church renew
al. It is essential that a church adopt a 
purpose statement.

Writing a Mission Statement
Writing a mission statement requires 
four basic steps. First, you must gather 
a group together to write the document. 
The Church Council is the best repre
sentative group to do this. If you do not 
already have a Church Council, this 

would be a good opportunity to begin 
one. The Church Council Handbook ex
plains the process.5 Groups other than 
the Church Council may also be used. 
The deacons, missions committee, or a 
specifically designated committee 
could write the document.

The second step is to do a biblical 
study of the church’s mission. The 
group needs to seek biblical guidance 
concerning the purpose of the church. 
Time should be spent grappling with 
this issue.

The third step is to write the state
ment. While every member of the 
group needs to give input, the final doc
ument cannot be written in a group set
ting. One person needs to take all the 
ideas, compile the results, and write 
the final draft. Of course, the final 
statement must be approved by the en
tire group.

The final step is church approval. At 
a business meeting the mission state
ment needs to be presented and dis
cussed. The church should then vote to 
accept the document as the church’s 
formal purpose statement.

In addition to Church Council Hand
book, Church Planning a Year at a 
Time6 and To Dream Again offer specif
ic guidance.

Here is an example of a mission 
statement which was developed using 
the above process.

Our objective is to be a worshiping 
congregation. God has called His 
church to engage in personal and cor
porate worship. Jesus taught us to 
"worship the Father in spirit and 
truth” (John 4:23, RSV).7 
Our objective is to be a witnessing 
partnership. The church is to pro
claim the good news of the gospel to 
our community, nation, and through
out the world. Christ commanded His 
church to "go... and make disciples of 
all nations” (Matt. 28:19, RSV).
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Our objective is to be a caring commu
nity. Jesus taught His church by ex
ample and words to minister to the 
physical, emotional, and spiritual 
needs of people. "So then, as we have 
opportunity, let us do good to all men” 
(Gal. 6:10, RSV).
Our objective is to be an equipping 
center. The church is called to equip 
its people to live as Christians in all 
areas of life. The Scriptures teach us 
to equip the saints for the work of 
ministry (see Eph. 4:12).
Our objective is to be a loving fellow
ship. Benefits of being a Christian in
clude the love, the encouragement, 
and the friendship of the church fam
ily. The Bible says, "Beloved, let us 
love one another” (1 John 4:7, RSV).8 
Keeping the purpose statement be

fore the congregation is essential. Refer 
to it often. Use it in church planning. 
Set annual, specific goals based on its 
principles. Make it visible in the 
church. Have copies framed and placed 
throughout the church. Make it a cen
tral part of your church’s promotional 
material. Put it in your church bro
chure. You may even choose to struc
ture your church budget around it.

Interpreting the Mission Statement 
Through Worship
One of the most effective ways to keep 
the mission statement in the minds of 
the people is to highlight it in worship. 
Worship is often the largest gathering 
of the church. It is a good time to keep 
the church’s mission in front of the 
congregation.

In his book Twelve Keys to an Effec
tive Church, Kennon Callahan said, "It 
is decisive that leaders lead the congre
gation toward the thoughtful accom
plishment and achievement of substan
tive objectives.”9 Leading a church to 
write a purpose statement and inter
preting it through worship are helpful 

steps toward accomplishing this task.
Interpreting the church’s mission 

through worship is not only effective 
but appropriate. One of the purposes of 
worship is to challenge God’s people to 
carry out His work in the world. This is 
certainly not the only purpose of wor
ship, but it is a significant one.

Isaiah’s worship experience is in
structive at this point (6:1-8). Four 
movements of worship are found in this 
text. First, there was a time of praise. "I 
saw the Lord ..., high and lifted up” (v. 
1). Second, there was a time of prayer, 
in this case a prayer of confession. 
"Woe is me! For I am lost; for I am a 
man of unclean lips” (v. 5, RSV). Third, 
there was proclamation of God’s Word. 
"I heard the voice of the Lord” (v. 8). 
Fourth, there was a time of surrender 
and commitment. "Here am I; send 
me” (v. 8). To be authentic, worship 
must have this element of challenge, 
surrender, and commitment. Focusing 
on the church’s mission through wor
ship, then, is effective, appropriate, and 
biblical.

After your church adopts its purpose 
statement, you can begin to prepare a 
worship series to interpret it. Three 
steps are necessary. First, block out 
several consecutive Sunday morning 
worship services. The number of weeks 
necessary depends on your particular 
purpose statement.

Second, prepare the worship series. 
Don’t hurry this process. Give yourself 
time to develop a quality series. Atten
tion needs to be given to the entire wor
ship service and not just to the 
sermons.

Third, publicize this event. Try to 
build enthusiasm and expectation. In
volve as many laypeople as possible in 
the worship series.

I planned a worship series on the mis
sion of our church soon after we adopt
ed our formal purpose statement. In 
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our worship services we block the order 
of worship into several movements by 
the use of interpretative categories. 
Here is the basic outline we used 
throughout the series:

• Preparing for Our Mission
• Praying for Our Mission
• Supporting Our Mission
• Interpreting Our Mission
• Committing Ourselves to Our 

Mission
Under '’Preparing for Our Mission” 

were the prelude, call to worship, and 
introduction of the theme. This was ac
complished through responsive read
ings, hymns, and the invocation. Our 
goals were to prepare for worship, and 
to introduce the particular part of the 
mission statement (worshiping, wit
nessing, fellowshiping, caring, equip
ping) to be highlighted that day.

Under ’’Praying for Our Mission” we 
had a time of silence and prayer. The 
prayer related directly to the theme of 
the day. When the theme was worship, 
we prayed the Lord’s Prayer. When the 
theme was witnessing, the prayer fo
cused on that, and so on.

Under ’’Supporting Our Mission” 
were the offertory hymn, offertory 
prayer, and offering. We reminded our 
congregation that our tithes and offer
ings support our church’s mission. We 
printed an offertory prayer in the order 
of worship for the entire congregation 
to pray. The offertory prayer and hymn 
were related to the theme.

Under ’’Interpreting Our Mission” 
were the children’s sermon, Scripture 
reading, anthem, and sermon. All four 
were directly tied to the theme. Before 
the sermon the congregation read to
gether the portion of the mission state
ment that was printed at the top of the 
order of worship.

Under ’’Committing Ourselves to 
Our Mission” were the invitation, bene
diction, and postlude. The invitations 

and benedictions also related to the 
theme of the day. The announcements 
could also be put under this section if 
understood as opportunities of service 
and commitment.

One of the orders of worship we used 
during this five-week series follows at 
the end of this article. It illustrates how 
a purpose statement can be interpreted 
through worship.

The job of interpreting the church’s 
mission is not finished when the wor
ship series is completed. We must con
tinually challenge our churches to ac
complish their mission. This needs to 
be done on a regular basis in various 
ways throughout the church’s minis
try.

Interpreting the church’s mission 
through worship is only one component 
of leading a church to be on mission. 
Let us never make the mistake of 
thinking that mission statements, ser
mons, and worship services alone will 
accomplish the church’s mission. They 
will not. They must be combined with 
planning, organizing, and implement
ing church ministries and activities. 
Worship services and ministries which 
focus on the church’s mission combine 
to accomplish the great purposes of 
God’s churches.

Several years ago I had a discussion 
with a Vietnam veteran. He said: 
’’When I first went to Vietnam, I had a 
clear sense of purpose. I was going to 
save the world from Communism. 
When I got there, however, and saw the 
insanity of the war, my sense of pur
pose was destroyed. Then I developed a 
new purpose—to survive another day.”

If we’re not careful, we can have a 
similar experience in the church. We 
can lose sight of our purpose, and devel
op a survival and status quo mentality. 
Interpreting the church’s mission 
through worship will help us avoid this. 
It will remind us that our goal is not 
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survival but service for our Lord.
*J. Truman Brown, Jr., Church Council Handbook (Nashville: 
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12.
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THE WORSHIP OF GOD

Our objective is to be a worshiping con
gregation. God has called His church to 
engage in personal and corporate wor
ship. Jesus taught us to '"worship the 
Father in spirit and truth” (John 4:23, 
RSV).

Preparing for Our Mission
Prelude
Choral Call to Worship Choir
""Now Let Us All Praise God and Sing” 
Responsive Reading

Pastor: Why are we here 
today?

People: We are here to wor
ship God.

Pastor: And why do we wor
ship God?

People: Because He is worthy 
of our worship.

Pastor: Why is He worthy?
People: He created the heav

ens and earth.
He gave us the gift of 
life.
He provides all our 
needs.
He makes us whole 
through Christ.
He makes us a com
munity of faith.
He gives our life pur
pose and meaning.
He is the one and 
holy God.

Pastor: Yes, God is worthy of 
our worship.

All: Let the worship 
begin!

Hymn ""Brethren, We Have Met to 
Worship” No. 260
Invocation
Concerns of the Church

Praying for Our Mission
Discipline of Silence

""Be still, and know that I am 
God” (Ps. 46:10).

The Lord’s Prayer

Supporting Our Mission
Hymn ""Come, Thou Fount of Every 
Blessing” No. 13
Offertory Prayer

God of all gifts, we bring our 
tithes and our offerings as an 
act of love and worship. We 
dedicate the giver and the gift 
for service in your kingdom. In 
the name of Him who gave His 
all for us. Amen.

Offering

Interpreting Our Mission
Children’s Sermon
Scripture Reading Genesis 8:13 to 9:1 
Special Music ""I Saw the Lord” 
Message ""A Worshiping Congregation” 

Pastor

Committing Ourselves to Mission
Invitation Hymn
""Just As I Am” No. 187
Benediction
Postlude
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A Call to Baptist Basics
HENRY WEBB

Bold Mission Thrust 
Develop Believers, 1988-89
Southern Baptists have accepted the 
challenge of sharing the gospel with all 
persons by the year 2000. During 1985- 
90 this Bold Mission Thrust challenge 
has included three goal areas: Reach 
People, Develop Believers, and 
Strengthen Missions. These goals areas 
are interrelated and interdependent. 
All are essential to reach the awesome 
challenge of Bold Mission Thrust.

Strengthen Missions is receiving the 
spotlight in 1987-88 with a focus on the 
National Missions Prayer Plan. Devel
op Believers will get the main focus in 
1988-89 as "A Call to Baptist Basics.” 
The emphasis in 1989-90 will be on 
Reach People.

Lottie Moon served as a Southern 
Baptist missionary in China for thirty- 
nine years. In 1912, the year of her 
death, 2,358 persons were baptized in 
that area, almost doubling the number 
of Baptists. Pastor Li Show-ting was 
baptizing over 250 persons per year, 
more than anyone else in North China. 
The overwhelming need of these new 
Christians led this great evangelist to 
say to the missionaries, "We must stop 
receiving new members until we can 
train those we already have.”1

How tragic it would be to stop reach
ing people for Christ in order to have 
time to train them. Fortunately, Pastor 
Li did not do this. During his ministry 
he baptized more than ten thousand 
people. Southern Baptists need to be as 
concerned as Pastor Li for the continu
ing training needed by Christians.

To reach the goals of Bold Mission 
Thrust, a strong emphasis on develop

ing believers is needed in churches 
throughout the Southern Baptist Con
vention. "A Call to Baptist Basics” is a 
strategy to help churches lead their 
members to commit themselves afresh 
to the Baptist basics of discipleship and 
evangelism. Discipleship and evange
lism are so interwoven in Scripture 
that they cannot be divided. Evange
lism that does not lead to and include 
discipleship is shallow and abortive. 
Discipleship that does not result in 
evangelism is ingrown and deceptive. 
Biblical evangelism includes disciple
ship training. Effective discipleship 
training results in enthusiastic 
evangelism.

"A Call to Baptist Basics” includes 
some key projects to equip members in 
the strategic areas of discipleship and 
evangelism. Your church may not be 
able to implement all the projects. Se
lect those which will best meet your 
church’s needs. See the March 1988 is
sue of Church Training magazine for 
more information on each project.

Back to Basics is a twelve-month 
study in all Church Training dated per
iodicals for adults, youth, and children 
(October 1988—September 1989). It be
gins with a two-month Dynamic Doc
trines study on "The Bible: Guideline 
for Our Faith” (October) and "God and 
His People in Covenant” (November). 
The following months will include his
tory units on the development of the 
canon, skill units on participating in 
the work of the church based on cove
nant relationships and on how to use 
the Bible, and polity units relating how 
Southern Baptist structure is built on 
covenant and the free-church concept.
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Prime Time Pastor’s Seminars are 
short-term Equipping Center courses 
led by the pastor for adults who are not 
involved in Church Training disciple
ship training.

The Ingathering: Reclaiming Inac
tive Church Members project uses the 
Equipping Center module by that name 
to train persons to visit inactive mem
bers and call them to renew their com
mitment to the basics of the Christian 
life and to responsible church member
ship. The project includes preaching to 
create concern for inactive members, 
training in listening skills for those 
who will visit dropouts, visiting inac
tive members to cultivate a relation
ship, and helping dropouts become in
volved again in the life and ministry of 
the church.

The New Christian Encourager Plan 
will enable your church to help each 
new Christian begin with an under
standing of the basics. An experienced 
Christian from the new Christian’s 
Sunday School class or department is 
enlisted as an encourager to help each 
new Christian (adult, youth, or child) 
complete the appropriate Survival Kit 
for New Christians and to become in
volved in the life of the church.

The Baptist Doctrine Study for April 
1989 on the theme "The Doctrines Bap
tists Believe” will help participants 
know what the Bible teaches about ba
sic Christian and Baptist doctrines and 
how these doctrines relate to life. Ap
propriate books are available for each 
age group.

Master Life and Disciple Youth pro
vide intensive study and practice for 
adults and youth in the basics of disci
pleship and evangelism. MasterLife is a 
highly experiential course based on 
Bible study, personal practice, and 
group accountability. Disciple Youth in
cludes retreats, Bible study, Scripture 
memorization, and witnessing.

LEADtime is a project to plan for and 
train church leaders. Trained leader
ship is essential to accomplishing the 
goals both of the church and of Bold 
Mission Thrust.

LIFE—Lay Institute for Equipping— 
consists of intensive, experiential 
courses such as MasterLife, MasterDe- 
sign, PrayerLife, and Parenting by 
Grace.

The Year of the Laity in Evangelism 
and Discipleship seeks to involve and 
awaken the laity to evangelism and 
ministry in the marketplace and to dis
cipleship training. The church should 
conduct a Lay Renewal Weekend in the 
fall of 1988 followed by witness train
ing in the spring of 1989, using a Lay 
Evangelism School or Training Sunday 
School Workers in Evangelism Equip
ping Center module. Discipleship train
ing activities undergird, support, and 
continue the gains made in lay renewal 
and lay witness training.

The annual Christian Home Empha
sis in 1989 (Mother’s Day to Father’s 
Day) will be on the theme of "Christian 
Family Relationships.”

Calling Out the Called is a project fo
cusing on Life Commitment and 
Church Vocations, Sunday, April 23, 
1989, to encourage persons to discern 
God’s call to ministry and to prepare 
for that ministry.

Launch the emphasis on "A Call to 
Baptist Basics” on Dynamic Doctrines 
Enrollment Day, October 2, 1988. The 
purpose of the day is to introduce the 
Dynamic Doctrines study and to enroll 
persons in Church Training. During 
the evening worship doctrinal hymns 
can be sung (see August 1988 Church 
Musician), and the pastor can preach a 
doctrinal sermon (see July 1988 
Proclaim).

‘Catherine B. Allen, The New Lottie Moon Story (Nashville, 
Broadman, 1980), 292.
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Book Reviews
Preaching the Easter Story. Hugh 
Litchfield. Nashville: Broadman Press, 
1987. 127 pages. $5.95, paperback.

Preaching the Easter Story by Hugh 
Litchfield cries to be read by every pul
piteer during the Easter season. The 
author, who has pastored the Azalea 
Baptist Church in Norfolk, Virginia, 
since 1971, has presented a masterful 
collection of fifteen Easter messages. 
The purpose of the book is to proclaim 
the theme of hope found in the resur
rection of Jesus Christ in such a way 
that the heart and mind of the reader 
and listener are stirred to approach life 
with a new confidence.

To accomplish this goal, Litchfield 
has presented three series of sermons 
which each contain an additional 
theme. The first series of five sermons 
is entitled "A Pilgrimage to Easter” 
and seeks to get the Easter story in the 
correct chronological sequence. The 
second series of five sermons is entitled 
"Passion Week Sermons” and seeks to 
capture the insights of Palm Sunday 
and Good Friday. The final series of the 
triad is simply entitled "Easter Ser
mons” and seeks to provide some help 
in understanding how to preach the 
Easter story.

A singular contribution of this book 
of sermons as compared to other books 
of sermons is the introduction. The au
thor has shared two things with the 
reader in his introduction. Both of 
these are helpful to the preacher who 
aspires to proclaim the Easter message.

First, he shares a series of themes 
that beg to be announced during the 
Christian celebration of the resurrec
tion. These themes are presented in the 

book in diametric fashion. For exam
ple, the first theme is "life versus 
death.” Litchfield concludes that, "The 
resurrection is our assurance that 
death does not have the final say about 
our lives” (p. 12).

The second suggested theme is "hope 
versus hopelessness.” Again, the au
thor concludes: "The message of Chris
tian faith is that hope is not in vain. 
There are crucifixions in the world, but 
they will be overcome by resurrec
tions” (p. 13).

A third theme is "suffering versus 
healing.” With obvious pastoral in
sight, Litchfield concludes: "This is the 
word the resurrection message gives to 
the problem of suffering. It does not an
swer why we suffer, but it does tell us 
how we can handle suffering: with 
Christ’s help and only with His help” 
(p. 13).

The fourth suggested resurrection 
theme is "sin versus forgiveness.” The 
author comments on this theme by stat
ing, "Christ had said that He had the 
power to forgive sin, and the resurrec
tion proved it” (p. 14).

A fifth theme is "hate versus love.” 
Litchfield proposes that "the love of 
Christ triumphed over the hate that 
put Him on the cross” (p. 14).

The sixth suggested theme is "true 
joy versus false joy.” The author states 
that most persons live for material 
things but the resurrection supports 
Christ’s teaching that true joy is not 
found in the material or temporary but 
in one’s faith relationship to God (p. 15).

The seventh suggested theme is 
"faith versus disbelief.” Here Litchfield 
surmises that "the resurrection points 
to the power of God which can over
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come evil and to the love of God which 
will make sure evil is overcome” (p. 16).

The final suggested resurrection 
theme is ’’defeat versus victory.” The 
author asks the question, ’’Was God de
feated or did He triumph?” (p. 16). His 
response to this question is that we 
must not stop at the cross since the res
urrection is God’s last word about how 
it all will end (p. 16).

These themes are worth citing be
cause they become the framework of 
the sermon construction demonstrated 
in the book. The reader begins to see 
the intricate weaving of each theme 
throughout the book as he discovers the 
adventure of examining each new 
sermon.

A second contribution of the intro
duction is Litchfield’s threefold method 
for preaching the resurrection story. 
First, he warns the preacher to pro
claim the resurrection and not to de
bate it (p. 17). Second, he implores the 
pulpiteer to be positive and not nega
tive (p. 18). Finally, he establishes the 
goal of striving for simplicity when 
sharing the message (p. 18).

Having read the sermons and con
templated their depth, I think Litch
field has not only suggested this meth
odology for others but he also has 
employed it for himself.

Preaching the Easter Story deserves 
to be read if for no other reason than 
the sixty or more illustrations. Each 
one helps to highlight the resurrection 
message. The book also deserves to be 
read because of its effect on one’s 
preaching. These messages have obvi
ously been already preached in the au
thor’s pulpit and could and should be
come grist for the reader’s sermon mill. 
Finally, this book deserves to be read 
because of its conclusion. Since the res
urrection is a story of life, the message 
of Easter should be preached by one 
who is alive to its truth. Reading the 

book and enjoying the messages will al
low the earnest preacher to add life to 
his preaching.

Michael Lee Adams
Pastor

First Baptist Church 
Union City, Tennessee

Beyond Betrayal. Carolyn Koons. San 
Francisco: Harper & Row, 1986. 275 
pages. $13.95.

Carolyn Koons captivates the reader to 
live vicariously as a baby girl with alco
holic and abusive parents. She is 
abused emotionally, mentally, verbal
ly, and physically. The death of an in
fant brother and the horror of your 
mother’s pointing a loaded pistol at you 
while screaming that she hates you and 
that your father will someday kill you 
are part of the crazy-making life which 
you, through her, will experience until 
high-school days. Good influences in 
her life are tiny and few. Her chances 
for success are minimal.

Readers will not be comfortable as 
they read, but they will be changed. 
Their vision will be focused, and they 
will be more sensitive and aware of 
those around them who are crying for 
help. Readers can watch the growth 
process leading up to Koons’ conversion 
experience and watch supportively as 
she continues to grow in Christian un
derstanding and grace. This makes the 
dramatic ’’before and after” picture 
more clearly understood by those who 
have not experienced it personally.

The book is not preachy yet exudes 
metaphors of the gospel in action. A 
schoolteacher illustrates Matthew 
13:24-30, when he tells Carolyn: ”I’ve 
come to a conclusion. I think all your 
bad behavior is a cover-up. As I look 
deep down inside of you, I sense that 
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there is a good person, in fact, a very 
good person, in there.” That good seed 
lay alive but dormant to haunt her with 
hope until she came to accept God’s 
love and discover that she was a good 
person. Her friends and relatives 
served as enemies to rob her of the con
cept that she was good.

A first-grade schoolteacher read the 
book and said: ”1 will never be the same 
after reading this book. It is important 
for me to try to get into the child’s skin 
and to look at the world through her 
window. I am better able to reaffirm 
the value of every human being in spite 
of all their obnoxious behavior. Even 
the worst of my children know that I 
love them. I tell them repeatedly.”

The first chapters take the reader 
into the "hell on earth” experiences of 
being abused, rejected, and betrayed by 
most of the human beings in her world. 
This part is emotionally difficult to 
read. The final chapters are delightful 
as Koons accepts the grace and love of 
God and begins the process of becoming 
a new person in Christ. Past experi
ences become her bridge to others who 
have been abused and rejected. Adopt
ing an abused child from Mexico is part 
of her healing growth.

The struggle to forgive her parents is 
necessary but difficult. She writes:

Sitting in an old metal lawn chair, I 
looked at the beauty of the untouched 
woods. What I saw with my eyes 
didn’t match the state of my heart. 
Something was throbbing painfully 
inside me. For the first time I ac
knowledged that I’d have to let go of 
the pain someday; no matter how 
hard I’d tried, I’d never really buried 
my past after all. Even at thirty-three 
my Christian family and my biologi
cal family still kept colliding, keeping 
me from fully belonging to either. My 
childhood pain and anger resurfaced 
more often than ever these days.—I’d 

been suffering under someone else’s 
sin and anger. I needed to be set free 
from my mother’s sins and my fa
ther’s anger.—Hope for healing was 
as frightening as it was encouraging.
Those who do not know the ravages 

of alcoholism and drug abuse should 
read this book. Schoolteachers, minis
ters, counselors, alcoholics and their 
families, and anyone who deals with 
abused persons need the understanding 
and insight this book provides.

Jack E. Albright, 
Clinical Chaplain 

Youth Center 
Atchison, Kansas

Go-Givers in a Go-Getter World. 
Paul W. Powell. Nashville: Broadman 
Press, 1986. 144 pages. $5.95,
paperback.

Reading this book could be an inspira
tion to anyone struggling in the minis
try. It is specifically written to pastors 
and staff members in the local church. 
Yet, it could be encouraging and 
thought provoking to any person in the 
ministry. Laypeople could be inspired 
by reading this book.

The author’s intent is to inspire the 
local church minister to become re
newed in the work of growing the 
church. Refreshingly enough, he does 
not leave the task only to the pastor of 
the local church. Instead Powell re
minds the reader that the task of minis
try is the task of the entire body of 
Christ. The responsibility of the pastor 
is to inspire, lead, and equip every be
liever and himself for the task of reach
ing the world.

Each of the thirteen chapters moves 
the reader a little closer to a commit
ment of inspiring, leading, and equip
ping believers for service. This book is 
especially timely in light of the Church 
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Administration Department’s empha
sis on Shared Ministry. Powell uses the 
content of his book to prove the value of 
the Shared Ministry concept in church 
growth. He points out that Shared Min
istry and church growth can be synony
mous. Powell’s point is that for us to be 
true to God and to the minister and to 
the local church, ministry has to be 
shared with minister and staff and lay
person. The pastor is not going to be 
able to win the world alone.

He does not leave the pastor without 
responsibility. Powell contends that 
the pastor is the beginning point of 
growth for any local church. He then 
inspires the pastor to greater vision 
and also gives some hints on being 
more effective. He does this through a 
series of personal anecdotes. The anec
dotes are used to prove the practical va
lidity of what he says. With the anec
dotes he becomes identified with the 
reader. Powell is a pastor of a local 
church. He shows that he has paid his 
dues.

The only weakness in the book is that 
the reader cannot determine early in 
the book whether it is a book on church 
growth, personal leadership develop
ment, or the value of Shared Ministry. 
It is not until the ninth and tenth chap
ters that the sense of progression to
ward the concept of Shared Ministry 
becomes evident.

This weakness in no way invalidates 
the conclusions of the author. He is 
quite correct in that God loves all per
sons in the local church and wants 
them to fulfill their fullest capabilities. 
God loves each pastor and does not 
want discouragement to be the pastor’s 
legacy. I found that encouraging.

Keith D. Snyder
Pastor 

Langsford Road Baptist Church 
Lee's Summit, Missouri

Right Thinking. Bill Hull. Colorado 
Springs: NavPress, 1985. 138 pages. 
$4.95, paperback.

Through the good efforts of NavPress, a 
ministry of the Navigators, an interna
tional, evangelical Christian organiza
tion, we can read the terse but true 
comments of one Bill Hull, pastor of the 
Green Valley Evangelical Free Church, 
San Diego, California, in Right 
Thinking.

Hull’s thesis is that right Christian 
living begins with right thinking about 
the essentials of the faith. He makes 
the point in his little book that spiritual 
growth is the desire of many people and 
a possibility for most of them. Spiritual 
inertia drags us down, however, and we 
are challenged to find a way out of that 
condition.

Hull states in the introduction (p. 11): 
’Tn the heart of every believer is a de
sire for growth—a hunger to please 
God and serve Him.” What prevents 
that desired outcome? Our good inten
tions often fail. We start out OK, then 
get stuck, in a rut, or on an endless 
plateau.

Bill Hull skillfully nudges us out of 
our spiritual inertia and into spiritual 
fruitfulness by zeroing in on three key 
principles: (1) Develop the right mind
set by feeding on God’s truth in the 
Bible. Fill your mind with God’s 
thoughts by reading Scripture, which 
will transform, renew, and fulfill your 
mind. As you see life through the eyes 
of God, you will be able to maintain a 
steady course throughout your spiri
tual life. (2) Actively pursue the right 
paths to supernatural growth. Don’t 
wait for spiritual growth to happen to 
you; go after it! (3) Get the right kind of 
experience with the right kind of peo
ple. Seek out people of a kindred spirit, 
those who also want to grow spiritually. 
Meet with them, associate with them, 
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socialize with them, and even work 
with them to share the marvelous ad
venture of the Christian life.

Christians who want to climb higher 
but can’t find the right footholds will 
delight in this step-by-step guidebook. 
Hull turns each of the nine chapters 
into a powerful challenge to biblically 
based, right thinking about God, obedi
ence, the Spirit-filled life, temptation, 
thinking (a dynamic, unapologetic use 
of the mind), fellowship of Christians, 
self-discipline, God’s Word (the Bible), 
and prayer. The writer’s pastoral 
knack for lively illustrations makes 
reading the book easy and swift.

Hull maintains that growing spiri
tually isn’t a leap, a sprint, or a cata
pult from one special experience into 
another. He explains that the Spirit- 
filled life consists of walking with 
Christ moment by moment. A con
scious choice has to be made daily to de
termine who will be in control of the 
Christian life. That choice always has 
to begin with right thinking.

Hull states: "The mind is the com
mand center that directly affects the 
body and soul. As far as spiritual 
growth is concerned, right thinking log
ically precedes right being and right ac- 
tion” (p. 135). Old thinking habits are to 
be replaced with truly biblical think
ing. He challenges the reader to divine 
the truth that is in the Bible—to see 
what the Scriptures really say. Think
ing on what the Bible says about the is
sues of life that matter most leads to 
living by our minds, which is the right 
way to go as a Christian.

Bill Hull of California makes sense in 
this book. It is not so scholarly as to 
frighten the average Christian reader, 
but neither is it so shallow as to be of no 
value. My thinking is that Right 
Thinking is good stuff.

J. William Thompson
Design Editor 

Youth Curriculum Materials 
Sunday School Board 
Nashville, Tennessee

Glorious Is Thy Name: В. B. McKin
ney, the Man and His Music. Robert 
J. Hastings. Nashville: Broadman 
Press, 1986. 160 pages. $7.95.

Biographies can become dry facts list
ing the events in the life of some well- 
known figure. Hastings did not allow 
that to happen in Glorious Is Thy 
Name.

He captured something of the man 
and his music as he gives us a look in
side the life of В. B. McKinney. Helping 
the reader to understand the back
ground that made the man, which is ba
sic to any biography, Hastings goes 
even deeper in letting those who knew 
В. B. McKinney tell the story them
selves. Reading letters and hearing sto
ries from people who have been influ
enced by McKinney’s life and music 
helped make the biography seem more 
alive.

It is interesting to read why and 
where songs were written. Equally in
teresting is to get to know the humor of 
the writer.

Hastings refused to sugarcoat the 
story and made several attempts to set 
the record straight concerning an issue 
or two that had been overlooked or add
ed to, for example, the rather long dis
cussion on pages 46-47 of Clifford Hol
comb’s analysis of McKinney’s 
departure from Southwestern Baptist 
Theological Seminary. The conclusion 
of the matter is interesting. Hastings 
reports what Holcomb tells of J. Frank 
Norris and McKinney’s encounter af
ter the matter became public:

Reportedly, Norris said, "Ben, they 
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tell me they cut you off the faculty.”
McKinney replied by doubling his 

fist and putting it right up against Nor
ris’ mouth. In so many words, he said, 
"Frank, if you say one word about this 
over your radio, I’ll stick this fist down 
your big mouth, reach down inside and 
turn you inside out.”

The photographs add immensely to 
the overall tenor of the book, giving the 
reader not only the sounds of В. B. Mc
Kinney’s hymns but also faces with 
which to associate the hymns.

One of the most outstanding features 
of the book is found on pages 158-60, the 
list of notes from which Hastings wrote 
Glorious Is Thy Name. The list is inclu
sive and helpful for the reader who 
would enjoy a more thorough, in-depth 
background study of this master of 
hymnology.

The McKinney collection is housed at 
the Dargan Research Library, 127 
Ninth Avenue, North, Nashville, 
Tennessee.

Emile A. Rousseau, Jr.
Pastor, 

Taylor Baptist Church 
Taylor, Louisiana

Preaching: the Art of Connecting 
God and People. F. Dean Lueking. 
Waco: Word Books. 128 pages. $12.95.

"In North America today some 350,000 
or more men and women preach regu
larly to congregations” (p. 17). So be
gins F. Dean Lueking in his volume, 
Preaching: the Art of Connecting God 
and People. Lueking does not join with 
the band of critics who see preaching as 
a dying endeavor. Rather, Lueking is 
optimistic about the future of preach
ing. He suggests that "the problem is 
not preaching, but faithless rambling 
about religion, catering to whatever 
spiritual fad is current, or tired talk 

about the Bible that never gets hearers 
out of the first century” (pp. 17-18).

In any preaching process at least 
three variables are involved: the 
preacher, the process of communicat
ing the message, and the hearers of the 
message. Many books have looked at 
the issue of the preacher in recent 
years, and there is never any shortage 
of books on the process of preaching it
self. Lueking’s book focuses on the 
third variable—the people receiving 
the message. He says that he is un
aware of any other full-length book on 
this subject.

Lueking’s point is that preaching 
ought thoroughly to be a people-orient
ed process. He believes that the human 
elements need to be brought into 
preaching. He is concerned about the 
preacher as a person, about the people 
sitting in the pews, and about the peo
ple element in preaching itself. Preach
ing is for people, and it is about people. 
Lueking notes that with all the stories 
in the Bible about people how could 
anyone not include people in the 
preaching event?

Two concerns Lueking raises are in
tegrity and confidentiality—important 
issues anytime one uses people’s expe
rience in preaching. First, he suggests 
that anytime one is using a story about 
a person in the pulpit he needs to be 
honest about whether he is telling 
about an experience of his own or about 
an experience he has heard. He shares 
the example of an individual who told a 
story as if it were a personal experi
ence. The only complication was that 
the audience had shortly before heard 
the same story from someone else who 
had acknowledged its true source. Con
fidentiality is also important. While 
the temptation is great to find a story 
worth telling, one must always be cau
tious not to betray the confidence of an
other person.
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Lueking’s goal is to provide some 
thought on this important aspect of the 
preaching task. He has done this in a 
manner which is readable and accessi
ble. One need not worry about wading 
into a technical abstraction. The book 
conveys, in both its words and its style, 
a concern for the people in preaching. 
This book will be especially helpful to 
pastors who must face the task of 
preaching to people in a meaningful 
manner each week but do not have the 
time to read a more lengthy volume. As 
a help to further study, the volume also 
contains a list of suggested readings 
and a brief index.

John K. Crupper
Pastor

First Baptist Church 
Glen Alpine, North Carolina

Modern Work and Human Meaning. 
John C. Raines and Donna C. Day-Low
er. Westminster, 1986. 156 pages. 
$12.95, paperback.

In an empathetic yet rigorous study, 
John C. Raines, associate professor of 
religion, Temple University, and Don
na C. Day-Lower, professor of church 
and community, Lutheran Theological 
Seminary, collaborate in an explora
tion of the personal crisis of meaning 
visited upon workers—in particular 
among industrial laborers, women, and 
blacks—by greed and capital in search 
of cheap labor, increased productivity, 
and maximum profits. Encouraged by a 
religious concern for the alienated and 
marginalized segments of society, the 
authors examine economic issues, val
ues, the American Dream, alienation, 
the fractured relations between capital 
and community, and the fragmentation 
in personal lives which have resulted 
from a changing world economy, disap
pearing industrial jobs, and "a highly 

mobile capital investment system that 
pays little attention to community or 
worker well-being.”

Modern Work and Human Meaning 
is more than an analysis of the crisis; it 
challenges the dynamics of the crisis by 
a call to restore an appreciation for vo
cation in work and public responsibility 
and planned interventions for full em
ployment. Questioning the meaning of 
modern work, the authors search for 
some solutions with reference to bibli
cal and theological insights, a sense of 
ethics and social justice, the thought of 
Reinhold Niebuhr and liberation theol
ogy, psychological and cultural frame
works, and economic sophistication. 
The analysis of the crisis and the pa
rameters of an authentic response to it 
are enriched by case studies of unem
ployed and underemployed workers. 
The studies can be found in a PBS docu
mentary, "When a Factory Closes,” 
John C. Raines, project director. The 
authors opt that work necessarily con
stitutes community and meaning; but 
work cannot take the form of the Amer
ican Dream. In brief, the authors 
ground their book in solid research, rig
orous inquiry, Christian faith, system
atic wondering, and no little sensitivity 
to economic dynamics; and they show 
an acute value appreciation, an orien
tation to persons and communities, and 
an ability to analyze and relate 
complexities.

The book divides into nine chapters: 
"Conscience and Economics,” "A Cul
ture of Disappointment,” "Blue-Collar 
Blues,” "Her Dream Undone,” "The 
Realities of Social Class,” "Work and 
Democracy,” "Vocation and Communi
ty,” "Justice in Work,” and "Better 
Work.” Chapter 1 raises our conscious
ness and conscience levels. Chapters 2- 
5 investigate the worlds of the unem
ployed and the underemployed, who 
are offered as "excellent instructors in 
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the human meaning of work” and in 
such negatives as the community as 
victim, a new fatalism, alienation, 
women’s plight, and the view from be
low the middle class. The authors con
tend that the new and old poor have 
emerged out of the contradictions in 
America’s cultural values and view of 
work. Chapters 6 and 7 tease out this 
contention. In chapter 6 work is under
stood not as what "we do to make a liv
ing or to prove our personal worth” but 
rather as "human living, a direct ex
pression of a unique human dignity.” 
Thus, work as such, not wealth or vali
dation of worth as products of work, de
serves our attention and the help of eco
nomic democracy. Chapter 7 clarifies 
the natures of community, vocation, 
and work as a basic human right. Chap
ter 8 asks for creativity in applying 
principles of justice which stress work 
as ''meaningful, participatory, and re
flect the priority of shared skills.” 
Chapter 9 addresses the relationships 
of justice and power on three levels of 
community—global, national, and 
local.

The authors balance considerations 
of power (economic or otherwise) and 
justice as dynamics of meaningful 
work. However, the force of the analy
sis and argument of their book is less
ened by its failure to treat systemati
cally the element of love and to relate 
fully the dynamics of love, power, and 
justice. Paul Tillich’s book, Love, 
Power, and Justice would be a good 
complementary volume to Modern 
Work and Human Meaning. The lack of 
an adequate treatment of love in the 
book in no wise diminishes its substan
tial contributions; the criticism rather 
points to a different dimension of the 
problem.

The book is recommended reading. It 
represents no limited analysis of eco
nomics and values, and it resists the re

duction of ethics to personal and inter
personal concerns. It doesn’t hesitate to 
plunge into the interrelationships 
among justice, personal dignity, com
munity, and power in the establish
ment of the human meaning of work. 
The reader may not agree with the pre
scription writ but cannot fail to appre
ciate the book’s substantial argument 
and rigorous value categories.

Frank Louis Mauldin 
Professor of philosophy 
University of Tennessee 

Martin, Tennessee

The Enormous Exception: Meeting 
Christ in the Sermon on the Mount. 
Earl F. Palmer. Waco: Word Books, 
1986. 151 pages. $12.95.

In The Enormous Exception Earl 
Palmer, pastor of the First Presbyteri
an Church of Berkley, California, sets 
forth a solid, contemporary exposition 
of the Sermon on the Mount. Written in 
a crisp, nontechnical style, Palmer 
helps the modern reader to come to 
grips with three of the most important 
chapters in the New Testament.

The Sermon on the Mount has been, 
and perhaps to some extent still is, a 
theological battleground. No section of 
the New Testament has received such 
intense investigation. Some interpret
ers have called for complete and full 
obedience to its radical demands. Oth
ers, looking at those demands, have 
seen them as unrealistic and simply 
dismissed them. Albert Schweitzer saw 
the Sermon as an "interim ethic”; and 
when the Teacher did not establish the 
kingdom, the Sermon became little 
more than a relic of dashed hopes. Just 
how are we to take it?

Palmer insists the sermon sets forth 
realistic, attainable goals because of 
the One who presents them. His corn- 
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ments on the Beatitudes reflect his 
view of the sermon as a whole: "The 
only way the Beatitudes of Jesus make 
sense is if Jesus Christ himself, the one 
who spoke these words, is strong 
enough to make them really true” (p. 
25).

However, Palmer does find the ser
mon radical. He invites the reader to 
"dialogue with the teacher at all of the 
radical edges. . . . The sermon is hardly 
mild; there is a good wildness in the ser
mon” (p. 15).

I found Palmer’s insistence on treat
ing the sermon as a literary whole most 
refreshing and helpful. Some interpret
ers will have difficulty with Palmer’s 
quick dismissal of the "Q” source and 
placing Matthew as the first gospel. 
But I think Palmer is right and justi
fied in treating the sermon as Matthew 
presents it, "a simple whole with the 
strong beginning of proverb-like poetry 
and the strong close of the parable on 
house-building in the face of storms” (p. 
17).

A significant contribution is Palm
er’s forceful demonstration of a "very 
meaningful and essential connected
ness within the sermon. . . . This unity 
grants it its remarkable persuasiveness 
and universal appeal as well as its in
tense theological hitting force” (p. 17). 
He is consistent in pointing out the de
mand of the teaching and the gift of the 
Teacher; the link between the words of 
Jesus and the person of Jesus. "The 
good news of the Sermon on the Mount 
is Jesus the preacher of the sermon” (p. 
146).

Palmer’s book contains fifteen chap
ters. While most of the material in the 
sermon is treated in rather large peric
opes, four of those fifteen chapters are 
given to the treatment of the "Lord’s 
Prayer.” This extensive treatment of 
the "Lord’s Prayer” is well done. How
ever, other portions of the sermon de

mand extensive treatment as well. For 
reasons not entirely clear Palmer 
chooses to give the most extensive 
treatment to the prayer and a less-de
tailed treatment for other passages. 
For instance, Palmer gives only six 
pages to the Beatitudes.

Palmer draws on a wide range of 
sources in illustrating his points. He 
quotes noted biblical scholars, contem
porary and near contemporary litera
ture, the insights of modern psycholo
gy, and personal experience. Therefore, 
The Enormous Exception has a fresh, 
contemporary flavor.

In the concluding discussion on the 
parable of the builders, Palmer notes 
the evangelistic and messianic aspects 
of the Sermon on the Mount: "It hap
pens to us as we read the words of this 
sermon, words that are salty and words 
that are friendly at the same time . . . 
and for many people throughout the 
generations since a crowd was first as
tonished at Galilee, this sermon has 
been the beginning of a journey toward 
the Teacher of the sermon” (p. 147).

The Enormous Exception helps the 
contemporary reader meet the Christ 
in the Sermon on the Mount. It would 
be a welcomed addition to any library.

David G. Overman
Pastor 

Park Hill Baptist Church 
Kansas City, Missouri

Lives Matter: a Handbook for Chris
tian Organizing. Kimberly Bobo. Kan
sas City, Missouri: Sheed & Ward, 1986. 
262 pages. $8.95, paperback.

"Literally hundreds of books have been 
written on the problems of hunger,” 
writes Kim Bobo. "A few of these books 
devote a chapter or two to what people 
can do to work against hunger. Not one 
book concentrates on how to do it.”
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Bobo’s goal with Lives Matter is to 
correct this most serious flaw in the 
Christian strategy to fight hunger. She 
recognizes that Christians must press 
beyond analysis to action through orga
nized involvement in public policy. 
Bobo is well qualified for this task. She 
has eleven years of organizing experi
ence, eight of which have been at Bread 
for the World (BFW), a national Chris
tian citizens’ movement seeking gov
ernment policies that combat the 
causes of hunger.

But what is organizing? "Organizing 
is empowerment,” Bobo says. "It is en
abling people to act effectively to cause 
change. . . . Organizing recognizes and 
develops the power within people so 
they can work to end hunger.” To this 
end, Bobo offers the ABCs of 
organizing.

One of the best chapters is on lobby
ing elected leaders. Bobo points out 
that some people believe "advocacy is 
speaking out for others and lobbying is 
speaking out for one’s self.” She thinks 
that because working against hunger is 
in everyone’s economic and spiritual 
self-interest lobbying is a legitimate ac
tivity for Christians.

This chapter covers letter writing, 
calling and meeting with elected lead
ers, inviting elected leaders to speak, 
and meeting with legislative aides. 
Bobo gives a sample outline for a typi
cal long-distance, lobbying telephone 
conversation with a congressional aide. 
She even discusses prayer and fasting 
as forms of lobbying.

The book’s foremost contribution is 
that it equips Christians with the 
know-how to organize and then teaches 
them to act effectively through the 
organization. A subtle but powerful 
contribution is the many success stories 
in the book. Too many church members 
believe they do not have the power to 
initiate change, and as a result they ab

dicate their responsibility.
One such success story tells about 

Senator Jim Sasser (D-Tenn.) who held 
a series of town meetings across his 
state attended by BFW members. At 
the first meeting he was asked about 
his stance on the International Fund 
for Agricultural Development (IFAD). 
Sasser said he was not familiar with 
the agency; but when the question was 
raised at several other stops, he knew 
he had better learn more about it. He 
did and became a cosponsor of legisla
tion supporting IFAD.

Lives Matter is a how-to manual 
which can equip Southern Baptists to 
exercise influence on the hunger issue 
far beyond our charitable giving power. 
For the past decade, we have demon
strated our increasing willingness to 
feed the hungry through our mission 
boards. The challenge before us for the 
next decade is to use our power as 
Christian citizens. This next step in
timidates many, which is why Bobo’s 
book is such a timely resource.

While Bobo writes for those con
cerned about hunger, her guidelines 
can be used to work on a host of other 
social issues such as gambling, pornog
raphy, abortion on demand, and peace 
with justice. Her work is really for any
one who recognizes that Christians 
have a moral responsibility to engage 
in public policy.

Robert M. Parham
Director of hunger concerns 
Christian Life Commission 

Southern Baptist Convention 
Nashville, Tennessee

The Myth of Certainty. Daniel Tay
lor. Waco: Word Books, 1986.154 pages. 
$8.95.
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Daniel Taylor, an associate professor of 
English Literature at Bethel College in 
St. Paul, Minnesota, has written a 
timely book titled The Myth of Cer
tainty. It is timely because of the recent 
conservative swing of politics and reli
gion in America today.

Taylor attempts to give hope and 
scholastic support to the reflective 
Christian who feels caught between 
fundamentalism and secularist ideolo
gy. The reflective Christian is described 
as a person in an unusual predicament 
and who has had little affirmation.

To illustrate his position, the author 
uses brief interludes of fiction in each 
chapter featuring a character named 
Alex Adamson. Alex is a professor at a 
small Bible college called Redeemed. 
He finds himself caught between the 
theology of the staff and the theology of 
his friends. This fictional character not 
only provides an alternate way of ex
ploring the topics Taylor deals with but 
also vividly depicts the real-life dilem
mas the reflective Christian faces.

The author defines the reflective 
Christian as a question asker, sensitive 
to and fascinated by the complexity of 
life’s experiences. The author sees this 
ideology as being both a blessing and a 
curse. It is a blessing because it awa
kens one to the possibilities of life and a 
curse because it leads to indecision for 
one who does not have all the facts.

In chapter 2 is an apt description of 
the predicament reflective Christians 
find in their relationship to the church. 
A growing minority are finding exis
tence in the local church more difficult. 
This difficulty lies within the ideology 
that the questioning of the institution 
is synonymous with attacking God. 
Those who hold to this maxim see that 
their rules come from God and postu
late that to go against their theology is 
to go against God. When reflective 
Christians question the rules, they find 

themselves in trouble.
Based on the author’s assumptions, it 

is easy to see why the reflective Chris
tian might have a precarious existence 
in a fundamentalistic, Christian sub
culture. Consequently, the author feels 
that the relationship the reflective 
Christian has to the church must be 
varied and complex. He further ob
serves that most of the difficulty the re
flective Christian has with the church 
is attributed to inadequate awareness 
of the church’s being an instrument of 
God’s work and a monument to human 
fallaciousness.

Those who leave the church present 
the greatest problem for Taylor. He 
sees the deserter as substituting one in
adequate conception of the world for 
another but, in the process, perhaps los
ing a relationship with God. Reflective 
Christians are admonished to forgive 
the church its trespasses. It is in this 
forgiveness that they can draw 
strength and insight.

To balance the scale, the author next 
approaches the relationship of the re
flective Christian to the secular world. 
Although reflective Christians would 
seem to be comfortable in the secular 
world, they find themselves once again 
in a quandary. The secularist is discov
ered to be as unobjective as the legalist. 
Since both the legalist and secularist 
have created their own orthodoxy of be
lief, reflective Christians will be out
cast even by the secularist. They nei
ther fit nor can accommodate the 
theology of either viewpoint.

This dilemma of being at odds with 
both ends of the spectrum forces the re
flective Christian to search for truth 
and certainty. The enigma with the 
search for truth and certainty for the 
reflective Christian is that the reflec
tion can go on and on. Reflective per
sons risk finding themselves without 
the concrete beliefs needed for the liv
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ing of life. To further complicate the sit
uation, Taylor observes that many 
times truth and certainty are confused. 
The insistence on certainty inevitably 
creates doubt. Although doubt is por
trayed as positive, it is something to be 
worked through. This process will 
make the believer even more strong.

The tragedy for the reflective Chris
tian is the illusiveness of truth. The 
truth which the reflective Christian af
firms by faith in response to evidence is 
that the essential Christian claims are 
actually so. Taylor maintains that the 
illusion is that one can be certain they 
are so. The danger is that the eventual 
discovery that certainty is an illusion 
may lead a person to disavow the truth 
it enveloped. Consequently, the author 
advocates that certainty does not exist 
but meaning does. ’’Meaning derives 
from a right relationship with God, 
based not on certainty and conformity, 
but risk and commitment.”

The illusiveness of certainty brings 
the reflective Christian to the risk of 
commitment. Taylor sees faith as con
sistent with the riskiness of the human 
situation. He lists and explains three 
things that make a choice of commit
ment possible for the reflective Chris
tian: the use of memory, the experience 
of community, and the exercise of per
severance. By not making choices, 
many reflective Christians today allow 
others to make decisions for them. The 
risk of commitment is indispensable to 
any significant life. The goal of faith is 
not to create a set of immutable, ratio
nalized, precisely defined and defend
able beliefs to preserve forever. It is to 
recover a relationship with God. The 
author concludes that truth and mean
ing are only available through a com

mitment to the love of Jesus Christ who 
first loved us.

Finally, Taylor offers some practical 
advice to those who have decided to risk 
commitment. He advises the reflective 
Christian to act with humility in order 
to avoid confusing defense of the truth 
with defense of self. The church, al
though not perfect, should be seen as 
useful in our pilgrimage and needs the 
reflective Christian’s contributions. 
Also, there is the need to be aware of 
the paralyzing effect of doubt if not 
worked through properly. The pressure 
of the reflective Christian is always 
greater from within than without. The 
author’s last sentence is worth quoting: 
”1 am trying to do what people of faith 
have always done—respond to revela
tion by my own best lights, struggle to 
understand all that can be understood 
and have reverence for the rest, act be
yond my certain knowledge in the faith 
that such action is blessed. ’Lord I be
lieve, help thou my unbelief.’ ”

Reading The Myth of Certainty is a 
faith adventure. It is a struggle to live 
as a reflective Christian. That struggle 
is adequately described by Taylor. His 
advice is helpful but is colored by one of 
his last summations, that the reflective 
Christian must simply get used to the 
idea of living in partial tension. Al
though the author does not solve the 
problem of living as a reflective Chris
tian, he does give some guidelines to 
help one survive. It is a must reading 
for the serious Christian and would be 
especially advantageous to the gradu
ating seminary student.

James D. Gaines
Pastor

First Baptist Church 
Dresden, Tennessee
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Meet the Emersons!
The Emersons are an average family—one who might even live next door to you! 
Discover, along with them, their three teenagers, and a grandfather, how God shows 
His love and goodness through contemporary events of life. These videos make the 
perfect complement to fellowship suppers, after-church fellowships, retreats, or 
special focus sessions.

55 min. ¥ " VHS, Purchase $49.00 
Rental, $10.00

Not Mine to Deny иAbortion. It’s a controversial issue and one on which Christians must take a stand. That’s why this video is such an effective resource.Stacey Emerson has invited her college roommate to spend the Christmas holidays with her family, only to discover that her unmarried friend is expecting a baby. She agonizes over a crucial decision—whether or not to have an abortion. Viewers will see how God uses friends, Stacey, Scripture, and the Holy Spirit to lead the young woman to see the value and sanctity of human life.
4427-46

* A Caring FamilyHow would you react if your child brought a street person home for dinner? Would you turn them away or would you welcome them to your table? That’s the situation in which the Emersons find themselves.Thirteen-year-old Luci befriends a man whose life has been wrecked by alcohol and invites him to Thanksgiving dinner. Marsha Davenport, a socially-prominent church member, is also invited. These diverse backgrounds and personalities make for thought-provoking dinner conversation. Through this experience, the Emersons, as well as the viewer, come to understand God’s love and goodness and that it reaches to people of all walks of life.
4427-45 52 min. ¥4 " VHS, Purchase,

$49.00
Rental, $10.00

Mail to:
The CAVE Plan 
Nashville, TN 37234 
(615) 251-2544

Is your church a member of the CAVE 
(Church Audiovisual Education) Plan?
You can save 30% when you purchase these 
and other audiovisuals from Broadman. Don’t 
miss this opportunity to invest in quality Chris
tian resources and at a substantial savings for 
your church!

CHURCH AUDIOVISUAL EDUCATION PLAN

Please send me more information about the CAVE Plan.

Please print:

Name_________________________________________________

Address_______________________________________________

City State Zip

Phone ( )___________________________________________

Church________________________________________________
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Imagine these dynamic 
men of God assembled 
in one place:
Now they are...in an invigorating book 
that will impact your preaching ministry.

PREACH THE WORD
IN LOVE AND POWER
James C. Barry, compiler. Challenging words from 
dynamic preachers of today “get at the heart” of what 
being a pastor is all about—preaching the eternal Word of 
God in love and power.

The kind of preaching that calls people to accept Christ 
and that nurtures Christians. Discover how biblical 
preaching can change lives and bring new joy and vitality 
to your ministry. (Convention) 5290-15 Raper, $6.50

221-8-C124

Visit us today or order from your Baptist 
Book Store or Mail Order Center where 
satisfaction is guaranteed.

PLEASE NOTE: On all cash mail orders add 
state sales tax if applicable and the following 
for delivery and handling—$1.50 on orders for 
$15.00 or less, $2.50 on orders $15.01-50.00, 
$3.50 on orders $50.01-$100.00, or $4.50 on 
orders over $100.00.


