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New! Youth Ministry Resources

THE WORK 
OF THE 
MINISTER 
OFWH

The Work of the Minister of Youth, Revised
Compiled by Richard Ross, this is an entirely new book with an old title. It presents a 
comprehensive view of today’s youth ministry. Chapters include:

• The Minister of Youth’s Heritage by Richard Ross
• The Minister of Youth’s Calling and Characteristics by Dennis Rogers
• The Minister of Youth’s Preparation and Continuing Education by Phil Briggs
• The Minister of Youth’s Philosophy of Youth Ministry by Richard Ross
• The Minister of Youth’s Work with Youth by J. B. Collingsworth
• The Minister of Youth’s Work with Adult Leaders by Chris Liebrum
• The Minister of Youth’s Work with Parents by Dave Fuller
• The Minister of Youth’s Administration and Planning Skills by Bill Falkner
• The Minister of Youth’s Role with the Denomination by Jerry Pounds

Youth Ministry Planbook 4: 1990-95
This book is the essential planning tool for effective youth ministry for the next five 
years. It provides:

• Dated steps for planning more than 30 popular youth events.
• Youth budget worksheets and sample budgets.
• Eight steps that will guide you from a blank youth calendar to one filled with 

ministry opportunities.
• A model set of youth ministry objectives.
• Practical help in managing your time.
• A glossary that explains virtually every youth ministry term or resource.

Both books are available from your Baptist Book Store or by calling 1-800-458-BSSB.

2 Search



Search
WINTER 1990 • Volume 20 • Number 2

A professional journal for Southern Baptist pastors, staff members, and denomina
tional leaders, Search seeks to explore current issues related to religious education, 
church music, administration, and practical theology. The editors, concerned that 
churches express Christ’s mission in the contemporary world, desire that Search be a 
platform for the exchange of important ideas and information. The views expressed 
are of its contributors and not necessarily its editors.

DESIGN EDITOR
Judi Slayden Hayes
Church Administration Department

ASSISTANT EDITOR
Mary V. Lancaster
Church Administration Department

MANUSCRIPT ASSISTANT
Helen Hutson Ward
Church Administration Department

GENERAL EDITOR 
Joe R. Stacker 

Director 
Church Administration Department

SUPERVISING EDITOR
John R. Chandler 

Manager 
Materials Development Section 

Church Administration Department

DESIGN STAFF
Marian F. Jones 
Artist Designer

The 1963 statement of The Baptist Faith and Message is the doctrinal guideline for this periodical. We 
believe the Bible has God for its author, salvation for its end, and truth, without any mixture of error, for

Search (ISSN 0048-9913) is published quarterly by The Sunday School Board of the Southern Baptist 
Convention, 127 Ninth Avenue, North, Nashville, Tennessee 37234: Lloyd Elder, President; James D. 
Williams, Executive Vice-President; Gary W. Cook, Vice-President for Church Program Organizations; 
Jimmy D. Edwards, Vice-President for Church Programs and Services. Printed in U.S.A. Annual individ
ual subscription, $13.50. Bulk shipments mailed to one address when ordered with other literature, $2.44 
quarterly. Orders or order inquiries may be sent to Customer Service Center, 127 Ninth Avenue, North, 
Nashville, TN 37234; or call toll-free 1-800-458-BSSB; or visit your Baptist Book Store.

POSTMASTER: send address changes to Search, Customer Service Center, 127 Ninth Avenue, North, 
Nashville, Tennessee 37234. SEARCH © Copyright 1989. The Sunday School Board of the Southern Bap
tist Convention, Nashville, Tennessee. All rights reserved.

Winter 1990 3



Contributors
C. W. Brister
("Paradoxes of Parenting Today,” page 
50) is professor of pastoral ministry, 
Southwestern Baptist Theological Sem
inary, Fort Worth, Texas, where he has 
served since 1957.

He earlier worked as a news editor 
for station KALB in Alexandria, Loui
siana; as alumni secretary for Louisi
ana College, and as a teaching fellow in 
economics at Louisiana State Universi
ty in Baton Rouge. He has also served 
as pastor of churches in Louisiana and 
Texas.

A native of Pineville, Louisiana, Bris
ter holds these degrees: B.A., Louisiana 
College, Pineville; M.Div., New Orleans 
Baptist Theological Seminary; Th.D., 
Ph.D., Southwestern Baptist Theologi
cal Seminary. He has also studied at 
North Carolina Baptist School of Pasto
ral Care, Texas Christian University, 
Princeton Theological Seminary, 
Union Theological Seminary, South
western Medical School, and Oxford 
University, Regent’s Park College.

He is author of Pastoral Care in the 
Church, People Who Care, Dealing with 
Doubt, It's Tough Growing Up, Life Un
der Pressure: Dealing with Stress in 
Marriage, The Promise of Counseling, 
Take Care, Becoming You, Beginning 
Your Ministry, and Caring for the Care
givers. He has written chapters for 
Southwestern Sermons, Everyday, Five 
Minutes with God, When Trouble 
Comes, Contemporary Trends in Chris
tian Thought, Broadman Devotional 
Annual, and An Approach to Christian 
Ethics. He has also written for Holman 
Study Bible, Pastoral Psychology, Home 
Life, The Baptist Program, Southwest
ern Journal of Theology, The Baptist

Student, Home Missions, Church Ad
ministration, and Royal Service.

He has traveled to the Caribbean, the 
Netherlands, Switzerland, Germany, 
Italy, Austria, Czechoslovakia, the 
Scandanavian countries, Mexico, Co
lombia, Peru, Chile, Argentina, Brazil, 
England, Scotland, Wales, Africa, Aus
tralia, India, Nepal, China, Japan, New 
Zealand, and Ireland. He has led con
ferences, lectured, and taught in many 
of these countries.

Brister is a supervisor in the Associa
tion for Clinical Pastoral Education 
and a member of Association of Practi
cal Theology, Society for Pastoral The
ology, and Association of Couples for 
Marriage Enrichment.

He is listed in Contemporary Authors, 
1965, Who's Who in the South and 
Southwest, 1968-70 to present; Dictio
nary of International Biography, 1970; 
Creative and Successful Personalities of 
the World, 1970; The Directory of Brit
ish and American Writers, 1970; Per
sonalities of the South, 1970; The Two 
Thousand Men of Achievement, 1970; 
International Who's Who in Communi
ty Service, 1972; The Writer's Directory 
of London, 1973; The World Who's Who 
of authors, 1975; Who's Who in Reli
gion, 1976-77 to present; Directory of 
American Scholars, since 1982; and 
Who's Who in Society, 1988. In June 
1971, he was named Pastoral Psycholo
gy's man of the month.

Kevin Scott Corwin
("AIDS and the Church: A Call for a 
Compassionate Response,” page 28) is a 
Ph.D. student, majoring in Christian 
ethics at Southwestern Baptist Theo

4 Search



logical Seminary, Fort Worth, Texas.
He has served as minister of music 

and youth at First Baptist Church, Og
lesby, Texas, and at Kebayoran Baptist 
Church in Jakarta, Indonesia. While in 
Indonesia, he also taught at the Jakar
ta International School. And he served 
as summer missionary in Alaska in 
1979.

Corwin has earned these degrees: 
B.S., Baylor University, Waco, Texas; 
M.Div., Southwestern Seminary. He 
has also studied in Switzerland. While 
there he led seminary-sponsored lay re
newals for the International Baptist 
Seminary in Rueschlikon.

A native of Durham, North Carolina, 
Newton holds these degrees: B.A., Duke 
University; M.Div., Yale Divinity 
School; and doctor of religion, Chicago 
Theological Seminary. His clinical pas
toral education was with the Universi
ty of Chicago Hospitals and Clinics.

In 1948, he received the Mersick 
Prize for Preaching from Yale Univer
sity Divinity School. In 1967-68, he re
ceived a Danforth Campus Ministry 
Grant.

Newton holds memberships in the 
Southern Baptist Association of Family 
Ministers and the Southeastern Coun
cil on Family Relations.

Warren McWilliams
("Families in Crisis: The Sin Factor,” 
page 46) is assistant professor and 
chairman of the Department of Reli
gion at Oklahoma Baptist University, 
Shawnee. He has also taught at Stetson 
University, De Land, Florida, and 
Southern Baptist Theological Semi
nary, Louisville, Kentucky.

McWilliams has served on church 
staffs in Oklahoma, Kentucky, and 
Tennessee. He earned the B.A. degree 
at Oklahoma Baptist University; the 
M.Div. at Southern Baptist Theological 
Seminary; and the M.A. and Ph.D. de
grees at Vanderbilt University, Nash
ville, Tennessee.

Robert Lee Newton
("The Family, the Family of Families, 
and the Future,” page 57) is director, 
Department of Christian Family Life, 
Baptist State Convention of North Car
olina, Cary, North Carolina. He has 
previously served as pastor of churches 
in North Carolina, and an instructor at 
Wake Forest University, and as chap
lain and professor at Campbell 
University.

Joe E. Richardson, Jr.
("Child Abuse and the Church,” page 
40) is a licensed psychologist and serves 
as personnel counselor for the Sunday 
School Board, Nashville, Tennessee. 
Before coming to the Board in 1980, he 
was associate professor of education 
and director of the counselor education 
program at Midwestern State Universi
ty, Wichita Falls, Texas.

Richardson holds these degrees: B.S., 
M.Ed., Stephen F. Austin State Univer
sity; Ph.D., Texas A&M University. He 
has also studied at Sam Houston State 
University and the University of 
Houston.

Richardson is a frequent writer for 
Sunday School Board publications.

Maurice Smith
("A Christian Perspective on the New 
Age Movements,” page 12, and "Help
ing Youth Respond to the New Age 
Movements,” page 20) is associate di
rector for administrative services and 
world religions for the Interfaith Wit
ness Department of the Home Mission 
Board in Atlanta, Georgia.

A native of Texas, Smith served for 

Winter 1990 5



17 years as pastor of churches in his 
home state. He also served as a mission
ary in Ghana, working primarily as a 
field evangelist, a church development 
specialist, and a seminary teacher. He 
has been adjunct professor at South
western and Midwestern seminaries.

He holds the B.A. degree from How
ard Payne University, Brownwood, 
Texas; and the B.A., M.Div., Th.D./ 
Ph.D. degrees from Southwestern Bap
tist Theological Seminary, Fort Worth, 
Texas. He has done additional graduate 
study at Emory University Graduate 
School of Arts and Sciences in Atlanta, 
Georgia.

He has written articles for Royal Ser
vice, The Commission, and Missions, 
USA. He is a contributor to Beliefs of 
Other Kinds.

He holds membership in the Ameri
can Society of Missiology.

Joe R. Stacker
("Yes! for the ’90s,” page 7) is director, 
Church Administration Department, 
Sunday School Board, Nashville, Ten
nessee. Before going to the Sunday 
School Board in 1981, he served as pas
tor of First Baptist Church, Concord, 

Tennessee, for 13 years.
He has formerly served as pastor of 

churches in Virginia and Tennessee. 
Since coming to the Sunday School 
Board he has served as interim pastor 
for a number of churches in middle 
Tennessee.

A native of Greenbrier, Tennessee, 
Stacker has earned these degrees: B.A., 
Carson-Newman College, Jefferson 
City, Tennessee; M.Div., D.Min., South
ern Baptist Theological Seminary, Lou
isville, Kentucky.

Stacker has participated in associa- 
tional, state, and Southern Baptist Con
vention activities. He has previously 
served as president of Green County 
Ministerial Association, moderator of 
Knox County Association of Baptists, 
pastor-advisor of the University of Ten
nessee Baptist Student Union, chair
man of the evangelism committee for 
the Knox County Association, presi
dent of Tennessee Baptist Convention 
Pastor’s Conference, and member of 
the board of trustrees for the Sunday 
School Board.

He is author-compiler of Shared Min
istry: A Journey Toward Togetherness 
in Ministry and Beginning the Journey 
Toward Shared Ministry.

6 Search



Yes! for the ’90s
JOE R. STACKER

[This article was first presented as the 
Annual Planning Meeting Address, 
Church Administration Department, 
Nashville, Tennessee, on November 20, 
1986.—Editor]

Imagine your thoughts if you had lived 
in the days of Isaiah, the prophet, and 
heard these words: "Therefore the Lord 
himself shall give you a sign; Behold, a 
virgin shall conceive, and bear a son, 
and shall call his name Immanuel” 
(Isa. 7:14). "The people that walked in 
darkness have seen a great light: they 
that dwell in the land of the shadow of 
death, upon them hath the light 
shined” (Isa. 9:2). "For unto us a child is 
born, unto us a Son is given: and the 
government shall be upon his shoulder: 
and his name shall be called Wonder
ful, Counselor, The mighty God, The ev
erlasting Father, The Prince of Peace. 
Of the increase of his government and 
peace there shall be no end, upon the 
throne of David, and upon his kingdom, 
to order it and to establish it with judg
ment and with justice from henceforth 
even for ever. The zeal of the Lord of 
hosts will perform this” (Isa. 9:6-7). 
"Who hath believed our report? and to 
whom is the arm of the Lord revealed?” 
(Isa. 53:1) "Surely he hath borne our 
griefs, and carried our sorrows: yet we 
did esteem him stricken, smitten of 
God, and afflicted. But he was wounded 
for our transgressions, he was bruised 
for our iniquities: the chastisement of 
our peace was upon him; and with his 
stripes we are healed. All we like sheep 
have gone astray; we have turned every 
one to his own way; and the LORD hath 
laid on him the inequity of us all” (Isa.

53:4-6). "The Spirit of the Lord God is 
upon me; because the Lord hath anoint
ed me to preach good tidings unto the 
meek; he hath sent me to bind up the 
brokenhearted, to proclaim liberty to 
the captives, and the opening of the 
prison to them that are bound; to pro
claim the acceptable year of the Lord, 
and the day of vengeance of our God; to 
comfort all that mourn” (Isa. 61:1-2).

Would you have believed what you 
heard?

What proof did Isaiah have that his 
prophecy would be true? Would you 
have said with others, "We have heard 
crazier stuff than this before”?

Some believed because they were 
people of the future; they remembered 
Egypt and the Exodus. They remem
bered the grace of God out of which 
grew their faith experience.

So we come to face our future. We 
can do so in frozen fear, immobilized 
uncertainty, or with a positive yes—yes 
for the ’90s!

The writer of Hebrews called on 
those in the first-century church to look 
to the future. In Hebrews 12, we read 
words that speak to us like a splinter 
stuck in our skin. You can feel it and 
see it, but you can’t get it out. The 
writer of Hebrews speaks of running a 
race. In this race we run toward the fu
ture. The writer also talks of the wit
nesses, the weights, and the winning.

The Witnesses
Who are these witnesses watching us so 
intently?

The world is a witness.—Our world, 
hanging in the balance between the 
forces of destruction and the concepts 
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of reconstruction, provides us our wit
nesses. These forces bid for their place 
in history. Interestingly enough, the 
closer we come to finding a cure for can
cer, the closer we also move toward de
veloping a radical weapon system of 
death and destruction.

Our world faces some real issues in 
the future. Edith Weiner and Arnold 
Brown, writing in The Futurist maga
zine, describe these concerns:

• Campus unrest as baby boomers 
reach college age. Campus activism will 
reemerge around issues such as South 
Africa.

• Health care. Costs could run 20 
percent of the gross national product. 
One question is, Should health be 
rationed?

• China as a world economic and po
litical force.

• Saving Africa. Famine, unima
gined corruption, and inefficiency head 
a list of doomsday possibilities resem
bling the plagues of Egypt.

• Robots. They are replacing people 
at an alarming rate. How do we treat 
the people who have no work? Some 
countries are already taxing robots.

• Birth defects.
• Individual life-style excesses ver

sus community rights.
• Land and water use.
• The role of computers in education.
• The right to quiet and privacy.
• Language decisions—human ver

sus computer.
• Control of information.
• International finances and foreign 

ownership of American properties.
• Militant fundamentalism.
• Climate changes.
• Fringe benefits for persons not em

ployed full-time.1
Other concerns facing our world 

include:
• Cities with one hundred million 

population.

• Aging in the western world. The 
year 2000 will see 13 percent of the U.S. 
population over 65 years of age—twice 
as many as in 1940.

• The rise of the "madmups”—mid
dle-aged, downwardly mobile, under
employed professionals. Education will 
not offer the payoff it once did.

• Change in families. Units will be
come smaller with fewer children. The 
number of people who never marry will 
increase. AIDS and other sexually 
transmitted diseases will restore more 
family orientation to our society.

• The rise of sybarites—those who 
indulge themselves in more and more 
of the luxuries of life

Thus are the witnesses in the world. 
But another witness for us is the 
church—past and present.

The church is a witness.—The church 
is a witness unto itself. How the church 
functions in the ’90s will determine fu
ture trends for our world. Some see the 
church going public; others see it as a 
radical religious individualism.2 The 
public church is a blank already fired 
by the cannon of ecumenicity because 
of the inability to bridge the demarca
tions of theology, history, heritage, and 
liturgy.

Now, a new public church is proposed 
by men like Martin Marty of the Uni
versity of Chicago. Marty speaks of a 
communion of communions where the 
differences are kept while the agree
ments are used to provide clout and 
power to change the world. The pur
pose of the public church will be to cre
ate a more humane, technological or
der: " ’One that does not evade the 
issues of emerging science, literature, 
and social life.’ ”3 A church that does 
not balance human concerns with spiri
tual concerns will not meet the needs of 
the present age or the future.

A second approach to the future 
church is that of a radical religious in
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dividualism which rejects the institu
tion of religious organizations to pro
mote the realization of one’s higher 
self. Myers noted: ’'From this perspec
tive, the Christian religion in America 
is drifting toward a totally free market, 
devoid of any particular historical or 
theological demarcation. Yet, by pursu
ing consumerist religious fads while 
lacking roots in a particular religious 
tradition, individuals can paradoxical
ly become tempting prey for those who 
market complete moral and religious 
certainty.”4

This is happening now and will con
tinue into the ’90s as our society grows 
more pluralistic and separate.

Such attitudes will cause Southern 
Baptists to see a decline in membership 
but an increase in commitment. Mem
bers will be asked to prove their sincer
ity of faith before they are allowed the 
investment and involvement of church 
membership.

Since human nature changes slowly, 
this means that an experiential faith 
will be needed for persons to turn the 
corner of redemption and survival. A 
radical, religious individualism will not 
solve the problems of the world of the 
future.

These are two significant weights on 
the church today. They also will hinder 
the church tomorrow.

The Weights
If we are to claim the future, we need to 
be rid of some weights. It has been said 
that fat is not a sin unless you have too 
much of it. Can it be that our modern 
church has become a spiritual health 
spa—a place people go to exercise their 
spiritual well-being and leave to do 
nothing in the world to claim their 
promise and skill in spiritual and hu
man development? Let me share with 
you some of the weights we must shed:

The business-as-usual dumbbell.— 

We are well past the open-door-church- 
on-Sunday opportunities. The run
aways from the church are filling the 
interstates, lakes, beaches, mountains, 
and airways on the Lord’s Day. We are 
in business, but our net gain against 
population growth isn’t much to write 
"heaven” about.

Reactionary only workouts.—Being a 
reactionary only will not speak to the 
’90s. Many of us wait until an event oc
curs, and then we try to repair the dam
age. It does little good to fix the broken 
limb if we cannot prevent the epidemic.

The playing-God directorship.—This 
is a role many are tempted to seek. Like 
Adam and Eve, we would eat of the 
fruit which makes us as gods. After all, 
that’s what got us into the mess we’re 
in today.

Redemptive, risking, weight-loss 
plan.—The redemptive, risking, 
weight-loss plan is the plan we must 
choose. It is nothing more than the 
ideas of a carpenter’s Son spoken 2,000 
years ago. The plan contains a reality 
that is ageless and timeless. It is the 
same yesterday, today, and forever. Un
til we can rid ourselves of those weights 
which hold us down and find the free
dom to run with the wind of the Spirit 
in Christ, we will not know what win
ning the future is all about.

The Winning of the Nineties
The winning comes as we hope in 
Christ and cooperate with one another 
in Christ. What the writer of Hebrews 
was saying for us is yes for the future in 
Christ.

Hope makes all the difference.—Ed
ward Lindaman, in Thinking in the Fu
ture Tense, said, "Hope differs from ex
pectation. ... Expectation merely looks 
forward to an end result from a predict
able process. Expectation is passive. 
But hope is alive—an act of creation ... 
hope is the conscious act of anticipating 
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a future which ’reaches out beyond’ 
facts.”5

Is this not what Paul meant when he 
wrote, "If in this life only we have hope 
in Christ, we are of all men most miser
able” (1 Cor. 15:19); and "Therefore it is 
of faith, that it might be by grace; to the 
end the promise might be sure to all the 
seed; not to that only which is of the 
law, but to that also which is of the 
faith of Abraham; who is the father of 
us all, (As it is written, I have made 
thee a father of many nations,) before 
him whom he believed, even God, who 
quickeneth the dead, and calleth those 
things which be not as though they 
were. Who against hope believed in 
hope, that he might become the father 
of many nations, according to that 
which was spoken, So shall thy seed be. 
And being not weak in faith, he consid
ered not his own body now dead, when 
he was about an hundred years old, nei
ther yet the deadness of Sarah’s womb: 
He staggered not at the promise of God 
through unbelief; but was strong in 
faith giving glory to God; And being 
fully persuaded that, what he had 
promised, he was able also to perform. 
And therefore it was imputed to him 
for righteousness. Now it was not writ
ten for his sake alone, that it was im
puted to him; But for us also, to whom it 
shall be imputed, if we believe on him 
that raised up Jesus our Lord from the 
dead; Who was delivered for our of
fences, and was raised again for our jus
tification” (Rom. 4:16-25)?

Our hope is with God. Christ is our 
symbol and fact of hope. Without the 
resurrection, we would be seekers in 
darkness. What God has done and is do
ing we cannot reproduce; all we can do 
is join it. We must be ready to claim the 
future in Christ. Our word of readiness 
is found in 1 Peter 3:14-15, "And be not 
afraid of their terror, neither be trou
bled; But sanctify the Lord God in your 

hearts: and be ready always to give an 
answer to every man that asketh you a 
reason of the hope that is in you with 
meekness and fear.”

Yet we live in an age of fear, much 
like the prophet Joel who saw the terri
ble day of the Lord on his land. Are our 
fears like Joel’s? Some of our fears 
seem to be that we are overworked, 
threatened with being wiped out, or not 
being appreciated. That may be true for 
those of us in denominational work, but 
is it true of people in general? I think it 
is. One of our fears also may be that 
others have not been put in their place 
and I have been denied mine.

If you have ever served in a church, 
did you get an unsigned letter or note 
perhaps from one who was trying to 
help but unwilling to face you. I used to 
read those letters and then throw them 
away. Hope is born where brothers and 
sisters are ready to walk together face- 
to-face.

Our day is one with no hope until we 
look to the grace of God in Jesus Christ. 
Joel pointed the way as he heard God 
speak to his heart, "Fear not, О land; be 
glad and rejoice: for the Lord will do 
great things” (Joel 2:21). Then he 
brings us to the future, a future we 
know as Pentecost. "And it shall come 
to pass afterward, that I will pour out 
my spirit upon all flesh; your sons and 
your daughters shall prophesy, your 
old men shall dream dreams, your 
young men shall see visions” (Joel 
2:28). What Joel saw we must see and 
understand; the future is ours only in 
Jesus Christ.

Jesus had all the fears and tempta
tions we face, yet He hoped in God. 
Jesus shared Himself and His ministry 
with the twelve, the 120, and all who 
became His disciples. Out of that kind 
of cooperative faith hope is born. As the 
servant leader and Savior, Jesus mod
eled for us how we should look to the 
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future. We are to look to the future in 
an effort of sharing and hope.

Richard Jackson, pastor of North 
Phoenix Baptist Church, speaking at 
the Arizona Baptist Convention meet
ing, said in his sermon, "It is amazing 
how much joy we can have when we 
don’t worry about who gets the glory.”6 
That’s the kind of spirit needed to build 
on in the future. Jackson spoke of the 
first church in Jerusalem out of Acts 
2:42-47. He said they did things right.7

First, they were all together—no 
lone rangers but together in Christ. 
Second, they were filled with the Spirit. 
No pecking order on spirituality, all 
were filled and gifted for the necessary 
tasks. Third, they were witnesses. Out 
of the life with Christ, they took the 
Bread of life and the bread of nourish
ment to a hurting and hungry world. 
Fourth, they gave together of their fi
nancial means. Even though the com
munal life did not work but a short 
time, they established the principle. Co
operation in Christ tied with hope in 
Christ gives us a bright and promising 
future. That’s the way the first-century 
church claimed the twentieth-century 
church for Jesus Christ.

Lindaman said, "This new under
standing of Christian hope and the fu
ture . . . will have a growing impact 
upon futures thinking and planning.”8 
What we do must be done with such an 
understanding of hope and 
cooperation.

In Christ, we have been given the gift 
of commitment to the future; the 
power of God is in our midst. And we 
are free to stand before eternal possi
bilities, to transcend the present. In 
Christ the promises of God—the fu
ture of God—are confirmed and vali
dated but not yet completely fulfilled. 
For me to think in the future tense is 
to join in God’s great and good cre
ation, seeing in hope an affirmation of 

the importance of my participation, 
my love. As we each ponder our roles 
in building tomorrow, we might bor
row a leaf from the Connecticut As
sembly in 1780 who ’’when proceed
ings were threatened by panic 
induced by darkening of the skys so 
unprecedented as to suggest the arriv
al of a prophesied Judgment Day. He 
ruled—'Either this is the end of the 
world or it is not. If it is not, our busi
ness should proceed. If it is, I prefer to 
be found doing my duty. Let lights be 
brought.’ ”
Let lights be brought. Not more 
power; but that much rarer, subtler, 
the more demanding fruit of the hu
man spirit—more light.9
Yes! for the ’90s is our theme. We will 

look to the future in the areas of field 
service, products, national conferences, 
the expansion and development of the 
Programs of Pastoral Ministries, Ad
ministrative Services, and Vocational 
Guidance. We will look in hope and co
operation, for that is the Baptist way. 
Think with us, share with us, and give 
us the best of your knowledge, spirit, 
and commitment to this critical task.

As denominational ministers of the 
gospel of Jesus Christ, we are servants 
who have been called to support the 
churches in touching lives and in grow
ing those churches. If we have hope and 
if we are willing to cooperate, we will 
hear a resounding yes to the future. I 
ask that you join me in praying that we 
will be able to say, Yes! for the ’90s!

lEdith Weiner and Arnold Brown, "Issues for the 1990s,” The 
Futurist, March-April 1986, 9-12.

2Hugh Myers, "The Future of Religion in America: Toward a 
'Public Church,’ ” The Futurist, July-August 1986, 19-23.

3Ibid„ 22.
4Ibid.
5Edward B. Lindaman, Thinking in the Future Tense (Nash

ville: Broadman Press, 1978), 171.
6Speech by Richard Jackson at Arizona Baptist Convention, No

vember 11, 1986.
7 Ibid.
8Lindaman, 179.
9Ibid„ 180.
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A Christian Perspective 
on the New Age 
Movements
MAURICE SMITH

Inquiring Baptist young people are ask
ing, "What is this business about New 
Age?” Wise pastors, youth ministers, 
and other church leaders will consider 
this question a timely and serious one. 
As concerned Christians, all of us 
should seek to have an informed, bal
anced understanding .of what New Age 
ideas involve, how they affect us, and 
what we can do about them.

The term New Age movement is not 
an official name but an informal and 
imprecise designation for a school of 
thought that encompasses a wide range 
of separate groups. One can more prop
erly speak of the "New Age move
ments.” The so-called New Age move
ment generally describes thousands of 
groups, organizations, teachers, tech
niques, products, writings, and pro
grams that popularize Hindu and other 
Eastern-oriented religious and philo
sophical concepts by blending those 
concepts with American (and Western) 
ideas. A New Age center in Atlanta, 
Georgia, describes its work as "bring
ing ancient wisdoms to New World 
technologies.”1

New Age movements advocate ap
proaching life in ways different from 
established norms in economics, educa
tion, religion, family, and politics. 
Marilyn Ferguson, an influential New 
Age spokesperson, says that "the tech
nologies for expanding and transform
ing personal consciousness,... are now 
generating massive change in every 

cultural institution—medicine, poli
tics, business, education, religion and 
the family.”2 Ted Peters, a Christian 
theologian, suggests that New Age "is 
best described as a phenomenon of cul
tural consciousness. It consists of a set 
of cosmological ideas and spiritual 
practices that are widely shared by di
verse groups and individuals. ... At its 
base the New Age is a cultural synthe
sis that is attempting to recover a reli
gious grounding for understanding our
selves and the cosmos.”3

In our venture to get a Christian per
spective on the New Age movements, 
we shall look at the core beliefs of New 
Age, identify some representative 
teachers and groups, and propose an 
appropriate posture that Christians 
can take toward New Age. A later arti
cle will offer suggestions for helping 
young people respond to the New Age 
movements.

The Basic Beliefs of New Age
Just as every religious system begins 
with its own basic set of assumptions, 
New Age has a recognizable core of be
liefs that enable it to hold together as a 
system. New Age movements tend to 
have a wide range of beliefs and empha
ses, and they almost never insist that 
their beliefs are binding on everyone 
else. Thus, New Age tends to be both 
eclectic (mixing diverse ideas) and non- 
creedal (not requiring adherence to a 
formal set of beliefs). However, as a 
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general rule, the following founda
tional ideas or presuppositions charac
terize a New Age movement, teacher, 
or activity: (1) All is one; all reality is a 
unitary whole. (2) Everything is god.4 
(3) You (as an individual) are god; you 
are divine; god is within you. (4) You do 
not die; you have lived before and will 
live again (reincarnation). (5) You can 
create your own reality or transform 
your own consciousness. (6) All reli
gions are true and, therefore, one. (7) A 
new world is coming; a New Age is 
dawning.

You can identify something as "New 
Age” when it claims any of these foun
dational ideas. Now let us examine 
these basic New Age assumptions and 
consider Christian responses to each 
one.

All is one.—All reality—including 
god, humankind, the created universe 
and the earth, time, space, and ener
gy—is a unitary whole. This theological 
idea, known as monism, is a basic con
cept in Hinduism. The substance of re
ality is consciousness or experience.

Christian response.—God is Person 
and personal and has attributes appro
priate to personality: will, purpose, val
ues, freedom, creativity, and respon
siveness. God reflects these attributes 
in all that He is and does. God is Cre
ator and is separate from creation. Peo
ple are the highest aspect of God’s cre
ation and possess personality; but they 
are distinct from God.

Everything is god.—Whatever is, is 
god. This view is called pantheism. All 
(god) is impersonal energy, force, or 
consciousness. There is nothing that is 
not god.

Christian response.—The Bible af
firms that all is not God. Although God 
is present in His creation, He is not to 
be confused with it. Jesus spoke of God 
as Creator in Mark 10:6 and 13:19 and 
as Lord of all in Matthew 11:25. God is 

infinite in creation in the sense that 
nothing exists independently of God. 
He is the ground and support of all else; 
everything depends on Him, "for in 
him we live, and move, and have our be
ing” (Acts 17:28).

You are god; god is within you.—The 
goal of life is to awaken to the god who 
sleeps at the root of the human being. 
All persons are rather splendid because 
they are divine.

Christian response.—The Bible 
teaches that human beings are created 
in the image of God (see Gen. 1:26-27) 
but are not, in essence, God. The Bible 
states that God created humanity "a 
little lower than the heavenly beings” 
and crowned humanity with "glory and 
honor” (Ps. 8:4-5, NIV).5

You do not die but by the process of 
reincarnation you will go through many 
lifetimes.—You must progress through 
many lifetimes to reach oneness with 
the One—to be reunited with Ultimate 
Reality. If you accumulate good karma 
(the fruit of your actions), positive bene
fits will accrue in later lives. Bad kar
ma produces future punishments. 
Eventually you may leave the cycle of 
birth and rebirth entirely through the 
experience of enlightenment—realiz
ing your true self.

Christian response.—The Bible clear
ly does not teach reincarnation as a re
ality, and therefore we reject reincar
nation as a doctrine of salvation. The 
Bible shows that Jesus Christ died a 
sacrificial death for individuals. "And 
as it is appointed unto men once to die, 
but after this the judgment: so Christ 
was once offered to bear the sins of 
many” (Heb. 9:27-28). Ephesians 2:8-9 
stresses that salvation from sin is a gift 
that God gives freely. That is different 
from a process of self-improvement. 
The sin of one lifetime does not result 
in many lifetimes but in death. "For 
the wages of sin is death, but the gift of 
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God is eternal life in Christ Jesus our 
Lord” (Rom. 6:23, NIV).

You can change your consciousness.— 
The basic human problem, according to 
New Age thought, is that you are un
aware of your true identity as divine, as 
one with ultimate reality, which is god. 
All is one; all is god; you are god; but 
you do not realize that. Religion and 
Western culture have shaped your con
sciousness, hampering your spiritual 
experience. You live in the illusion that 
you are a limited and finite human be
ing. So you need to be enlightened.

You can overcome this ignorance of 
the reality that is beyond the physical 
by using techniques designed to change 
(transform) your consciousness. You 
can achieve enlightenment or transfor
mation through disciplined practice in 
meditation, yoga, mind-altering tech
niques, past-life regression, harnessing 
psychic energy, and trance channeling 
(contacting spirit guides from other 
dimensions).

The solution to the basic human 
problem is not reconciliation with a god 
different from yourself but the realiza
tion that you yourself are god. Your 
own self is the cosmic treasury of wis
dom and power.

Christian response.—From the Bi
ble’s perspective, the basic human 
problem is not ignorance of divinity but 
the reality of our sin. Everyone has re
belled against a holy God and His mor
al law. The fall of humanity recorded in 
Genesis 3 gives the pattern of human 
rebellion against God; and the Bible 
states, 'Tor all have sinned, and come 
short of the glory of God” (Rom. 3:23). 
While New Age sees the answer to this 
problem in releasing human poten
tial—the supposed divine within, 
Christianity affirms that the only solu
tion is for a person to turn away from 
personal rebellion against God and to 
have faith in Jesus Christ. Salvation is 

more than a change of consciousness; it 
is the process by which God’s grace and 
power change a person into "a new 
creature” (2 Cor. 5:17). The Bible does 
not teach "at-one-ment” with the One 
(losing individuality) but atonement 
(reconciliation) with God through faith 
in Jesus’ sacrificial death on the cross.

All religions are one, for they are all 
true.—The enlightened ones of all reli
gions have experienced and taught the 
same oneness. The externals of reli
gions may differ, but the essence is the 
same. Many paths lead to the one truth; 
many methods can help persons realize 
"the god within.” Therefore no religion 
should claim to be distinctive and ex
clusive. Those who are Christians must 
discover the correct teachings of Chris
tianity—teachings that have been lost 
or suppressed.

Jesus of Nazareth should not be con
sidered the only begotten Son of God, 
the God-man, the Lord and Savior of 
the world. He is one of many appear
ances or manifestations of god through
out the ages. Christ is separate from 
Jesus, the way-shower. The "Christ” is 
the perfect god idea—the awareness of 
the divinity within. Jesus had "Christ- 
consciousness” or the "Christ Spirit” 
more than anyone, but everyone can 
have the Christ Spirit.

Christian response.—Different reli
gions begin with different assumptions 
and proceed toward different goals. To 
claim that various religions are all one 
is to make a claim that most of those re
ligions do not make. And to hold that 
all religions are true ignores the sub
stantial differences among religions.

The Christ of the Bible is the histori
cal Jesus of Nazareth and the eternal 
Son of God. He became a man, lived a 
sinless life, died a vicarious death on 
the cross, was buried, rose from the 
dead, and ascended to God, the Father 
(see Gal. 4:4-5; 1 Cor. 15:3-4; Eph. 4:8).
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The Bible presents Jesus as the Word of 
God and the only manifestation of God 
in the flesh (see John 1:14). Jesus Him
self said, "I am the way and the truth 
and the life. No one comes to the Father 
except through me” (John 14:6, NIV).

When Colossians 1:27, a favorite 
verse of New Age teachers, speaks of 
'’Christ in you, the hope of glory,” it re
fers not to divinity within but to the 
fact that Gentiles, and not Jews only, 
can believe in Christ. ’’And the secret is 
that Christ is in you [Gentiles], which 
means that you will share in the glory 
of God” (Col. 1:27, GNB).6

A new world is coming; a new age is 
dawning.—New Age pursues the 
theme of ’’cosmic evolutionary opti
mism.” The whole world is being 
changed into a better condition. This 
spiritual and evolutionary process re
flects the experience in which people 
are raising their consciousness, realiz
ing their true selves, and becoming 
more in tune with the divine whole 
(god). The world’s philosophical, reli
gious, political, social, and economic 
structures are shifting. The supreme vi
sion now is that people are within a 
new order of consciousness and living. 
Humanity is about to make an abrupt 
leap forward and emerge as an entirely 
new creature.

Christian response.—The Bible also 
announces the coming of a new world, 
but the Bible records history as moving 
according to God’s sovereign plan. His
tory will not culminate in a planetary 
consciousness; but God, in His own time 
and way, will bring the world to its ap
propriate end (see Matt. 24:3-14). Ac
cording to His promise, Jesus Christ 
will return personally and visibly to 
the earth (see 1 Thess. 4:14-18). He will 
judge all people. The unrighteous will 
be consigned to hell, and the righteous 
will dwell forever in heaven with God 
(see 2 Pet. 3:7; Phil. 3:20-21).

Representative Teachers and Groups
The New Age phenomenon is not a reli
gion in the classical sense; but within 
the New Age movement are various, 
and often unrelated, movements that 
are sometimes religions in their own 
right. The Theosophical Society of 
America, the Unity School of Chris
tianity, and the Church Universal and 
Triumphant fit into this category. 
These three movements, widely differ
ent in their historical development, 
major beliefs, and organizational 
styles, nevertheless embrace a common 
core of New Age ideas. J. Gordon Mel
ton, in his monumental The Encyclope
dia of American Religions, discussed 
nearly 250 groups in two chapters, 
’’The Metaphyical Family” and ’’The 
Psychic and New Age Family.”7 Many, 
though not all, of these groups could be 
classified as religions. Some might be 
classified as cults or deviations from 
Christianity, Hinduism, or Buddhism. 
Diverse as they are, most (if not all) of 
them fit into the broad classification of 
New Age.

However New Age has much of its 
popular appeal from individuals and 
groups who insist that they definitely 
do not represent any religion. Typical 
of these are the two young profession
als who served as ’’facilitators” or lead
ers for a recent introductory session for 
Insight Transformational Seminars in 
Atlanta, Georgia. Distributing a color
ful pamphlet describing the program as 
”a seminar to enhance your personal 
and professional life,” the facilitators 
insisted, ’’The seminar is not religion.”8 
But the themes they previewed dealt 
with the nature of reality, the nature of 
humanity, ultimate values, work eth
ics, past-life regression, and overcom
ing guilt and avoiding blame. This is 
soft-sell New Age, and weekly through
out the United States thousands of sim
ilar seminars and self-help therapies 
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with New Age teachings at their core 
attract people from all walks of life.

No one has compiled a list of all the 
New Age movements. Indeed, most of 
the movements do not necessarily use 
the term New Age in their names or 
even in their teachings and techniques. 
A general, overall aim of many New 
Age movements is to solve modern 
problems (the megacrisis of political, 
economic, environmental, cultural, and 
personal stresses) through nontradi- 
tional ways—to change the structures 
by which people live and thus to create 
a better world. We can illustrate this by 
referring to some stated goals of a few 
specific New Age movements.

The Theosophical Society, founded by 
Madame Helena Blavatsky, "may be 
recognized ... as a pantheistic form of 
ancient Gnosticism, which attempts to 
embrace religious, philosophic and sci
entific truth as it is found in all religio- 
philosophic sources. 939—Theosophy (the 
wisdom of God) opposes "virtually ev
ery cardinal doctrine of the Christian 
faith.”10 Theosophy emphasizes finding 
deeper spiritual reality, mystical expe
rience, and inner, hidden spiritual 
knowledge. It is also monistic, asserting 
a unity of mind and spirit that tends to 
negate the objective reality of evil. In 
Theosophy, Jesus is but one of the in
carnations of Maitreya, a term com
monly used among New Age groups to 
refer to one bearing special spiritual 
truth. Theosophy sees Christianity as a 
social condition which holds people in 
economic subjection. Theosophy has 
done more than any movement in 
America to popularize Hindu ideas; 
Theosophy is probably the most influ
ential New Age system of thought in 
America. One can trace the roots of 
many New Age movements directly to 
ideas promoted by Theosophy.

The Tara Center (based in North Hol
lywood, California) promotes the teach

ings of Benjamin Creme, a Scotsman 
who says that he receives information 
(via mental overshadowing) from Mai
treya the Christ.—Creme’s teachings 
seem to rely heavily on Alice Bailey’s 
influential book, The Reappearance of 
the Christ, published in 1947.11 Bailey 
first nurtured her esoteric teachings 
while an editor for the Theosophical So
ciety; but she and her husband, Foster, 
left the Society in 1920. Creme’s work is 
best known in the United States for the 
full-page advertisements in prominent 
newspapers, heralding, "The Christ Is 
in the World.” According to Creme, 
Maitreya was the leader of the Plane- 
tarian Hierarchy, seated in the Hima
layas, and has been living incognito in 
the world since 1977. Maitreya will pro
claim himself to the world, and an era 
of universal peace and happiness will 
follow. In that new world people will 
share whatever they have; sickness and 
evil will disappear entirely. Some fol
lowers of Creme gather regularly in 
"transmission groups” to recite (or 
pray) the "great invocation” (from the 
work of Alice Bailey). The invocation 
contacts the energy of the Hierarchy 
and then creates an atmosphere condu
cive to Maitreya the Christ, thus pre
paring the world for his coming.

The Church Universal and Trium
phant (and its publishing arm, the 
Summit Lighthouse), founded in 1958, 
also has its theological roots in Theoso
phy.—The present main spokesperson, 
Elizabeth Clare Prophet (Guru Ma), is 
considered the messenger of the as
cended masters who initiate students 
in cosmic law through fostering the ex
ploration of reality and the defining of 
individual self-mastery. Through publi
cations, study groups, and teaching 
centers in major cities, the ascended 
masters and their students are dissemi
nating the ancient wisdom to every na
tion. Guru Ma teaches that earth is in a 
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revolution of higher consciousness in 
which heightened awareness will make 
initiated students (Keepers of the 
Flame) recognize the fact that life and 
god and persons are energy. The teach
ing is the way to enlightenment 
through contact with the inner Christ 
self, the individual reality that knows 
itself as god. Such discovery of the true 
self will lead to a world government 
through self-government. Summit 
Lighthouse has popularized its ideas 
through the video The Lost Years of 
Jesus, made available for rent or pur
chase through commercial video stores.

The New Age Information Network 
(NAIN) in Atlanta, Georgia, is typical 
of numerous local groups which pro
mote New Age themes and activities.— 
In its 1987 publication, New Age Guide: 
A Resource Directory, NAIN describes 
its general purpose as primarily 
sharing information: "Life is full of op
portunities—for personal growth, more 
satisfying ways of living, new ways of 
healing, meaningful new perspectives 
on the world and planetary transfor
mation. The New Age Information Net
work puts people in touch with these 
opportunities.”12 The New Age Guide 
lists New Age activities and practitio
ners under more than 175 subjects, 
from accountants to Zen meditation, in
dicating the wide range of popular in
terest in anything labeled New Age.

NAIN also publishes New Age News, 
a monthly newspaper with a circula
tion of more than 13,000. In 1988, the 
News began to include a four-page sec
tion on New Age activities in the Nash
ville, Tennessee, area. Twice a year, 
NAIN sponsors a "Magnificent You 
Expo” in Atlanta’s World Congress 
Center. This two-day event brings to
gether more than seven thousand peo
ple who attend seminars and lectures, 
and browse, sample, and buy products 
from about 150 exhibitors.

Trance channeling has become for 
many people one of the favorite activi
ties related to New Age.—Trance chan
neling (or simply, channeling) has be
come one of the most visible New Age 
techniques, although not all New Age 
practitioners embrace channeling, and 
some reject it. Trance channeling is a 
method of trying to get in touch with a 
spiritual being beyond yourself. A 
trance channeler puts himself or her
self into an altered state of conscious
ness and allows "someone else” to as
sume control of his or her body for the 
purpose of transmitting spiritual truth. 
That "someone else” is generally de
scribed as an entity, spirit entity, spirit 
guide, disembodied spirit, discarnate 
entity, ascended master, or higher 
being.

Channeling sometimes follows a for
mat similar to a lecture but also has the 
appearance, and in some ways the ef
fect, of a counseling session. Chan
nelers differ widely in their techniques. 
At various times some of them also use 
and recommend visualization, quartz 
crystals, mantras, meditation, out of 
body experience (astral projection), tar
ot cards, and light and sound therapy. 
While their styles vary, their messages 
have two consistent themes: All is one, 
and god is within you (you are god).

Many channelers claim not to be reli
gious practitioners but refer to them
selves as teachers, counselors, or heal
ers. No one knows how many persons in 
this country consider themselves chan
nelers; they number in the thousands. 
Many channelers have gained national 
prominence, even notoriety. Many oth
ers do their channeling with little or no 
attention from the public or even in the 
privacy of their own homes. Further
more, no one knows how many go to 
channelers or otherwise believe in 
channeling or participate in it to some 
degree. The following list includes a 
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few popular entities and the persons 
who channel them:

Father Andre, Ascended Master 
(Karen Glueck)

Lazar is (Jach Pursel)
Mafu (Penny Torres) 
Ramtha (J. Z. Knight) 
Samuel (Lea Schultz) 
Seth (Jane Roberts and others) 
Various disembodied spirits in be

tween incarnations (Kevin Ryerson)
A Course in Miracles (dictated to Hel

en Schucman)
The Urantia Book (received via auto

matic writing by anonymous individ
uals in the 1930s)

Trance channeling is a form of spirit
ism; essentially it is an occult practice. 
The occult is the area of interest in se
cret or esoteric knowledge of spiritual 
or supernatural powers. All of us who 
minister among young people must be 
wise and persistent in our efforts to 
point out the dangers in reliance on 
any occult system. But channeling is 
particularly dangerous because it em
bodies the theological errors inherent 
in New Age—the serious fallacy that 
you are god and you can do anything 
and become anything you want if you 
follow the right technique. Let us re
mind ourselves and those we serve to 
follow the clear biblical admonition to 
test the spirits (see 1 John 4:1-6). ’’This 
is how we recognize the Spirit of truth 
and the spirit of falsehood” (1 John 4:6, 
NIV).

An Appropriate Posture Toward New Age
In its broadest sense New Age thinking 
can be characterized as a form of utopi
anism, the desire to create a better soci
ety, a "new age” in which humanity 
lives in harmony with itself, nature, 
and the cosmos. New Age followers be
lieve that the New Age will not come 
from outside humanity, from the ac
tions of a personal God, but from hu

manity itself, from the efforts of per
sons who are essentially divine. 
Jonathan Adolph, the senior editor of 
New Age Journal, said that this New 
Age, this transformation "is occurring 
in society from the inside out, as more 
and more people begin to question tra
ditional assumptions about life, the fu
ture of the planet, and the nature of 
reality.”13

But this view tragically denies the 
biblical assertion that humanity is spir
itually depraved, not inherently divine. 
Society is flawed, and humanity is es
tranged from God not by ignorance but 
by sin. Essential in the profound differ
ences between New Age and Christian
ity is how each perceives the basic hu
man problem and its solution. We 
Christians cannot adequately under
stand New Age or effectively minister 
and witness to persons affected by it un
less we can grasp this clearly and ex
plain this carefully.

In the New Age view, individuals are 
unaware of their true identity as di
vine, as one with ultimate Reality. Hu
man beings live in the illusion that 
they are limited and finite beings. The 
dilemma of humanity is a constriction 
of awareness, the limiting of conscious
ness so as to perceive only parts of the 
One. Humanity’s problem is metaphys
ical ignorance. Human beings need to 
be enlightened, to find ultimate spiri
tual knowledge and liberation from the 
cycle of death and rebirth. According to 
New Age, the basic human problem is a 
lack of perception; the primary need is 
for holism (to be integrated with the 
Whole, to be attuned with the One).

In the authentic Christian view, hu
man beings, by their free will, have cho
sen to sin against God, rejecting His na
ture and espousing a course of life that 
is opposed to His essential character 
and revealed law. The dilemma of hu
manity is a broken relationship with 
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God, the loss of the fellowship in which 
human beings were designed to find 
fulfillment. Humanity’s problem is 
spiritual alienation. Persons need to be 
saved, rescued from their persistent in
difference and hostility toward God. 
Living in a condition of their own mak
ing, persons are powerless to unmake 
that condition, unable by their own ef
forts to return to a right relationship 
with God. The basic human problem is 
perversity; the primary need is for holi
ness (possessing a moral quality that is 
based on the character of God).

The only solution for human sin is for 
a person to turn from personal rebel
lion against God and to have personal 
faith in Christ, who demonstrated 
God’s reconciling love by His sinless 
life, sacrificial death, and triumphant 
resurrection. Salvation—restoration of 
fellowship with God—is more than a 
change of consciousness; it is the pro

cess by which God’s grace and power 
change a person into a new creature.
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Book Center, Atlanta, GA.
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sFrom the Holy Bible, New International Version, copyright © 
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Reveal a Bit of God’s Glory

As described in the biblical account, the splendor of creation reveals God’s love, 
power, and glory. Our response to God’s creative work is to worship Him. Are your 
church members also willing to accept their responsibility to care for His creation?

This year’s Baptist Doctrine Study examines the doctrine of creation. This empha
sis leads churches to explore all the implications of the biblical teachings about cre
ation. Topics include God as Creator, the goodness of creation, the relationship be
tween sin and creation, persons and the image of God, persons as stewards and 
custodians of creation, and the redemption of all creation in Christ.

The Church Training Department of the Sunday School Board has produced re
sources for all ages to study during Baptist Doctrine Study Week, April 16-20, or at 
another time chosen by the church. The adult text, The Doctrine of Creation by 
Daniel Vestal, and other age-group books are available from Baptist Book Stores and 
from Customer Service Center, 127 Ninth Avenue, North, Nashville, TN 37234 (1- 
800-458-BSSB). Schedule a Baptist Doctrine Study in your church this year and lead 
your members to celebrate the creative majesty of God.

Winter 1990 19



Helping Youth 
Respond to the 
New Age Movements
MAURICE SMITH

You may have noticed by now that the 
so-called "New Age Movements” have 
not gone away. On the one hand you 
might try to believe that most of the 
whoopla about New Age merely de
scribes a passing fad. But on the other 
hand, you probably suspect that New 
Age seriously does pervade our society. 
In last year’s newspapers, New Age 
made the front page; this year you see 
its footprints in the business, entertain
ment, health, and life-style sections. 
And you hope, wistfully, that next year 
you will find reports of New Age in the 
obituary column. Unfortunately, any 
demise of New Age will not be that sim
ple, just as the response we Christians 
make to New Age ideas and the concern 
we show for New Age people must not 
be casual and incidental. Somehow this 
nebulous, intriguing, disturbing, perva
sive system affects the ways we bear 
witness about Jesus Christ and minis
ter to people in the 1990s.

The New Age Movements generally 
include thousands of ideas, groups, 
organizations, techniques, products, 
writings, and programs that popularize 
and adapt for American consumption 
Hindu and Eastern-oriented religion 
and philosophy. "New Age” is probably 
the most influential non-Christian reli
gious system in America today. It af
fects church members as well as un
churched people by its extensive 
exposure through television, business 
seminars, alternative approaches to 

health and healing, educational meth
ods, entertainment, human potential 
therapies, and noninstitutional ap
proaches to religion.

Some Distinctive Features 
of New Age Activities
In the past two or three years, you have 
probably heard yourself or others ask
ing, "Exactly, where is the New Age 
movement, and how can I recognize it if 
I see it?” You are likely to find New Age 
wherever you find people who are try
ing to cope with life.

When people have a set of assump
tions different from those embedded in 
historical Christianity, they believe dif
ferently and act differently. And since 
New Age movements advocate ap
proaching life in ways different from 
established norms, particularly Chris
tian norms, in economics, education, re
ligion, medicine, family, and politics, 
you can expect that New Age groups 
will not look like and function like the 
churches and denominations familiar 
to you. New Age people follow a seem
ingly endless variety of paths and pat
terns, but we can sort out New Age-ori
ented activities and discern some 
distinctive features.

In the New Age Movements, we see an 
attempt to apply spirituality to every 
area of life.—New Age is essentially a 
spiritual system because it begins with 
the assumptions that all is one and that 
the essence of reality is consciousness 
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or spirit. If you were to read carefully 
the literature originating in the more 
definitive New Age Movements or lis
ten attentively to the more articulate 
New Age teachers and mentors, you 
could note their consistent references 
to spirit and mind, feeling and experi
ence, truth and knowingness. From its 
philosophical origins in monistic Hin
duism through its occult flavor in The
osophy and its mystical content in 
American transcendentalism to its 
metaphysical emphasis in New 
Thought, the whole New Age stream 
has tried to integrate life with spirit. 
All their theological faults notwith
standing, most New Age people are 
probably trying to apply spirituality to 
their personal lives and to society.

This propensity for the spiritual as
pect of life partly explains the New Age 
interest in meditation and meditation 
techniques from all religious tradi
tions, including Christianity and native 
American religions. New Age people 
consider meditation one of the best 
ways to get in touch with reality, with 
spirit. Further, this stress on the spiri
tual aspect of life partly accounts for 
the interest many New Age people 
have in the classical devotional litera
ture of all religious traditions from the 
Hindu Vedas and Buddhist sutras to 
the Jewish and Christian Scriptures. 
The New Age stress on spirituality also 
clarifies the New Age connection with 
mystics of any religion, including the 
Sufis of Islam.

People in general and evangelical 
Christians in particular seem to have 
missed detecting this emphasis on spiri
tuality so characteristic of New Age. In 
an interesting "Open Letter to the Me
dia,” a leading New Age spokesperson 
in Atlanta, Georgia, recently highlight
ed this very point.

It could be said that New Agers re
gard people as empowered spiritual 

beings having human experiences 
rather than as humans having spiri
tual experiences. The press has fea
tured the phenomena instead of the 
solid transformation behind it.
New Agers are, by and large, ordinary 
people who read, vote, and watch tele
vision, who are learning to accept re
sponsibility for what they cocreate in 
their lives, and are opening up to the 
unlimited potential of the synergy of 
heart and mind. They are striving to 
live their own spiritual principles in 
an environment that still resists indi
vidual power and is fearful of signifi
cant change. Moving from a view
point of fear into an awareness of 
peace and love doesn’t seem to war
rant the critical attention of our 
watchful media.1
As a timely parenthesis here, we can 

suggest that as we become aware of this 
underlying New Age focus on spiritual
ity, we can be better equipped to minis
ter and witness effectively to New Age 
people. We can also be stimulated to 
work more diligently at our responsibil
ity to help young people understand au
thentic Christian spirituality. So, some
where in your own devotional life and 
in your ministry in leading others in de
votion, build in times and ways to ex
plore the meaning of Christian spiritu
ality. What does the Bible say about 
meditation, quietness, and communion 
with God? What Christians in history 
have validly practiced meditation, mys
ticism, and personal piety; and how can 
we learn from them? What is the role, 
or is there a role, for intuition, insight, 
and intellect as we try to understand 
the Bible?

Although New Age is a thorough-go
ing spiritual system, it appeals to secu
lar-oriented people because of its vari
ous nontraditional and 
noninstitutional ideas. However, the 
New Age Movements are definitely not 
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secular humanism.2 Secular human
ism denies that life has a spiritual di
mension and rejects reincarnation (and 
any life after death), revelation, mysti
cism, miracles, and all recourse to any 
deity—concepts highly visible and criti
cal in many New Age groups. However, 
New Age and secular humanism are 
similar in their approaches to ethics 
and in their interest in solving social 
problems. New Age can be described as 
"cosmic humanism”—the ultimate re
ality (the cosmos or the whole) is spiri
tual and the immediate value is the in
dividual. The irony is that some people 
are attracted to New Age because as
pects of New Age, influenced by Ameri
can materialism and individualism, 
teach that you can have anything you 
want, including money, success, and 
luxury.

In the New Age movements we see re
ligion done differently.—New Age is re
ligious but not solely a religion. Indeed, 
many New Age groups are clearly not 
religious groups. Some are political, or 
educational, or engaged in social issues 
such as ecology or peace. And many 
New Age organizations are simply busi
nesses, intending to make a financial 
profit, perhaps while promoting New 
Age concepts. But the most serious con
cern for Christians is the growing num
ber of New Age groups that are defi
nitely religious in scope, that is, they 
offer people opportunities to express 
their New Age beliefs, to nurture those 
beliefs, and perhaps to propagate those 
beliefs.

One stream of New Age activity does 
find expression in "churches” that re
semble conventional churches, at least 
in form and building styles. Congrega
tions in the new thought lineage (Chris
tian Science, Unity, Science of Mind) 
have existed for more than a hundred 
years. They are really not typical of 
most New Age activities, and they often 

try to disassociate themselves from 
many aspects of New Age. But even 
these churches are substantially differ
ent from historic Christian churches in 
content and purpose and particularly 
in how they approach the Bible.

The last decade has seen the rise of 
what we call independent New Age 
churches. They are so recent and so 
scattered that no one has surveyed 
them or analyzed them. They probably 
attract people who want the structure 
of a church or who are seeking a group 
who will minister to them. Look in the 
religion section of your local newspaper 
and on the bulletin board at a neighbor
hood supermarket, and you will likely 
discover them. They have names like 
the Church of Spiritual Healing, the 
Church of Ageless Wisdom, Radiant 
Light Interfaith Church, the Church of 
the Earth Nation, and the Church of 
Truth. For most of these groups, about 
the only things they have in common 
with historic Christian churches are 
the term church and the effort to form 
a congregation. They are influencing 
their communities, perhaps your com
munity; and they are speaking to the 
same people to whom authentic Chris
tian churches need to minister.

In the New Age community churches 
are developing less frequently than are 
groups of people who gather around in
stitutes, study centers, seminars, 
trance channelers, psychics, teachers, 
healers, and expositions. All of these in
terrelate or "network” with one anoth
er, as New Age people are fond of say
ing. The concept of "institute,” which 
has become visible in New Age circles, 
illustrates the dynamic of the groups. 
These New Age institutes seem to ful
fill at least three functions.

First, the institute (usually privately 
or corporately owned) performs a ser
vice to clients. That service may be in
struction in a New Age technique, 
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counseling, or health care. The health 
care, properly called alternative health 
care because it differs from traditional 
Western medicine, may be prevention 
or treatment. It includes methods such 
as Ro-hun therapy, Shiatsu, iridology, 
massage therapy, herbology, foot re
flexology, and biofeedback.

Second, the institutes provide a place 
for people to gather and study New Age 
concepts, often the teachings of the in
stitute’s founder or its mentor. At times 
this study is supplemented by visiting 
lecturers or videotapes.

Third, the institutes encourage peo
ple to gather for fellowship, food, recre
ation, testimonies, and sharing in medi
tation, yoga, mind walking, astral 
dreaming, or balanced relaxation.

So much of this looks like a nonreli
gious approach to religion, for indeed it 
is. Many of these New Age small 
groups, seminars, and retreats become 
functional substitutes for a church. To 
some extent they become caring 
groups, nurturing groups, fellowship 
groups. They help people feel good 
about themselves; they help people 
grow. They give people a worldview, a 
way to make sense out of life. And to 
many people, all of this functions more 
efficiently; more naturally; more per
sonally; and yes, even more spiritually 
than they perceive Christian churches 
to function.

In a great many ways, these New Age 
strategies may be more efficient than 
some institutionalized churches and de
nominations. With whatever limita
tions they have, institutes, study 
groups, seminars, and retreats have 
mobility, flexibility, and an uncompli
cated and relatively inexpensive pat
tern. They seldom have large financial 
investments in buildings and institu
tions; they rarely ask people to contrib
ute toward paying off large building 
debts. They have no church or denomi

national budgets to be approved and no 
board members to hold them account
able. They can print literature with few 
constraints, not having to get it ap
proved by anybody.

And these New Age strategies have 
certain appeals to people, particularly 
if those people have been disappointed 
by, overlooked by, or for any reason 
turned off by traditional Christian 
churches. New Age gatherings normal
ly do not call for the kind of commit
ment required by formal membership. 
In most New Age connections, one can 
have fellowship without membership 
and financial involvement without 
stewardship. One can participate at 
any level of intensity but without any 
promise, made or implied, to "be back 
next week.”

So New Age people and New Age 
movements have strategies; they in
tend to grow; they expect to be more in
fluential. And whether those strategies 
are deliberate or incidental, many of 
them are succeeding. Can we Chris
tians, so connected as we are to our 
church buildings, to our own methods, 
to our denominational structures, and 
to our own circle of friends, find ways to 
present the gospel of Jesus Christ to 
New Age people, while taking into ac
count why and how those people are in
volved in New Age?

New Age movements are led largely 
by laypersons.—Few leaders in New 
Age have formal theological or ministe
rial training. The movement does have 
gurus and professional ministers, but 
often these portray themselves as pil
grims on a spiritual path so that by 
their experience and identification 
with ordinary people they gain a fol
lowing. Even then their role is to be a 
guide not to act in behalf of the follow
ers. The New Age setting seldom has a 
priestly class, for people must work out 
their own enlightenment.
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Women are visible and influential in 
New Age activities, both as partici
pants and as leaders. Most of the trance 
channelers are women; most of the psy
chics are women; and most of the heal
ers are women.

In the New Age movements free enter
prise and American ingenuity are ap
plied to philosophy and religion.—With 
all of its philosophical and theological 
background in Hinduism and Eastern 
thought, contemporary New Age is 
heavily Americanized. New Age people 
have replaced the simplicity and slow 
pace of Hinduism with the efficiency 
and pragmatism that characterizes 
Americans. In this country, New Age is 
a veiled form of Hinduism in a hurry; it 
is gnosticism packaged for American 
consumption. Let us look at just four 
examples of innovative New Age enter
prise that illustrate this point.

1. Products that support New Age 
concepts and promote New Age causes. 
New Age is a business, and nowhere is 
that more evident than in the array of 
consumer goods New Age groups pro
duce and sell. Have you seen the attrac
tive books and magazines and the audio 
and videotapes—music, lectures, medi
tations, and messages from channeled 
entities? Add to all that a myriad of 
products to enhance worship, medita
tion, or whatever one follows to trans
form consciousness: prayer mats, yapa 
beads, incense, clothing from natural 
fibers, crystals (and special lights to in
tensify them), health foods, vitamin 
pills, portable massage tables, medita
tion goggles, subliminal tapes, herbal 
teas, and herbal sleeping pillows. In 
Marin County, California, you can go to 
a brain-tuning salon and pay a fee to 
get hooked up to a synchro-energizer, 
an electronic device which is supposed 
to "tune up” the wavelengths of the 
brain. Its operators propose to relieve 
your stress in a hurry; they offer fast 

and easy help for people too busy to 
meditate. No guru, no yoga, no dogma, 
no effort. A former night watchman at 
a science museum who now runs the sa
lon claims, "This can get a person to a 
level of meditation in 15 minutes that 
would take a yoga instructor 10 years.” 
One salesman reported, "We’re selling 
Buddha in a can.”3

2. Book stores that function also as 
study centers and gathering points for 
New Age activities.

3. Catalogs designed to be subtle but 
definite propaganda tools, not only to 
sell products but also to induce people 
to accept a certain belief system. These 
catalogs are like few others in the busi
ness world. Distributed by mass mail
ings, they contain book reviews, human 
interest stories, interviews, and testi
monies designed to promote the belief 
system of the publisher.

4. Expositions and fairs, bringing to
gether companies, organizations, and 
practitioners who show their wares and 
their views to the general public.

Some Reasons for the Popularity 
of New Age Ideas and Practices
On the whole, religions in America are 
prospering these days. Ideas of all kinds 
are popular, even bad ideas. In school 
and church, in government and public 
media, in home and marketplace, tradi
tional values must compete with new 
ideas and new ways of looking at life. In 
a time when the new is fashionable and 
the old is quaint, nontraditional ways 
of addressing issues will have a certain 
appeal. Probably every structure of so
ciety has been questioned and chal
lenged in this generation, and to many 
people change seems easier and more 
acceptable than ever before. And 
America is still the place in which peo
ple are free to believe anything they 
want to believe, and they do. These are 
fertile times for New Age ideas.

24 Search



People turn to New Age ideas and 
New Age movements for a variety of 
reasons—religious, sociological, cultur
al, emotional, intellectual, and even 
medical. A brief summary can suggest 
some of these reasons.

People look to New Age ideas for reli
gious or spiritual reasons to find a 
source of meaning and value for their 
existence.—For some individuals the 
dominant Christian view has broken 
down, or the church as they have 
known it has disappointed them. At the 
same time they want to be part of some 
kind of religious or spiritual structure. 
They want to believe in something. 
They may turn to astrology or some 
other esoteric scheme as a myth and 
symbol system, a substitute religion 
that satisfies deeply felt needs.

Our modern, post-industrial society 
has impacted people with stresses and 
questions that sometimes baffle them.— 
They do not feel safe anymore, even in 
the religions that once sheltered them. 
Therefore, some people seek other reli
gions, and Eastern-oriented philoso
phies attract them. John P. Newport 
believes that the main interest in the 
occult in our time is as a "counter
religion.”4

Many forms of New Age thinking of
fer themselves as vehicles to get or exert 
power.—They provide people ways to 
get a handle on life in a technological, 
urban, impersonal culture with real 
needs and real frustrations. New Age 
movements stress human effort, hu
man potential, and human 
perfectibility.

Much of the interest in New Age 
thinking is faddish.—For some people 
it is a means of approving lust; for oth
ers it is a part of the search for the bi
zarre and the exotic. New Age ideas are 
fashionable, and New Age (even occult) 
activities are becoming more socially 
acceptable.

The New Age phenomenon prospers 
partly because people make money.— 
Prominent are books, schemes, claims 
to knowledge and healing power, skills 
in manipulating people and organizing 
ideas, and campaigns for a better and 
glorious world.

People are searching for an enhanced 
awareness of self in relation to the 
world around them.—They long to be 
one with something else. So individuals 
often seek an awareness of self, a sense 
of worth, through special means:

• Alternative religions, which offer 
people ways to reject traditions and as
sert their own independence.

• Esoteric systems of knowledge: Ro- 
sicrucianism, divination, Theosophy, 
trance channelers, the Urantia Book, A 
Course in Miracles.

• Parapsychology and interest in cos
mic forces which supposedly communi
cate through extraterrestrial beings 
and UFOs.

• Eastern-oriented religious systems 
which stress self-help methodologies 
and the divine within every person.

• New, syncretistic religions: Eckan- 
kar, Astara, Mahikari, the Church Uni
versal and Triumphant.

• New conscious movements with 
emphasis on experience: Scientology, 
the Forum, Lifespring, Silva Mind 
Method.

New Age movements become more ap
pealing as the reputations of estab
lished churches and religious institu
tions come under attack.—In a time 
when even Baptists and evangelicals 
are prone to complain that churches 
are not really teaching the Bible and 
that the seminaries are liberal, one can 
expect that people will reject the 
churches in disillusionment. In the 
wake of gross moral failures among 
popular Christian ministers and lead
ers, people may judge Christianity as 
inadequate and churches as irrelevant.
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Gnosticism is alive and well in the 
twentieth century.—Many New Age 
ideas are essentially gnostic in charac
ter. Gnosticism, under the New Age la
bel, teaches today its ageless errors, 
that one is saved by knowing and that 
only the elite ones, the initiated ones, 
belong in that inner circle of spiritually 
enlightened persons. For people still 
find special pleasure in an intellectual, 
self-help avenue to religion and in the 
security of an exclusive group.

American society is partly secular in 
outlook, and New Age ideas often ap
pear to be secular avenues to problem 
solving.—New Age activities and pat
terns of thinking appeal to some people 
as nonreligious approaches to religion. 
One can embrace New Age ideas with
out joining a church or an organization. 
New Age groups have no rigid rules of 
behavior, no authoritative book, no pre
scribed doctrines, no sermons on sin, 
and no necessary public commitment.

Guidelines for Helping Young People 
Respond to the New Age Movements
The New Age Movements present spe
cial problems as Christians confront 
them and try to respond to them ade
quately. But we Christians must re
solve that it is possible and necessary 
for us to identify and understand New 
Age influences and to be spiritually 
and intellectually prepared to resist 
them. And all of us who have the role of 
nurturing young people must give par
ticular attention that by example and 
instruction we equip them to reject 
New Age concepts but to love New Age 
people.

Recognize that the New Age move
ments do advocate teachings and prac
tices that deny or distort basic Chris
tian beliefs.—However, these
movements do not represent the only 
serious threat to our society and to 
Christianity. They are not the only 

non-Christian systems of thought im
pacting the United States today. There
fore, we should be alert, cautious, and 
reasonably aware of the total religious 
scene in this country.

Remember that an appropriate Chris
tian response should be balanced, 
wholesome, and distinguished by sound 
biblical interpretation, reliance on ac
curate information, and genuine efforts 
to discuss Christian truths in clear and 
practical terms.—Do not let your zeal 
for biblical truth cause you to be mean 
toward New Age people or to make 
them objects of scorn and ridicule.

Be particularly careful that you are 
not inclined toward a kind of unin
formed hysteria characterized by over
simplification and indiscriminate fear 
that you are threatened by conspiracies 
of all sorts.—While New Age thinking 
and New Age-oriented activities are se
rious and dangerous, do not allow their 
presence and influence to drive you to 
distrust indiscriminately fellow Chris
tians and authentic Christian 
institutions.

Reaffirm the Bible as your only au
thority in all spiritual things.

• The Bible is not merely a good book; 
it is uniquely the revealed Word of 
God—the written Word which gives 
thorough witness to the Living Word, 
Jesus Christ.

• Jesus Christ, as made known to us 
in the Bible, illuminated by the Holy 
Spirit, is God’s final and complete reve
lation of Himself. Additional revelation 
beyond the Bible is not available to any
one; but illumination about the Bible is 
available to everyone who receives 
Jesus Christ as Savior and submits to 
the leadership of the Holy Spirit.

Beware of any individual or group 
who claims to have a new truth or an 
understanding of the Bible not previ
ously known and not available any
where else.—Recognize that no person 
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or group has the ultimate method (or 
system) for understanding the Bible.

Be cautious of any person or group 
who claims a special or new revelation 
from God.—Such a person may claim to 
have had a vision or an audible voice 
from God or an esoteric knowledge of 
God or of ultimate truth.

Insist on defining terms—your terms 
and their terms.—Call for normative 
Christian explanations of God, Jesus 
Christ, Holy Spirit, the nature of per
sons, and the nature of history. How
ever, do not be afraid to explore the 
meaning of different terms which may 
not be in your normal vocabulary but 
which may have rich and valid mean
ing when properly understood.

Do not let buzzwords become your fa
vorite fears.—Do not assume that cer
tain words and ideas always reflect 
New Age thinking. Words like peace, 
holistic, global, interdependent, rain
bow, self-realization, transformation, 
and transcendent have valid, whole
some, distinctly Christian uses. Do not 
accuse everyone who uses such words 
as being anti-Christian.

Carefully assess the worldview of peo
ple and groups you encounter.—Be par
ticularly attentive if a workshop, semi
nar, therapy, program, or technique

• is explained in terms of harmoniz
ing, synergizing, integrating, or balanc
ing energies or polarities.

• emphasizes experience over belief.
• involves changing your conscious

ness (how you perceive reality).
• teaches that you are essentially di

vine and you can find the solutions to 
your problems within yourself.

Admit that the blending of different 
religious and/or philosophical systems 
is usually unwise, impractical, and self- 
defeating.—Religions begin with differ
ent value systems; they have different 
goals; and they are often contradictory 
to and inconsistent with one another.

Seek to have a mature understanding 
of Christian beliefs rather than look for 
answers in alternative religions.

Reject New Age materials for any de
votional purpose and consider them un
trustworthy for instruction in interpret
ing the Bible or for guidance about 
life.—Refuse to subscribe to New Age 
literature, to allow it in your home, or 
to encourage it in the homes of friends.

Encourage your church to incorporate 
into its teaching, training, and music a 
consistent presentation of Christian be
liefs with an emphasis on Baptist dis- 
tinctives.—Emphasize how youth can 
develop a biblical and Christian world
view and how they can explain it clear
ly to others.

Listen sensitivly to the personal con
cerns of persons who embrace New Age 
teachings, and allow the Holy Spirit to 
use you to witness to the person and 
work of Jesus Christ.—Present simple 
explanations of basic Christian beliefs. 
Tell how you have applied biblical 
teachings to enrich your own life. Tell 
how your faith in Christ has enabled 
you to face life confidently and joyfully.

For the New Age person the human 
predicament is a person alone. Life is 
out of tune, out of focus; life is not in 
harmony with the Great Whole, not 
one with the universe. But to the New 
Age person you can confidently report 
that in Jesus Christ "all the fullness of 
the Deity lives in bodily form” and that 
every person can have "fullness in 
Jesus Christ” (Col. 2:9-10, NIV).5
1 Vern Morgan, "Open Letter to the Media,” New Age News, Jan
uary 1989, 1, 3.

2See the helpful discussion of the differences between these two 
systems in Douglas R. Groothuis, Unmasking the New Age (Down
ers Grove, IL: Inter-Varsity, 1986), 40-43, 167.

3Carrie Dolan, "Try a Brain Tuneup to Keep Your Mind off the 
Stock Market,” The Wall Street Journal, 21 October 1987, 1.

4John P. Newport, Demons, Demons, Demons (Nashville: Broad
man Press, 1972), 20.

5From the Holy Bible, New International Version, copyright © 
1973, 1978, 1984 by International Bible Society.
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AIDS and the Church:
A Call for a
Compassionate Response
KEVIN SCOTT CORWIN

Churches cannot escape responding to 
the AIDS crisis. In one large Baptist 
church in Fort Worth, the staff is devel
oping an AIDS policy in response to one 
of its member’s recent diagnosis of 
AIDS. In a rural community near Aus
tin, the pastor of a Baptist church was 
asked to perform the funeral for an 
AIDS victim, the estranged son of a lo
cal resident. AIDS is coming to our 
churches; and with the growing num
ber of AIDS cases, it may come sooner 
than we think.1 Billy Melvin, executive 
director of the National Association of 
Evangelicals, predicts that "within the 
next five years, every local church in 
America will have been touched in one 
way or another by AIDS.”2 How will 
our churches respond?

Medical Information
The disease AIDS (Acquired Immune 
Deficiency Syndrome) is caused by a vi
rus that attacks one variety of the 
white blood cells which are key compo
nents of the immune system. When 
these white blood cells are rendered in
effective, the immune system malfunc
tions and makes the body susceptible to 
serious illnesses that would not be a 
threat to anyone whose system is func
tioning normally. Being a viral disor
der has made AIDS a difficult disease to 
combat. To date AIDS has no known 
cure; it is a fatal disease.3

AIDS is contagious. The AIDS virus 
is transmitted primarily through sexu
al contact and needle sharing. Less fre
quently it is transmitted through trans

fused blood. One other form of trans
mission is from infected mother to fe
tus. The disease is transmitted through 
direct blood-to-blood contact or an ex
change of fluids through sexual contact 
not by casual contact. Since the devel
opment of an AIDS antibody test in 
1985 with which donor blood is tested, 
the risk of contracting AIDS through 
transfusion has been significantly re
duced. Consequently, primarily those 
who engage in high risk behavior—the 
sexually promiscuous (homo/hetero- 
sexual) and intravenous drug abus
ers—have contracted AIDS.4

AFRAIDS: Acute Fear Related to AIDS
The AIDS epidemic has been largely 
determined by the nature of the disease 
itself; however, it has also been affected 
by society’s initial reaction of fear. This 
initial response of fear led one maga
zine, The Neiv Republic, to develop the 
acronym AFRAIDS (Acute Fear Re
lated to AIDS) in an attempt to address 
the fear that has gripped the public.5 
Unlike AIDS, AFRAIDS is highly infec
tious and is transmitted by casual con
tact through gossip, jokes, half-truths, 
inaccurate information, and sensation
alist news reports. As a result, many 
more millions are infected with the 
"AFRAIDS virus” than with AIDS.

Infection and uncertainty.—AIDS 
evokes a fear of infection and uncer
tainty.6 Most people prefer not to be ex
posed to any threat of infection or ill
ness. In the case of AIDS, this reaction 
is intensified and results in the ostra
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cism and isolation of those who are in
fected with the AIDS virus. In addition, 
the inability of the scientific and medi
cal community to issue unqualified 
statements regarding infection creates 
a fear of uncertainty. This uncertainty 
leaves open the possibility of its trans
mission in some as yet undiscovered 
way. Some people, paralyzed with fear, 
want to avoid AIDS victims at any cost. 
More often than not this fear is out of 
proportion to the actual facts of 
transmission.

For example, in 1985, a New York 
Times/CBS poll revealed that 47 per
cent of its respondents thought a per
son could contract AIDS by drinking 
from a glass used by an AIDS patient, 
32 percent thought it could be spread 
through kissing, and 28 percent 
thought a person could become infected 
by sitting on a toilet seat used by a per
son having AIDS.7 Contrary to this mis
information, a study published by The 
New England Journal of Medicine 
shows that the risk of contracting AIDS 
even in an intimate household setting 
is "minimal to nonexistent.” The two- 
year study included 101 individuals 
who lived with AIDS patients and 
shared utensils, toothbrushes, razors, 
hugs, and kisses.8 Even though the 
AIDS virus has been found in small 
quantities in most body fluids, includ
ing tears and saliva, no evidence indi
cates that the virus has been transmit
ted by these fluids.9

Unfortunately studies like these 
have not alleviated the irrational fears 
of contagion which do not take into ac
count the scientific data. For example, 
Summit Ministries, a Christian leader
ship training ministry, published a re
port on AIDS that contains 52 recom
mendations based primarily on fear, 
suspicion, and speculation. In an effort 
to contain the "AIDS scourge,” it rec
ommended that "those testing AIDS

positive should be kept from contact 
with the public.”10 This same fear led 
the administration of one Texas Baptist 
university to ask one of its students 
with AIDS not to reenroll and caused 
one Florida Baptist church to adopt a 
policy that excluded AIDS victims from 
their church.11

Since AIDS is an infectious disease, 
an informed concern should surround 
the disease particularly among those 
who engage in high risk behavior—the 
sexually promiscuous and intravenous 
drugs abusers. Generally speaking, our 
attention has been focused on the pro
miscuity of homosexuals, and rightly 
so, since they comprise almost 66 per
cent of AIDS cases in the United States 
at this time.12 However, we must not 
neglect to consider other promiscuous 
groups within our society who increase 
their risk of contracting AIDS through 
their sexual activity.

Although relatively few teenagers 
have been diagnosed with AIDS (249), 
the statistic may be misleading because 
many exposed as teenagers do not de
velop the disease until they are in their 
twenties. An American Home Econom
ic Survey conducted among high-school 
juniors and seniors indicated that 80 
percent of the males and 70 percent of 
the females had experimented with sex 
by the age of 1913 but only 30 percent 
had altered their sex lives because of 
the AIDS epidemic.14 The church is not 
exempt from the problem of teenage 
promiscuity. Another survey revealed 
that 43 percent of the 18-year-olds in 
conservative churches are sexually 
active.15

Duane J. Crumb, director of the 
American Institute of Teen AIDS Pre
vention, has said: "Teens, because of ex
perimentation with drugs and sex and 
the belief in their own invincibility, are 
perhaps the highest risk group in our 
country. We must do everything pos
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sible to help them understand that risk 
and motivate them to avoid those activ
ities that can result in infection.”16 
Concern of infection has proved to be a 
poor motivator for teenagers. It should, 
however, motivate parents and church
es to deal more effectively with the is
sues of human sexuality and sex educa
tion within our educational ministries 
in an attempt to confront the problem 
of sexual promiscuity and the accom
panying potential spread of AIDS 
among teens.

Fear of death.—AIDS also evokes a 
fear of death. No known cure for the 
disease exists. Its association with 
death is reflected in the weekly update 
published by the Center for Disease 
Control. Every week the Center an
nounces not only the cumulative total 
of AIDS cases recorded in the United 
States but also the total number of 
AIDS deaths. Fifty-six percent of those 
who have been diagnosed with the dis
ease have already died; the other 44 
percent face almost certain death un
less a cure is found. In general, AIDS 
victims have at most five to six years 
before their death.17 Thus, to be with a 
person with AIDS is to be reminded 
that humans are mortal. The fear of 
death, the unknown, and separation 
from the familiar induces an anxiety 
that many people prefer to ignore. In 
response, people often react in anger— 
shoving aside those who remind them 
of their own mortality.

Fear of sexuality.—Another form of 
fear associated with the AFRAIDS epi
demic is a fear of sexuality and, more 
specifically, homosexuality. AIDS 
raises issues of sexuality with which 
people have long been uncomfortable: 
sexual expression, sex education, sexu
al promiscuity, and homosexuality. In 
spite of and—if the truth be known— 
because of the sexual revolution of the 
1960s and the 1970s, human sexuality 

is still grossly misunderstood. Sexual 
expression rather than sexual under
standing was one result that caused in
creased confusion.

One effect of this confusion was the 
emergence of the "gay movement,” an 
open acceptance of homosexuality as 
an alternative life-style. As homosex
uality "came out of the closet,” society 
reacted in a variety of ways. One widely 
embraced response is homophobia or a 
fear of homosexuals that leads to irre
sponsible prejudice and discrimination. 
One recent example of homophobia oc
curred in Dallas when Judge Jack 
Hamptom opted for a lighter sentence 
for the teenage murderer of two gay 
men because "murdering 'queers’ 
wasn’t quite as bad as killing house
wives.” He said: "These two guys that 
got killed wouldn’t have been killed if 
they hadn’t been cruising the streets 
picking up teenage boys. ... I don’t 
much care for queers cruising the 
streets picking up teenage boys.” Al
though the evidence presented before 
the judge indicated that the two victims 
were not "cruising” and had no inten
tion of soliciting sex and that the mur
derer had set out to "harass queers,” he 
allowed his homophobic prejudice to af
fect his judicial decision, blaming the 
victims for their own deaths. When one 
of the victim’s autopsy revealed that he 
was AIDS positive, his death mattered 
even less.18

Homophobia is one part of the 
AFRAIDS epidemic. The fact that the 
first reported cases were among homo
sexual men greatly affected the concep
tualization of the disease.19 Originally 
it was known as GRID or Gay-Related 
Immune Deficiency, a "gay disease”; 
however, as the disease became better 
understood, scientists discovered that 
sexual activity of any kind can trans
mit the virus.20 In fact, in Africa AIDS 
is a predominantly heterosexual dis
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ease. Nevertheless, its association with 
homosexuality is undeniable since ap
proximately 66 percent of the AIDS vic
tims in the United States are homosex
uals.21 Homosexual activity has played 
a major role in the spread of AIDS in 
the United States primarily because 
the virus first appeared in the homo
sexual community.22 Thus homosex
uality and AIDS are inevitably coupled.

Because of this association our homo- 
phobic tendencies have been intensi
fied and translated to AIDS. Our fear of 
AIDS is heightened because of our fear 
of homosexuals. Conversely, our fear of 
AIDS expresses itself in our homopho
bia since the faceless threat of AIDS is 
often personified in homosexual men. 
As a result, homosexuals receive the 
brunt of our reaction to AIDS. In them 
a convenient scapegoat is found upon 
whom the blame for this epidemic can 
be placed. For example, in the 1985 
Houston mayoral campaign, former 
mayor and recently retired president of 
the chamber of commerce Louie Welch 
made AIDS a political issue in an effort 
to gain votes by playing on people’s 
fears. Welch’s solution to the AIDS epi
demic was to "shoot the queers.”23 Af
ter this statement had been accidently 
spoken into an open microphone and 
broadcast live, his campaign boasted of 
an increase in campaign contributions. 
In addition, Welch, who lost the cam
paign, was supported by a so-called 
"Straight Slate” who campaigned 
mainly against homosexuality and 
AIDS.24

In another example, Gene Antonio, 
in his book The AIDS Cover-Up? The 
Real and Alarming Facts About AIDS, 
suggested that AIDS would not be the 
problem it is today had it not been for 
homosexuals and their sexual behav
ior. He said, "Although the [AIDS vi
rus] has now been found to be the etio
logic AIDS agent, the overwhelming 

prior and ongoing medical morbidity of 
the homosexual subculture appears to 
have provided the ideally suited host 
milieu for fomenting and spreading 
AIDS virus infection on a vast scale.”25 
Antonio’s homophobic conclusions in
correctly assume that AIDS would not 
have spread as far among the hetero- 
sexually promiscuous had it first been 
introduced into that population. He ig
nores the heterosexual nature of AIDS 
outside the United States, Europe, and 
Australia. In homosexuals he has 
found someone to blame. The predomi
nantly homosexual character of the dis
ease in the United States has led to 
gross misunderstanding and has con
tributed to our apathetic attitude to
ward intervention on behalf of those 
who have contracted this tragic 
disease.

The church and AFRAIDS.—Know
ing the facts about AIDS and develop
ing appropriate responses is the only 
way to dispel these fears. Churches are 
in a unique position to address the par
allel epidemics of AIDS and AFRAIDS. 
As institutions with large member
ships, churches can play an important 
role in educating the public about the 
disease. Equipped with biblical truth 
and morality, churches can address the 
unquestionable moral dimensions of 
the disease in an attempt to eliminate 
immoral activities—sexual promiscui
ty, homosexual behavior, and drug 
abuse—that contribute to its spread. As 
spiritual communities of ministry, 
churches can caringly serve those who 
suffer from AIDS. Unfortunately, our 
initial response has been at best hesi
tant, at times negligent, and at worst 
judgmental primarily because of our 
own attitudes toward homosexuality.

The Church, Homosexuality, and AIDS 
Churches’ responses to AIDS and its 
victims have largely been determined 
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by their particular understanding of 
homosexuality. Attitudes toward ho
mosexuality parallel attitudes toward 
AIDS. James B. Nelson has suggested 
that four basic theological stances to
ward homosexuality represent the 
range of current attitudes. They are re- 
jecting-punitive, rejecting-nonpunitive, 
qualified acceptance, and full accep
tance.26 Each of these attitudes paral
lels a response to AIDS.

Judgmen t. —The r ej ecting-puniti ve 
attitude unconditionally rejects homo
sexuality as Christianly legitimate and, 
at the same time holds a punitive atti
tude toward homosexuals. This puni
tive attitude leads its adherents to per
ceive persons with AIDS as objects of 
God’s punishment and judgment; thus, 
according to this position those with 
AIDS are to be left alone to suffer their 
just reward. AIDS victims are viewed 
as persons who deserve what they get 
and objects of some cosmic teaching de
vice designed by God.

Various Christian leaders have made 
statements that reflect this judgment 
perspective. Charles Stanley, the for
mer Southern Baptist Convention pres
ident, said, "God has created the AIDS 
(acquired immune deficiency syn
drome) epidemic to indicate His dis
pleasure over America’s acceptance of 
the homosexual life-style.”27 Jerry Fal
well shared a similar perspective when 
he said, "AIDS is a lethal judgment of 
God on America for endorsing this vul
gar, perverted, and reprobate life
style.”28 On another occasion he sug
gested that AIDS was God’s method of 
stopping homosexual activity. He said, 
"And what we [preachers] have been 
unable to do with our preaching” [i.e. 
stopping homosexual activity], "a God 
who hates sin has stopped dead in its 
tracks by saying do it and die.”29

This perspective contains some im
portant truths. First, homosexual be

havior is a sin. Although a treatment of 
the biblical material concerning homo
sexuality is outside the confines of this 
article, the Bible clearly condemns ho
mosexual behavior. Second, God hates 
and judges sin. As a holy and moral 
God, He does not tolerate sin. There
fore, we can correctly conclude that ho
mosexual behavior brings about God’s 
judgment. The question to ask is, When 
does God execute His judgment and 
how does He do it? At issue is not God’s 
judgment but the specificity of God’s 
judgment in this life.30

If indeed AIDS is God’s judgment, 
then why is He punishing homosexuals 
for America’s acceptance of homosex
uality as is suggested in the statements 
above? Why does He not punish those 
whose sin affects many more people 
like drug kingpins, terrorist guerillas, 
and greedy landlords? If AIDS is God’s 
judgment on homosexual behavior, 
then why are lesbians not contracting 
the disease; and why is it primarily a 
heterosexual disease in Africa? Why is 
it that so many so-called "innocent” 
victims contract AIDS? To suggest that 
AIDS is God’s judgment is to invoke 
many questions regarding the inconsis
tency of His punishment.

Another problem with this attitude 
is that it does not correspond to the ex
ample of Jesus. Jesus’ encounters with 
sickness and suffering evoke a response 
of love not judgment. In John 9, Jesus 
fields a question asked by His disciples 
concerning the suffering of the man 
born blind—"Who sinned, this man or 
his parents?”(v. 2)—by answering, 
"Neither, but this happened that God’s 
power might be displayed in curing 
him” (see John 9:3, author’s para
phrase). Jesus rejected the notion that 
God had deliberately disabled this man 
on account of sin. He did not accept the 
view that illness or disability was a 
punishment for disobeying God’s law.
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In fact, He frequently spoke of illness 
as a sign of disorder in God’s creation.32 
Instead of trying to establish the cause 
for the man’s blindness, He emphasized 
the primacy of being about God’s busi
ness. Instead of establishing blame, He 
chose to show compassion.

In addition, this perspective overem
phasizes God’s judgment of sin to the 
neglect of His love for the sinner. The 
sin and the sinner are often confused, 
resulting in the condemnation of the 
sinner as well as the sin. In an effort to 
create distance from the sin by which 
the disease was transmitted, those with 
this attitude often distance themselves 
from people with AIDS, forgetting that 
God calls us to hate sin and love the sin
ner. Frequently, AIDS victims are con
demned even if sin had nothing to do 
with their exposure to the disease (e. g. 
transfusion). We would do well to re
member that judgment is God’s respon
sibility and not ours.

In summary, although this perspec
tive contains an important element of 
truth—the immorality of homosexual 
behavior, it gives an oversimplistic, 
theological answer to why AIDS has en
tered the world; and it often prevents 
loving intervention on behalf of people 
with AIDS. Consequently, this perspec
tive should be rejected. Fortunately, 
most conservative Christians do not ac
cept this particular view. A recent sur
vey of Christianity Today readers indi
cated that only 37 percent agreed with 
the notion that "AIDS is a judgment 
from God on homosexuals and drug us
ers” and 39 percent disagreed. How
ever, 24 percent were still unsure.31 
The uncertainty surrounding this issue 
emphasizes the need for a biblically 
based understanding of homosexuality 
and AIDS.

Acceptance.—Another option regard
ing homosexuality that has affected 
churches’ response toward AIDS is that 

of acceptance, either qualified or full. 
Qualified acceptance acknowledges 
that homosexual orientation is abnor
mal and that a fundamental conversion 
to normality is required. It acknowl
edges, however, that often such a con
version is not possible. In such cases ho
mosexuals should sublimate their 
homosexual desires and live a life of ab
stinence. The major problem with this 
perspective is that it accepts the "ethi
cally responsible” expression of homo
sexual behavior if abstinence is not pos
sible. Full acceptance, on the other 
hand, encourages all moral homosex
ual behavior because it considers sexu
al orientation to be a morally neutral 
gift from God and a valid expression of 
human sexuality.

No doubt, those who believe the Bible 
to be the authoritative Word of God 
could never embrace this acceptance 
position’s approval of homosexual be
havior. Since the Bible teaches that ho
mosexual behavior is sin, this option is 
unscriptural. In addition, it appears to 
deny the ability of God’s transforming 
power to work a change in a person’s 
sexual orientation or to assist a person 
in the sublimation of his homosexual 
behavior. On the basis of this evidence 
alone, the acceptance perspective 
should be rejected.

This perspective’s obvious weakness
es, however, should not cloud its 
strengths. Acceptance takes seriously 
contemporary psychological and medi
cal research regarding the nature of ho
mosexual orientation. Generally speak
ing, homosexual orientation is more of 
a given than an actual free choice. So
ciological research indicates that most 
homosexuals do not choose their sexual 
orientation but rather are responding 
to feelings rooted deep within their be
ing and that they do not exhibit patho
logical behavior.33 In light of this evi
dence, many of the antihomosexual 

Winter 1990 33



biases are stripped away resulting in 
an acceptance of homosexuals just as 
they are. This acceptance is often trans
ferred to those who are suffering with 
AIDS. In fact, most Christian ministry 
to AIDS victims has been undertaken 
by those who adhere to this acceptance 
position.

In summary, acceptance as an option 
regarding homosexuality must be re
jected because of its approval of homo
sexual behavior. Its position of compas
sionate acceptance of homosexuals and 
resulting ministry to AIDS victims, 
however, must be a part of any genu
inely Christian response.

Biblical balance.—A position that in
cludes the strengths of both the judg
ment and acceptance perspectives and 
omits their weaknesses provides an ap
propriate option regarding homosex
uality. Such a position presents a bibli
cally balanced option that not only 
emphasizes the immorality of homosex
ual behavior but also the loving accep
tance of the homosexual. The rejecting- 
nonpunitive position offers that 
biblically balanced option. It rejects ho
mosexual behavior as unnatural and a 
violation of God’s created order. Conse
quently, it condemns homosexual be
havior as sin. On the other hand, it is 
quick to acknowledge that the central 
theme of the gospel is God’s over
whelming grace in Jesus Christ and in 
light of God’s grace homosexuals are 
not to be condemned. Instead they are 
to be the recipients of God’s compas
sionate love.

The primary strength of this position 
of biblical balance is its conformity to 
biblical truth. It acknowledges that ho
mosexual behavior is a sin and that 
God loves homosexuals. It maintains 
the biblical distinction between the sin 
and the sinner. Another way to main
tain this distinction is discussed by 
John Stott in Involvement: Social and 

Sexual Relationships in the Modern 
World. Stott suggested that an impor
tant distinction must be maintained be
tween homosexual orientation and ho
mosexual behavior.34 Although a 
genetic element may be involved, ho
mosexual orientation is primarily a 
learned behavior. Thus, the great ma
jority of homosexual people are not re
sponsible for their orientation. For 
them, homosexual orientation is not a 
free choice but rather, in their own per
ception, a fact of being. Hence, they 
cannot be blamed for what they are. 
Homosexual behavior, on the other 
hand, is immoral conduct based on per
sonal choice. As a result, homosexuals 
are responsible for their immoral ho
mosexual behavior. Stott concluded 
that "if homosexual practice must be 
regarded ... not as a variant within the 
wide range of accepted normality, but 
as a deviation of God’s norm; and if we 
should therefore call homosexually ori
ented people to abstain from homosex
ual practices and partnerships,”35 then 
Christians must demonstrate God’s 
love toward homosexuals and offer 
them the transforming hope of the gos
pel. This biblical balance, based on a 
biblical and scientific understanding of 
homosexuality, rejects homosexual be
havior as immoral but calls for the lov
ing acceptance of homosexuals.

This biblically balanced approach 
has led many conservative evangelicals 
to advocate compassionate ministry on 
behalf of those with AIDS. Ben Patter
son, in an editorial in Christianity To
day, denounced the judgment response 
of "I-told-you-so” as unChristian.36 He 
stated that although homosexual be
havior stands condemned as immoral 
in God’s sight Christians should demon
strate the compassion, hope, and for
giveness of a loving God who freely of
fers His mercy to everyone including 
those with AIDS. He concluded, "It is 
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our job to give them [AIDS victims] 
hope and healing in the name of 
Christ.”37

Daniel Moreschi, a Christian who ini
tiated and directed the Institute for Im
munological Disorders in Houston, also 
advocates a balanced position that does 
not accept homosexual behavior as an 
alternative life-style but views minis
try to AIDS victims as "an unprece
dented opportunity to sway the na
tion’s morals.”38 His conviction is that 
churches must become actively in
volved in ministry to AIDS patients. 
The delicate balance between accepting 
the sinner while not approving his sin 
makes one’s approach to this ministry 
important. Effective ministry is not 
possible if approached with an attitude 
of condemnation. He said, "Our society 
will immediately tune out one who be
gins by saying, 'You can come to God 
but first you must learn abstinence.’ ” 
He went on to say that "we must give 
more than tacit attention to the idea 
that the Holy Spirit can provide power 
to change people.”39 That can only be 
done if we first lovingly accept them in 
the name of Jesus.

Ronald Sider would agree. He said, 
"The first thing the Christian must say 
to an AIDS patient is that God loves 
him or her so much that if it were nec
essary for Jesus to experience the cross 
again just for that person, he would 
gladly do it.”40 In his opinion Chris
tians must offer AIDS victims their 
love and support no matter how incon
venient or costly it might be; ministry 
to them is of primary importance. Sider 
added that another important aspect of 
the Christian responsibility is con
demning the sin of homosexual behav
ior. He defended this responsibility by 
saying, "Evangelicals should be able, 
however, to condemn homosexual prac
tice as a sinful life-style without being 
charged with homophobia.”41 This 

charge is avoided if both parts of the 
Christian responsibility—ministry to 
people and condemning sin—are done 
in their proper setting. Maintaining 
that biblical balance is essential be
cause it opens up the possibility of com
passionate action on behalf of those 
who suffer from AIDS.

Theological Models for 
a Compassionate Response
A variety of theological models have 
been suggested as a rationale for a com
passionate Christian response to AIDS. 
Ralph C. Johnston, Jr. argues that be
cause AIDS appears most often among 
those who are perceived as culturally 
marginal—homosexuals and drug 
abusers—many have a conception of 
AIDS as a disease of "the other” or 
those who are outside the mainstream 
of public life. This perception has re
sulted in the isolation of those who 
have AIDS and in a lack of intervention 
by the public on behalf of those with the 
disease. Johnston suggests that the con
cepts of "community” and "hospital
ity” can help alleviate this self-cen
tered apathy.42

Community.—This notion of commu
nity is developed by Robert Bellah in 
Habits of the Hearth According to Bel
lah, the major focus of American cul
ture is a radical individualism that em
phasizes individual liberties and rights. 
Such an emphasis tends to fragment so
ciety into small homogeneous groups 
that focus on their own self-interests. 
Those outside the group are perceived 
as "the other.” A second focus within 
American culture, however, transcends 
this radical individualism by emphasiz
ing ideals and virtues that are more 
community oriented. These ideals and 
virtues are based on the Jeffersonian 
ideals (e.g. life, liberty, and pursuit of 
happiness) and biblical virtues (e.g. 
love, faith, hope, etc.). When these com
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munity-oriented ideals are emphasized, 
concern is shifted from the well-being 
of the individual toward the well-being 
of the community as a whole. Conse
quently, the barriers between individ
uals and "the other” are broken down. 
The individualism that separates peo
ple is minimized, while their interde
pendence is maximized.44

To view AIDS in terms of "communi
ty” rather than "the other” is to consid
er it more a problem of the community 
than a problem of the individual. It is 
viewed as a disease that affects every
one not just those who have contracted 
the disease. If the church as a commu
nity begins to consider AIDS in more 
communal terms, it might eliminate 
the separation that exists between it as 
a community and AIDS victims as "the 
other.” The result will be a sense of re
sponsibility that leads to compassion
ate ministry on behalf of those with 
AIDS.

Hospitality.—Another model is 
based on the biblical concept of hospi
tality. This idea has its roots in the Le- 
vitical law where the ancient Hebrews 
were instructed to treat strangers and 
foreigners who traveled in their land as 
fellow Hebrews. When inside Israelite 
territory, those aliens were afforded 
full protection of the law and assistance 
in adversity. In spite of the differences 
that existed between them, a host-guest 
bond was to transcend the barrier of 
"the other.” John Koenig suggested 
that when this biblical hospitality is 
practiced it eliminates the fears which 
cause us to erect defenses against the 
stranger. In this sense it becomes the 
means of reaching out to those who are 
different.45 Similarly, Thomas Ogletree 
encourages a readiness to welcome the 
stranger. In that encounter the possi
bility of growth exists, growth that hap
pens when we allow differences to move 
us outside our own worldview and see 

the world through a different perspec
tive. Consequently, hospitality chal
lenges us to take "the other(s)” into ac
count and to develop a sympathetic 
response toward them.46

AIDS patients have been the victims 
of inhospitality. They have been ostra
cized and isolated as aliens and strang
ers, the victims of prejudice and agres
sion. Christian discipleship, on the 
other hand, requires that we be hospi
table to those "strangers” with AIDS. 
This hospitality should welcome en
counters with those who suffer with 
AIDS and encourage understanding be
tween host and guest. In its practice of 
hospitality, the church should develop 
a sympathetic response that results in 
compassionate service to people with 
AIDS, a ministry that provides assis
tance to those who are "the other.”

The poor.—A third model that sup
plies a rationale for a compassionate 
Christian response to AIDS is that of 
"the poor.” Shelp and Sunderland said, 
" ’The poor’ is a theological metaphor 
representing that collection of persons 
in biblical society who were vulnerable 
to exploitation or were afforded less 
than an equal place because of their 
condition or situation in life.”47 The 
poor are described in Scripture as or
phans, widows, the impoverished, op
pressed, afflicted, and sick. Because of 
their position of weakness, they are the 
subjects of God’s special concern. God 
made clear that they are the objects of 
His love and deserve compassion. In 
loyalty to God, His people must recog
nize and meet the needs of the poor.

People with AIDS clearly satisfy the 
conditions for being included within 
this category of "the poor.” Frequently 
they are abandoned by family and 
friends and shunned in society because 
of their disease. The loss of jobs and fre
quent medical bills often leave them 
impoverished. AIDS victims present to
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day’s society the same challenge that 
was presented to those of the biblical 
account by the poor. The people of God 
are called to extend their compassion
ate love in a servant ministry designed 
to meet "the other’s” needs.

Incarnational.—A fourth model that 
must be considered is the incarnational 
model based on the example of Jesus 
Christ. William E. Amos, Jr., pastor of 
First Baptist Church, Plantation, Flori
da, developed this model in his book 
When AIDS Conies to Church. He said:

In a sense, Jesus’ ministry is a model 
for us. Everything Christ did pointed 
or aimed people to God. For him, the 
act of ministry, not the circumstances 
of the person or place, was of para
mount importance. Jesus focused on 
the need of the person because that 
was the surest way to make clear 
what he was about. He sought to re
flect the One whom he represented.48

According to Amos, the events in the 
life of Jesus reveal four important char
acteristics of His ministry that apply to 
ministry to AIDS patients today. First, 
His ministry was characterized by in
clusiveness. Jesus went out of His way 
to include those who were being exclud
ed by His society and religious commu
nity. He involved Himself with the lep
ers, the handicapped, the mentally and 
emotionally ill. He welcomed beggars, 
women, Samaritans, tax collectors, and 
sinners into His presence. He demon
strated that all people are acceptable in 
God’s presence regardless of their cir
cumstances or condition.

A second characteristic of Jesus’ min
istry was consistency. Jesus rejected 
the distinction made between levels of 
sin by the religious establishment of 
His day. Such a distinction led to the 
singling out of some sins as worse than 
others. Individuals who committed the 
sins deemed "worse”—like adultery or 
prostitution—were considered to be the 

lowest of sinners. Jesus responded to all 
sinners, not considering any one worse 
than others. Jesus emphasized that no 
sin makes a person beyond the influ
ence of His ministry.

A clear understanding of the nature 
of God’s judgment is another character
istic of Jesus’ ministry. When pre
sented with opportunities to pronounce 
God’s judgment on sinners, Jesus often 
chose to demonstrate God’s forgiving 
grace. He emphasized the good news of 
the gospel message. In addition He 
clearly taught that judging is not our 
task but God’s. He said that not only 
will we be judged but also our judg
ments of others will be judged.

The fourth characteristic of Jesus’ 
ministry was touch. Jesus often 
touched those people who were consid
ered to be untouchable. Through touch 
He communicated to them His loving 
acceptance. When healing lepers, the 
blind, and the handicapped, Jesus often 
touched them. Touch was not essential 
to Jesus’ healings. He could heal by 
merely speaking the word. Perhaps His 
touch was more an expression of His 
deep affection for those He was healing 
rather than an essential part of the 
healing process.49 On other occasions— 
when He held the children, or as an act 
of service, when He washed the disci
ples’ feet—He touched others simply 
because touch is important.

Jesus’ model for compassionate min
istry has obvious implications for min
istry to people with AIDS. AIDS vic
tims, as people shunned and excluded 
by society, should be special objects of 
inclusion in a compassionate response. 
Churches, intent on following Jesus’ ex
ample of inclusiveness, should initiate 
ministries that convey God’s loving ac
ceptance of them just as they are. Con
sistency demands that homosexual be
havior not be considered a sin so 
heinous that it makes homosexuals be
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yond the influence of compassionate 
ministry. Preoccupation with any par
ticular sin should not prevent a minis
try in the model of Jesus. A compas
sionate ministry should focus on God’s 
gracious love not judgment. The good 
news of the gospel is a much more per
suasive argument for repentance than 
the "bad news” of judgment. A minis
try of touch to people with AIDS in
cludes the comforting touch of genuine 
care and concern, the serving touch of 
meeting practical needs, and the emo
tionally healing touch of acceptance.

A Cali for Compassionate Action
To reflect the spirit of Jesus churches 
must respond to AIDS positively and 
compassionately. They are beckoned by 
God to respond with compassion to 
those whose lives have been caught in 
this crisis. Now is the time to respond. 
Amos said: "If churches can weather 
the AIDS storm without getting in
volved ... it will indicate failure, not 
success. Confronted with this century’s 
most relentless agent of death ... it 
would be tragic if the Christian mes
sage of eternal life is not heard loud 
and clear in both word and action.”50

Shelp and Sunderland expressed a 
similar conviction. They said: "If the 
church fails to act compassionately, ne
glects the needs that cluster around 
people with AIDS, fails to express itself 
redemptively, and abandons people 
who have almost no one to cry out on 
their behalf for mercy and justice, then 
the church will abdicate its responsibil
ity and fail in its witness.”51

Developing an understanding of the 
need for a compassionate response by 
the church on behalf of AIDS victims is 
one thing; putting it into action is an
other. Compassion serves no purpose if 
it does not result in action. Our church
es must take action.

Fortunately, many Baptist churches 

have already demonstrated the com
passionate grace of God through action. 
For example, a group at South Main 
Baptist Church in Houston, Texas, or
ganized the FOCUS ministry (Focus On 
Caring, Understanding, and Support) 
to provide a supportive Christian com
munity to AIDS victims and their fam
ilies. Among the services performed 
were support group meetings, food de
livery, visiting patients in their homes 
and in the hospital, and providing hous
ing for family members.52

The Florida Baptist Witness reported 
other examples of compassionate ac
tion by churches on behalf of people 
with AIDS. West Lauderdale Church in 
Fort Lauderdale rented an apartment 
complex in which it cares for AIDS suf
ferers. Lakeside Church in Lakeland 
visited and ministered to an AIDS vic
tim and his family in their home, and 
First Church, Plantation, included one 
of its members with AIDS in its wor
ship services as long as he was able to 
attend.53 Countless other individuals 
and churches are following this exam
ple and beginning to act. In addition, 
many state conventions have passed 
resolutions or heard reports from their 
Christian life organizations that en
courage a redemptive presence and a 
compassionate response.54 The 1987 
Southern Baptist Convention itself 
passed a resolution that urged "Chris
tians to exhibit Christlike compassion 
in dealing with the hurting victims of 
AIDS and their families.”55

AIDS presents our churches with a 
challenge to be the church that has 
been called to embody the redemptive, 
loving, servant ministry of our Lord 
Jesus Christ. AIDS is coming to our 
churches, and we must be ready to act. 
But Jesus’ command was to go, so we 
must be ready to move our ministry to 
people with AIDS outside the confines 
of our own church community in order 
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that they, too, may experience the lov
ing acceptance of God’s grace.
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Child Abuse 
and the Church
JOE E. RICHARDSON, JR.

We live in a violent, troubled time. One 
specific expression of this trend is the 
violence inflicted upon our children. In 
May 1984, U.S. News & World Report 
cited a Justice Department study 
which found an average of 456,000 
cases of abuse annually.1 Occurring in 
up to an estimated 60 percent of fam
ilies in the United States, child abuse is 
now epidemic. Estimates of child abuse 
vary widely and are probably signifi
cantly lower than the grim reality, yet 
a conservative figure is more than one 
million cases annually.2 In 1983, a 
spokesperson for the National Center 
on Child Abuse and Neglect estimated 
that as many as five thousand of those 
children die each year.3

If you’re like me, national statistics 
may have little meaning. As I looked a 
little closer to home, I found that Da
vidson County, Nashville, Tennessee, 
reported more than two hundred cases 
of child abuse and neglect per month in 
1980.4 That number has now risen to 
above 350 monthly.5

Even in Fairview, the rural commu
nity in which I live 25 miles from Nash
ville, we are not immune to child abuse. 
For instance, in 1980 a local man was 
found guilty of sexually abusing more 
than 15 preadolescent boys. The abuser 
kept meticulous, computerized records. 
Because of the intricate coding, deter
mining the exact number of children 
abused during his lengthy ’’career” was 
impossible, but the total was likely in 
the hundreds.6 And our community has 
a population of only 3500!

Lest we smugly believe that child 
abuse or child sexual abuse only occurs 
in non-Christian homes, consider this 
survey. In 1987, 1,249 young adults re
sponded to a survey published in The 
Student, a monthly magazine for col
lege students published by the Sunday 
School Board of the Southern Baptist 
Convention. When asked to indicate 
what they considered to be the most 
pressing societal needs and concerns, 
53.2 percent of the respondents ranked 
child abuse first.7

According to Marie Fortune with the 
Center for the Prevention of Sexual 
and Domestic Violence, ’’Not all child 
abusers are Christian and not all Chris
tians are child abusers. But a surpris
ingly high number of cases of reported 
child abuse occur in Christian fam
ilies.”8 Child abuse is increasing all 
over the United States. Davidson Coun
ty, Tennessee, figures have been cited, 
almost doubling since 1980. In 1973, an 
estimated seven hundred children in 
the United States died from child 
abuse.9 As mentioned earlier, in 1983 
that estimate had grown to five thou
sand annually.

Conversely, this data could lead us to 
believe that just a short time ago child 
abuse was not a problem. However, I 
doubt that to be true. In biblical days 
children were viewed as the property of 
the parents, particularly the father. 
Two passages, Judges 19:11-30 and 
Genesis 19:1-8, illustrate a father’s ap
parent willingness to have his daughter 
sexually abused by a man (or by men).
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Another passage, Deuteronomy 22:23- 
29, specifies the penalty for rape, indi
cating that if the victim was not be
trothed the penalty was to pay the 
father for damaging the virgin and the 
abuser had to marry the young girl.

Physical abuse was also apparent. 
The story of Joseph is well-known. 
Through jealousy his older brothers 
plotted to kill him. One of those broth
ers led the others to sell him into slav
ery instead (see Gen. 37). Infanticide 
was not uncommon at that time. To 
deal with a potential opponent to his 
power, Herod chose to have all new
born Jewish children killed at the time 
of Jesus’ birth (see Matt. 2). All of 
these scriptural examples illustrate the 
lack of status children held during bib
lical times. Although Jesus treated 
children differently (see Matt. 19:13- 
15), the mistreatment of children 
continues.

England was in the early 19th centu
ry before a law was passed opposing the 
maiming of children in order to make 
them better beggars. The first legal 
case of child abuse in the United States 
was filed in 1866. Unfortunately, the 
group which finally intervened in sup
port of Mary Ellen Wilson against the 
brutal abuse from her adoptive parents 
was the American Society for the Pre
vention of Cruelty to Animals. A group 
opposing cruelty to children was 
formed in New York in 1871.10

While the church has not appeared to 
be a leader in the struggle against child 
abuse, the medical profession as well as 
the legislature and courts have begun 
to attack the problem. A landmark arti
cle by Kempe et al, on 'The battered 
baby syndrome,” in the Journal of the 
American Medical Association in 1962 
focused attention on the problem and 
alerted physicians, and particularly pe
diatricians, of the need to identify and 
appropriately treat child abuse vic

tims.11 Yet perhaps more than any
thing else, increased use of X-Ray tech
nology has resulted in increased detec
tion of child abuse.12 In either case, the 
medical community has become in
creasingly aware of abuse to children.

As we increased our awareness of the 
incidence of abuse, both federal and 
state lawmakers began to respond. The 
Mondale Bill or Child Abuse Preven
tion and Treatment Act of 1973 (P.L. 
93-247) was passed by Congress to pro
vide a vehicle for attacking the abuse 
issue.13 This source of funding has re
sulted in child abuse prevention and 
treatment centers all over the United 
States.

Recognizing the alarming increase in 
child abuse, state legislatures through
out the country have responded by 
passing legislation which specifies the 
process for reporting and handling 
child abuse cases. Child abuse, whether 
physical abuse, physical and/or educa
tional neglect, emotional abuse, or sex
ual abuse, must be reported in all 50 
states. That is, whenever any of the 
above abuses occurs to "a person who is 
less than eighteen years old, the abuse 
must be reported.”14

While it is beyond the limits of this 
article to discuss the laws of each state, 
let me illustrate state legislation by 
briefly summarizing Tennessee law re
lating to child abuse. The laws of other 
states will be similar; however, their 
differences may be significant. The De
partment of Human Services is re
quired to investigate all reported cases 
of abuse, neglect, or exploitation and to 
provide the services necessary to allevi
ate these conditions. The law requires 
that anyone having knowledge or sus
picion of abuse report such abuse to one 
of three agencies—the Department of 
Human Services, the county Juvenile 
Court, or the local sheriff or police. Re
porting may be done anonymously and 
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will be treated confidentially. There is 
no liability for reporting; the reporter 
is presumed to be acting in good faith.15 
Failure to report child abuse is a misde
meanor which may result in a fine of 
not more than $50 and a sentence not 
to exceed three months.16

The penalty for child abuse depends 
on the exact nature of the abuse. The 
physical abuser may be found guilty of 
aggravated assault which is punishable 
by 2-10 years in the state penitentiary. 
If a child of less than 13 years dies from 
physical abuse, the charge is first-de
gree murder—punishable by life in 
prison or by death. A child sexual abus
er may be charged with aggravated sex
ual battery which is punishable with 5- 
35 years of imprisonment.17 Thus, the 
point is clear; child abuse is a serious 
matter. Equally clear is the fact that 
the failure to report abuse is also seri
ous. The Department of Human Ser
vices is established to deliver services. 
The legal system seeks to render justice 
and prosecution if necessary. If the 
child can be maintained in the home 
with the addition of appropriate safe
guards, that choice is the preference 
and recommendation of DHS. Other
wise, a safe option such as living with 
other family members or foster care is 
found for the child. This process is ac
complished as soon as possible.

In the instance of child sexual abuse, 
the situation is investigated by a team 
with representatives from DHS, police, 
juvenile court, the district attorney’s 
office, and mental health (optional). 
Two members of the team must con
vene within 24 hours of the referral, 
and the investigation must be complet
ed within 60 days.18

Various states have established laws 
which extend beyond personal respon
sibility for reporting child abuse to issu
ing guidelines for agencies which serve 
children. For instance, the State of 

Florida has legislation which is one of 
the country’s most comprehensive laws 
in this regard. That law applies to all 
organizations which have children as 
participants in a day-care type of expe
rience such as day- or overnight camps, 
day-care facilities, or other activities in 
which the organization serves for a pe
riod of time in complete supervision of 
the child in absence of the parent. 
While yet to be tested in the courts, the 
law appears to apply to church camps, 
Vacation Bible Schools, preschools or 
church schools, youth retreats, and 
similar events common in Southern 
Baptist churches.19

Two major requirements of the law 
apply to the screening and training of 
those who work directly with the chil
dren in those events. Significant effort 
is required on the part of the sponsor
ing organization to screen carefully 
those persons, both paid employees and 
volunteers, who work directly with the 
children in order to minimize the possi
bility that a child might ever be abused 
by one of the workers. For instance, to 
comply with the law, before potential 
workers could be placed in a position 
working with children, they may need 
to be asked if they have ever abused a 
child. The organization must also con
tact the chief of police in the city of resi
dence of each of the potential workers 
to do a security check for the possibility 
of previous child abuse.

Once the workers are enlisted the 
organization is required to train those 
workers to recognize symptoms of child 
abuse. Other legal requirements also 
apply, but these illustrate the extended 
responsibilities of those who direct pro
grams which directly care for children.

Implications for the Church
Considering both the epidemic nature 
of child abuse and the growing body of 
law relating to child abuse, our church
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es must carefully consider the implica
tions. Church leaders—whether pas
tors; ministers of education, youth, mu
sic, administration, or recreation; 
preschool or church school directors; or 
key lay leaders—should carefully eval
uate the following implications.

Study the issue of child abuse.—Be
gin to read diligently regarding the is
sue of child abuse. Become sensitive to 
your local media’s reporting of abuse. 
The books in the bibliography at the 
end of this article may be helpful. 
Many other helpful materials may be 
obtained through your local office of 
the Department of Human Services al
though the office title may differ in 
many states. Your local police should 
be able to direct you to the appropriate 
office. No matter how you find the in
formation, read and study to become 
knowledgeable about this most uncom
fortable topic.

Know your own state law.—Contact 
the district attorney in your county or 
the Department of Human Services (or 
its equivalent) for a copy of your state 
law regarding child abuse. In some 
states this law is available in simple, 
straightforward wording from various 
agencies such as the Department of Hu
man Services, the juvenile court, Fam
ily and Children Services, or child 
abuse crisis centers. If your church has 
a lawyer, he/she should be able to offer 
excellent information.

Report abuse.—The laws in all states 
require reporting child abuse. To dis
obey the law means the possibility of 
being found guilty of a misdemeanor, 
perhaps punishable by a fine and/or 
jail sentence. In Tennessee, this neces
sity for reporting is a specific restric
tion on the otherwise prevalence of 
privileged communication (confidenti
ality) between a client and myself, a li
censed psychologist. The legal expecta
tions for clergy in the various states 

remains to be investigated. Again, con
sult the laws of your state. However, it 
appears from the data available to me 
that all persons, including ordained 
clergy, are required to report cases of 
child abuse.

Increasing abuse appears to be occur
ring in church situations. Recognizing 
that people are abusing children with 
increasing frequency and that our 
churches are filled with people from 
the world, we must accept the possibil
ity that abuse is also prevalent in our 
church members’ homes. Recent media 
coverage has noted the occurrence of 
abuse in church day care and church 
camps. Southern Baptist ministers 
have been charged and found guilty of 
abuse. In other words, child abuse and 
child sexual abuse are real problems in 
our churches.

Develop church policy for bed baby, 
preschool, children, and youth activi
ties relative to child abuse.—In order to 
be prepared for situations and to be 
able to avoid others, our churches 
would be well advised to think through 
the possibility of child abuse and estab
lish appropriate policies before an un
fortunate incident occurs. How should 
a suspected case of child abuse be han
dled if discovered by a worker with ba
bies or preschool children? What if a 
youth reports child sexual abuse by her 
stepfather or uncle to the minister of 
youth? What if two men are teaching 
the extended session for the two- and 
three-year-olds when a little girl needs 
help to go to the rest room? What are 
reasonable activities and restrictions 
for youth camps, retreats, or lockins?

Church committees should begin to 
consider these and similar issues before 
a problem occurs. To fail to do every
thing reasonable and possible to pre
vent child abuse can leave the church 
vulnerable to the charge of negligence 
which can bring a staggering financial 
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burden with liability in the millions of 
dollars.

Carefully screen and train employees 
or volunteers who work with chil
dren.—As uncomfortable as it sounds, 
the time has come when we must ac
tively strive to ensure that children’s 
workers are not abusive. To assume 
automatically that the new church 
member who has such a fine interest in 
and rapport with youth would be the 
perfect one to chaperone an overnight 
retreat for the seventh and eighth grad
ers may be a mistake. Once workers are 
enlisted, perhaps our churches should 
train them to recognize symptoms of 
child abuse and child sexual abuse. 
They should be taught how to deal with 
such suspected cases. The county De
partment of Human Services as well as 
your state Baptist convention may be 
able to offer you some excellent advice.

Develop a local referral network.— 
Local church leaders should begin to 
identify local agencies and profession
als who have expertise in child abuse 
cases. Does your community have a lo
cal crisis hotline? What resources exist 
which would make possible the imme
diate removal of a child from a danger
ous situation? Can local agencies help 
train you or other church leaders to 
recognize, prevent, or care for victims 
of child abuse? Consider working with 
your local pastors group or association 
to develop an adequate referral 
network.

Speak out distinctly against child 
abuse.—In a recent paper I read three 
articles on abuse. The morning televi
sion news covered a story. I have known 
of cases of child abuse involving mem
bers of my last two churches. Yet I can
not recall ever hearing a sermon which 
spoke clearly about the issue. The peo
ple of our churches must become aware 
of the urgent nature of the problem.

Sponsor an educational program or 

series for your community.—Seek the 
expertise necessary to educate your 
people. Investigate local agencies for 
possible speakers. Invite the public, 
and publicize the program(s). Do not be 
surprised if the educational efforts re
sult in discovering the community’s 
need for parent education and parent 
support groups for those who feel over
whelmed by the demands of parenting.

Evaluate the theological messages be
ing taught in the church.—Try to deter
mine what church members are hear
ing and perceiving from sermons, 
Sunday School and Discipleship Train
ing lessons, and other church pro
grams. Do the children believe that 
"children, obey your parents” means do 
whatever they tell them to do? Do hus
bands interpret Ephesians 5 to mean 
they can do anything they want to their 
wives and children? Does Proverbs 
13:24 imply to some parents they have 
the right to beat their children? Care
fully evaluate the messages church 
people hear as well as those you intend 
for them.

Child abuse is epidemic, yet the 
church has not been a leader in combat
ing the problem. The courts and social 
agencies have carried the fight. Our 
churches must now become active since 
abuse is occurring in Christian homes. 
Churches, through the numerous pro
grams in which children participate, 
are also vulnerable to both the occur
rence of child abuse by workers as well 
as the resulting legal liability. For all 
these reasons churches must begin to 
deal effectively with the child abuse 
epidemic.
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Families in Crisis: 
The Sin Factor
WARREN MCWILLIAMS

Why is the family in trouble today? Ev
eryone seems to agree that the family is 
in crisis, but the causes for that crisis 
are frequently debated. Most analyses 
of the family today approach it from 
psychological, sociological, economic, 
or historical perspectives. Family prob
lems are discussed in terms of alien
ation, child abuse, divorce, delinquen
cy, and sexual dysfunction; but rarely 
does anyone look at sin as a factor in 
the family.

This article is written in light of 
three basic convictions.

Sin is the major cause of family prob
lems.—Sin is often defined as missing 
the mark or failing to match God’s ide
al (see Rom. 3:23)? By arguing that sin 
is the major cause of the current family 
crisis, I am not suggesting that other 
disciplines do not contribute to an un
derstanding of the crisis. Rather, I 
mean that sin, a theological and ethical 
category, is the most adequate term for 
encompassing the variety of problems 
in the family. Indeed sin is really the 
source of the many problems that at
tract the attention of social scientists, 
politicians, and others.2

The Bible gives a realistic portrayal 
of family problems.—Besides stating 
the ideal for marriage (see Gen. 2:24; 
Matt. 19:3-9) the biblical writers care
fully recorded the wide variety of fam
ily problems that still plague us. The 
Bible tells of sibling rivalry (Cain and 
Abel—see Gen. 4:5-6,8-9), the difficulty 
of adapting to an urban life-style (Lot— 
see Gen. 13:12-13), the breakdown of a 

marriage (David and Michal—see 2 
Sam. 6:16-23), and marital infidelity 
(Hosea and Gomer—see Hos. 2:2-4).

Contemporary Christians can learn 
from the analysis of marital problems 
in the Bible.—Indeed, as the title of a 
recent book suggests, we can often 
learn Good Lessons from Bad Exam
ples.3 Focusing on the Christian ideal 
for marriage is essential, but the bad 
examples of family life in the Bible can 
also be helpful to us as we encounter 
similar problems today.

The Two Faces of Sin
Sin normally takes two basic forms, ar
rogance and apathy.4 Both types of sin 
can be understood as emerging from 
the fragile, paradoxical nature of hu
man existence. Human beings are cre
ated free and finite, and they often feel 
a sense of uneasiness with this situa
tion. Ideally they would use their finite 
freedom responsibly, recognizing their 
limitations yet exercising their options 
as God’s creation. Unfortunately, hu
man beings always move toward arro
gance or apathy.

Arrogance is the denial of our human 
finitude and the exaltation of our hu
man freedom. Arrogance is the attempt 
to be more than human, to play God. In 
the experience of Adam and Eve, arro
gance marks the decision to eat of the 
tree of the knowledge of good and evil, 
thereby asserting that human beings 
can establish their own moral 
standards.

Apathy is the denial of our human 
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freedom and the exaltation of human 
finitude. Apathy is living life on a less 
than responsible human level, letting 
natural desires to take control or allow
ing social and cultural forces to manip
ulate decision making.

Arrogance is pride or rebellion 
against God, whereas apathy is letting 
nature take its course or doing what 
comes naturally. In the jargon of my 
childhood, arrogance is the sin of com
mission; and apathy is the sin of omis
sion. The rest of this essay looks at sin 
in the family in terms of these two ma
jor types of sin, using biblical examples 
of each.

Arrogance in Family Life
Arrogance can take at least two forms 
in family life as depicted in the Bible. 
Both forms of arrogance involve a self- 
righteous, egocentric attitude that is 
extremely injurious to family life.

Some people consider the family more 
important than other valid concerns or 
institutions (e.g., church, school, na
tion).—When Jesus called disciples, one 
man wanted to bury his father before 
joining Jesus. Jesus responded to his 
putting family concerns above the king
dom by telling him to let the dead bury 
the dead (see Luke 9:59-60). Ananias 
and Sapphira may have put family in
terests above the needs of the Jerusa
lem church when they lied about the 
sale of their real estate (see Acts 5:1-11). 
Onan, apparently thinking his own in
terests and perhaps his family’s inter
ests were more important than his obli
gation to his dead brother, refused to 
practice levirate marriage (see Gen. 
38:8-10). David may have placed loyalty 
to his family above loyalty to his coun
try when he did not join his soldiers and 
stayed home (see 2 Sam. 11:1). Newly
weds and others were temporarily ex
empt from military service (see Deut. 
20:7; 24:5), but David’s neglect of his du

ties as commander in chief may have 
contributed to his eventual adultery 
with Bathsheba.

This type of arrogance still prevails 
today. Whenever a family decides that 
its own interests are more important 
than any other, it comes close to mak
ing an idol out of the family. Jesus 
warned that the ultimate commitment 
to the kingdom might have a disruptive 
effect on family relations (see Luke 
14:26; Matt. 10:34-37). Indeed Paul rec
ommended celibacy over marriage be
cause, among other reasons, he knew 
how family commitments may distract 
from service to God (see 1 Cor. 7:32-34). 
The Bible does not condemn loyalty to 
one’s family, but it clearly warns 
against making something penulti
mate the ultimate in one’s life.

A second form of arrogance is when 
one member of a family is considered 
more important than the others.—One 
person may claim an inordinate impor
tance in the family, or some favoritism 
toward a family member may prevail. 
A father may take his role as head of 
the house to the extreme of being a dic
tator. He may "rule” over his wife (see 
Gen. 3:16) by manipulating her to satis
fy his own self-interests. Abraham 
twice forced Sarah to pose as his sister 
(see Gen. 12:13; 20:2) in order to avoid 
personal attacks. Isaac apparently 
learned the trick from Abraham and 
did the same with Rebekah (see Gen. 
26:7)! Lot was willing to sacrifice his 
two daughters to the rabble of Sodom in 
order to preserve his reputation as a 
host (see Gen. 19:8). The Pharisees of 
Jesus’ day demonstrated arrogance in 
the practice of Corban (see Mark 7:9- 
13). They refused to support their elder
ly parents by technically dedicating 
their money to God.

Parents are often arrogant in their 
child rearing. Mary, the mother of 
James and John, tried to get favorite 
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status for her sons (see Matt. 20:20-21). 
Mary, the mother of Jesus, may have 
been trying to manipulate Jesus at the 
wedding feast at Cana (see John 2:3-4). 
Abraham was tested by God to see if he 
had begun to love Isaac more than God 
Himself (see Gen. 22). Favoritism in 
child rearing is especially prominent in 
the stories of Jacob, Esau, and Joseph.

Several wives in the Bible were arro
gant or manipulative toward their hus
bands. Amos accused the Hebrew wives 
of encouraging the corruption of their 
husbands (see Amos 4:1). Peter may 
have been warning overenthusiastic 
Christian wives not to nag their unbe
lieving husbands about the faith (see 1 
Pet. 3:1-2). The Bible even notes the 
danger of arrogance in in-law relations 
such as in Jacob’s dealings with Laban 
(see Gen. 29-31).

The second type of arrogance is still 
manifest in family life. One obvious ex
ample is a parent who takes Proverbs 
22:6 as a biblical mandate to manipu
late his or her child rather than guide 
the child. Some parents seem more in
terested in creating clones of them
selves than in pointing children in the 
direction best for them.

Apathy in Family Life
In many ways apathy is the mirror im
age or flip side of arrogance. Instead of 
being a preoccupation with family life, 
apathy is a neglect of the family. Apa
thy is failure to give adequate attention 
to the family, just as arrogance is giv
ing too much attention. Paul warned 
Timothy that any Christian who ne
glected family was "worse than an un
believer” (1 Tim. 5:8, GNB).5 Contem
porary neglect of family needs, 
epitomized in the movie Kramer vs. 
Kramer or the song "Cat’s in the Cra
dle,”6 is reflected throughout the Bible.

One form of apathy is neglect of the 
family in general.—Just as in contem

porary life, the most frequent biblical 
examples are of husbands/fathers who 
neglect their role as spouse or parent. 
Jephthah, for example, apparently 
thought a military victory was more 
important than the life of any member 
of his family (see Judg. 11:30-31). Eli 
was a good priest; but his two sons were 
immoral, perhaps because Eli was too 
preoccupied with his priestly duties or 
the training of Samuel. Interestingly, 
Samuel’s leadership ability did not 
help him train his own sons (see 1 Sam. 
8:1-3). David’s neglect of Michal (see 2 
Sam. 6:20-23) may have contributed to 
his adultery with Bathsheba. David al
lowed Absalom to return to Jerusalem 
after the murder of Amnon, but his fail
ure to keep track of Absalom’s behavior 
allowed Absalom to foment a revolu
tion (see 2 Sam. 15:1-6).

An equally crucial form of apathy is 
the neglect of some specific task in fam
ily life.—Several examples have al
ready been mentioned of parental ne
glect of proper child rearing. In 
addition the Bible reminds us of the 
danger of neglecting discipline (see 
Prov. 13:24). The Hebrew writer 
stressed religious and moral instruc
tion as part of the parents’ duties (see 
Deut. 6:4-9). Today that instruction 
needs to include education about basic 
moral values, worship, human sexual
ity, violence, drugs, and intimacy.7

Another aspect of family life fre
quently neglected in the Bible and con
temporary society is husband-wife com
munication, including sexual relations. 
Malachi is sharply critical of marital 
infidelity (see Mal. 2:13-16), apparently 
because the Hebrews married young 
and later drifted apart. Paul even en
couraged sexual relations between hus
band and wife (see 1 Cor. 7:3-5). The 
church at Corinth may have been influ
enced by gnostic asceticism, which 
would insist that sexual relations are 
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inherently wicked. David’s seeming de
nial of sexual relations to Michal may 
have further alienated her.

Is It Well with Your Family?
Many commentators believe today’s 
family is not doing well, but some peo
ple don’t want to admit their family is 
in trouble. Elisha sent Gehazi to ask 
the Shunammite woman three ques
tions: "Is it well with you? Is it well 
with your husband? Is it well with the 
child?” (2 Kings 4:26, RSV).8 The Shu
nammite woman said everything was 
"all right,” but her child was dead!

Christians today need to learn some 
"good lessons from bad examples” in 
the Bible. The Bible is realistic about 
family problems, but it is not pessimis
tic. Elisha was able to raise the Shun- 
ammite’s son, and in today’s crisis God 
continues to offer hope for the family.

Recognizing sin as the primary cause 
for family problems does not provide 
any simple answers to the crisis. Cer

tainly Christians cannot neglect the in
sights of other disciplines into family 
problems. Christians will not be satis
fied with a nonbiblical, nontheological 
analysis of the problem any more than 
they would settle for a strictly human 
remedy.

ЧЬе most common Hebrew and Greek words for sin (hatta’a, 
hamartia) are normally translated ''miss the mark.”

2For example, the sin of greed is the major cause of world hun
ger and poverty. Cf. James M. Dunn, Ben. E. Loring, Jr., and Phil 
D. Strickland, Endangered Species (Nashville: Broadman Press, 
1976), 28-30.

3Dean H. Garrison, Good Lessons from Bad Examples (Nash
ville: Broadman Press, 1982).

“This perspective on sin is indebted to Reinhold Niebuhr, The 
Nature and Destiny of Man (New York: Charles Scribner’s Sons, 
1964) 1:178-240; and Harvey G. Cox, On Not Leaving It to the 
Snake (New York: MacMillan, 1967), ix-xiv.

5This quotation is from the Good News Bible, the Bible in To
day’s English Version. Old Testament: Copyright © American 
Bible Society 1976; New Testament: Copyright © American Bible 
Society 1966, 1971, 1976. Used by permission.

6Stanley Jaffe, prod., Kramer vs. Kramer (Los Angeles: Colum
bia Pictures, 1979); "Cat’s in the Cradle,” recorded by Harry Cha
pin, Electra Records, 1979.

7 For a good brief discussion of the types of education necessary 
for a family, cf. Harry N. Hollis, Jr., "Strengthening Family Life: 
A Christian Imperative,” Search 12.3 (Spring 1982): 8-12.

8From the Revised Standard Version of the Bible, copyrighted 
1946, 1952, © 1971, 1973.
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Paradoxes of 
Parenting Today
C. W. BRISTER

Imagine yourself in a familiar situa
tion. You are in a hospital business of
fice signing important papers with a fe
male employee when you notice on her 
desk a framed picture of her husband, 
herself, and two children.

"What a beautiful family!” you ob
serve, to affirm her. Yet you wonder 
who is rearing her children while she is 
at work.

"What ages are your children?” you 
ask, still looking at the family portrait.

"Donnie’s 7, and Angie is 10 
months,” she replies. "Donnie’s a sec
ond grader at Stephens Elementary 
School, and Angie is in the hospital’s 
child-care center over there” (pointing).

"Near where you work?” you ask for 
clarification.

"Yes, I can run by and see her or 
have lunch with her any day. I’m near 
her if she has a problem. The hospital’s 
child-care center is like a big family.” 
She seems to be reassuring herself that 
absentee parenting is OK, that her An
gie is in good hands.

Dual-career couples are functionally 
dependent on bridge-parent caregivers. 
Surrogate parents, working in various 
kinds of child-care settings, substitute 
for both parents who are in the work 
force. Deputy child-care providers are 
not new, but the numbers are stagger
ing. "Ten million children under the 
age of six have two working parents or 
a single parent who supports the fam
ily.”1 These children are being cared 
for in licensed centers and unregulated 
facilities where the quality of care they 

receive varies widely. Only 15 percent 
of our nation’s families may be called 
"traditional,” with an employed father 
and a mother and children at home.2 
By 1995, demographers tell us that two 
thirds of all preschoolers will have 
mothers in the work force.

Having healthy families is a basic 
goal for most Americans. Yet the fam
ily faces a paradox—it holds potential 
for both wholeness and dysfunction of 
its members. Family issues are at the 
heart of the church’s concern; and they 
also claim the interest of business exec
utives, government officials, educators, 
and health-care personnel. In short, 
culture itself is attentive to the promise 
and vulnerability of the young. Chil
dren are our nation’s future. The goal 
of this article is to name paradoxes 
Christian families face in unfolding life 
transitions and to clarify roles of 
bridge-parent figures in a holistic view 
of parenting.

Pastors who give attention to chil
dren in the context of the community of 
faith base their care on a systems ap
proach. Understanding the component 
parts of the system is a larger task than 
at first meets the eye. The focus of my 
concern goes beyond the traditional 
family tree and includes the larger 
family of child-care providers in holis
tic parenting tasks. Children of work
ing parents may be cared for by grand
parents, siblings, neighbors, friends, 
baby-sitters, or employed bridge-par
ents. They are also influenced by mem
bers of the educational, medical, law
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enforcement, media, and political com
munities. When attending to children 
at church and helping families to 
change, pastors can view families in 
this wider context. Indeed, they must 
appreciate paradoxes of family interac
tion through all phases of the life cycle.

My thesis of holistic parenting is that 
family members may gain stability and 
steerage by looking beyond themselves 
for help—human and divine. Today’s 
families struggle toward health, fulfill
ment, and cohesion in less than ideal 
circumstances. Many parents have the 
desire and commitment to parent well 
but may lack information, skills, and 
support for their important tasks. Pre
cisely because well-meaning parents 
need friends, neighbors, the church, 
schools, and the larger public realm to 
share in and complete what they have 
begun, we must examine the functional 
relation between parts and the whole. I 
picture parenting as a continuum of 
care, beginning first by examining 
some paradoxes of parenting in the sea
sons of marriage.3

Paradoxes of Parenting 
at the Entry Level
Americans are parenting earlier and 
later in the life cycle.—Menses is begin
ning earlier—at 10,11, and 12—among 
American girls because of health, diet, 
climate, and other reasons, we are told. 
Given social permissiveness, more 
youth are sexually active at earlier 
ages. Studies show increasing numbers 
of youth in the United States are bear
ing children.4 Despite four hundred 
thousand elective abortions annually, 
nurseries are crowded with the off
spring of young people who are ill 
equipped for parenting tasks.

Simultaneously, more Americans 
are delaying the birth of a first child for 
personal or professional reasons. Baby 
boomers are credited with "the post

poned generation” of offspring. Many 
couples avoid the challenges and satis
factions of parenting and remain child
less by choice. And one out of six Amer
ican couples suffers from infertility.5 
Many who want children go to great 
lengths to have a child of their own.

On the other hand, men in their six
ties are siring children. Second and 
third marriages—and younger wives— 
help make this possible. While women 
march to the beat of biological time 
clocks, men can father children well 
into their golden years. But should 
they? Telly Savalas, 61, and his third 
wife, Julie Hovland, had their second 
child in January 1987. And John Ehr- 
lichman of Watergate fame delights in 
his young son, born when the former 
presidential adviser was 55. Scientific 
studies on older fatherhood and its ef
fect on child development are scant.6 
While older men may lack the physical 
energy and stamina of their younger 
counterparts, they sometimes make 
wiser and more attentive parents.

What about the search for generati- 
vity itself—young or old? Psychologists 
agree that in many instances babies are 
powerful rejuvenators. Frank Peder
son, a psychologist for the Child and 
Family Research Section for the Na
tional Institute of Child Health and 
Human Development in Bethesda, 
Maryland, has an unscientific theory: 
"In a sense, when you nurture a baby, 
you’re reparenting yourself,” he said.7 
He claims something akin to a psycho
logical rebirth occurs in the parenting 
process. Could the hope of reconstruct
ing life or of achieving some sort of bio
logical immortality explain parenting 
early and late?

A sex-saturated society has not pro
duced a breed of superparents.—TV ads 
to the contrary, working moms, absen
tee dads, child-care centers, and surro
gate parents do not equal successful 
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children. Researchers like Merton 
Strommen report an almost anti-child 
attitude in this country. In one recent 
year fewer married couples had chil
dren than those who did not; 24 million 
couples had children, but 26 million 
couples had no children.8 Couples may 
have many reasons for delaying or 
avoiding children, but one explanation 
is simply the feeling that they do not 
want to be bothered with all the hassle 
that comes with rearing children.

Efforts to help parents rear their 
children well have spawned numerous 
books and programs on child develop
ment. Schools, churches, and mental
health groups offer options like Parent 
Effectiveness Training (PET), System
atic Training for Effective Parenting 
(STEP), and Active Parenting—a video
based program, with more than 2,500 
groups throughout the world.9 South
ern Baptists have developed the Par
enting by Grace program in an attempt 
to help eager parents learn and grow.

The need for such education and sup
port is real. Blended, single-parent, 
merged, and regrouped families have 
replaced traditional American fam
ilies. Churches have stepped in with 
child care, preschool activities, even 
private school programs. Family
friendly churches have rushed to fill 
the vacuum or cover the bases parents 
used to occupy. Examining the curricu
lum of churches interested in support
ing young families reveals attempts to 
apply biblical principles to practical ar
eas of living such as character develop
ment, discipline, and sex education.

Many parent-types are not wise, de
vout caregivers. They are inactive at 
church and frequently disappoint us. 
They need classes on parenting skills, 
sharing faith at school and work, teach
ing right from wrong, and inspiring 
self-esteem. They need a solid curricu
lum for teaching cooperation, courage, 

and responsibility to children at 
home.10

Despite every effort by well-inten
tioned parents, children remain at risk 
in this country.—The first is the risk of 
birth defects. A youthful couple found 
themselves flying to Boston to place 
their infant son in the hands of world- 
renowned heart surgeons. Little Sam’s 
congenital heart defect could be reme
died by surgery, they said; but he died 
the same day of the procedure. Such he
roic exploits are incredibly expensive.

We hear and read of о ver protective 
parents educating their offspring at 
home. While learning their ABCs by 
reading big-print Bible verses, some 
home-taught children may be unpre
pared for the rough-and-tumble social 
relations and tasks of a real world. The 
home-school movement is so young in 
this country that the jury is still out on 
long-term results. One wonders about 
the long-term consequences of educa
tionally disabled youth. Are they head
ed for the economic scrap heap in a 
competitive society? Will they be bibli
cally literate but unemployable as a 
new type of underclass?

Latchkey children are easy prey for 
malevolent maniacs, for the miseduca
tion of afternoon TV soaps, and for the 
lovelessness of empty apartment build
ings. Tipper Gore is right: "Raising PG 
kids in an X-rated society” is not easy. 
This mother of four from Tennessee, 
with a master’s degree in psychology, 
zeros in on certain pop media forces 
that victimize children. She encourages 
parents to know about the entertain
ment industry and to push legislators 
to police or at least restrain its output 
of ideological pollution.11

Getting children here well, healthy, 
and started on life’s paths is a big order 
during the early years. What paradox
es typify parenting tasks during the 
mid-life years?
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Paradoxes in the Mid-life Years
The lure of the "rich and famous” has 
turned family values toward economic 
not spiritual goals.—What a turn
around a quarter century has brought 
in social values. Now winning is every
thing! No price is too high to pay for 
success. Thus we live in a society where 
more is the magic word and greed 
drives competitive machinery. Maga
zines with titles like Money are 
popular.

Professional athletes with multi
million dollar contracts and Hollywood 
stars with Cinderella life-styles have an 
uncommon magnetism on today’s teen
agers. Yet, as Kyle Rote, Jr., has said, 
"Sports is a wonderful tool but it is a 
horrible god.”12 Will high-school ath
letes be turned off by steroid misuse, 
exposed in the 1988 Seoul Olympic 
games?

A temptation of mid-life parents is 
viewing their children as "grist for the 
mill” of achievement. Their children 
must produce in academics, sports, mu
sic, arts, then make proper choices of 
colleges, clubs, cars, companions, and 
careers. Given insider-trading scandals 
on Wall Street, tax-fraud cases, unau
thorized CIA activities, and TV evange
lism scams, is goddess success an elu
sive fraud? Parents must be challenged 
to instill character as well as courage in 
their children.

Loving parents may be guilty of "fam
ily malpractice.”—Mark 3:31-35 and 
John 7:1-8 remind us that Jesus came 
from a merged family that was less 
than perfect. He had half brothers and 
half sisters who did not believe in Him. 
How often His mother and siblings 
missed the point of His redemptive pur
pose! And people in Nazareth misun
derstood about Jesus’ father. Yet our 
Lord modeled living redemptively in a 
family that was less than ideal. He did 
not give up despite family misunder

standing and occasional outright 
rejection.

Such was not the case with 18-year- 
old Cheryl Pierson of Long Island, New 
York, who arranged to have her sexual
ly abusive father killed for hire. She 
served a six-month sentence for her 
part in his death.13 Had a teacher, 
counselor, or friend been available, per
haps Cheryl and her male conspirators 
would have responded differently. Sto
ries of parental sex abuse of children 
make family malpractice appear 
commonplace.

Mid-life parents are called to positive 
living in a negative world.—No insur
ance policy is big enough to include all 
the dangers haunting today’s youth. 
Failure used to be symbolized by an "F” 
in algebra. Now teenage danger is 
spelled dropout, depression, drugs, or 
even death. Because today’s youth 
must contend with many things that 
drag them down, parents must be wise 
programmers of their attitudes, values, 
and dreams.

Psychiatrist Hugh Missildine em
phasized that much of what one feels 
about oneself—self-image or self
worth—lies in the relationship with 
one’s parents and other authority fig
ures.14 He said one lives out of the "in
ner child in the past” in adulthood. His 
words remind us that discipline—both 
setting limits and strengthening char
acter—does not occur in a vacuum. Par
enting occurs in the context of relation
ships which require showing mutual 
respect, expressing healthy love, teach
ing life skills, and enjoying happy times 
together. Staying positive as a parent is 
not easy, but it is possible.

Paradoxes in the Young-Old 
and Older Years
A persons functional age is not identi
cal with his/her chronological age.— 
Bernice Neugarten of Northwestern 

Winter 1990 53



University reminded us that age norms 
have become blurred in America. A 
person is as old as she or he functions 
not merely feels. A child of divorce may 
be her mother’s confidante by age 12; 
and her 8-year-old brother may be both 
streetwise and computer literate in 
third grade. Even as childhood as we 
once knew it is disappearing, old age as 
viewed in the past is changing.15

Traditional timetables are being ne
gotiated for retirement and Social Se
curity benefit purposes. The "social 
clock,” as researchers term it, still pro
pels adults toward career goals. Yet, a 
young-old man of 60 may start a third 
career in a new setting. We live in a flu
id life cycle, where some people think 
and act in new ways. Functional age de
pends on one’s health, Christian faith, 
outlook on life, venturesomeness, social 
givens, and willingness to learn.

Young-old parents discover in their 
grownup children good friends and/or 
bitter enemies.—High profile parents in 
Washington and Hollywood have been 
exposed in a different light by their not 
entirely admiring children. Exposes 
like that of Joan Crawford by her 
daughter, Cristina, demythologize star
dom and split families already frac
tured.16 On the other hand Jane Fonda 
bought the rights to On Golden Pond 
precisely so that her father, Henry, 
could star in the role of the crotchety 
old man opposite Katherine Hepburn. 
The role won him an Academy Award.

Some grownup children have re
belled against their parents; their re
sentments run deep; they remain ene
mies in brooding unforgiveness. 
Others, sensing parental blessing, are 
best of friends with senior parents. In 
my own case, reared as an orphan who 
did not know my father well, I claim a 
warm companionship with Mark, my 
son, with reciprocity of ideas and 
support.

The best gift a young-old parent can 
give to grown children is a model of au
thentic faith, respectful love, and cre
ative work and play. One can offer an 
example of how to choose among goals, 
how to persevere, how to be patient, 
how to endure tough times, how to 
manage forced options, and how to face 
challenges of life. Young-old parents 
can provide a sounding board for youn
ger parents facing struggles with their 
growing children and encourage and af
firm them along the way. One can let 
grown children and grandchildren see 
that achieving control over experience 
can bring joy and serenity to life.

In old age most parents must fend for 
themselves with a little help from fam
ily, friends, the church, and Uncle 
Sam.—They took Mr. C’s body away 
that morning. The medics, fire truck, 
and ambulance were there. I saw them 
break down the door to gain entry. 
They found his body, sprawled on the 
floor where he had fallen and died. Mr. 
C’s only child—a son—lives in Austin. 
He had promised his dad he would add 
on a room to their capital-city house. 
That was two years ago after Mrs. C 
died. But nothing came of the son’s 
promise. The old man who had lived to 
himself died to himself one day in late 
winter. Professional auctioneers con
ducted an estate sale after the son 
stripped the house of useful 
furnishings.

What one parent does rearing chil
dren as caregivers in many cases off
spring will not or do not do for their ag
ing parents. On the other hand, one 
third of senior adults in the United 
States live with family members. 
Tender mercies are needed in old age as 
parents bend under the weight of long 
years.

The old must have someone to steady 
their hands, replace arthritic hips, im
plant new lenses for cataract-ridden 
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eyes, prepare balanced-diet meals, play 
table games, go for short walks, share 
worship, listen to music, look at family 
albums, and reminisce with them about 
the way things used to be. Older per
sons in retirement centers form substi
tute family circles. I have seen elderly, 
frail, half-deaf and half-blind women 
assist one another in a fellowship of the 
handicapped. Given these needs, here 
is a caution to the caregiver. Anger is 
an unacceptable emotion for helpers as
sisting the oldest Americans. When pa
tience is gone, go garden awhile, go for 
a walk, listen to lovely music, but don’t 
hit your grandmother!

I have described three paradoxes in 
each of three seasons of marriage. Pro
files in courage may be observed in 
quiet family dramas across America. 
Greatness of spirit caresses many 
households. Gracious acts touch away 
pain and sorrows. With wounds and 
pride, heartaches and courage, Chris
tian families face a bittersweet future 
with cautious hope.

Now, let us point to a national para
dox—how Americans juggle parents in 
the work force and child care at home. 
This is the challenge of caring for mil
lions of children by bridge persons—in
formal and formal surrogate parents.

The Paradox of Bridge Parenting
According to a recent government 
study "53 million (American) women 
(were) in the labor force.”17 The grow
ing feminization of the American work 
force "has catapulted the child care 
concerns of American families out of 
the home and into the economic and po
litical arena of employers, government 
policymakers, and local regulatory 
agencies governing the operations of 
child care centers.”18

How do working women care for 
their young children? Employers have 
initiated new policies in an effort to 

ease the child-care burden on working 
mothers, including:

• more flexible work schedules which 
facilitate child-care arrangements.

• employer-sponsored, on-site child
care centers.

• job benefits which include payment 
for child care.

• more liberal maternity and pater
nity leave.

• use of sick leave to care for 
children.
Current studies reveal that college-edu
cated women tend to transport their 
children to day-care centers and baby
sitters’ homes. In contrast less-educat
ed women rely on relatives and neigh
bors for child care. A comparative 
study of costs in Boston, St. Louis, Dal
las, and San Francisco run from about 
$35 to $300 a week, with the most ex
pensive service being provided in a car
egiver’s own home.19

In families of biblical days and in ear
lier days of our culture, birth and care 
of children were family experiences. 
With so many natural parents in the la
bor force, bonding and nurture must oc
cur between preschoolers and non-kin 
caregivers. I call these persons bridge 
or chosen parents. The Bible clearly ad
vocates care for sojourners, which in 
our case includes children hurt by fam
ily dislocation, war, divorce, promiscui
ty, racial prejudice, and social 
change—like both parents in the labor 
force. "But the stranger that dwelleth 
with you shall be unto you as one born 
among you, and thou shalt love him as 
thyself; for ye were strangers in the 
land of Egypt” (Lev. 19:34). On the oth
er hand, respect for older persons is 
also a divine command (see Lev. 19:32; 
Prov. 23:22). Paul admonished young 
Timothy to treat older persons as fa
thers and mothers, that is, as chosen 
parents in the faith (see 1 Tim. 5:1-2).

To conclude, parenting tasks famil
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iar to the nuclear family are being 
shared in the marketplace and with 
churches, relatives, neighbors, and 
friends. How these changes affect the 
moral life and spiritual well-being of 
children claims our attention, just as 
their physical care and nurture con
cerns the child-care industry. Christian 
caregivers are attending to the needs of 
God’s people through all the ages of 
life.20 As we have seen here, such fam
ily ministry is a larger task than at first 
appears. Holistic parenting focuses at
tention not simply on human broken
ness and diversity but on challenges to 
pay attention to people in all ages and 
stations of life. For beyond human per
versity and social change lies the eter
nal paradox of God’s redemptive love.

’Barbara Kantrowitz, "Who Cares About Day Care?” Newsweek 
28 March 1988, 73.

2Dolores Curran, Traits of a Healthy Family (San Francisco: 
Harper & Row, 1983), 15.

3I am using paradox with Webster as "a statement that seems to 
contradict common sense and yet is perhaps true... (a statement) 
with seemingly contradictory qualities.”
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are a little short of staggering: "American girls, on average, begin 
having sex at age 16; boys, at 15%. By the end of their teens, 70 
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‘“Cristina Crawford, Mommie Dearest (New York: Berkley Pub
lishing Group, 1984).

17Martin O’Connell and David E. Bloom, "Juggling Jobs and Ba
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Public Policy (Washington, DC: published by the Population Ref
erence Bureau, February 1987), 2.
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‘“Ibid., 9.
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Knox Press, 1988).

WISDOM FOR YOUTH
“Make decisions now about 
your moral purity. Don’t 
wait until you’re tempted.
This teacher’s wisdom is true 
for all Christian living. 
Decide now to grow in your 

witnessing and giving 
throughout life. Defeat the 

temptation to withhold the 
gospel and to be selfish.

Be a part of a 
Witnessing-Giving Life Church Commitment 
Revival in 1991.
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The Family, 
the Family of Families, 
and the Future
ROBERT LEE NEWTON

A character in Marc Connelly’s Green 
Pastures speaks a word relevant to our 
time and the family: "Everything dat’s 
fastened down is cornin’ loose!”1 This 
seems to be true of families, but which 
families are we talking about?

Definitions always must come first, 
and the big change lies in the definition 
of the family. The "typical” American 
family is now "atypical.” John Naisbitt 
in Megatrends described the growing 
diversity of American families as a 
"Ruble’s cube of complexity.”2

Futurists have a field day predicting 
physical changes like housing. They an
ticipate fewer single-family dwellings. 
At the touch of a button, houses will 
clean themselves. Security will be built 
in. Grocery shopping will be a memory 
with the advent of drive-in groceries. 
You will phone in your grocery list or 
use a computer terminal to transmit it 
electronically, then drive to an en
trance to pick up the already bagged 
groceries. Money will also be a thing of 
the past with computerized billings and 
payments to and from your account. 
Moving sidewalks and automated vehi
cles capable of programming a trip will 
mark our travels. Newborns will be 
vaccinated against cavities and for 
weight control as well as contagious 
diseases. Computerized schools will 
probably be conducted all year with 
staggered vacations. New technologies 
will affect the time a family spends to
gether and where they spend it. They 

can work, shop, and get an education 
while at home.

Other changes will be in the struc
ture of the family itself. History teach
es us to avoid concentrating all our 
hopes on a particular form of family 
life. These forms change. The number 
of one-time marriages is dwindling 
though they will continue to predomi
nate. Many couples delay marriage un
til careers are in place. Some live to
gether before marriage. More are 
marrying later. Family size will be fur
ther reduced as a sizeable minority re
main childless.

A major family form in the next cen
tury will be the blended or reconstruct
ed family. One out of two marriages 
ends in divorce, and most divorced per
sons remarry. Multiple mates are also a 
result from expanded longevity. Mak
ing one family out of two or more 
makes roles complex and relationships 
difficult to define. The family tree gets 
bushy with multiple sets of grandpar
ents and stepsiblings. Remarriages can 
work, but present statistics show the di
vorce rate is higher than for first 
unions. Divorce statistics can be 
skewed if the frequency of remarriage 
is forgotten. Happily the divorce rate 
has leveled off and even dropped slight
ly in the last two years.

The single-parent family is increas
ingly common since three out of five di
vorces involve children. Added to the 
numbers are a growing number of out- 
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of-wedlock pregnancies and single 
adults adopting children. Half of all 
children will spend part of their lives 
before 18 in a single-adult family—9 
out of 10 of these headed by a female. 
An increase is predicted in the number 
of fathers retaining custody, joint cus
tody arrangements, and single men 
adopting children.

Census projections for 1995 point to 
one out of four households consisting of 
one person living alone. Widows, the di
vorced, and career singles will make up 
this phenomenon. Family-like groups 
will emerge as these single adults 
search for friendship and emotional 
support. Senior citizens clubs, church, 
or community groups, special interest, 
support and occupational groups will 
offer surrogates for mates and other 
kin. These help but cannot replace the 
permanence the family offers.

The future may also see a return of 
three-generation households. Econom
ic forces may cause some to return 
home and pool resources, filling the 
empty nest again.

A positive note finds less mobility in 
the American family. Families are 
again looking for roots. Both spouses 
working or pursuing advanced studies 
make this likely. Companies long de
pendent on a mobile staff are having to 
adjust. Homes may become homesteads 
again. Community involvement will be 
restored as in an earlier generation.

Gathering points change for the fam
ily. They gathered around the piano in 
the 1900s and around the television 
since the 1950s. Now an important 
gathering point is the home computer. 
Some feel it will strengthen family re
lationships, allowing more time togeth
er. Others speculate that social isola
tion may result. Our mode of 
communication may change with less 
face-to-face relating and more imper
sonal, terminal contact with an unseen, 

outside world. I join those who expect 
the pendulum to swing back from this 
kind of absorption. Naisbitt foresees 
compensation for the high-tech influ
ence enveloping persons. He noted a 
need for ’’high touch.”3

The vital need for touching will be 
seen on every hand. Homey birthing 
centers at or outside hospitals replace 
sterile delivery rooms. At life’s end the 
dying can choose to spend their final 
days in familiar surroundings where 
the quality of life can be extended. Hos
pice is a clue to the future with its pri
mary health care at home.

The close-at-hand, personal touch 
will be evident in quality day care. This 
need grows out of the increasing num
ber of mothers in the work force. Two 
out of three wives will hold full-time 
jobs. However, Wallace Denton of Pur
due expects "there will be a rediscovery 
and renewal of appreciation for the role 
of the full-time homemaker.”4 Either 
way, the natural parent has the touch 
seldom duplicated by another care
giver. Despite the excellence and popu
larity of many commercial day-care 
centers of public preschools, many par
ents may soon be accompanied to work 
by their young children where quali
fied care will be provided by employers. 
Parents can lunch with their children, 
look in on them, be near for emergen-, 
cies, and share time en route. Other 
child-care solutions in cooperation with 
one’s employer include job sharing, 
flexible work hours, work-at-home ar
rangements, and child care as an op
tion in one’s benefit package.

Retirement may not become obso
lete, but the increasing number of older 
productive employees and a dwindling 
pool of young workers point to new di
rections in the "future that is now.” 
Quasi-retirement options for the elder
ly—reduced working hours, part-time 
jobs, consulting opportunities, job 
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sharing, voluntary demotion—point to 
the use of an overlooked reservoir of 
talent. The workplace of the future 
may see a blending of the energy of the 
young with the wisdom of the old.

All of these changes, issues, and roles 
involve the church in a vital way. This 
word speaks of permanence: "Besides a 
human touch during the fast-moving 
time ahead, many will seek a divine 
touch and spiritual anchor as well. 
Therefore, church attendance is ex
pected to go up, with those churches 
providing meaning and structure for 
people’s lives experiencing the most 
growth.”5

The Sunday School Board’s Family 
Ministry Department in cooperation 
with Baptist state conventions, associa
tions, and churches seeks to maintain a 
worthy heritage of strengthening the 
family. Equally vital is to look to the fu
ture to keep aware of changing family 
forms and needs. Courses like Parent
ing by Grace and Covenant Marriage 
hold rich promise to help changing 
families. The range of resources pres
ently available and planned for the 
near future hold great promise for 
blended families, ethnic and black 
church family units. Issues such as 
women’s roles, teenage pregnancy, rap
idly changing needs of sing le and senior 
adults are monitored. BTN’s "Minister

ing to Families Today” helps program 
for the present and plan for the future. 
Church Training Equipping Center 
modules are a further ally. So have 
been the ethical analyses of family life 
issues by the Christian Life Commis
sion. The cutting edge of ethical issues 
is increasingly found in the family life 
area. Our churches are finding a 
needed unity in a shared ministry to 
families.

Rosalynn Carter telephoned from the 
White House to the 1979 Christian Life 
Commission seminar, Help for Fam
ilies. She concluded with these words: 
"Ralph Waldo Emerson said that the 
lesson of life is to believe what the years 
and centuries say against the hours. 
Well, the hours say the family is in 
trouble; the centuries say the family 
will survive. Help for our families may 
well be the most significant service that 
either the church or state or we as indi
viduals can perform at this hour.”6

‘Marc Connelly, Green Pastures (New York: Rinehart and Com
pany, 1929), 69.

2John Naisbitt, Megatrends (New York: Warner Books, 1982), 
233.

3Ibid., 39-53.
4Wallace Denton, "Families and the Future,” Proceedings of 

the 1979 Christian Life Commission Seminar on Help for 
Families.

5Donald and Janis Sokoloski, "The Shape of Things to Come,” 
Marriage and Family Living, February 1984, 18.

“Rosalynn Carter, "Family: A Personal Statement,” Proceed
ings, 14.
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Book Reviews
Reclaiming Inactive Church Mem
bers. Mark S. Jones. Nashville: Broad
man Press, 1988. 127 pages. $3.25, 
paperback.

The Russians sold the United States 
590,000 square miles of land for 
$7,200,000. Foolish investment or gold 
mine? When the United States pur
chased the territory of Alaska, what 
many thought was ''Seward’s Folly” 
has repaid the purchase price several 
times over. Likewise some see inactive 
church members as a barren wasteland 
of unresponsiveness. Others, however, 
see a fertile field for ministry.

Mark Jones proposes that we take 
another look at these inactive mem
bers. He notes that almost 30 percent of 
our resident church membership falls 
in this inactive category. Jones set 
forth simple but effective principles to 
reclaim these wayward members.

Jones reminds us that "inactivity is a 
painful process that hurting people are 
going through.” He warns that we 
should distinguish between surface rea
sons and the root causes of inactivity. 
Jones identifies a number of root 
causes. Not surprisingly he names con
flict as the most encompassing category 
and suggests that as many as 50 per
cent of inactive church members have 
withdrawn because of various kinds of 
conflict. He asserts that the large ma
jority of these people can even recall 
the specific event that led to their inac
tivity, but they are not ready to reveal 
that pain to the casual church caller.

Jones reminds us that "there are no 
shortcuts to reclaiming inactive mem
bers” (p. 17). We must invest time and 
energy and make ourselves "vulnera

ble to share the pain” (p. 17) these 
members are experiencing.

Members seem to go through several 
clearly defined stages of becoming inac
tive. After an anxiety-producing expe
rience related to the church, members 
often signal their frustrations. If they 
feel that they aren’t heard, they scale 
back their participation. If no one re
sponds at this point, they "begin to set 
their inactivity in concrete” (p. 29).

Jones makes a plea for a simple but 
careful tracking system to monitor 
members’ involvement. Jones points 
out that our best opportunities for min
istry come as we learn to "spot these 
dropouts before they drop out” (p. 80).

Jones calls for the training of a core 
of volunteers to reach out to these 
lapsed members. He urges loving pa
tience as these visitors hear out the 
hurts and frustrations of inactive mem
bers. Sometimes they tell us things we 
need to hear about our church. He as
sures us of the Holy Spirit’s faithful
ness in convicting inactive members of 
their need for reinvolvement in their 
church.

Jones concludes with the reminder 
that reclamation is just as important as 
redemption.

The strength of Jones’ book lies in his 
analysis of the causes of inactivity and 
his proposals for reaching out to these 
hurting people.

Our churches have indeed neglected 
this vast pool of locally inactive mem
bers. Our own faithfulness and ac
countability to our Lord demand that 
we actively pursue the inactive 
member.

Perhaps God will not give Southern 
Baptists many more new members un

60 Search



til we take better care of those He has 
already entrusted to our care. In any 
case, Mark Jones’ book points the way 
for us to mine the gold in this lucrative 
but difficult membership stake.

Bill Greenwood, Jr.
Pastor

Salem Baptist Church 
Dobson, North Carolina

How to Talk So Your Teenager Will 
Listen. Paul W. Swets. Waco: Word 
Books, 1988. 213 pages. $8.95, 
paperback.

Paul Swets’ basic premise is that adults 
do not know how to communicate with 
teenagers in a manner that encourages 
teenagers to listen. Swets asserts that 
adults who learn listening techniques 
will encourage teens to communicate 
with them. His purpose is to teach 
adults to express feelings, listen to 
teenagers, and resolve conflicts in ways 
that demonstrate love.

Swets believes that communication 
with teenagers is a difficult task that is 
challenging and can reap rewards. He 
envisions communication as a basket
ball game. Players have to know cer
tain skills in order to get the ball to the 
goal.

With the help of his teenage son, 
Swets wrote and tested the theories of 
this book on more than eight hundred 
students. Ною to Talk So Your Teen
ager Will Listen can help adults gain 
insights to the teenage mind. The au
thor discusses the physical, mental, 
emotional, and moral/spiritual devel
opment of adolescents.

Within this book are many tips on 
communication and relationship build
ing. Significant themes are tempera
ment and parental authority. Helps for 
communicating on such subjects as mu
sic, drugs, sex, and suicide are also pro

vided by Swets. The author gives direc
tion on communication with teens 
about education, vocation, money, and 
marriage.

The suggestions work. He states that 
the parent’s motive for good communi
cation must be to build a good relation
ship. He uses the acronym CALMLY to 
describe how to communicate on 
strongly emotional subjects. This six- 
part acronym stands for: control your 
responses, avoid vicious cycles, listen to 
the teen perspective, motivate reconcil
iation, learn verbal self-defense, and 
yield when your teenager is right.

The author believes that teenagers 
want to hear five messages from their 
parents. They are: 'Tm proud of you.” 
"You can always come to me with any
thing and I will be there to listen.” "I 
understand,” or "I want to under
stand.” "I trust you.” And, "I love you.” 
Swets also advocates hugging teens to 
show acceptance and love.

Swets is to the point yet descriptive 
as he sets out to bridge the communica
tion gap between teenagers and par
ents. His finished product is no less 
than good common sense. However, in 
the midst of dealing with teenagers, 
common sense sometimes gets lost. The 
benefit to the reader will be the by
product of good communication with 
teenagers.

Dan Kirkland
Minister of education and youth 
Buckner Terrace Baptist Church 

Dallas, Texas

When AIDS Comes to Church. Wil
liam E. Amos, Jr. Philadelphia: West
minster Press, 1988. 129 pages. $9.95.

"When AIDS comes to church, it will 
most likely come as an uninvited 
guest” (p. 68). Such was the intrusion 
that led the author, William E. Amos, 
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Jr., pastor of First Baptist Church of 
Plantation, Florida, to tell the story of 
his ministry to four victims of AIDS in 
this ’’safe” suburban church outside of 
Fort Lauderdale.

In the foreword to the book, Wayne 
Oates states that the author wrote this 
book as an "odyssey of what happened 
to one pastor, his congregation, the 
AIDS patients, and the members of 
their families in the dire circumstances 
of this killer disease.”

Four case studies presented in the 
first chapter effectively take the reader 
into the parish with the author and re
veal his sensitivity in dealing with 
what has become the most dreaded dis
ease of the last part of this century. The 
author divides the book into six well-de
fined chapters that systematically 
present a sound argument for pastors 
and churches to become sensitive to 
this plague that is already at the 
church’s doorstep.

In the chapter, "The Minister’s Per
sonal Preparation,” the author sheds 
light on his own pilgrimage of confront
ing the issue of AIDS. By gathering 
facts about the disease; confronting his 
own fears about AIDS, its myths and 
dangers, and considering theological 
presuppositions of ministry to the spiri
tually and physically ill of our world, 
the author launches into waters which 
angels have yet to stir. How does one 
educate the church about AIDS? What 
dimensions of suffering will the parish 
pastor encounter? What unique pre
cautions need to be taken with the con
fidentiality issue? How does one deal 
with the minister’s family’s feelings? 
The book effectively confronts many of 
the fears that might be stumbling 
blocks to a pastor responding to the 
challenge of ministering to AIDS 
victims.

In the chapters "The Minister’s 
Theological Preparation” and "A Min

istry to All People,” the author exam
ines the nature of ministry as modeled 
by Jesus—His compassion, inclusive
ness, consistency, and touch. The latter 
is particularly important given the iso
lation of AIDS patients. Any careful 
and open consideration of Jesus’ minis
try compels one to be serious about this 
challenge to the health of our world.

The author grapples with how a 
church can develop a proactive minis
try to AIDS patients and their families. 
One strength of this book is that the au
thor has been to the trenches, thus he 
does not merely theorize on what effec
tive pastoral care means. The reader is 
able to share in the author’s pastoral 
conversations with the AIDS victims 
and their families, agonize with the au
thor on how to create a support group 
for a wife about to go under emotional
ly, and at the same time understand 
the necessary confidentiality so impor
tant to the welfare of the Aids victims.

How to proceed in response to the cri
sis of AIDS is one of the major dilem
mas of a church. The author includes a 
chapter, "Enabling the Church to Re
spond,” in which he describes some of 
the dimensions of a church’s ministry 
including preaching and pastoral care. 
Likewise, he discusses how the church 
can respond through its educational 
and support programs, hospice, and 
care for the caregiver.

The book contains a valuable appen
dix which includes the addresses and 
phone numbers for a nationwide net
work of resource organizations for min
istry to the victims of AIDS.

Like it or not, AIDS has invaded the 
church; and this book is a significant re
source for the pastor preparing to min
ister to AIDS victims.

Neal Schooley
Associate pastor-pastoral care 

Dawson Memorial Baptist Church 
Birmingham, Alabama
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How to Help Your Teenager Post
pone Sexual Involvement Marion 
Howard. New York: Continuum Pub
lishing Company, 1988. 136 pages. 
$14.95.

Marion Howard has written an excel
lent book for parents wanting to help 
their teenagers deal effectively with 
sexual pressure. Howard focuses on the 
important factors of adolescent devel
opment, the implications of being a sex
ually active teen, and the parent’s role 
in helping a teen postpone sexual 
involvement.

Howard intends this book to serve as 
a parental tool for helping teens post
pone sexual involvement. She describes 
the developmental changes that take 
place during the different stages of ado
lescence and offers guidelines for par
ents to help their children prepare for 
sexual pressure. Howard also gives in
sights into what influences an adoles
cent’s decision making. The author 
seeks to increase the parent’s under
standing of the social and peer pres
sures teens experience with regard to 
sexual behavior. Another of the au
thor’s aims is to increase the communi
cation skills of parents.

Chapter 6, "Helping Adolescents 
Manage Physical Feelings” is notable 
because the author points out: "Many 
studies show that significant portions 
of adolescents have engaged in inter
course, not because they wanted to, but 
because they felt their partner ex
pected it of them and they did not know 
how to refuse” (p. 75).

This chapter gives parents specific 
guidance for helping their teens ac
quire skills for understanding and 
managing their sexuality and sexual 
expression. Howard outlines and gives 
examples of simple verbal assertive
ness techniques for saying no to sexual 
pressure. Chapter 9 also includes a 

helpful section on "Preparing Teens to 
Handle Pressure” that lists 18 "Pres
sure Lines and Assertive Responses” to 
help teens avoid sexual pressure.

The author’s underlying conclusion 
is that teenagers can postpone sexual 
involvement and that to do so, most 
times, parents must play an important 
role. Howard suggests that when teens 
decide to postpone sexual involvement, 
society benefits, parents benefit, and 
teens themselves benefit.

Even though this book is not written 
specifically for or to Christian parents, 
Christian parents can certainly agree 
with and use the ideas set forth by the 
author. Church leaders can also put the 
author’s ideas to use by teaching par
ents the guidelines suggested and by us
ing from a Christian perspective the in
sights to support an ongoing sexual 
awareness program for teenagers.

I enthusiastically recommend this 
book. As one who works with teenagers, 
parents, and youth workers in a church 
setting, I found the author’s descrip
tions and suggestions to be insightful 
and useful.

Mark Dose
Minister of education and youth 

First Baptist Church 
Cordele, Georgia

Five Cries of Youth, new and rev. ed. 
Merton P. Strommen. San Francisco: 
Harper & Row, 1988.190 pages. $14.95.

From his original landmark study in 
1974 to this new edition, Strommen has 
incorporated timely research findings 
of high-school youth for interested 
youth workers and parents. According 
to Strommen, he sought to apply em
pirical research to important questions 
in order to give direction in which 
youth ministry should go.

What significant differences are 
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there between Strommen’s identified 
"cries” of 1974 and those of 1988? His 
study 15 years ago of more than seven 
thousand young people across the coun
try and the entire denominational spec
trum supported findings for five major 
cries, or categories. Each cry appears as 
a separate chapter in both the 1974 and 
1988 editions. These include the cries of 
self-hatred, psychological orphans, so
cial protest, the prejudiced, and the joy
ous. It is safe to say that data collected 
for the 1974 book would no longer de
scribe adequately today’s youth.

Strommen deals with these obvious 
changes in two ways. First, each cry is 
presented in 10- and 15-year-trend data 
illustrating how the cry may or may 
not have changed by 1985. Second, re
search from the eighties is used in his 
study. In identifying the development 
of youth trends, Strommen uses the 
years of 1977, 1980, and 1985 as check
points for observation. These 10-year 
comparisons from other studies are 
combined with new data of 20,000 
youth from two sources—a general 
trend study of American youth and 
data from church youth.

Youth studied were randomly select
ed from a nationwide group of high
school youth from among American 
Baptist, Roman Catholic, United 
Methodist, Southern Baptists, Young 
Life participants, and with samples 
from regional groups of Presbyterian, 
Lutheran, Church of Christ, Evangeli
cal Covenant, and Episcopal youth. 
Girls outnumbered boys by 54 to 46 per
cent, and sophomores slightly outnum
bered the other three grades. Minority 
groups, residents of inner-city areas, 
and nonattending church youth also 
were included in the data.

The format of Strommen’s 1988 edi
tion is similar to his 1974 version with 
some additional sections. In his revised 
edition Strommen retains the original 

five cries as chapters with minor addi
tions in each chapter. He adds a signifi
cant section, "Has the Cry Changed?” 
In addition, four new tables are present 
10-year comparisons of four concerns: 
seniors’ attitude toward self, seniors’ 
relationships with parents, seniors’ so
cial concerns, and seniors’ attitudes to
ward race relations.

The conclusions of Strommen’s re
search show that four of the cries have 
remained much the same over the last 
15 years. However, current data show 
that the "cry protest” exhibited signifi
cant change. Strommen writes that be
tween 1970 and 1985 "the focus of na
tional concerns shifted from the big 
issues of pollution, crime, and violence 
to nuclear disasters, the prospect of 
World War III, and poverty” (p. 82).

The contributions evident in Strom
men’s Five Cries of Youth are signifi
cantly practical in nature. His non
threatening writing style for both the 
professional and layperson provides in
teresting and easy reading. This holds 
consistent in most parts of the book. 
However, detailed figures and tables 
which are helpful in visualizing some 
content may appear unclear for the ca
sual reader. The more thorough reader 
will be challenged to find the notes at 
the end of the book for supplemental 
reading. (The author does make avail
able upon request the technical expla
nation of research procedures and the 
documentary evidence of tabular data.)

Another major strength of Strom- 
men^book is the data on church youth. 
In chapter 1, Strommen provides some 
summary comparisons of church youth 
to unchurched youth. First, he states 
that both groups are alike in how they 
react to common adolescent problems. 
A second assessment is that church 
youth are more people oriented than 
unchurched. Third, church youth iden
tify more with their parents in relation
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to values, attitudes, and life qualities. 
Fourth, Strommen affirms that in the 
arenas of premarital sex, drinking, and 
drug use, a personal faith in Christ does 
make a difference in the church way of 
and outlook on life.

Strommen’s current research data is 
still another significant contribution. 
Areas most appreciated include the 
length of his study (15 years), which en
ables him to describe adequately where 
we have been and where we are now, 
and his inclusion of subjects from 
across the country and denominational 
spectrum which presents a global pic
ture of all youth in America.

Strommen seeks to alert youth min
isters and workers to the needs of 
youth. In so doing, he fulfills an as
sumption for his book, "that a knowl
edge of youth’s concerns is important to 
an effective youth ministry” (p. 11). 
Yet, beyond just knowledge, Strommen 
straightforwardly outlines the essence 
of an effective youth ministry:

"Youth of all subcultures want the 
warmth of an accepting group, which is 
mutuality. They need activities that 
give them a sense of purpose; that is 
mission. To achieve these imperatives, 
educational experiences are needed for 
youth and adults that open minds, de
velop skills, clarify values, and encour
age commitment” (p. 158).

Jerry W. Pounds, Sr.
Assistant professor of religious 

education 
New Orleans Baptist Theological 

Seminary 
New Orleans, Louisiana

When People You Trust Let You 
Down, Larry Richards. Waco, Texas: 
Word Books, 1987. 154 pages. $10.95.

This book is a refreshingly frank and 
open examination of the many types of 

relationships where our trust has been 
betrayed. Our world is filled with situa
tions in which we need to trust others. 
God created us with an inner need for 
close, loving relationships. Yet when 
we have been let down, often in trau
matic ways, how can we dare to trust 
again? Richards shows us how to look 
at these situations honestly, to bring 
healing and to help us reach out and 
trust again.

We are introduced through sensitive
ly related case studies to people who 
have been let down by physicians, em
ployers, businessmen, spiritual leaders, 
government leaders, mechanics, 
friends, spouses, and other relatives.

"Trust is such a fragile thing. When 
someone you trust breaks that trust, it 
truly does hurt. Yet, we must not cut 
ourselves off because of hurt or because 
of the fear of being hurt again.”

Being betrayed can color one’s out
look on life with bitterness, withdraw
al, or depression. God doesn’t expect us 
to ignore our hurts. We can, however, 
gradually move past the pain by doing 
three things. (1) Remember any posi
tive experiences with that person. (2) 
Know that God always remains faith
ful. (3) Realize that our future can still 
be bright and hold relationships worth 
anticipating.

When a spiritual leader fails us, we 
may need to realize that we have trust
ed a false teacher or we have trusted 
without keeping in mind the person’s 
humanity. We are admonished to use 
discernment in deciding whom to trust, 
to avoid growing cynical or giving up on 
people, and to thank God for the bless
ings that person brought into our lives 
before failing.

What about when we feel God has let 
us down? This is a common reaction 
when sudden tragedy strikes. Like Job, 
we want God to justify His allowing 
these crises to happen in our lives. We 
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must seek our assurance in the biblical 
references to the faithfulness of God.

Of course, the closer the trust rela
tionship is, the more hurt we experi
ence when that trust is broken. Con
cerning marital trust, Richards 
maintains that we can find the 
strength and courage not only to for
give but also to build a solid marriage 
through learning to recognize signs of 
stress and working at a relationship. 
Transforming a failing marriage into a 
successful marriage demands confes
sion, forgiveness, and a rededication to 
the relationship by both parties.

In our dealings with strangers, the 
author asks us not to be naive but to re
call that we live in a world warped by 
sin (see Luke 16:8; Matt. 10:16-17). He 
illustrates nine excellent guidelines 
from Proverbs.

In discussing how to respond to a 
friend or relative who has hurt us, we 
are admonished to care in return. In do
ing so we establish a standard for deal
ing with them that they may follow; we 
find freedom from hostility and self- 
pity; we soften hard hearts; we stop the 
cycle of wrong returned for wrong; and 
we further God’s kingdom in our 
hearts.

Next the author examines our reac
tions when we let ourselves down. After 
addressing this problem, he challenges 
us to acknowledge our failures, rely on 
His power, and commit our daily lives 
to active discipleship.

The author then discusses what hap
pens when parents let us down. An ex
cellent comparison of normal adults 
and adults who were forced to miss 
their normal childhood because of an 

abusive or alcoholic parent is followed 
by constructive suggestions to help 
these adults rebuild their emotional 
lives.

Richards includes a chapter about 
miscommunication—when one or both 
sides are positive their trust has been 
violated but the actual problem is com
munication. So before jumping to con
clusions, describe what really hap
pened and what was expected by each 
side. Perhaps the previous mental pic
tures, feelings, and priorities of each 
side were misunderstood. Then the au
thor identifies steps to develop better 
patterns of communication.

The book concludes with a chapter 
which focuses on having hope. In re
counting the story of Paul’s expressed 
confidence in the unfaithful Corinthian 
Christians, the author challenges us to 
seek to minister to the persons who let 
us down.

Richards manages not only to empa
thize with our deepest wounds but also 
to guide us gently toward reconcilia
tion. He does not advocate allowing 
ourselves to be misused or trampled un
derfoot by others but advises lawful jus
tice be sought.

Each chapter is followed by questions 
for meditation and discussion. How
ever, this book would be most beneficial 
at first reading in a solitary atmo
sphere to allow the reader to contem
plate its contents as honestly as pos
sible. This book is both enlightening to 
the mind and healing to the spirit.

J. J. Marshall 
Free-lance writer 
Wichita, Kansas
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A Giant Print Bible 
in the Ultimate Disguise

The UltraThin Giant Print Bible 
King James Version 
from Holman

It’s happened at last.
Giant print has been invited into 

a slender Bible.
And it surely does look 

comfortable in there.
This trendsetting edition can 

relieve you of anything that’s 
frustrated you about your giant 
print Bible, or has made you 
hesitate in using one at all.

Its design is achieved by the 
sharp combination of large, clear 
type and a razor-crisp paper that’s 
fibered tightly enough to keep 
reading and page-turning effortless.

And study extras fit in snugly 
too. In-text references, a giant print 
concordance, color maps, and 
more.

So treat yourself to a giant 
print Bible that doesn’t look like a 
giant print Bible.

It’s here. At last.

GENUINE LEATHER
Black 4637-15
Burgundy 4637-11
Gray 4637-09

Each, $42.95

And Ue'sus we departed from ind his disciples cam to show him the bui temple. iMari2 And Je'sus said un 
ye not all these things

BAPTIST
BOOK

To get your UltraThin Giant Print 
Bible, visit, call, or write your 
nearest Baptist Book Store, or call 
the Customer Service Center in 
Nashville toll-free: 1-800-458-BSSB.

STORES

Your Satisfaction
Is Guaranteed

221-0-D119
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LIKE ТО HAVE MORE 
MINISTERING DEACONS? 

HERE'S HELP:
The Deacon
A practical, how-to magazine to help 
deacons understand their role and to 
help them minister effectively. Issued 
quarterly. (1502-6) $1.83 per quarter 
Deacons: Servant Models 
in the Church 
by Henry Webb
Trains deacons to demonstrate in 
their lives and apply in their church 
the biblical concepts of their role as 
church leaders. (5168-80) $3.15 
GIFT EDITION, (5168-81) $7.70 
Equipping Deacons as 
Partners in Ministry 
compiled by Henry Webb 
Helps guide deacons to become 
effective ministry partners for 
your church. (5290-55) $9.15

Equipping Deacons 
in Caring Skills 
by Homer Carter
For the pastor to teach the deacons 
or for individual reading by deacons. 
Helps improve skills of deacons in 
ministering to persons with various 
needs...guilt, grief, addiction, and 
others. (5290-89) $9.15
Equipping Deacons in 
Caring Skills, Vol. 2 
compiled by Robert Sheffield 
Helps equip deacons to minister to 
persons in crisis situations...abuse, 
divorce, handicaps, and others. 
(5168-25) $8.25

Deacon Care Booklets 
...for deacons to give to persons 
as they minister. EACH 16-page 
title comes in a package of 10 
for $3.00:
After the Children Leave Home 
(9544-0)
Dealing with Depression 
(9576-2)
Facing Grief with Faith 
(9536-6)
Getting Acquainted in a
New Community 
(9565-5)

Life After Divorce
(9543-2)
Making the Most of Retiremei
(9534-1)
When a Teenager is in TYoubl 
(9580-4)
When You Have Someone
in the Hospital
(9535-8)
While You’re in the Hospital
(9581-2)
You, a Parent
(9533-3)

To Order: CALL TOLL FREE 1-800-458-BSSB 
8:00 am-5:30 pm Central Time Monday-Friday or 
Write: Customer Service Center

127 Ninth Avenue North
Nashville, TN 37234 or

Visit: the Baptist Book Store serving you.
Your satisfaction is guaranteed.


