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Born Free
By Landrum P. Leavell
Scripture: Acts 22:25-28
Paul clearly admitted Roman citizenship and the fact that this was
a privilege of birth. There were well-known guarantees which came
with Roman citizenship, among these being the fact that no one
could beat a Roman as a mode of punishment and a Roman could
always appear his case to Caesar. A num ber of parallels can be
drawn here, for like Paul, you and I were born free. We didn’t
earn or pay for the rights and privileges of American citizenship,
these were given us by the grace of G od by which we were fortunate
enough to be born in America.
There is a hauntingly beautiful song which bears this title and
proclaims this truth— "Born free, as free as the wind blows . . .”
Without being an alarmist, and with no conscious effort to blow the
whistle on progress, 1 am nonetheless fearful that some of the
cherished freedoms, given us at the cost of the lives of our fore
fathers, will not survive this present generation. The coming of the
Pilgrim fathers was prom pted by one overarching compulsion— to
escape the soul bondage under which they were forced to live during
the reign of H enry VIII in England. Though they came by way of
Holland, their basic motive was to establish a society where no man
would be forced to violate his conscience by giving support to som e
thing in which he did not believe. Let us look in three directions—
Past. Present and Prospect.
PAST
O ur Pilgrim forefathers were separationists. They must not be
Confused with the Puritans, who were reform ers and did not separate
fom Anglicanism. Beginning at Jam estown in 1607 there was
structured into the warp and woof of Americanism the story of
legions of A m erican patriots who believed in G od and followed
.Tesus Christ with the unswerving conviction that man, created in
G od’s own image, was to be subservient to no one save G od only!
They loved liberty more than life and were willing even to die
rather than be forced to live under the dictatorial and hellish coali
tion of church and state.
In 1620 the Pilgrims set up the basic principles of Americanism—
this was to be a land of liberty, of soul freedom, where each and
every citizen could worship and serve G od according to his own
conscience. There was to be no requirem ent forcing a man to give
either m ental or financial support to a church or religious system
in which he did not believe.
In 1776 the issue was clearly drawn between the continued freedom
of these Americans or a cruel and oppressive dictatorship. On July
4, 1776, the Congress of the thirteen states issued their D eclaration
of Independence from England, and we well rem em ber the stories of
Boston, Concord, Paul Revere and Old N orth Church. This D eclara
tion, along with the Bill of Rights passed in 1791, are the most
precious gifts ever given to a free people. They are the foundation

stones upon which has been built the greatest and strongest nation
in the history of mankind.
Though we universally accept these historical facts, there are
thinking people among us who increasingly refer to ours as a “cutflower civilization.” The most obvious characteristic of a cut flower
is that it has been severed from its roots, or its beginnings. Y outh
leads the parade in refusing to learn the lessons o f history and by
rejecting all persons over thirty years of age. They ask, “What can
Moses or A braham or Paul, or Plato, Aristotle and Socrates teach
us?” They never travelled over five miles an hour in an ox-cart,
and we fly at 1500 M PH in supersonic jets. They looked at the
moon with naked eyes and we send astronauts to the moon in space
crafts. Listen you, a man can hate as easily at 1500 M PH as at
five or lust as evilly in 1969 as in 2000 B.C. We can lose sight of
where we’re going if we forget from whence we’ve come. We can
easily give up freedoms in one generation that required centuries
to earn, and once gone they will never be regained. Look for a
moment at the
PRESENT
Though I find no Biblical evidence to support this, I can almost
hear Adam, on the way out of the G arden of Eden, saying to Eve,
"Honey, we’re living in a changing society.” Society has always
changed, yet all change has not been for the best. In this present
age, private and sectarian institutions need m ore money for opera
tion than they have been able to readily garner. The hue and cry
for federal funds for private schools is being championed by the
Roman Catholics, primarily because they have the greatest number
of parochial schools. At the outset let me say th at my opposition to
their receiving tax money for their schools does not make me antiCatholic, for I am also opposed to Baptists’ receiving tax money for
our schools and I am certainly not anti-Baptist! T here is too much
involved for me to conclude that because we need m ore money for
our schools we should take it from any available source. This could
conceivably lead to robbing banks!
Dr. James Hall of the University of Richmond, in a statement
read before the Virginia legislature, rem inded his listeners that there
is an obligation on the part of a democratic society to provide for
the education of its constituents, for without an educated electorate a
democracy is impossible. This is the genius behind the public school
system of America, and every citizen, whether he has children of
not, regardless of his religious beliefs, has an obligation to pay taxes
and support these schools. Public schools are everyone’s business,
but private schools are not public schools and the man who elects
to send his children, voluntarily, to private schools cannot be said
to be “paying double.” Private schools have distinct aims and pur
poses, not at all synonymous with public schools. If not, they are
guilty of hypocrisy and fraudulently take money from their sectarian
supporters.
Dr. Bill Pinson has rendered a real service in his January, 1969,
paper read at the N ational Conference on C hurch and State. He
pointed out the cry being raised that we already are accepting federal
funds in some instances. This he likened to a person who would say,
“Since I can’t be sinlessly perfect, I ’ll just sin all I can,” or, like
those who cry, “Everyone else is doing it,” yet right and wrong
cannot be determined by a majority vote.
The lesson of history looms large in this instance, for there is no
case in which the coalition of church and state has produced more
virile, evangelistic or aggressive churches. Tax-supported churches
are prone to be silent on controversial issues, and when there is no
word from the Lord, sin abounds. Baptists claim the New T esta
m ent as our sole rule for faith and practice. The key word there is
“voluntary.” A man comes to Christ voluntarily, he joins a church
voluntarily, he gives his money voluntarily. It is inconceivable that
we could turn from the New Testam ent and succumb to the pres
sures of coercion now. Now see the

problem of distribution— there is not enough food to nourish the
people on this earth now. Increasing population, far from increasing
the food production force, decreases the available land for food pro
duction and compounds the problem of imbalance and distribution
because the most rapid population growth is in the areas of greatest
hunger. For the Christian, this poses the problem of how to reach
them with food for their bodies, and how to reach such multitudes
with the gospel of Christ.
Faced with the horns o f this dilemma, distinguished world leaders
ranging from Secretary U Thant o f the United Nations to Robert S.
McNamara of the World Bank have recently been warning us that
time is running out for the human race on two types of control: con
trols of the arms race and control o f the birthrate. These leaders
differ only on their estimate of the time left to control these threats
— from five, to ten, to possibly twenty years— before it is too late.
The suggestion of Chairman Mao of Communist China that they
might survive a nuclear war because of their expendable millions and
yet possess the earth with the remnant o f their vast population should
be treated as madness, because a nuclear conflagration which de
stroyed such millions would surely make survival impossible or un
bearable for the rest. Serious reduction of the arms race and patient
negotiation to reduce the areas of conflict between nations are the
only rational steps to lessen the nuclear danger. Serious and imagina
tive action to control the runaway birthrate is the only practical solu
tion for the population explosion.
The same scientific advances which have reduced the infant mortal
ity rate and lowered the death rate in all countries, producing the
population crisis, have also provided the means for controlling the
over-productivity which has resulted. Unless one is prepared to say,
“Let nature take its course and let infants die as they will without
medical attention,” he certainly cannot deny the right and responsi
bility o f medical sicence to use all its powers to control the birthrate
when it has been so effective in controlling the death rate. Although
this has been the conclusion o f most physicians, sociologists, and
theologians who have spoken on the subject, there has remained one
most powerful religious roadblock to any effective program of birth
control throughout the world. This is the magisterium, or teaching
authority, o f the Roman Catholic Church— specifically the Pope him
self by virtue of his claim to be the infallible voice in matters of
faith and morals.
When Pope John XXIII appointed a commission to study the
church’s traditional position against birth control, and when the com
mission brought to his successor, Pope Paul VI, a recommendation
favoring a change in the church’s traditional position, a wave of hope
and expectancy ran throughout the Roman communion and the whole
world. N ow it seemed that the vast resources o f this church might
be enlisted on the side o f effective birth control, and the prospect
was even more encouraging because the Roman Catholic Church
was the established church and the very epitome o f the social struc
ture in so many of those countries where the problems of poverty
and economic deprivation were acute. Especially was this true of
the countries of Central and South America. What a shock— wave of
disappointment, frustration, and even fierce anger swept through the
church and the world with the appearance of Pope Paul’s Encyclical,
Humane Vitae, on July 25, 1968. N o non-Catholic could ever say
with such force and precision what literally hundreds of Catholic
priests, theologians, and laymen have said in criticism and rejection
of the papal pronouncement. It is clear from repeated opinion polls
that most American Catholics are making their own decision regard
ing the use o f contraceptives, and the discussion of the encyclical has
boiled down to a debate about the nature and extent of papal au
thority in matters which impinge upon the individual conscience.
That debate is far from over, and it is already clear that the Pope is
facing the most serious challenge to his authority in the history of
the Catholic Church.
For our part it is extremely important to listen to the way in
which Pope Paul tried to ground his argument in biblical theology
and in natural law and see whether the weight of Biblical teaching
really does support his position. The crux of the papal argument is
found in these words of the encyclical Humane Vitae, paragraph 11:
“Nonetheless the Church, calling men back to the observance of the
norms of the natural law, as interpreted by their constant doctrine,
teaches that each and every marriage act (quilibet matrimonii usus)
must remain open to the transmission of life.” In other words, any
conjugal act that does not include the procreative aspect is sinful.
Any such act of married love must include both “the unitive mean
ing and the procreative meaning.”
Such an argument is bluntly contradictory to the plain teaching of
Holy Scripture. The initial reference to the creation of man and
woman stresses the communion between the male and female— not
the procreative function of the male and female: “So God created
man in his own image, in the image o f God he created him; male
and female he created them” (Gen. 1:27). In this Hebrew paral

PROSPECT
Robert Speer, of another generation, wrote a book in which he
said, “Any man who has a religion is bound to do one thing with it;
change it or spread it. If it is not true, he must give it up. If it is
true he must give it away. He must proclaim and propagate it if it
is false.” If the concept of soul liberty, learned from the teachings
is true or repudiate it if it is false.” If the concept of soul liberty,
learned from the eeachings of lesus and from which has come the
precious concept o f separation of church and state, is still viable and
valid, we must proclaim it in love, without apology, even in opposi
tion to the pressures of big government and religious power.
A couple of summers ago, while camping in colorful Colorado,
we visited the Air Force Museum near Colorado Springs. There I
saw a reminder of an incident from World War II which I re
membered vividly as a high school sophomore. On April 18, 1942,
Col. Jimmy Doolittle led a flight of sixteen B-25’s from the deck of
the carrier Hornet for the first air raid on the Japanese mainland.
He and his men left their names in large print on the list o f Ameri
can heroes and patriots. Each plane carried five men, a crew of
eighty in all. The unique thing about this air raid was that each
man was a volunteer and had been told there would be no place to
which to return. These eighty Americans volunteered for a one way
mission, being told they would have to crash land on the Japanese
mainland or at sea. That is the spirit which gave us our freedoms,
and only such a self-effacing spirit will guarantee these freedoms to
unborn generations. Say it with pride— Born free, as free as the
wind blows, and then add the prayer: “Long may our land be
bright, with freedom’s holy light, Protect us by thy might, Great
God our King.”
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Birth Control and the Bible
By Wayne E. Ward
The world is trapped today between two horrible possibilities—
on the one hand is the awesome threat o f a nuclear holocaust which
could destroy all human life on this earth— and on the other is the
growing thunder of a population explosion which may make this
violent conflict between nations inevitable. Both of these ominous
possibilities have been created by the fantastic achievements of
science, that “god of this age” which some have worshipped as a
savior, but which is proving to be a mixed blessing at best. Like a
Frankenstein monster taking shape before our eyes, science has been
placing more and more power into the hands of a human race which
has less and less capacity for making true moral decisions. The ex
ploitation of the “tree of the knowledge of good and evil” has opened
up to mankind the awesome prospect of cataclysmic or lingering
death.
The present dimensions o f this double problem can be grasped by
a quick observation of one or two facts. George Wald, of Harvard,
tells us that Russia and the United States alone have stockpiled
nuclear weapons with the explosive power of fifteen tons of TNT
for every man, woman, and child on earth! A few ounces, adequately
distributed, would be enough to kill each person— but the arms race
has already produced an overkill o f 30,000 pounds o f TNT ex
plosive force for every human being. And if rational human beings
take some small hope in the conviction that surely no sane person
could ever push the nuclear button, then let them take a sober look
at the relentless march of the starving and undernourished millions
from the other side. With the authoritative Population Bulletin re
porting a net gain of 70,000,000 persons per year, 58,000,000 of this
number in the poorest and hungriest nations, it might seem that we
are talking about a problem which could become acute in a few short
years. Instead, it is a problem that is acute already. Dr. Georg Borgstrom has demonstrated the shocking fact that if all of the food in
the world today were evenly distributed among the three and one-half
billion human inhabitants, they would all go hungry. It is not just a
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lelism, as Karl Barth and a hundred other biblical theologians have
And the scripture adds, “Therefore a man leaves his father and his
pointed out, the “image of God” is paralleled with the “male and
mother and cleaves to his wife, and they become one flesh” (Gen.
female” relationship in the human creature. Does this mean that
2:24). Not, he cleaves unto his wife so that they may beget children!
God has biological distinctions of sex in his being? Certainly not!
Not, he leaves father and mother and cleaves to his wife in order to
God is spirit— not a physical body of any kind. Rather, “male and
perpetuate the race! He cleaves to his wife that they may become
female” means intercommunion between the man and the woman. It
one flesh— a new being in unity! They are not joined in order to
means that the very essence of humanity is to love, to share, and to
beget something— but to become something— one new being! One of
communicate. Human existence in absolute isolation would be un the tragedies of the distortion o f the husband-wife relationship by
thinkable— it would literally be hell— and that may be a very pro
this “hang-up” on the necessity of procreative purpose to legitimize
found description of what hell really is. In other words, on the
the sex act, and keep it from being sinful, is that such a view
soundest basis of biblical theology, the fundamental meaning of the
destroys the beauty and the glory of this union for its own s a k e male-female relationship is the intimate intercommunion of persons,
tor no other purpose than to give one’s own being into the most
based upon the very nature o f God as loving intercommunion within
imitimate fulfillment of another’s being— to become “one flesh.” What
the divine being. It would be blasphemous to suggest that this in
could be purer, or higher, or nobler than this? D oes this have to be
cludes the “procreative meaning” (to use the word o f the encyclical),
legitimized by introducing the idea of procreation in order to make
since this would attribute to the divine intercommunion the purpose
it more meaningful or to justify what cannot be accepted for its
of procreation o f other divine beings, “after his own kind.” If, then,
own sake? A careful reading of the history of asceticism within
the divine intercommunion is the original pattern from which the
many branches of the Christian community has convinced many
male and female human communion is created as an image, it can
Christian theologians that the gnostic heresy of the “sinfulness of
not follow that procreation is essential to its meaning.
sex” has clung like a leech to some o f the church’s teaching, and that
the appeal to the procreative purpose is a way o f justifying the sex
In the following verses (Gen. 1:28-31), God blesses man, both
act which is so repugnant to the Christian ascetic when considered
male and female, whom he has created; and he does command them
for its own meaning, and its own sake.
to be fruitful and multiply, and replenish the earth, in order that
The final reference in the creation narrative is the most direct of
they may subdue it and have dominion over it. Clearly this com
all— and, again, not one reference to procreation! “And the man the
mandment to replenish the earth cannot be taken as a commandment
man and his wife were both naked, and were not ashamed” (Gen.
for unlimited procreation which threatens human life on this earth,
2 :2 5 ). What could be plainer? It is the Hebrew way of saying that
because this would defeat the purpose o f the commandment, rather
they looked at each other’s bodies— and were not ashamed. They
than fulfill it. Moreover, the explicit commandment to subdue and
became one flesh— and they were not ashamed. And they were not
have dominion over the forces of nature gives divine sanction to the
ashamed because God had made them and brought them together;
responsible employment of such human powers as birth control which
they rejoiced in this expression of God’s love! Shame only came in
can enhance the fundamental biblical meaning of the marriage re
when later they sinned, and sin began to pervert their most intimate
lationship, rather than to leave man the victim of natural law as the
relationship to each other, as it perverted all relationships— especially
pope has argued. It is a strange and contradictory argument which
their relationship to God!
will justify the use of medical science to interrupt the natural law of
It only remains to show that lesus, and Paul, and other N ew Testa
a disease which threatens human life and then reject the use of
ment witnesses confirmed and developed this basic theology of the
medical science in the control o f a runaway birthrate which threatens
creation of man and woman. Time permits only a citation of this
all human lives on this earth. This makes man the victim of the
evidence:
forces of nature, rather than fulfilling the divine command for man
In Matt. 19:4-5, lesus appeals to the very scripture which we have
to exercise dominion over them.
been interpreting: “Have you not read that he who made them from
Again, and even more forcefully, the scripture destroys the papal
the beginning made them male and female, and said, ‘For this rea
argument: “Then the Lord God said, ‘It is not good that man should
son a man shall leave his father and mother and be joined to his
be alone; I will make him a helper fit for him’ ” (Gen. 2 :1 8 ). This
wife, and the two shall become one. What therefore God has joined
word “helper” or “helpmeet” means, literally, “one who answers to
together, let no man put asunder.” He makes no reference to pro
his need” or “one who completes him.” In other words, man and
creation. He spells out the meaning of marriage as basically union—
woman are made for each other that they may find in each other the
with absolutely no reference to procreation.
completion of their being. God emphatically did not say, “Let us
Paul carries the theology even further when in Ephesians 5:31-33
make a female so that the race can be procreated.” This is not the
he appeals to the union between husband and wife as the very pat
meaning of woman’s existence, and it is one of the most degrading
tern for the relationship of Christ to the church— with love and
things in the history of womankind that many religions and many
faithfulness being the characteristics of this relationships. This is the
cultures have depersonalized and dehumanized her by making her a
consistent teaching of the whole New Testament.
kind of tool for the propagation o f the race. She is a person, as the
If the fundamental meaning of the marriage relationship is the
male is a person; and, like all persons, she can find the deepest
union of two persons in one flesh, what is the relationship of the
meaning of her being only in the most intimate intercommunion with
biological function o f procreation to this fundamental meaning. It is
her companion. God was not limited to this means for the procrea
this: even as God, out of his love, willed to create man in his own
tion of the race. There is asexual reproduction in many forms of
image, so the husband and the wife in this most intimate expression
life, and the sovereign God could have ordained the procreation of
o f their love for each other can desire the fulfillment of their love in
the human race without the male-female sexual relationship if he
a child of their union. If they were the hapless victims of natural
had chosen to do so. As he said, he created the female to “complete
law, in a world where overpopulation is already a threat to a truly
the being” of the male— and not to procreate the race. T o say then
human existence, every expression of their intimate love for each
that the sexual relationship between the husband and the wife “must
other might be filled with dread and anxiety. It is at this point that a
include the procreative meaning” is a flat contradiction of Holy
responsible and disciplined use of birth control devices can be seen
Scripture, and a degrading o f the fundamental meaning of the rela
as almost essential to the fulfillment of the fundamental meaning of
tionship, which is, the fulfillment or completion o f their being in
marriage. Far from suggesting the prohibition o f birth control tech
each other.
We come now to the third step in the biblical account o f the mean niques, the biblical teaching actually portrays a picture of marriage,
which, in our day, can best be achieved with the proper use o f such
ing of the male-female relationship, and there is no reference to
techniques.
procreation! In the beautiful words of scripture, “So the Lord God
When biblical legalists turn to the example o f Onan (Gen. 38:
caused a deep sleep to fall upon the man, and while he slept took one
4-10), who practiced a primitive form of birth control (coitus in
of his ribs and closed up its place with flesh; and the rib which the
terrupt us), and say, “See, God killed a man who practiced birth
Lord God had taken from the man he made into a woman and
control!”, they are missing the whole point of that biblical narrative.
brought her to the man” (Gen. 2:21,22). If procreation is the in
God slew him because he practiced a vile deception— exploiting the
dispensable element in the meaning o f the woman’s relationship to
man, you would expect at this point a divine command to be fruit
law of “levirate marriage”, taking his deceased brother’s wife to give
ful and multiply, or to beget after their kind. But there is nothing of
an heir to the deceased— and then by his hypocritical act frustrating
the sort— absolutely no reference to procreation! In this the only
the very purpose of the relationship. It is a crude and superficial
specific account of the creation of the female and “bringing her” to
form of interpretation which missses this central point and tries to
the male, God says absolutely nothing about bringing her for the
apply it as a universal principle to the meaning o f Christian mar
purpose of procreation. Instead, Adam responds to this gracious act
riage. The whole tragic story o f Judah, Onan, and Tamar, in Gen.
of God with these words:
38, is a saga of unfulfillled commitments, intrigue, and deception—
“This at last is bone o f my bones
and the biblical writer shows the unmistakable judgment of God
and flesh of my flesh;
upon such conduct!
she shall be called Woman,
The total impact of the biblical teaching upon the question of
because she was taken out o f Man.” (Gen. 2:23)
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birth control and responsible parenthood, as this is being faced in our
lives today, can be summarized in a few specific statements:
1. The fundamental purpose o f the male-female relationship in
marriage is to achieve and express the deeper unity o f the two per
sons.
2. Any responsible form of birth control which can augment and
liberate this expression of physical and spiritual union in marriage is
actually helping to fulfill the fundamental purpose of marriage as
expressed in biblical teaching.
3. The divine command to man to “fill the earth and subdue it,
and have dominion over it” would certainly include the injunction
for man to use every reasonable power within his dominion to sub
due and control the threat of suffering and destruction by unlimited
population growth.
4. The employment of medical means to save and extend life,
which is an explicit fulfillment o f this divine commandment to man to
have dominion over the forces of nature, cannot then be rejected in
its application to birth control by surrendering to the forces o f nature
and letting them have dominion over man. This makes man the vic
tim of natural forces, rather than fulfiling the divine command to
exercise dominion over them.
5. The deliberate and responsible choice to give oneself to parent
hood and the rearing of children can best be undertaken when the
couple is not simply a victim of “natural law” but can actually
make some personal choices in the planning o f their family. The
use of contraception as a means o f totally rejecting the responsibility
o f parenthood for selfish or unworthy reasons would be a direct
violation of the commandment of God to be fruitful, and multiply,
and replenish the earth. On the other hand, the unlimited reproduc
tive capacity of the human race, which has now been released by the
fantastic achievements of medical science, is also a violation of this
same commandment, from the opposite direction. Instead of achiev
ing abundant human life on earth, as the divine commandment in
tended, unlimited birthrates now threaten life on this earth altogether!
6. Finally, on the most fundamental issue of all— the freedom of
the individual conscience to make the decision about the practice
o f birth control, in the light of Holy Scripture and under the judg
ment of Almighty God, without any dictation from any ecclesiastical
authority— the Bible is absolutely explicit. “Every man shall give ac
count of himself unto God.” N o minister, priest, or pope has author
ity over the ultimate moral decisions of the individual conscience
before God. Perhaps this may, in the long run, be the most important
result of the birth control controversy— that, knowing the truth,
men may be freed from the tyranny of tradition, creed, or bishop—
whether Baptist, Catholic, or other— and that men may be called
anew to make responsible moral decisions for themselves, under the
light of Holy Scriptures and the witness of the Holy Spirit in the
fellowship of Christian believers!
Selah

Life today is broken— fragmented like shattered glass. Life on the
national scene and life generally is broken up, fragmented, con
fused. Whenever there is no magnetic, integrating and organizing
center of life, either for the individual or for society, then sickness
comes. It is no wonder that the diagnosticians of our society say
that people are sick.
Isaiah said the same thing many hundreds of years ago concerning
his society. He exclaimed, “Woe is me for I am undone; because
I am a man o f unclean lips, and I dwell in the midst of a people of
unclean lips.” And in further description of the society of his day he
said, “From the sole of the foot even unto the head, there is no
soundness in it.”
Society was sick when Jesus Christ came to the world nearly 2,000
years ago. About two thirds of His recorded ministry has to do with
healing sick people. So the words of a familiar song have special
meaning and relevance: “The Great Physician now is near, the
sympathizing Jesus.”
Let us consider Christ and wholeness. The word whole or whole
ness is used widely today. The idea of wholeness is in the New
Testament. It means sound as over against unsound, healthy as over
against unhealthy. When one is whole, he is healthy; when one is
not whole, he is unhealthy. In the thirteenth chapter of Matthew’s
gospel, there is a story of a man with a withered hand. When Jesus
saw this man He had mercy upon him and made him whole. He
took that withered, deformed hand, and healed it; straightened it out;
gave it life; gave it power to function. In the fifteenth chapter of
Matthew’s gospel the multitude wondered as Jesus made the maimed
whole. He seemed to specialize in healing deformed people, sick
people, twisted and confused people. Then in John, chapter five,
there is the account of an impotent man who had had an infirmity
for thirty-eight years. This man was unable in his own strength to
get himself into the troubled waters where there was hope of healing.
He complained that when the waters were troubled another pushed
ahead of him and kept him from the waters. Jesus said, “Wilt
thou be made whole?” Evidently the man wanted to be made whole,
for Jesus healed him. On numerous occasions in the New Testa
ment Jesus made persons whole.
Again there is a word which means entire, altogether, and it is
translated whole. In I Thessalonians 5:23 Paul said, “I pray God
your whole spirit, and soul and body be preserved blameless unto
the coming of our Lord Jesus Christ.” The word most often trans
lated saved is also translated whole. When the prefix “dia” is added,
it means to be saved through and through, thoroughly. To be saved
is to be healed— made whole.
Wherever our Lord Jesus Christ went and whatever were the con
ditions o f the people he met, as the Great Physician, He healed
them— straightened them out— made them whole. The word integrity
means oneness or wholeness. A man has integrity when his life is
unified. Jesus specialized in making people whole.
What are some implications of wholeness? First of all, there is
the whole man. Now this is no new thing for many sermons these
days speak o f the whole man rather than the divided man. Over
and over we hear about the Greek dichotomy that separates the
soul from the body. Greek philosophers conceived of the body as
an evil thing, as the prison house of the soul, as something to be
endured. This concept of man is unscriptural, unchristian, and un
warranted. Jesus, in His desire to make man whole, was concerned
with healing the body and the soul.
Today there are some who are concerned primarily with the soul.
They say, “Let us get souls saved.” All for the soul and nothing for
the body. What happens to man’s body seems rather insignificant
and what concerns his environment is of secondary importance. This
view of man is unscriptural, unchristian, and unwarranted.
There is another group which is concerned primarily, if not ex
clusively, for the body of man; for his earthly existence; for his
material welfare. Here is another dichotomy. All for the body and
nothing for the soul. In nearly all of our conferences and seminars
and conventions and resolutions today, the thrust is ministry to the
body— concern for environmental conditions.
Dr. Albert C. Outler, professor of theology at Southern Methodist
University in Dallas, said recently that the church is in theological
confusion. He charged that the Church has been so busy passing
judgments and offering advice on secular issues, it has lost sight of
its primary mission o f “calling people’s attention to the sovereign
grace o f God.” Commenting further, he said, “I don’t hear the
gospel preached in the churches that I go to and I find myself
genuinely hungry for a word about God and from God and for
communion with God.”
This tragic dichotomy may be expressed in different ways: soul
without body and body without soul; evangelism without ethics and
ethics without evangelism; faith without works and works without
faith; doctrine without deed and deed without doctrine.
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Christ and Wholeness
By H. Franklin Paschall
Senator Edmund Muskie, in a recent address at Vanderbilt Uni
versity, made some very significant statements concerning the national
crisis. He recognized the value o f the current movement to reform
institutions and to achieve the highest ideals of a democratic society,
but added that “this movement has sometimes degenerated from its
principal beginnings into a random outrage.” Also, the Senator said
that indiscriminate and irrational coercion on the part of a small
minority which ignores the will and rights of others makes the demo
cratic process unworkable. Our nation is not whole.
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speak to us. He was one of the men on the Pueblo. He said, “N o
communist propaganda and lies can take away my faith— it kept me
whole.” Who knows, these men might have gone crazy if it had
not been for their wholeness in the Lord.
If you are saying, “My life is falling apart”, there is a good word
for you. It is not, “Pull yourself together.” You can not pull your
self together. But Christ can. Let Him make you whole.

Long ago my daddy taught me something of the truth of Jesus
concerning the whole man. He emphasized again and again that if
a man is right on the inside, he ought to show it on the outside.
If he is right in character, he ought to show it in conduct. He was
striking out against this unscriptural, unchristian, unwarranted
dichotomy. Whenever life is divided, people will be frustrated and
confused. Jesus was concerned with the whole man. After healing
the body He healed the soul and spirit.
Another idea of wholeness is the whole people of God. It is true
that we become Christians individually. We repent and believe in
dividually, and God makes us His sons— His persons. But in the
New Testament, the emphasis is on the people of God. Peter said,
“Ye are a chosen generation, a royal priesthood, an holy nation, a
peculiar people.” (I Peter 2:9) Our Saviour is concerned about the
whole people of God, and it is a tragedy when the people of God
are divided. Denominational merger or organizational union is not
the answer, but there should be a oneness in spirit. Underneath our
denominational categories there can be and there must be a basic
unity and a basic understanding and mutual love and appreciation.
There is one God, one Lord, one Saviour, one Spirit, one calling,
one people of God.
The idea of the whole church has meaning on the local level. The
healing Saviour, the Great Physician, is concerned with the whole,
local church. He is dishonored when there are groups and factions
and divisions in His church. Members of a local church who never
assemble; who never show any interest; who never contribute any
thing; who never get involved in the life and work of the church,
make it impossible for the church to be whole. Those who do as
semble themselves together and allow bitterness, enmity, jealousy to
divide them, sin against God. It is no wonder that many churches
are divided when the members do not know what they believe or
believe the wrong things. Many ideas and doctrines in churches
today are not Christian. The Christ who makes us whole wants us
to be one; to have a basic unity; to have love for one another; to
be a part of a functioning unit so we can serve together. This is the
whole church.
Consider next the whole life. Sometimes we hear people criticizing
Christians and the church in saying that they are not better than
others. There are times in the lives of Christians when they do not
look any better than the world. In every life there can be found an
experience— an event— that is below the Christian standard. It is
terribly embarrassing when a Christian acts that way. Should a
Christian be judged on one event or on a few events or should he
be judged in the light of his whole life?
Recently a civic club speaker referred to the signers of the
Declaration of Independence. He told how Benjamin Franklin stood
up in that company of men who were about to affix their signatures
to that important document and said, “This is a great risk, for if we
sign our names here and lose in our cause then our identity will be
known and all will be lost.” Nevertheless, John Hancock and the
others solemnly signed their names to the Declaration of In
dependence. The civic club speaker made this statement, “I don’t
care what John Hancock did prior to that time, and I don’t care
what he did after that time; I am going to love and honor John
Hancock for this one noble and courageous thing which he did as
he signed the Declaration o f Independence.” The speaker made his
point, but he was wrong. As important as that one thing was in
the life of John Hancock, the totality of his life was more important.
And when one is passing out judgment upon a person, he should
consider the whole of hrs life. It is true that there may be in
dividual instances when Christians look as bad as the world, but as
a whole, the life of a Christian is the best life. See it as it began
and as it continues. The whole of the Christian life and the whole
influence of Christian living are the best contributions to the world.
And finally, our Lord is concerned with the whole world. We
must see beyond our community, our city, our state, our nation.
Jesus is concerned with the whole world. “Go ye into all the world
and preach the gospel to every creature.”
And He is concerned with the whole of history. In the steward
ship of the fullness of times, God will gather together all things in
Christ, both which are in heaven and which are on earth (Ephesians
1:10). One day— glorious day— the world and history will be whole
in Him. I know o f no grander concept than Christ and wholeness.
The victims of the Pueblo lingered for eleven lonely months in a
Korean prison. They suffered shame and torture. Rear Admiral
James Kelly, Navy Chief of Chaplains, said, “The more they tried to
drive the men away from God, the closer the men came to God.”
Prior to their capture, few of them attended worship services. After
their capture, all of them attended. In the prison they did not have
Bibles or religious materals, but together they recalled the Twentythird Psalm, and after considerable labor, they put together the Ten
Commandments. N ow let Wayne Anderson from Waycross, Georgia
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The Christian and War
By Jess C. Moody
Jeremiah 6:14-30; 7:3-7
(personal paraphrase)
“My country is sick and cannot seem to get well. The pacifists cry
peace, peace, and even they can see there is no peace.
My countrymen have not been ashamed when they commit all
kinds of hell-raising. They were not ashamed at all. It was impossible
for them to blush. This means they are going to fall. It is as predict
able as the sunrise.
The good Lord told us to walk in His old fashioned teaching and
peace will come to our neurotic souls. But too many people made
fun of it.
I told my preachers to sound the warning and they did but no one
paid any attention to them.
So now I am telling you a thing or two.
The people are going to get what they have been dishing out. They
haven’t been paying any attention to my rules and my command
ments.
So all your big worship will amount to nothing. I reject them.
I’m putting my name back of it that all kinds o f evil things are
about to happen to you, things that will trip up your worship of
progress. Neither you nor your loved ones will be able to get around
them.
This is the Lord speaking and I tell you that a big nation is com
ing to get you.
They have taken a strong grip of their atom bombs and they are
not afraid to use them. They are stupidly brutal and have their air
craft and rockets aimed right at you, O United States of America.
We are beginning to feel deeply insecure and terribly hurt by our
rotting consciences.
We have lost the spirit o f adventure because everywhere we turn
we see the enemy’s face.
O, United States, there is only one thing to do: get down on your
knees and repent deeply. Get yourselves concerned over the condi
tion of your souls. Mourn until you weep over your ways.
I have set you as an example before the world and, believe me,
the world is looking.
You are revolting against everything that is right. You love to slan
der good people. You are unrepentant con men.
Your man-made plans haven’t melted out these wicked attitudes.
I am going to reject you because you are still full o f the original
corruption of which you said you would rid yourselves.
Change your lowdown ways o f doing things and you can keep your
nation intact.
Stop trusting in Madison Avenue manipulation and tying it in with
worship in the House of God.
If you repent deeply enough so that the people can once again trust
each other.
If you stop conning the square and the innocents and stop all this
killing and stop your fouled-up idea that one religion is as good as
another.
Then I will make it possible for you to have peace.”
I have skewered myself many times attempting to put the small
coat of my mentality around the shoulders o f a grand idea. Ap
proaching this subject affords me the opportunity to be charbroiled
no matter what position I take.
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But we can never get anywhere if we have to check with some
grapevine to discover what position is safe before determining what
our convictions will be. Our denomination was never intended to be
a giant succulent udder dispensing predigested, pulpit pap . . . and
nobody in its leadership wants it to be.
Thank God Dr. Shannon has given me a subject of importance. It
is time we begin talking about matters that matter.
Never will we be seriously considered if our ministerial fellow
ships continue to pass resolutions asking our President to call a spe
cial session of Congress to ban mixed swimming. While multitudes
starve and millions sleep in the dark dread o f communist tyranny,
we must cease making ministerial mud pies.
Pastors, the Day of Judgment is about to come and catch the
world in its pajamas.
It isn’t time to read funny books.
When the great majority of us face the hottest issue burning in the
minds of our young people, the issue of war, by kowtowing to those
incarnated nerve endings who plead for the military to control our
government, we face repudiation by the next generation— you can
count on that.
The “Let’s-butcher-them-for-Jesus-sake” boys will have nothing to
do with molding the future, I promise you.
So let us hitch up our belts and take a hard look-see at the road
we must follow.
I refuse to allow my small segment of our great denomination to
play second fiddle in the great symphony o f mankind.
Gentlemen, the broom of time is sweeping and there is a sociologi
cal ash heap waiting for men and nations who ignore history’s clear
warning signal.
It is time the great American eagle came off her nest where she
has been hatching dollars and emits a freedom scream that will clear
the air of hawks, doves, and a few old buzzards. This will give him
time to rationally bear down on the business o f waging peace all over
the world.
You must understand that I don’t feel the great thunders o f heaven
ordaining me to become some wrathful Achilles who takes you out
back of the smokehouse and talks to you in a tone of voice that would
discourage a vacuum cleaner salesman or a poor relative.
But I want you to know that this subject is a tight boot on a soft
corn because there is no wave o f popular position upon which some
opportunist may crest.
I do not agree with the isolationist doves that the U.S. should put
a bright yellow fence around the western hemisphere and tell all na
tions to keep off the grass.
Nor do I agree with the hawks who tiptoe through the White House
trying to put a little gun powder in the Presidential water jug.
There are so many people who still want to drink hot blood out of
a camp skillet and satisfy their innate sadism with the pomp and cir
cumstance of sending some once-happy boys off to war.
As an old fashioned Christian, I think it is time we let every politi
cal hopeful know that we the public will not elect men to office who,
in order to serve their own personal egos, will disrupt the lives o f a
million boys and send fifty thousand o f them to graves God never
intended should be dug.
A s an old fashioned Christian, I can’t help but believe that if we
made it impossible for industry to profit from war, there could be no
war.
As an old fashioned Christian, I can’t help but wonder what kind
of world this would be if we had concentrated as much of our wealth
toward science as we have toward hate. If we hated disease germs as
much as we have hated our brothers around the world, there would be
no cancer or heart trouble.
I do believe the future of the world depends upon our ability to
find substitutes for violence in human relations.
But man has absolutely no track record for peace. It will require a
radical, jarring reversal o f force to stop the momentum of lust for
blood that is in the basic nature of man.
They tell me that most Southern Baptists do not believe in evolu
tion. I find that difficult to understand when most of us seem to favor
war as the most efficient means of settling international disputes.
The most telling proof that a people believe in the animal nature
of man is their acquiescence to war as a road to peace.
Are we sure we want peace?
Perhaps all we want is the absence of war. Peace is not merely
external quiet, it is internal confidence and a brotherly Christian re
lationship between fellow planet riders.
If peace is a time of international lying, cheating, and stealing in
terspersed between wars, we will always be animals.
Wendell Phillips said “Cut an American into a hundred pieces and
boil him down— you will find him all Fourth of July”.
I wish before my God he were all the twenty-fifth o f December!
Men with Christmas hearts do not think o f victory as being the
complete breaking down o f men who oppose us. W e must think of
the attainment of peace as the ultimate victory.

Instead of a hot blooded, “Gig ’em in the gut for God,” shouting
“the only purpose of war is complete victory”— instead of that I
plead that we cry, “The purpose of peace is complete victory over all
war mongering.”
Some try to make peacemakers appear as weaklings and procom
munists.
I am unwilling that communism and peacemaking become equated.
They don’t deserve that much credit. If we continue to try to make all
peacemakers appear as communists, someday all communists will ap
pear to be peacemakers.
When that happens the American dream will have become a night
mare.
I beg for Southern Baptists become a party to the human hopes of
all the little people of the earth caught in the web of governmental
chess-playing.
Before we can become a significant factor in the latter twentieth
century we must get our hates converted.
Brothers, I plead with you. This is my blood I’m spilling in this
sermon. I have been loyal to this convention for the past twentyfive years. I intend that every breath I take of God’s free air be a
Baptist breath.
But you listen.
You can cancel your subscription to the Home Missions Magazine
for telling you the truth but you can’t cancel a subscription on me
because I’m not selling anything.
*
Hear me, please.
We must solve the problem o f racial hatred within the next ten
years or prepare to become the dinosaurs of the twenty-first century.
I, for one, do not believe God intended the Southern Baptist Con
vention to become a humorous relic in the museum o f tomorrow.
I can have nothing to do with the conference tables in Paris but I
can have something to do with the wars in my community.
We must wage peace everywhere: here and abroad. To be sure, we
must stop communism, but I am not convinced w e can combat it by
using the techniques o f communism. Jesus said “Can satan cast out
satan?” Can evil means cast out evil means? Can hate cast out hate?
Can war cast out war? I believe the basic values are freedom, hu
maneness, intellectual integrity, spiritual vitality, and respect for life.
I affirm the essential unity o f mankind whether it be Russian,
Chinese, or American. If we accept this premise we find it exceed
ingly difficult to pull the trigger of a gun aimed at a man for whom
Christ died.
I am not dogmatizing here but I have become convinced that one
war begets another, one hate begets another.
We have seen that killing to protect the faith has in turn helped
kill the faith it tries to protect.
On every hand we hear men say we must use every means to pro
tect the faith.
As Aldous Huxley said “The end cannot justify the means for the
simple and obvious reason that the means employed determine the
nature of the end produced.”
If we use war to gain peace, we will have a warlike peace, a peace
that just can’t wait to get back to war.
War also increases in intensity. We are witnessing a growing con
cern about war as a way to peace.
A wonderful Christian gentleman lives aboard a yacht, The Salar
IV, moored just across the lake from our church. His name is Eugene
Wilson and he is the former President o f United Aircraft. Com
mander Wilson was in charge o f the manufacture of all the aircraft
during World War II. N o man has more insight into war and its
justification or condemnation than he.
For the last four years I have regularly discussed with him the
relationship of energy and the Spirit, of science and the Spirit, of in
dustry and the Spirit. H e is convinced that man is headed for the
Big Puff and that there is very little time until most men will be
cremated equal.
Listen to some o f his quotes concerning it, taken from a paper he
prepared at the request o f President Nixon: “As of this date in his
tory, Mother Earth has been caught up in a perennial global conflict,
new become universal, which threatens to convert the world’s natural
environment into a lifeless desert such as that visible on the surface
of its satellite, the Moon.”
Perhaps someday travelers from another planet will glide over a
lifeless earth and read from Genesis, “and the earth was without
form and void and darkness was on the face of the deep.”
Commander Wilson is a very close friend o f Colonel Charles A.
Lindbergh. In fact, he was one of the consultants with Lindbergh
concerning his historic flight. The commander created the mixture
control formula for Lindbergh which made it possible for him to fly
on to Rome had he desired to do so.
The spiritual evolution of Charles Lindbergh has led him to write
most forcefully concerning my assigned subject.
“Hiroshima,” he says, “was as far from the intention o f the pure
scientist as was the Inquisition from the Sermon on the Mount . . .
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. . But time is short. Looking at the destruction already wrought,
at the materialism growing on every side, at the increasing bitterness
and unrest throughout the world, at the tremendous power of our
latest weapons, a realist might well conclude that many of us now
living will see the start of a war which will end in more dark ages.
“There is no materialistic solution, no political formula which
alone can save us. Man has never been able to find his salvation in
the exact terms of politics, economics, and logic. From Plato’s Re
public to Roosevelt’s United Nation, his planned Utopias have not
proved the answer, for the answer is at a deeper level. Our salvation,
and our only salvation, lies in controlling the arm of western science
by the mind of a western philosophy guided by the eternal truths of
God. It lies in the balanced qualities of spirit, mind, and body of our
people.
“Without this control, without this balance, our military victories
can bring no lasting peace, our laws no lasting justice, our science no
lasting progress.” (O f Flight and Life, p. 56)
No lasting peace, no lasting justice, no lasting progress!
The next war means “more dark ages.”
Einstein when asked “What will be the instruments of World War
III” replied, “I do not know but I can tell you what the instruments
of World War IV will be: sticks and stones.”
To sum it up.
Let us settle Viet Nam honorably and with our troops being
treated as the men of valor and honor they are.
But when peace has come and the utter scandal of protesting
while our men are dying has been removed, let us say with the early
Christians “We had rather die for our faith than kill for it.”
Let us tell egoistic governmental power centers that the day of
our rallying behind useless bloodshed o f our young is ended; that we
long for our sons to bury their fathers instead o f the fathers bury
ing their sons; that never again will we place an innocent boy in the
face of another innocent boy of another race— each as helpless as a
sparrow in the path of a hurricane; that billions will be poured into
healing rather than hurt, into feeding hungry mouths rather than
atomically killing the fertility of God’s sod.
To nations of the earth, I appeal.
To the Christians of all the races of men, I appeal.
To modern Christians, tired of the contradictions of secularism and
hyper-militarism, who long to be like those early followers of Jesus,
I appeal.
To non Christians from every nation on earth, I appeal.
To all people in Russia and behind the Iron Curtain and in China,
I appeal.
Let us unite on the basis o f our common humanity and say to
Moscow, Peking, and Washington:
“We have sent our sons to die for your selfish purposes and
trumped up principles for the last time!
Never again will we kill.
Never again!
Never again!
Never again!

and once in the book of Deuteronomy, and so seems to have some
special import. The restriction probably refers to the Arabian
practice of preparing a gourmet’s repast by cooking a kid in its
mother’s milk.
Other prohibitions in the Old Testament encourage an attitude
o f gentleness toward animals. For example, “Whether it be cow
or ewe, ye shall not kill it and her young both in one day” (Lev.
2 2 :28), or “Thou shalt not muzzle the ox when he treadeth out the
com ” (Deut. 2 5 :4 ). It is difficult to see why these commandments
should be enjoined except for a sensitivity to the fitness of things.
The Bible anticipated many o f the finer feelings of groups dedicated
to kindness to animals.
Our deeper sensitivities are certainly revolted by the thought of
boiling a newly slain kid in its mother’s milk. It may be there was
some dietary reason why it should not be done, but there is obviously
a principle involved. The principle is that the milk meant to be the
means of life for the newborn animal was not to be used as an
instrument of destruction.
There are many applications of the principle, but one obvious
area is that of the role of sex in human personality. Sex is the
peculiar creative power resident within humans and the means by
which life is ministered. Unfortunately, sex is all too frequently the
force that deals man his most agonizing blows and after all its
glowing promises leaves him in misery and suffering. Sex is as
sociated with some of the most beautiful words in the English
language— mother, home, babies, love. Yet it is often debased and
linked with terms such as rape, abortion, veneral disease, and lust.
The problems arise, in part, from the complexity of the sex drive
in humans. In the lower forms o f animal life, sex is an instinctive,
almost mechanical, urge, driving it to mating activity. But with
man the same drive is surrounded by a wealth of emotions, in
tricately interrelated and easily thrown out o f gear.
Martin Luther puzzled over the complexity o f sex: “Had God
consulted me in the matter, I should have advised him to continue
the generation of the species by fashioning the human beings out of
clay as Adam was made.” Many another human must have had
similar thoughts while pondering over the intricacies of the sex drive.
Today we are being faced with a whole barrage of new ideas
about a new morality. Of course it is not new, it’s as old as man
himself but we must patiently re-examine this whole question of
sexual morality and see if our Christian sexual ethic is still valid.
I. Is Sex Just a Biological Necessity?
One of the most tenacious ideas o f human sexuality is that it is a
facet o f humanity that man shares with the other forms of animal
life. Famous personalities like Marquis de Sade, Freud, and even
Kinsey have either maintained or implied that sex is just a hunger
to be satisfied.
But not even the unanimity of such a formidable trio as de Sade,
Freud, and Kinsey can really convince the unbiased observer that
sex and hunger are of such similarity. There are some obvious
differences and these need to be discussed.
Food is absolutely essential for life. If a man doesn’t eat or drink
for a few months he will waste away and die. By way of contract,
there are many people who have never had a full heterosexual
coitus experience and are managing remarkably well. Great num
bers of individuals have taken a vow o f celibacy or dedicated their
lives to religious or philanthropic work, and there are no indications
o f large scale abnormality among them.
The situation may be just the reverse. Freud, who taught so
much about the evils o f sexual repression, also indicated the possi
bility of sublimation. That is, the very people whose sex drive is
channeled in another direction may become more creative because
the sex drive did not have its normal biological outlet.
The hunger for food is a continuing necessity. Sex desire is a
fluctuating factor in human experience. The female again provides
the best illustration. A woman’s peak o f sexual response apparently
develops at a later age than that of a man. Kinsey’s report also
shows it is often discontinuous. A woman may have an active sex
life, and then with divorce or widowhood, may come a period of
quiescence.
In his investigation of prison inmates Kinsey found that in short
term prison experiences, when the inmates do not accept homo
sexual contacts, there is a loss of sex desire. Some of the subjects
reported going for a year or more without sexual orgasm. Reports
on female prisoners have also told of inmates who even ceased to
menstruate during their imprisonment. The analogy of hunger
doesn’t hold here. Going without food for a few years is a pos
sibility that most people never consider.
Although a small child might occasionally eat dirt, it is highly
improbable that an adult will eat anything but food, nor for that
matter will food be used for clothing, housing, or anything but its
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Situation Ethics, the New Morality
and the Christian Faith
By John W. Drakeford
It is a strange Old Testament command that says, “Thou shalt not
seethe a kid in his mother’s milk” (Ex. 23:19; 34:26; Deut. 14:21).
But it is repeated three times over, twice in the book of Exodus,
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primary function. Sex on the other hand is complex, easily per
verted, and frequently used in other ways than its biological purpose.
Call girls reveal that very few o f their patrons come for orthodox
sexual relationships. They generally want what some would call
“perverse sexual activities” of the type their patrons would not
normally expect from their wives. The possible perversions are
again a point of differentiation between sex and hunger.
Hunger for food seldom has social consequences. It is highly im
probable that even the most voracious individual’s appetite will hurt
anyone but himself. But sex is a social phenomenon. We might
note in passing that all societies recognize sex as having communal
ramifications; and while food will only be rationed and regulated in
periods of crisis, regulation of sexual activity goes on continually
in the mores of society.
C. S. Lewis has highlighted the fallacy of the sex-hunger hypothesis
by suggesting a highly civilized mythical society in which a crowd
gathers to see a covered dish brought on to the stage. Ever so
slowly the cover is tantalizingly raised to reveal roast turkey or
gelatin salad. An onlooker from another culture would surely con
clude that these must be the strangest people anywhere.
On the other hand, while the sight of a group of men gathered
to witness a strip tease act may be repulsive to some people, it is
explicable and frequently observed. This very assumption of natural
ness is recognition of the essential difference between the sexual
drive and hunger.
Even some of Freud’s latter-day followers are having second
thoughts about his explanations of sexual activity. Erich Fromm,
himself a psychoanalyst, claims that while Freud’s descriptions of
the connection between sexual behavior and character remain valid,
there is reason to doubt his explanations. Fromm concludes that “it
is not sexual behavior which determines character but character
which determines sexual behavior.”

full sway as it was in the new “worker’s paradise.” By a series of
decrees, a new day was introduced in which all religious concepts
were abandoned along with religiously supported ideas of sex, mar
riage, and family life. Marriage now became a civil contract in
volving a simple registration, but it was lawful and legal without
even this formality. With abortion legalized, adultery, bigamy, and
incest ceased to be crimes. Although the government was unalterably
opposed to free enterprise in the economic sphere, the spirit of per
sonal relationships was henceforth to be “free love.”
People’s thinking had to be changed from the old bourgeois mold
which supported private property, religion, and love. Propaganda
organs were mobilized for the task. One propaganda message read,
“Lust is the collaborator of atheism; it will destroy social and
bourgeois prejudices and regenerate feminine psychology.” A girl
with moral scruples about sexual relationships was said to show
“bourgeois class prejudice,” heinous crime under socialism.
Then in 1935 came what one writer has called “The Great Re
treat” and by a series of decrees the direction was reversed.
Divorce ohce so easy became difficult; reasons offered were care
fully examined, and efforts were aimed at reconciliation. Abortion
was outlawed except for medical reason, and tax exemptions were
offered for large families. Lust was no longer the “collaborator of
atheism.”
The turnabout in the Communist attitude toward sexual morality
was certainly dramatic, as is indicated by a Russian-born writer:
“It is not my purpose to pass judgment on Soviet sexual morality.
I am concerned solely with the Kremlin’s spectacular reversal on
the subject. In terms of human self-expression it is the most sensa
tional somersault in all Soviet history. It jolted Communists all over
the world and outraged many a sympathizer of the bolshevik revolu
tion, especially those who had come to regard sexual freedom as one
of its most triumphant achievements.” But although the change was
dramatic it was not inexplicable, for it rested on a sound basis.
The present Communist attitude towards sex does not stem from
an outdated mode of thinking; nor is it a plot by spoil-sport bluenoses; nor does it come from religious influences, for all religion has
been, and still is, rejected. It is the conclusion of a nation which
prides itself on its scientific attitude; it has taken its new stance as
the pragmatic result of an enormous sociological experiment.

II. What is Relationship Morality?
“A man’s sexual behavior is his own business and has nothing to do
with anyone else,” asserted a college senior in his outspoken revolt
against traditional ideas o f morality. In a democratic society with its
emphasis on individuality and free enterprise, an angry young man
throbbingly aware of his own sexuality is starkly conscious of the
frustrations engendered by a meddling society, which he sees as
determined to interfere with his sexual enjoyment.
Even the church, traditionally the moral conscience o f society, is
feeling the pressure, and some of the clergy are wondering aloud if
they have not been too judgmental and straitlaced in the past. A
minister was recently reported as maintaining that premarital sex
was all right as long as it was within the “covenant of intimacy,”
or part of a “meaningful relationship.” Sometimes this philosophy
is called “permissiveness with affection” and is said to mean that
(1 ) morals are a private affair; (2) being in love justifies premarital
and extramarital sex; (3 ) nothing is wrong as long as “nobody gets
hurt.”
A lot of this is patent oversimplification. lust what is a covenant
of intimacy? Studies have shown that a sexually aroused male is
ready to promise almost anything, and it would take a judge of
unusual perception to decide whether it was really a “covenant” or
just a convenient pledge to be broken as soon as its ends were
gained. How can we expect an inexperienced, adolescent girl on the
back seat of an automobile to evaluate the situation with such a
subjective criterion?
The religious revolutionaries against traditional repressive morality
have reached a strange unanimity about the place of relationship.
The Quakers’ controversial statement on sex states, winning approval
from all sides, “The Christian standard of chastity should not be
measured by a physical act, but should be a standard of human
relationship, applicable within marriage as well as outside.” It is
difficult to see what is distinctively Christian about this since the
Christian Bible does focus on the physical act.
Venereal disease is a “social disease” and offers a continual threat
to society. One report told of a respectable N ew England com
munity where a doctor in a routine blood test discovered his patient
had syphilis in the primary stage. Examination o f the patient’s
husband showed him infected and brought the reluctant admission
of contacts with several other women.
The health department was called in. After the examination of
seven women, they in turn named other contacts. The circle widened
until it included 112 men and women, 20 of which were teen-agers,
the youngest being thirteen years old. Forty-eight people were in
fected with the disease. N o one can doubt that the community was
involved in this sexual activity.
The effect of promiscuity on a society is clearly seen in the
Russian experiment, when the Communists deliberately tore down
all the “capitalistic” restraints on sexuality.
It is not unusual for revolutions to be accompanied by a lowering
of moral restraints, but in no new regime has sex been given such

III. H ow does the Bible speak about sex?
There are five principles in a biblical view o f sex.
The first is that sex in humans is for union. God saw that it was
not good for man to be alone, so he provided him with a partner.
The beginning point of the marriage of Adam and Eve was their
need for each other. Sexual intercourse forges a unity of two
separated persons who become “one flesh” physically as well as
emotionally and religiously. Piper emphasizes that the individual
really comes to know and understand himself in a sexual experience,
that he discovers his incompleteness. This supports the biblical view,
since the Bible’s word for the experience o f sexual relations is
“know.”
A second biblical emphasis is that sex is creative. From the
sexual union there may come new life. This is not its primary pur
pose. It is secondary. God has given an extra bonus, as it were, to
married couples. He has provided an opportunity for people to unite
with him in creative activity. Creation is one o f God’s noblest ac
tivities and he extends its scope by inviting men to be “fruitful and
multiply.”
If sex is creative, then it is not nasty, dirty, or unclean. It repre
sents one of the noblest functions of human personality. Like all
creative and powerful capacities it requires wise use to accomplish
its greatest good.
A third note of the Bible is that because of its tremendous power,
sex as a force can easily develop destructive possibilities, as well as
creative ones. It must be carefully managed, and there are certain
well-defined limits within which an individual can function as a sexual
being. The ability to operate within these boundaries may provide
evidence of a person’s maturity and responsibility.
The Bible clearly delineates areas o f sexual expression and restric
tion. Sexual relationships with anybody but one’s own wife are
strictly forbidden. “Thou shalt not commit adultery.” People of
the opposite sex are to be seen as persons rather than convenient
sexual outlets, so there is the warning against the lustful look. Only
within marriage can be found the secure relationship which provides
a settng for coitus. The unmarried are to “flee fornication.”
The fourth principle o f a biblical view of sex is that it is a complex
mechanism o f the human personality. Surrounded by diverse emo
tions and gradually developing and focusing on a series of objects,
it can easily get out of gear. Once turned into the wrong channel
it may become difficult to redirect.
With recognition of these possibilities the Bible speaks openly
about perversion. The very word “sodomy” comes from the Bible
story of Sodom, the city where men had sexual relationships with
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each other. Homosexuality, bestiality, incest, and prostitution are
forbidden in the Bible.
The fifth biblical note tells that sex is to be a servant, not a
master. Sex is good, creative, and serves useful purposes in life.
However, there are many people who are able to live purposeful
lives without full sexual experiences.

heaven. But whosoever shall deny me before men, him will I also
deny before my Father which is in heaven.”
Our confession of faith in Christ means that we ask him to take
our case. This is the starting point. A man on trial for his life
who desired to defend himself would not come off as well as one
who had a good lawyer. As a matter of fact, attorneys have a
proverb along this line: “A lawyer who defends himself has a fool
for a client.” Well, every one of us is on trial. God has declared
the whole world guilty before him. He has accused us and brought
us into the court of the Most High. Any sinner would be foolish
indeed to attempt to defend himself before the bar of a Holy God.
We sinners need someone to represent us. We need a mediator, an
advocate, a well-qualified lawyer; and a merciful God has provided
one—Jesus Christ. When we confess him as Lord and Savior, Jesus
takes our case and confesses us or intercedes for us before the
Father. His defense is invulnerable— his shed blood and death.
But he only intercedes for them who come to God through him.
Listen to this lawyer plead the case in John 17:9: “I pray not for
the world, but for them which thou hast given me, for they are
thine.” We must not get liberal on this point. As John Haggai
would say, “Let us not be so open minded that our brains fall out.”
The only client our Lord takes is he who comes to God through
him.
. . confess me,” says Jesus, “ (and) him will I confess also
before my Father which is in heaven . . . deny me before men,
(and) him will I also deny before my Father which is in heaven.”
Our Lord intercedes only for them who have asked him to take
their case.

IV. What is Realism in Sex?
The old idea which has been frequently propagated was that
Victorian ignorance about sexual matters had caused all our troubles.
The strange fact of the matter is that as we look around us and see
ourselves with greater sex knowledge than we ever had before we
are discovering to our dismay that we are beset with more problems
about sexuality than we ever realized were possible. If knowledge
were the only factor involved we ought to be living in a sexual
paradise.
Rather unfortunately, even in many o f the so-called scientific areas
there is grave misinformation about sexuality. The Kinsey Report,
for example, complains about the restrictions on youthful sexuality.
This is followed by a long list o f the “great lovers” o f history and
the writers point out that each of these were adolescents and if
sexual experience had been restricted they would never have had
the great love affairs. One factor which the writers conveniently over
look is that every one of these love affairs ended in tragedy.
Another form of realism is exploitive realism. There are certain
magazines, movies and other forms o f communications media which
are crying out for realism but in actual practice are seeking to
exploit the sex drives so that they can make an easy dollar. The
problem is not that these people are telling too much. It is rather
that they are not telling enough. They do not tell about the final
outcome of promiscuity.
The time has come for a realistic view. We should tell our children
the true facts of sexuality. They should be told in an unvarnished
way so that they realize the risk they take the moment they become
involved in promiscuous behavior. All the evidence is mounting up
to show that the Biblical ethic of sexuality is just as valid today
as it ever was.

II. The Lawyer and the Accused Prisoner— our past guilt
In Romans 8:34, we see again the intercessory work of Jesus.
Here, we have the Lawyer and the accused prisoner. This is a
courtroom scene. The apostle Paul asks the question, “Who is he
that condemneth?” That is, who would act as judge to condemn
the prisoner? Well, there are many enemies who condemn us for
our past guilt and rightly so. As a matter of fact these enemies
never leave us alone: The moral law, our past guilt, our past sins,
a bad conscience and the devil as chief adversary. But the great
question is will Christ the Judge condemn us for our past guilt?
Listen to the four answers which Paul gives: “Who is he that con
demneth? (N ot) Christ that died, yea rather, that is risen again,
who is even at the right hand of God, who also makes intercession
for us.”
In this one verse are the four oldest beliefs of the early church.
Has the prisoner sinned? Christ died for those sins. Is the prisoner
guilty? Christ rose for his justification. Is the prisoner without in
fluence and authority in the court? Christ sits at the right hand of
God. Is the prisoner unable to answer the charges against him?
Christ makes intercession for him. Emil Brunner’s comment on this
verse is most penetrating. He says, “Whoever heard of such a trial
where the Judge is advocate for the defense?” So, the verdict for the
prisoner is, “not guilty.” The trial is over. Case dismissed.
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“W hat Is Jesus Doing N ow?”
Bv Eddie Lieberman
Scripture: Hebrews 7:25

III. The Lawyer and the Penitent Repeater— our present sins
What happens to this freed prisoner when he falls again? This is
a question which is asked repeatedly. In First John 2:1, the apostle
writes: “My little children, these things write I unto you, that you
sin not. . . ” Sin in the life of a Christian is a reality— a grim,
terrifying, discouraging reality. Many good people have claimed the
total lack of sin in their lives, but in this respect the overwhelming
majority of us must admit frustration and defeat. If sinlessness is a
present accomplishment for the Christian, rather than the goal, if
sinlessness is the hitting of the target, rather than the aiming of
the aiTow, then I have not achieved it. In this I am a miserable
failure.
First of all when the apostle writes, “sin not,” this greatly dis
courages me. I wish, I hope, I pray, I strive for such perfection,
as does any sincere Christian, but I don’t achieve it. What dis
courages me in this: When I pray, my soul doesn’t always rise to
heaven. When I would study, I don’t always concentrate. When
God speaks, he doesn’t always get my attention. When I should be
listening to the troubles of some person, I am too busy giving ad
vice. In the very act of preaching the gospel, many times I am
conscious of myself or a bad spirit arises in me or I fail. I seek
to control my terrible impatience and some waitress upsets me. I
mean to love everyone, then some person comes along who irritates
me. In my very best moments when I repent of all resentments,
irritations, lusts and self-love, and yield them completely to God
and ask him to purge me from these sins, I arise clean, warm
hearted, joyful. But those high moments, though real, are never
permanent. Trust and pray and try as I may, I am sure to fail
somewhere down the line.
Others may talk, preach and write books on the victorious life, the

Christ, having begun with a cross, ended with an empty tomb, a
resurrection and an ascension. But what is Jesus doing now? It is
amazing that the present work of our Lord is something rarely
considered by Christians. It is more amazing that almost nothing is
said about it from our pulpits.
What is Jesus doing now? The author of the book of Hebrews
answers that question. To him, the death, resurrection and ascension
are viewed as only the necessary prelude to the crowning act, which
is the Enthronement of Jesus as intercessor for his people. This
intercessor is our representative, our advocate, our friend in court,
our lawyer. The writer of Hebrews says of Jesus, “Wherefore he is
able to save . . . seeing he ever lives to make intercession for them.”
What good would the death and resurrection o f Jesus do us, if
he didn't follow it up with intercession? Why this would mean
that after his return to heaven he had forgotten us. Well, he hasn’t.
The New Testament insists that Jesus continues to live for the very
purpose of interceding for us. The present work of Jesus is told in
four books of the New Testament. In Matthew, we have the
Lawyer and his client; in Romans, the Lawyer and the accused
prisoner; in First John, the Lawyer and the penitent repeater; in
Hebrews, the Lawyer and the final disposition of the case.
I. The Lawyer and His Client
First, we have the Lawyer and the only client he represents. The
writer of Hebrews makes it crystal clear that Christ intercedes only
for them “that come to God through him.” Behind this statement
is the word of Jesus himself. In Matthew 10:32-33, our Lord
speaks of his intercession: “Whosoever therefore shall confess me
before men. him will I confess also before my Father which is in

9

overcoming life, the deeper life. For them, the sky is blue, the
grass green, their problems solved, their victories over sin, constant.
With me, it is always a race to run, a battle to fight, a war to win.
When I think that I’ve won a skirmish, I turn right around and
lose a battle; when I think that I have won a battle, the same day
I lose a skirmish. Why can’t I have a conscience that is constant
in being void of offense toward man and God? Perhaps Albert
Schwitzer is right when he said, “A good conscience is an invention
of the devil.” I know that Alexander Whyte understands my condi
tion when he said, “The saint has a conscience far too sharp for his
own good.” Well, I’m no saint in the classical sense, but I know
that my conscience is far too sharp for my own peace of soul. John
thunders, “sin not.” This greatly discourages me. Is there no end
to this weary struggle against our sins? Is it always— sinning and
repenting; repenting and sinning again? Is there no hope for the
penitent repeater?
Happily for me and the rest of us repeaters, the same John
added, “And if any man sin, we have an advocate with the Father,
Jesus Christ the righteous.” Now, this I can sink my teeth into.
This greatly encourages me. It also helps me to know that John
included himself. Of course, this statement by the apostle is no
license to deliberately sin and keep on deliberately sinning again
and again. Such a person, regardless of his profession of faith,
has no advocate. He needs a Savior. What John tells us, however,
is that the sinning, discouraged children of God have help. We
have a lawyer who is handling our case. So, if our very sins are
loathed, lamented, confessed and repented of, if these very sins
make us seek out Christ and cleave more earnestly to him, then we
have the assurance that Christ represents us before the Father and
will prevail. As a result, we shall prevail with him!
Not only should this encourage us, but it should comfort our
minds. I suppose that the main doubt any o f us have about our
final salvation is whether our many failures will provoke our
Heavenly Father to cast us off. But, we are told that Christ ever
lives to make intercession for us, and by ever living and ever
interceding, he preserves our relationship with the Father, which
otherwise would be interrupted every hour on the hour.
You see, our Lord’s present work o f intercession for us is not
temporary but continuous, not interrupted but unbroken. Someone
reminds us that “the church in her best and early days never
prayed, ‘Jesus, pray for us.’ ” They didn’t have to and neither do we.
Our Lord delights in interceding for us. Some years ago, after
several days of failure in my Christian life, I said to a faithful
prayer partner, “You’re not praying for me.” He replied,” I’m not
even praying for me.” But we have One who never fails to in
tercede for us penitent repeaters— Jesus Christ, the righteous one.
This comforts me and encourages me to go on in the Christian life.
IV. The Lawyer and the Final Disposition o f the Case— our future
glory
Our Lord’s intercessory work carries us one step farther— the
final step. N ot only did he represent the accused prisoner in his
past guilt, not only does he represent the penitent repeater in his
present sinning, but we have a Lawyer who stays with us until the
final disposition of the case, which means our future glory. The
best known passage on the present work of Jesus is in Hebrews
7:25: “Wherefore he is able also to save them to the uttermost
that come unto God by him, seeing he ever liveth to make in
tercession for them.” This passage tells us that Jesus keeps on in
terceding until the case is concluded.
Many ministers preach a sermon on salvation in three tenses: We
were saved, we are being saved, we shall be saved. This is scrip
tural. Or a sermon on eternal security: We were saved by the
power of God, are being kept by the power of God, we shall finally
persevere by the power of God. This also is scriptural. But why
are we being saved now, and from what? Why shall we finally
persevere and to what end? Leave out o f your preaching the present
work of the Risen, living Jesus and you have no scriptural answer
to these questions. Leave out of your preaching the present work of
Jesus, and the person in the pew cannot maintain constant assurance,
and will not escape discouragement in the Christian life.
The answer to the questions is simple. We are being saved now
because of the loving work of a loving Savior who has not for
gotten us. N ot only that. But we are kept now and shall finally
persevere unto a glorious end in view. Both o f these are implied
in that verse: “Wherefore,” says the writer, “he is able to save
to the uttermost . . .” That word means finally saved, but it also
means completely saved. Finally and completely saved “seeing he
ever lives to make intercession for us.” Our Lord will not stop
interceding with the Father until the job is completed. That is,
until he can present his own to the Father, “. . . an altogether
glorious church in his eyes . . . free from spots, wrinkles or any

other disfigurement” (Eph. 5:27, Phillips trans.). He will not stop
interceding until he presents everyone of his own to the Father,
. . holy and unblameable and unreproveable in his sight” (Col.
1:22). Thus will we be finally conformed to his dear image. We
were predestinated and adopted by God to be conformed to the
image of his Son. This is the goal, this is the end result, and it is
for this purpose alone that Jesus ever lives and ever intercedes.
Kenneth Wuest translates the verse, “Being always alive for the
purpose o f continually making intercession for us.”
You and I and everyone else need a mediator, an intercessor.
We need someone to plead for us before a holy God. Many years
ago, I was in a federal jail, waiting for my trial to come up. While
there, I was converted. After six months of waiting, the trial took
place in Greenwood, South Carolina. I stood before federal Judge
Watkins of Anderson, South Carolina. He read out my crime and
my past scrapes with the law. “How do you plead?” he asked.
“Guilty,” I replied. What else could I say? The officers and federal
agent had done a good job. They had my complete record: names,
dates, places, convictions. Twice before, my finger prints had been
registered in Washington.
The Judge asked. “D o you have anything to say before I pass
sentence?” I said, “Your honor, I ask for the mercy of the court.”
He replied, “With this record, I don’t find much room for mercy.”
Then, he did a very strange thing— so unusual that it was written
up in the local newspaper, “The Greenwood Index.” He turned
to the crowded courtroom and said, “Is there anyone here who
has anything to say in defense o f the prisoner?” There was a stir
among the people. Then, one after another (all of it unexpected
by m e) people got up and addressed the bench. Mrs. A. F. Hagan,
the seventy year old woman who introduced me to Christ, told him
of my conversion. Major R. B. Curry, still living, president of the
Citizens Trust Company, said that he had visited me while in
prison and felt that I was a changed person. Two former cell
mates testified that I had lived a sincere Christian life before them
while we were together in jail. Then— silence.
The Judge looked at me and said, “Young man, because of
these who spoke in your behalf, I sentence you to one hour in the
custody of the United States marshall, and I suspend that.” I was
set free.
One day, I shall appear before the Judge of all the earth. I shall
give an account of every deed done in the body. God’s record will
be more exact: deeds, thoughts, words, intentions, feelings, motives.
All written down, all o f it read out. “How plead you?” thunders
the Voice.
“Guilty! Guilty!” I reply.
“D o you have anything to say before I pass sentence?” asks the
Voice. But like the man without a wedding garment. I am
speechless.
The Voice continues: “Is there anyone here who cares to speak
up for the prisoner?” My knees knock, my heart turns to lead,
my bones become like melting wax. The next split second seems
like eternity.
Then— my Lawyer steps forth and says, “I acknowledge that he
belongs to me and to You. He asked me to take his case many
years ago. I paid for his crimes by my blood and death.”
The Voice seems softer now: “My child, because my Son died
for you and you asked him to handle your case, I declare you com
pletely free. We want you to spend a joyous eternity with US
and the rest of the family.” The corridors of the court will ring
with my shouts and praises unto Him who died, rose, ascended and
interceded for me.
The apostle John says of Jesus,
. . having loved his own which
were in the world, he loved them unto the end.” (John 13:1) He
who was the friend of sinners while on earth is still our friend
in heaven. He who was our friend in the early years of con
version is our friend today and will be our friend forever. “When
the sun has ceased to shine, when the heavens have passed away,
he will remain our Everlasting Friend.” He who lost none of his
while on earth will lose none of his while in heaven. He who
prayed for Peter that his faith fail not is interceding for us
right now.
To our Friend, then, to him who loved us and washed us in
his own blood, to him who rose, ascended and ever lives to make
intercession for us, to him be glory both now and ever more, world
without end. Amen! Amen!
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revolt when he states, “The preacher for this day must have the
heart of a lion, the skin of a hippopotamus, the agility of a grey
hound, the patience of a donkey, the wisdom of an elephant, the
industry of an ant, and as many lives as a cat.
The preacher-pastors in any period in history should take soberly
and solemnly the frightening fact that the Bible trumpets a tirade
of oracles against incompetence in the clergy. The Bible hints that
the Order of Prophets, time and again, have been more causative of
a given society’s ills than curative. N ot infrequently in Bible times
did they make problems rather than provide answers. The same
temptations to which these, our Biblical predecessors, were exposed
and the same deterioration that dissipated their energies must be
guarded against with vigilance by twentieth century Gospelists.
Note carefully how the Bible parades denunciatory declamations
and impassioned railings against a false and faulty breed of Ecclesi
astics. Lonely, but genuine spokesmen for God perceive prophetic
iniquities and are moved to issue prosecuting proclamations. Jeremiah
laments as he hears the Lord warning, “Woe be unto the pastors
that destroy and scatter the sheep of my pasture! saith the Lord.”
The Lord continues the complaint: “I have seen also in the prophets
of Jerusalem an horrible thing: they commit adultery, and walk in
lies: they strengthen also the hands of evildoers, that none doth re
turn from his wickedness: they are all of them unto me as Sodom,
and the inhabitants thereof as Gomorrah.”
Ezekiel speaks to the same matter. Reproving the prophet, he
says. “And the word of the Lord came unto me, saying, Son of
man, prophesy against the prophets of Israel that prophesy, and say
thou unto them that prophesy out o f their own hearts, Hear ye the
word of the Lord. Thus saith the Lord God; Woe unto the foolish
prophets, that follow their own spirit, and have seen nothing! O
Israel, thy prophets are like the foxes in the desert.”
Zephaniah, in like manner, takes the witness stand against this
weakness. “Her prophets are light and treacherous persons: her
priests have polluted the sanctuary, they have done violence to the
law.” The sayings of Jesus do not leave this matter untouched.
“Woe unto you, scribes and Pharisees, hypocrites,” is used by Jesus
seven times in one chapter to signal the sins of the religious leader
ship.
It is of interest in this connection that the decisive religious
rebellions and reformations of history have been militant revolts
against lowly men who lead in worship and supervise synagogues
and sanctuaries. The prophets of Israel engage against the titular
heads of Baalism, the broken bonds between Christianity and
Judaism, Luther and his league in protest against Roman Catholi
cism, and the proliferation in Protestant denominationalism are in
extricably bound up with an intolerable badness in the forces up
front.
It is conceivable that the present indifferentism in the pew and the
inconsequentiality of clerics to people outside the parish is anti
clerical in essence— a strong feeling that our moral and spiritual re
sources are reposed in incapable hands.
I tremble at this point in my writing for I realize how easy it is
for humans, even in the highest of callings, to cultivate a false self
image. It is so easy to miss the mark o f the high calling. It is so
easy for those who wear the prophet’s mantle to be less than
servants of the servant o f the Lord. It is so easy to be ministered
unto and not to minister. It is so easy to be swamped by mere
professionalism and side-step a sterling prophetism. It is so easy to
make disciples for ourselves and none for our Christ. It is so easyto be more of a shearer than a shepherd.
How then, shall we define this necessary radicalism that should
characterize the Christian seer and sayer? In what area should the
men, “who bubble over, boil over, and speak for God,” be noticeably
nonconforming?
Well, for one thing, the pulpiteers should be strikingly different
from the pew they seek to lead and lift. This is not to say that the
pulpit and the pew should have nothing in common. All disciples are
ministers and missioners and must qualify morally and spiritually
for these roles.
I am mindful of the good goals sought by those whose aim it is
to dim and destroy the distinction between laity and clergy. N o
doubt about it, to safeguard Christendom against a mere clerical
religion, to activate this host of indolent hearers, and to transform
captive worshippers into committed witnesses in the workaday world,
are worthy ends. Nevertheless, some marked difference between the
professional preacher and the lay preacher should maintain and
manifest itself.
The Catholic church is so dedicated to this proposition of dis
similarity that they have imposed on their priesthood disciplines and
dress not even requested of their pew sitters. The vows of poverty,
celibacy, and chastity, are made exclusively by those who are heads
in the “household of faith.”

The Gospel of a Radical Pulpit
By Manuel L. Scott
Mark you well, the title of this talk is not “A heretical pulpit.”
Nothing can be profited by a preaching fraternity that denies the
revealed doctrines and standards of scripture. Implicit in the
selected subject is the persuasion that we desperately need a com
pany of Christian ministers who recognize the redemptive energy
in radicality.
To be sure, such an order of “Obedient Rebels” is likely to be
accused of heresy. Notwithstanding, this is the inevitable con
sequence for those who contradict what is current and live in
conflict with what is common. This is what Dietrich Bonhoeffer
would describe as, “the cost of discipleship.”
In more than one place the New Testament exegetes and exposes
the significance of separatism. “Come ye out from among them and
be ye separate,” is an injunction to be set apart. “For ye are a
peculiar people,” is another way of obviating that the redemptive
community is a society of “Odd Fellows.” “Narrow is the way,
which leadeth unto life, and few there be that find it,” is the
Master’s manner of denoting the differential of discipleship.
The best days for mankind on this planet have been ushered in by
that fearless family of concerned persons in every field of worthy
endeavor who dare to pull out of the procession and devote their
powers to unpopular pursuits. In contrast the surest way for a sick
society to commit suicide is to reduce radicality to zero and render
all of the same make and mind.
The hermeneutics of one Bible commentator essays that the in
cident of Jesus and the Gadarene swines make a sounding about the
suicidal tendency of sameness. The interpreter imagines that as the
demon driven swines marched to destruction they were in con
versation. They said, in substance, “let us do two things; keep
moving and stay together.” This ill-fated format stampeded them
into a sure death trap. The non-fictional inference of this invention
is that the whole herd might have been spared if only one swine
had courageously taken a contrary course. We will place this planet
in final jeopardy if we continue improving our skill at casting all
men in the same mold.
Far from what may be supposed, this issue of unconventionality
is not outside the range of Christian concern and consequence. In
both Testaments the radicality of Christ is intimated and explicated.
The Psalmist is more prophetic and Christocentric than poetic when
he writes, “The stone which the builders refused is become the head
stone of the corner.” A similar stroke is made by Isaiah when he
interprets Christ to say, “I have trodden the wine press alone and
of the people there was none with me.” It is in the Gospel’s portraits
of Christ that his radicality is dramatically disclosed and declared.
His enemies sensed it and exclaimed, “Never a man spake like this
man.” The spectators who watched him heal the “sick of the
palsy,” said with amazement, “we have seen strange things today.”
More than once his biographers remark concerning his auditors,
“The people were astonished.” The refrain, “and they were all
amazed,” is also the reporters’ way of describing the eye witnesses to
his wonderful works. Even his inner circle was moved to marvel
at his make: “What manner of man is this that even the wind and
the sea obey him.” The centurion, playing a lead role in the cruci
fixion, senses his strangeness and asserts with surprise, “Truly this
was the son of God.”
Much of the Master’s might is resident in the fact that no one
could honestly refer to him as a “regular fellow.” He was no rubber
stamp of the status quo and mere product of his time. He was free
from crippling customs and timeworn traditions. He kept the in
dependence of solitude in the midst of mobs and masses. He showed
courage of conviction though confronted by hostile crowds. He did
nothing for the applauds of men but was mainly concerned for the
approval of God. He was neither a captive of history, culture or
contemporaneity. He discerned in oddity and absurdity a redeeming
dynamics.
Christ’s brand of radicalism must rub off on the ministers who man
his movement in the modern world. Edgar deWitt Jones is hitting
hard at the urgency and indispensability o f this clerical capacity for
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Any member of the cloth who indulges indiscriminately in in
distinctness is sure to experience a diminution in honor and helpful
ness. Fewer and fewer invitations will come to participate in the
solemn ventures of parishers such as birth, marriages, vocational
choices, dangerous intersections and death. The membership must
be compelled by the preacher’s precept and example to use sparingly
and with much discretion the common expression, “the pastor is a
man like any other man.”
The Bible attests, arrestingly, to the idea of a conspicuous dis
parity existing between the “called out,” and the “called out from
the called out.” Jeremiah’s call was accompanied by an accent on
the uniqueness and elevation o f his position. “See,” so said the Lord,
“I have this day set thee over the nations and over the kingdoms.”
It is true that Ezekiel confesses: “I sat where they sat and re
mained there astonished among them seven days.” This, however,
was for the purpose of perspective, inspection and the cultivation
of hearer-centeredness. In the identical setting he was instructed by
the Lord to advance to a level unlike that o f the people. “Arise,
go forth into the plain, and I will there talk with thee.” This second
command was for dialogue with divinity. If any prophet is to speak
well to the people to whom he is sent, he must speak first with the
one who sent him. There is also a Pauline allusion to this reward
ing inequality between minister and member. “Let the elders that
rule well be counted worthy of double honour, especially they who
labour in the word and doctrine.”
Moreover, the heralds of the gospel and heads of the church
should differ sharply in their scale of values from the society they
seek to serve and to save. Let us use the current American scene
to illustrate this issue.
The secular institutions of our country— the homes, schools, busi
nesses, governments— describe their achievements mainly in terms
of sensate assets and affluence. Real estate, cash in dollars and
cents, and numbers are the prime values to which they point with
pride and pleasure.
It is not infrequent that the church community in strict con
formity to the world is vibrant with this value judgment. The leaders
enjoy broadcasting and sometimes boasting about budgets, buildings,
big attendance and sizable salaries. To be sure none o f these are
absolute indicatives o f spiritual success or failure. They are
secondaries and are o f crucial worth only in juxtaposition with other
first rate accomplishments. The pressures from a “Sensate Culture”
and an “Affluent Society” should not make us forget the Petrine
pronouncement: “Forasmuch as ye know that ye were not redeemed
with corruptible things, as silver and gold.”
Those first disciples were greatly impressed with the real estate of
the religious establishment. They said to Jesus, as Moffatt trans
lates it, “Look at the buildings! What a size!” Far from their ex
pectancy, the sight did not evoke from Jesus ecstatic awe and
admiration. “Jesus was interested in quality o f life, not in quantity
of material.” His reaction, therefore, was one of rebuff and judg
ment on sheer outward beauty and bigness. “There shall not be
left one stone upon another, that shall not be thrown down.”
In respect to numbers the Christian church is more like Gideon’s
army. It can do far more with a few of unsplit allegiance than it
can with an uncommitted mob. There is a hint to us in what hap
pened to David. We should not cast our supreme reliance on the
might and power of the many. The Chronicler reports: “And Satan
stood up against Israel, and provoked David to number Israel. And
God was displeased with this thing; therefore he smote Israel.”
Finally, another major conviction and posture for the Christian
pulpit is wrapped in the word “radical.” To speak o f a “radical
pulpit” is to say that the Christian ministry is charged with the re
sponsibility of getting at the “bottom of things” and reckoning with
the “root of the matter.” The central concern o f the clergy in any
given situation is to treat diseases, not symptoms; find causes, not
effects; work on antecedents, not consequence; deal with ultimates,
not immediates; accentuate fundamentals, not accessories; manifest
an interest in internals, not externals; and “launch out into the deep,”
not scratch the surface.
It is well known that in 1965 a riot broke out in South Los
Angeles without precedent in its damage to persons and destruction
to property. In the course of time the fires ceased, and the violence
and vandalism came to an end. Civil rights workers, government
officials, news commentators, and other interested voices, proceeded
immediately to articulate their “Anatomy o f the Riot.” In sighting
the causes these secularized voices gave selective attention to summer
heat and poor housing, joplessness and social injustice. Ironically,
these viewers and vocalists held almost everyone accountable for the
holocaust but the rioters themselves.
The American mind has taken such a shape as to tempt us to
believe that socio-economic and political factors are the chief de
terminants of our destiny. Such an analysis from sources of this

sort was expected. On the contrary it was dismaying and disap
pointing to discover that many of the religious leaders were no less
perceptive in their interpretation. They acquiesced without reserva
tion or rebuttal to the evaluations o f these earthlings who were
bound within time and space. It seems to me that the Christian
clergy should have said first and foremost that the main causes for
the mess were moral and spiritual. The crisis in the social, political,
and economic realm is but the ruthless result of a society that
organizes its life around the hypothesis that God is culturally,
psychologically and even theologically dead.
Paul Scherer, in his book, “The Word God Sent,” has a moving
chapter on “Preaching as a Radical Transaction.” In this remarkable
lecture he makes an incisive comment on the matter of dealing in
depths. “Nothing,” he writes, “can do them (the people) good with
out disturbing them. And nothing will disturb them to any lasting
effect unless it disturbs them deeply. It is therefore of less value
than in commonly supposed, week in and week out, simply to
address those needs which lie around on the surface of human life,
needs of which everybody is conscious: how to keep from feeling
lonely; what it takes to be brave; the way to bear up under disap
pointment; the secret of success. Jesus said astonishingly little about
any of that. Instead, he addressed himself to those needs, so often
unconscious, which lie at the root of a man’s sense of bewilderment,
alienation, and anxiety. He was forever getting farther in and
deeper down.”
Scherer’s statement is strongly supported by the New Testament’s
characterization o f Christ. The four gospels tell of him holding
before men not so much the things that mattered some, but the
things that mattered most. He summoned his auditors to set their
affections on superlatives. He excoriated the leaders of his church
for straining at gnats and swallowing camels; whitewashing their
outside while inwardly they were raving wolves; assuming the
obligation of paying their tithes, while omitting the weighty matters of
love, mercy and justice; and majoring in religion while minoring in
morals. H e offended his under-fed, under-housed, and undereducated compatriots by directing them to seek first, not the
economic, political, and educational kingdom, but the kingdom of
God. He struck a strange but sound note when he asserted that the
worst that can happen to a man was the loss o f his own soul, even
though he gained the whole world.
In the case of the man sick with the palsy he dramatizes his in
terest in the deepest disorders in our humanity. He removed first,
not the outward ailment which held his body in bondage, but the
inner-invader that ill-fated both body and soul. “Thy sins be for
given thee,” was his first medication. Then he proceeded to deal
with lesser ills, “Rise, take up thy bed and go unto thine house.”
This kind of radicalism is indispensable to the pulpit if it is to
participate with God in his continuing program of redemption.

For Release After 12 noon, Tuesday, June 10

Redemption Through the Blood
By Manual L. Scott
Pastor, Calvary Baptist Church,
Los Angeles, California
Scripture: I Peter 1:18-19
Carl F. Henry has raised a question of serious consequence. “Are
we with them?” Dr. Henry has asked. The “them” to whom he
refers is the New Testament church, whose legacy furnishes the con
temporary church with much of its life. Have we preserved or lost
their insights and incentives? Are we trying to “enlarge the place
of our tent, lengthen our cords, and strengthen our stakes,” without
looking to the “rock from which we were hewn?” Are we dedicated
to giving shape to destiny without a riding sense of heritage? Have
we lost the retrospective gaze so as to be indifferent to the “faith
which was once delivered unto the saints?”
Christian discipleship for the early church, involve more than an
ethical concern: What can I do for Christ or my fellow man? Or
again, “how can we diminish hate and increase love?” N ew Testa
ment churchmen centered their faith in a doctrinal discernment of
deep spiritual dimensions. They had a gripping awareness o f what
great things Christ had done for them through his death. They
remembered Him as one who gave his life “as a ransom for many.”
They recalled that “while we were yet sinners Christ died for us.”
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John 3:16 was for them in Martin Luther’s fine phrase, “the gospel
in miniature.” “For God so loved the world, that he gave his only
begotten Son, that whosoever believeth in him should not perish,
but have everlasting life.” He also kept in mind John 3:17. “For
God sent not his Son into the world to condemn the world; but
that the world through him might be saved.” So they served the
Lord’s Supper on every Lord’s D ay and referred to the same as
their “thank you” feast.
These early Christians were more Christ conscious than culture
conscious. The mass and monstrous movements of our time would
not have discouraged or disturbed them. They would not have
been intimidated or neutralized by the population explosion, the
technological age, the explorations into outer space, the militariza
tion of mankind, the cults and communism, youthful rebels and
revolutionists, not even the war in Viet Nam and the threat of
nuclear annihilation. They knew they had a “crowned Christ” whom
“God had highly exalted and given a name above every name.”
The Apostle Peter, dealing with the doctrine of redemption, strok
ing with a potent pen, impregnates the eighteenth and nineteenth
verses, of the first Chapter in his First Epistle not with humanism
but with Christo-centrism. “Forasmuch as ye know that ye were
not redeemed with corruptible things, as silver and gold, from your
vain conversation received by tradition from your fathers; but with
the precious blood of Christ, as o f a lamb without blemish and
without spot.” These verses have such a rich deposit of Christian
revelation that I am constrained to deal textual rather than topical
in this discourse.
Note to begin with that Peter describes the disciples of Christ as
the redeemed. It follows, then, that those who are not disciples are
the unredeemed. It is implied in this Petrine passage that the
Christian is man as God meant him to be; a real person and an
authentic being. The non-Christian, in contrast, is a disordered fugi
tive from the Divine format.
Redeemed is a Biblical term with a long tenure and lofty tradition.
To apprehend its meaning is to comprehend what it means to be a
Christian. Who, then, are the redeemed?
The redeemed are those who stand good with God. They have
peace and pardon from Him and union and blessed fellowship with
Him. They are the possessors o f a priesthood, able to speak to Him
not only for themselves, but on behalf of their brothers and sisters.
The essence of evil is estrangement from the Eternal. Sin is a
sinister separation between man and his Maker. Adam hides from
God when he hears his footsteps in the garden because he loathes
having contact with a God with whom he has no fellowship. He
disdains to face God because his folly with the forbidden fruit had
fractured fraternal relations. His sins pushed him to picture God
as the just Ruler and himself as the unjust rebel.
The redeemed are those who have this-worldly and other-worldly
well being. This is not to say that they are satisfied or altogether
free from the anxieties and apprehensions which are common to
finite men. It is to say that they have the contentment and con
fidence that enables them to say with the Psalmist, “God is our
refuge and strength, a very present help in trouble. Therefore will
not we fear, though the earth be removed, and though the mountains
be carried into the midst o f the sea; though the waters thereof roar
and be troubled, though the mountains shake with the swelling
thereof.” Some Negro churches are still chanting, “If I don’t wake
up in the morning everything will be alright.” This is their way of
abbreviating that other-worldly faith and futuristic hope which has
been so ably put by the Apostle Paul. “For we know,” writes Paul,
“that if our earthly house o f this tabernacle were dissolved, we have
a building of God, an house not made with hands, eternal in the
heavens.”
Again the redeemed are those who have been delivered from
servitude to Satan. This is not intended to mean that the redeemed
has experienced an extirpation o f their depravity or a complete
purging of the preconditioned and proneness to stray from the path
of rectitude. It is not to say that the tempter does not track and
tussle with the Christian, having his moments o f triumph. It is to
say that the believer does not elect the Evil One, this antagonist of
the Almighty, to direct his drama. It is to say that though sin re
sides in our mortal bodies, it does not reign. It is to say that
though the Christian is pursued by this “Hound of Hell” his resistance
to Satan is so relentless and repelling that the devil leaves him at
least for a season. One preacher has essayed that “salvation is
striking on Satan and asking for higher wages.” All men, at the
subsoil of their lives, if not on the surface, long to be proprietors
of these possessions which have been exclusively deeded to the be
liever in Christ.
Secondly, Peter stresses that the principle agent in producing a
redeemed person is not perishable realities. “Forasmuch as ye know
that ye were not redeemed with corruptible things, as silver and

gold.” President Lyndon Johnson assiduously propagated and
punctuated this category of corruptibles in his State of the Union
message. To realize the goals o f the Great Society, our leader stated,
we must have more jobs, better houses, and the passage of the tax
bill so as to stabilize the currency and stave off inflation.
God forbid that any of us should hinder these Presidential hopes.
God forbid, that no “false religiousity” or escapist philosophy will
lead us to regard his visions as unreal or unimportant. God forbid,
that our partisanship and pettiness should make us “killers of the
dream.”
Nevertheless, the church must sound the warning that these high
hopes o f the country’s titular head will end in disappointment,
failure, and frustration unless intertwined and interrelated with a
wider realm and deeper dimension of reality. The church must
awaken America and the world to a fact which fell from the lips of
its Lord long ago; “man shall not live by bread alone.”
Nilly-willy, man is a citizen of two worlds. His pilgrimage on the
earth is bound up with the seen and the unseen, the sacred and the
secular, the inward and the outward, the earthly and the heavenly,
the changing and the changeless, body and soul, and mind and
matter. To not affirm or ignore either one o f these worlds is to
render himself a half man and partial person, without wholeness or
soundness.
Jesus spelled out his days on the earth with scanty corruptible
equipment. He was no homeowner, saying of himself, he had no
where to lay his head. He was not furnished with a formal educa
tion from any accredited academy. H e did more borrowing than
buying, using other people’s boats, colts, beds, and upper rooms.
Apparently his only material legacy to the living at the time of his
death was a seamless robe. He had no fife insurance or burial
policy; his funeral arrangements were taken care of by a secret and
altruistic friend. I am persuaded that this kind o f life was his by
choice, not a compulsion, but calculated and contrived.
I am equally convinced that he was not opposed to the possession
of worldly goods. He even made it plain that it is possible for a
rich man to be righteous. He charged his followers with the responsi
bility of seeking the material and physical welfare o f their
neighbors— “visit the sick, feed the hungry, give water to the thirsty,
and go see those in prison.” He denied himself material comforts
and bodily conveniences so as to underscore that “life is more than
meat, and the body than raiment.” H e did his utmost to spotlight
and accentuate the things which survive the tide of time and cannot
be downed by the devastations of death.
It is an incontrovertible fact that much of the church’s redemptive
energy is dissipated by its pre-occupation with corruptible things. Be
it known that no amount of church buildings, however magnificently
structured, no budget, convention or otherwise, however big, no
order o f worship, however unified and sophisticated, no crowd of
people, however numerous and varied, and no educational program
however intelligently administered, can, in their sufficiency alone,
give redemption to our sagging civilization.
The Apostle Peter’s final sounding is the impeachable and central
truth o f Christianity. The precious blood o f Christ is the sole and
supreme means of giving men a redeemed state and status. The
contemporary church still has this idea in its music, the theme of its
hymns, anthems, and great oratorios. In far too many instances,
however, it is not engrafted in its strongest sentiments and deepest
persuasions.
Unlike many modern Christians, the N ew Testament saints ex
pressed theoretical and psychological faith in the proposition that
there is redeeming power in the shed blood of the sinless Lamb.
They were bold to say: “the blood of Jesus Christ his Son cleanseth
us from all sin;” “we have redemption through his blood;” “whom
God hath set forth to be a propitiation through faith in his blood;”
and “all things are by the law purged with blood: and without the
shedding of blood is no remission.” One o f the yardsticks by which
to determine one’s allegiance to the faith o f the early church is to
discern his devotion to the Lord’s Supper.
When the N ew Testament speaks of a worshipper drinking un
worthily and drinking damnation to himself, it does not have
reference to an ethical deficiency. It has in mind a doctrinal in
adequacy; the failure to discern the significance of the Lord’s death.
Any person who has thought seriously on Christ and Christianity
has surely asked, why do we know so little o f Christ’s earthly life?
Why is all but three years o f his sojourn in the world shrouded in
secrecy? Why was he silent on the antecedents of his public
ministry? Dr. H. B. Hackett gave a brilliant answer to these ques
tions by saying, “the recording in the gospels o f only three years
o f Jesus’ life, and prominence given in the record to the closing
scenes of that life, are evidence that not his life, but his death, was
the great work of Christ. “It is death that is set forth in the
Ordinances. Baptism is not commemorative of his birth or his in
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carnation. It calls to mind his death. “We are buried with him by
baptism.” “We are buried with him in baptism.” The Lord’s Supper
is not a memorial to his Sermon on the Mount or the excellent
example set by him in his daily life. It brings to remembrance his
death. “This is my body which is broken for you.” “This is my
blood which is shed for you.”
The preciousness of his blood is scored in the fact that it is
cosmopolitan in its cleansing power. “God so loved,” (not Oc
cidentals or Orientals, illiterates or intellectuals, peasants or princes,
heroes or handicaps, the high or the low ) but “the world that he
gave his only begotten Son.” Jesus’ characteristic appeal was studded
with global invitations, “If any man” and “Whosoever will.”
The preciousness of his blood is scored in the fact that it is interdispensational. It is retroactive and retrospective gathering in its
salvational net all who lived by faith, whether patriarch, priest,
king, or prophet or a believer in their times. The teaming millions
who live today and shall live in the unborn tomorrow can “come
to the waters and drink.”
The preciousness of his blood is scored in the fact that it is
propitiatory and expiatory. It turns away the divine wrath and
renders the unacceptable, acceptable. “There is, therefore, now no
condemnation to them which are in Christ Jesus, who walk not
after the flesh, but after the Spirit.”
The preciousness o f his blood is scored in the fact that it is
sanctifying. Once a man places faith in the redemptive power of
his blood, he is inspired to “grow in grace” and the graces. He
struggles hard to follow in his footsteps and to not be conformable
to this world. He deeply desires to do good in his inward parts.
The blood-bought, have their “loins girt about with truth” and their
“feet shod with the preparation of the gospel of peace.”
The preciousness of the blood is scored in the fact that it is
eschatological in its ultimate effects. The believer can sing, “I have
a home prepared where the saints abide over in the glory land.” He
can be certain that Christ had him in mind when he said, “I go to
prepare a place for you.” He can die with Paul’s assurance, “There
is laid up for me, a crown of righteousness.” The church’s battle cry
may well be:
“There is a fountain filled with blood
Drawn from Immanuel’s veins,
And sinners plunged beneath that flood,
Lose all their guilty stains.”
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Ecumenical Evangelism
By Alastair C. Walker
My assigned subject contains the word “Ecumenical.” This word,
like many words, has suffered greatly in the house of its friends.
Mention the word “ecumenical,” and various images arise.
I want to press into us the word “Trans-denominational” because I
believe it best expresses the spirit which I wish to emphasize: a
spirit that reaches out its heart and hand to other Christian brothers
whose purpose it is to confront the world with the gospel o f Jesus
Christ.
The fact that Southern Baptists are becoming more interested in
closer ties with other denominations is clearly evident. Much of the
ecumenical spirit abroad has rubbed off on Southern Baptists.
Like it or not, recent Seminary graduates are thinking “unity,”
“cooperation” and “fellowship.”
I,
for one, see this as a movement o f God’s Spirit. The genius
the New Testament church lay in the fact that they were LIVING
IN THE STREAM OF THE SPIRIT.

A t Pentecost, when the stunned multitudes came together, they
asked, “What meaneth this?”
Peter, as spokesman, explained what was happening by saying,
“This is that which was spoken by the prophet.”
In other words, the church was living in the stream of God’s
great purpose.
In our day an idea is coming to the surface of this stream of
the spirit. It is a synthesis o f two ideas, neither of which is floating
too well.
The first that is beginning to sink is DENOMINATIONAL
ISOLATIONISM. I refer to the attitude which feels it monopolizes
the truth.
The other is the CONCILIAR. MOVEMENT.
Out o f the thesis of denominational isolationism, and the an
tithesis of the conciliar movement, there is now forming a
SYNTHESIS. This synthesis advocates neither fragmentation or
merger, neither separatism or synthesis.
It is toward this new emergence on the Christian scene, that I
wish to direct you attention tonight, and we will consider the
matter under four headings.
THE NEW EVANGELICAL
THE NEW ATMOSPHERE
THE NEW EVANGELISM
THE NEW POSSIBILITY

I
First, THE NEW EVANGELICAL . . . The evangelical con
gregation of our day is not the fundamentalist entity it was 25
years ago. The evangelical congregation still wants a program that
is fervent, evangelistic, and Biblically oriented. But, a new spirit
is abroad among the laity. They want their pastor to be imagina
tive; they want him to be sensitive to the sweeping social revolutions
that are sweeping the country. They are becoming increasingly in
tolerant of a message that provides inadequate foundations for
living with twentieth century problems.
The New Evangelical is becoming less enamored by the con
flicts between Christian believers who do not share the same
millennial view, and who do not tithe and worship in exactly the
same way.
More and more they are asking the question, “Is Jesus Christ en
throned in my brother’s heart?”
The New Evangelical is committed to the conviction that the
unity o f Christian people, the Body o f Jesus Christ, is not to be
found in ecclesiastical mergers, or in uniformity of worship, or in
theological hair-splitting.
And, above all, the New Evangelical does not see the current
interest in social involvement as a rejection of the N ew Testament.
He will insist on the authority of the Biblical revelation, and con
tends there is nothing incompatible between an emphasis that men
without Christ are lost, and the emphasis that the same gospel has
its social implications also.
What the New Evangelical wants to do is to focus the attention
of the Christian church on such problems as pornography, racism,
war, the population explosion, poverty, family disintegration, social
revolution, communism and drug addiction.
He will not accept the notion that a man’s social conscience dies
when he has a real experience of God’s saving grace in his heart.
On the contrary, he believes that the fruit of the spirit is love.
Upon the grave o f David Livingstone in Westminster Abbey,
London, these words are inscribed,
“May God’s richest blessings
Rest upon American, Englishmen or Turk
Who will help to heal this open sore
o f the world.”
The open sore was slavery. There are open sores in our world
today. We must try to heal them.
II
THE NEW ATMOSPHERE . . .
I came to America in 1947. I can remember clearly the attitude
towards mass evangelism. Every book on Evangelism, following the
Billy Sunday “hey-day,” read the obituary of mass evangelism.
Mass evangelsm was dead, and there was no power in heaven
or earth that could resurrect it. “Mass evangelism is the wave of
the past,” they said.
But, the reports were slightly exaggerated. Since that time
evangelistic meetings in Europe and America have regularly outdrawn the largest sporting events.
The crusades o f Billy Graham are strictly trans-denominational.
Episcopalians and Pentecostals have joined hands in sharing God’s
ofblessings upon the ministry o f the Word.
Out of a common concern, brothers in Christ have linked hands
in the task o f Evangelism.
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More liturgical denominations felt that they had something to
learn, and reports filtered into Christian circles that God was mov
ing, by His Spirit, among Episcopalians.
And let me say in passing, God does not have to ride His train
on the narrow gauge tracks of Southern Baptists. Neither, need he
ride His train on our time-table.
“The wind bloweth where it listeth,” and we must never forget
that the Stream of the Spirit can flow right past us. God will not be
monopolized by any platform, or any denominational structure. He
is the birthright of every believer.
III
THE NEW EVANGELISM . . .
The contemporary scene is influencing the direction and philosophy
of evangelism.
The New Evangelism is not of the shallow type which is mainly
interested in getting decisions, while being largely unconcerned about
Christian nurture and social responsibility.
Neither will it substitute technique for compassion, and treat per
sons as statistics; manipulating human personality for the sake of
“results.”
The emerging N ew Evangelism will not dilute its standard and
enroll as a believer, anyone who has been heard to say, “Thank
God, it stopped raining.”
It will emphasize that a salvation that relates men to God, but
not to the world in which we live, is inadequate.
It will not be so completely committed to the idea that a man
must use certain words and phrases as a touchstone o f true
orthodoxy.
The New Evangelism sees that the making of converts is poor
evangelism. The goal of evangelism is to produce mature Christians.
The N ew Evangelism is and will place emphasis where James
placed it when he demanded that Christians show their faith by
their works.
IV
THE NEW POSSIBILITY . . .
A new and thrilling possibility of trans-denominational coopera
tion is on the horizon.
In 1967, in Miami, Florida, an idea was born in this very Pastors’
Conference. Quite independently and simultaneously, an article
appeared in the Evangelical magazine, “Christianity Today.” The
article was headed, “Let’s Somehow Get Together.”
Following the Miami Convention that year, a group of Southern
Baptist pastors met in Florida. The meeting for prayer and discus
sion was called, “Dialogue Cape Kennedy.” The meeting was not
large. It was not highly publicized. Yet, out of that two-day meet
ing there emerged a dream. A possible program of Trans-denomina
tional Evangelism was born.
The program suggested the enlistment of 100,000 churches to en
gage in a simultaneous evangelistic thrust in 1973. Denominations
would participate on a voluntary basis. Some nationally known
evangelical, such as Billy Graham, might become chairman, and the
Secretaries of Evangelism in each denomination, would serve as his
cabinet.
During a given period of time one million lay groups would meet
for prayer. Billy Graham could address these prayer cells over na
tional television. These would be witnessing groups. Then, these
one hundred thousand churches would conduct campaigns, pat
terned after each denomination’s unique method of evangelism.
Of course, the plan had loopholes. Of course, there were diffi
culties.
The plan was presented to evangelical leaders at what became
known as the First Key Bridge Meeting in Washington, D. C. This
meeting brought together evangelicals from all over America, and
was largely underwritten by the Billy Graham Evangelistic Associa
tion. A large number of Southern Baptist leaders were present.
This Fall, a National Congress of Evangelism will meet in
Minneapolis, Minnesota. This is the American counterpart of the
Berlin Congress on Evangelism.
Join me in praying that this meeting will consummate and tie
together a great trans-denomiantional thrust for Christ.
The Crusade of the Americas has been a taste o f what I be
lieve the Holy Spirit is leading us to do.
What is the next step? Where do w e go from here? Does the
Holy Spirit want to show us His plan for winning the Americas?
Can Southern Baptists do it alone? The answer is obvious.
Can Southern Baptists become the vanguard in showing the way?
Again, the answer is obvious.
I believe, and thousands of others believe that in this hour, so
pregnant with crisis, this is no time for flute solos, or piccolo duets,
or even for bagpipe quartettes. But, this is an hour when those of

the Biblical evangelical faith should join together in a mighty
symphony, and strike the lost chord in “Y e must be born again!”
And, the world will listen, and will ask, “What meaneth this?”
And, as we move in the Stream of the Spirit, we will answer,
THIS is THAT!
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Unlit Paths
(Isaiah 9:2, John 8:12, Acts 26:18,
Phil. 2:15-16, John 20:19-22)
By John Edmund Haggai
Today . . . June 9, 1969 . . . more than half the peoples o f the
world walk unlit paths.
They number more than three times the population of the world
when Jesus gave the Great Commission.
Last November I boarded the Trans-Asian Flight of Scandinavian
Airlines in Singapore and flew straight through to Copenhagen with
a brief stop in Tashkent, Russia. The weather was clear . . . not a
cloud in the sky until we got to the Baltic Sea. On this one flight
I was covering unlit paths walked by more people than the total
population of the world when Jesus gave the Great Commission.
During that flight I brooded over the one billion young people
of Asia . . . their present and their future. I knew that most of
them walk unlit paths. One billion people under 21 years of age . . .
that’s more than the population of Russia and Europe and North
America put together.
I find it easy to identify. I am a second generation product of
Christian evangelization in Asia, and m y father was a young man
. . . in his mid-teens . . . when he fled the tyranny convulsing his
Asian country for the freedom of America.
Because of our ineptitude at best or our bungling at worst the
Gospel o f Christ has made a poor showing in the contest for re
deemed lives around the world.
Early last year, before the second of our four world evangelization
projects during 1968, a television personality interviewing m e on a
Texas station abruptly asked, “Dr. Haggai, with the American cities
going to hell why are you traipsing all over the world?”
I told him that the implication of his question probably explained
why we did not send the 10,000 missionaries that General MacArthur
requested more than two decades ago . . . and that the implication
of his question probably explained why we had done practically
nothing in Vietnam back in the days when it was Indochina. I re
minded him that anybody who wanted to hear the Gospel in
America could hear it . . . and hear it effectively. Furthermore
Jesus said “Go ye into all the world and preach the Gospel.” He
didn’t say that they were to wait until Jerusalem attained a certain
level o f spiritual maturity before they obeyed that command.
The fallacy, though ever so subtly implied, is that God is an
American God and that America cannot perish and the world
survive. This is patent error. God bless America, and God save
America, but unless we repent America’s doom is assured. And
don’t get the idea that America’s demise necessarily means the de
struction of the rest o f the world. N o less a man than the venerable
Augustine suffered cultural shock when he saw the less civilized and
inferior barbarian invaders overrun Rome. He couldn’t believe it.
America has been the recipient o f more light and more blessing
than any nation in history. The question is whether or not she can
survive her own prosperity . . . and hedonism . . . and non-involve
ment. An ominous specter is the “let’s-save-ourselves-and-the-rest-ofthe-world-be-damned” attitude o f some evangelical Christians . . .
both leaders and laity.
God so loved the world! D o you? Christ commissioned us to
illuminate all the unlit paths and there is no exemption for any
Christian from this order.
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I.

MORE THAN ONE HALF THE PEOPLES
OF THE WORLD WALK UNLIT PATHS
"They sit in darkness and in the shadow of death.”
The picture that rises before us is that o f a group o f travelers
walking fearfully and uncertainly in utter darkness. Finally these
travelers, benighted and bewildered, huddle together in the dark
afraid to move for fear of pitfalls, precipices, wild beasts and
enemies. They sigh for the day. They cannot move until the day
comes. In the darkness they see nothing, and they don’t know where
to go. That is the picture of men apart from lesus Christ, a
darkness so intense, so tragic . . . the introduction, as it were, to that
ultimate and essential darkness which is eternal death . . . and in it
men sit torpid, unable to find their way and terrified to move.
Darkness refers at times in the Scriptures to sin, ignorance,
sorrow and death. So these peoples languish in utter darkness be
cause Christ has never been presented to them.
Sin is the absence o f conformity to the will of God. It is dis
obedience to God’s command. It is a forgetfulness of the obligations
existing between the creature and the creator. There is little trouble
in persuading these of the unlit pathways that sin is the major prob
lem of their lives.
They live constantly in the awareness o f ignorance, the frustration
of sorrow and the fear o f death.
In some areas of this darkness the benighted feel that Com
munism offers hope for spreading prosperity, opportunity and human
rights. “We can’t wait for Capitalism!” some protest. “ Communism
offers us now what Western Capitalism took years to accomplish. We
need change NOW! We are fed up with oligarchies, dictatorships,
military elites, unscrupulous employers, corrupt politicians and a dis
interested Church.
And so they still walk the unlit paths. Jesus said,
“Let not your heart be troubled: ye believe in God, believe
also in me.”
“I am the way, the truth, and the life: no man cometh unto the
Father, but by me.” (John 14:1, 6)
They don’t know Christ who is the way for sin, the truth for
ignorance and the life for death. Their hearts are still troubled by
the sorrow that has found no solution.
They walk unlit paths because, unlike the obedient Apostle Paul,
we have refused to
“open their eyes, and to turn them from darkness to light, and
from the power of Satan unto God, that they may receive for
giveness of sins, and inheritance among them which are sanctified
by faith . . ”
that is in Christ. (Acts 26:18)
They walk unlit paths because we walk unlike Paul.
II.
WE ARE FAILING TO ILLUMINATE
THESE UNLIT PATHS
We failed to seize one of Christianity’s greatest opportunities when
we failed to send 10,000 missionaries to the Orient 23 years ago.
If we had sent just a few million dollars and a few hundred mis
sionaries to illuminate the unlit paths of Indochina the early part
of the century the 34,000 young men we have lost in this frustrating
war would still be with us. From the monetary standpoint the $30
billion that we poured into Vietnam last year could have been used
for productive and humanitarian purposes.
Morbid introspection is our national psychosis. We have such a
fixation on our own problems that we turn a deaf ear to the prob
lems of others.
Colman Jacoby, a Broadway wit, went to see a psychiatrist about
possible treatment. After a little talk, Jacoby asked, “Can you help
my problem?”
The psychiatrist answered: “I shall need to see you twice a week
for at least six months.”
“How much will it cost?” asked Jacoby.
“$25.00 a visit,” said the doctor.
“Well,” said Jacoby, “that answers your problem. N ow what
about mine?”
The people who walk these unlit paths are asking, “What about
my problem?” Well, what about it?

1.

We are failing to illuminate these unlit
paths because of our ignorance.
A survey was made in the year 1830 that disclosed there were 200
million Protestants in the world. A similar survey was made in 1960
that disclosed there were 200 million Protestants in the world.
There were no more Protestants in 1960 than there were in 1830
despite all the money we spent, the effort we invested and the per
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sonnel we deployed. Tragic! In 1830 the Protestants accounted for
25% of the world’s population. In 1960 they accounted for 8%
of the world’s population. Today they account for 7%, and at the
rate we are going . . . well, you come to your own conclusion.
The net population increase in the world last year was a little
over 70 million people. The net increase in Christendom was 7
million people. By Christendom I am referring to Catholic bodies as
well as Protestant bodies. I am referring to Unitarians, Unity,
Christian Science, and all the rest that make up Christendom in the
broad sense in which the term is used. Assuming that all 7 million
were believers . . . and this is a little difficult since so many of them
were added to the rosters o f their churches as infants . . . it means
that last year we won to faith in Christ only 10% of the increase
of the world population. We did nothing with the population itself,
and we only won 10% of the increase of the world population.
Doors are closing to Western missions. One third of the world
is now closed to Western missions. India, with one sixth of the
world’s population, is not renewing missionary visas. Mathematically,
in less than three years, the last missionary visa will not have been
renewed. That means that by 1972 one half of the world population
will be cut off from Western missions. This is unprecedented. I
suggest that one of the reasons we have not illuminated the unlit
paths is because of our ignorance of these facts. I would shudder
to think that in the knowledge of these facts we have refused to do
anything about the situation.
Many who profess commitment to Christ have no concern about
illuminating the unlit paths because they are ignorant of the
superiority of Christianity. Thank God for the people who realize
that the Gospel of Christ is the only religion that offers true hope,
because the Gospel makes it quite clear that God has come to man
whereas all other religious teach that man must go to God. And,
man knows that, try as he will, he just can’t make the grade in his
own strength. He tries but fails.
The Christian religion is a superior religion in that it is a singing
religion. When a renowned leader o f another nation and of another
religion visited me in Atlanta, Georgia, four years ago and wor
shipped with me in my church he was astounded to witness more
than 3,000 people singing. He mentioned it repeatedly during his
stay.
To those who say, “Why bother the non-Christian peoples?
They’re getting along all right,” I know the self-deluded person
either doesn’t know the facts or worse still, doesn’t care.

2.
We are failing to illuminate these
unlit paths because o f apathy.
My friend, Rev. Justin Harris, pastor of Bombay, India’s First
Methodist Church, told me that he had visited recently in the city
of Moscow. During his visit there he was thrilled to see twelve
young people baptized into the Baptist church at Moscow. He
finally made contact with one of them and explained his amaze
ment and his delight. He said, “I could understand it if you were
older people, but you folks have grown up under the rule of
Atheism. Explain to me how it is that you gave your lives to Christ
and now have followed Him in baptism.” Their answer was, “The
irresistible power o f holiness.” The lives of some of the Christians
were so vibrant with the power of God these young people were
impelled to seek salvation in Christ.
The Nestorian Church under a non-Christian government was not
able to grow; it finally died out. The Nestorian Church was for
bidden to propagate the Christian faith. Faced with the choice be
tween survival and witness, the Church chosen survival. It turned
in upon itself. It ceased to evangelize. A s the inevitable result it
survived, but what survived was no longer a whole church. It was
a sick, ingrown community.
Thank God for the new emphasis in our own Convention churches
on discipleship. One of the indices o f our growth in discipleship
will be our growing passion for and participation in world evangeli
zation. Divorcing discipleship and world evangelization is like
divorcing grace and salvation, sin and punishment, Christ and heaven.
3.
We are failing to illuminate these
unlit paths because of greed.
We are spending more money on dog food than we are on all
religious activities sponsored by American religious groups. Many
business men who travel actually tip doormen, bellhops, maids and
drivers more in the course of a week than they put in the collection
plate on a given Sunday.
4.
We are failing to illuminate these
unlit paths because of moral decadence.

It was a stinging rebuke that the Pakistani educator, Dr. M. A. Q.
Daskawie, delivered in Singapore. H e said it with love, but the
facts were painful to those o f us from the West. He referred to
“the decay in morals that has come about in the wake of a permis
sive, affluent society. To the people in our part of the world Western
nudity and drinking are far worse than what goes on nearer home.
The freedom of action, thought and speech which are the hallmark
of Western culture are completely misunderstood and misrepre
sented.” However, he did go on to pay great tribute by saying, “We
should remember that almost every constructive philanthropic move
ment has started from the ‘decadent, godless West’ under Christian
concern. These movements all all-embracing, in full keeping with
the teaching and spirit of our Lord.”
On another occasion, an Asian, in good spirit and with no malice,
told us that students in Central Asia referred to a Western coed as
a “moron with less on.”
The fact that our alleged commitment to Christ has not pro
duced a distinctively Christian moral climate tends to neutralize
the impact of Western Christians in non-Christian communities.
5.
One of the prime reasons we are
failing to illuminate these unlit
paths is because of theological dilution.
The real problem facing evangelization of the world is not out
side the church but inside the church.
Too often the theocentric world view has surrendered to the
anthropocentric world view.
The anthropocentric world view has sponsored humanism,
liberalism, syncretism and universalism.
Misrepresenting the nature of man as a creature humanism de
stroys the sense of adoration of God. Man becomes his own selfcontained universe; a microcosmos. Humanism ridicules the
importance of receiving Jesus Christ as Saviour. Humanism inflates
man’s capability. If, as Sartre says, man can remake himself for
the better by himself, then obviously there is no reason to trust God.
Where there is no faith in God obviously there will be no passion
for evangelization. Humanism is probably the strongest deterrent to
evangelism in contemporary American society.
Liberalism denies any absolute truth in Christianity. It does not
fully accept Biblical authority. Some liberals are becoming suspicious
about the historicity of Jesus.
Adopting the liberal concept of the relativity of Christian truth
and life means the loss o f a passion for evangelization because there
is no necessity to believe in Christ.
Syncretism scoffs at the unique superiority of the Christian gospel.
I lie early Church was uncompromising in its stand against the
mainstream of Judaism and other dominant philosophical systems.
Paul never diluted his message so as to accommodate it to the meta
physical hypothesizings of Stoics and Epicureans concerning the idea
of God.
Dr. Rhee of Korea has said, “Modern Christianity, particularly
in the West, seems to have a sort of guilt consciousness in regard to
other religions because Christianity under colonialism joined the
White exploiters in conquering other countries and suppressing other
religions. We may fully understand their psychological awkwardness
toward other religions, but this is more than a psychological problem.
We cannot and must not equate Christian truths with other religious
teachings. If our guilt-conscious Western friends cannot stand firm
against the danger of religious syncretism which is infiltrating
Christian minds so rapidly in recent years, we Christians from nonChristian countries, that is, non-White Christians, should take over
the battle.” Syncretism torpedoes any passion for evangelization be
cause it robs the distinctive of the Christian religion and any other
religion.
Universalism also torpedoes the passion for evangelization be
cause the Universalist believes that even without the communication
of the Gospel every person in the world ultimately will be saved.
He emphasizes the love of God and rejects the Biblical truth that
man must believe on the Lord Jesus Christ in order to be saved.
III.
CHRIST COMMISSIONS US TO ILLUMINATE
THESE UNLIT PATHS
We engage in world evangelization not because of some whim or
personal desire but because we have been commanded to. We are
under orders. The risen Lord has commanded us to “go,” to
“preach,” to “make disciples;” failure to evangelize is disobedience.
The so-called “Great Commission” is given to us five times in
our Bibles, at the end of each of the four Gospels and once at the
beginning of the book of Acts. It is improbable that these are five
versions of a single occasion. Rather, during the forty days between

the resurrection and the ascension, the risen Lord doubtlessly re
peated the same orders many times even though He used different
words with different emphases.
John’s record tells what Christ said on the day of the resurrection.
Matthew’s record tells what He said to a group o f disciples later on a
mountain in Galilee. Luke’s record seems to be a summary of what
the rise Christ had said on the general subject during the forty days.
In Acts Luke gives another version of these orders; this was the
final one uttered just before our Lord ascended into heaven.
If one thing is clearer than any other it is that these orders are
addressed to every Christian and that the only alternative to obeying
the Great Commission is to disobey it. These orders are not just
for the foreign missionaries nor for only the evangelists nor for
the ministers alone; they are addressed to every child of God.
Christ is our model, and we will be successful only as we study
His character and imitate His example. H e preached, was persecuted,
suffered . . . to make known God’s will and to offer pardon to men.
Christ said that as God had sent Him forth, so He sends us
forth. Westcott called this “the charter of the Church.”
Through self-imposed limitation the Lord Jesus made Himself
dependent upon us. We are His mouth, His feet, His hands . . . to
do His work. Jesus could never become the Saviour of the world
unless Christians took His story out to all the world. As George
Herbert said years ago, “Ye are the secretaries o f God’s praise.”

1.

Christ commissions us to go into all the world.
There are more people in Asia alone than there are in all of
Europe, all of North America, all o f South America, all of Africa
arid all of Australia. Yet only 9% of the world’s Gospel ministers
and missionaries and Christian workers are working there. This is a
critical and totally unjustified imbalance.
The geographical divisions we formulate are imaginary rather
than real. God never intended for us to segment the world. True,
it is necessary to have associational missions, state missions, home
missions, foreign missions for the orderly and effective execution of
our responsibility. However, our philosophy of missions should view
it all as one.
Now, it is true, that American missionaries cannot go into China
or into Burma or into Russia . . . so the question is how are we
going to fulfill this responsibility. The answer is by training nationals
to train the Christian leaders of their own countries who in turn
will train the Christian forces.
Fourteen or fifteen years ago the Sudan was closed to missions.
Within the past year the Sudan has said they want the missionaries
to return. But they added three words— “of African origin.” And
we don’t have them. One of the tragedies is that we have failed to
train national leadership in countries around the world during eras
of opportunity. And let me say concerning this training that it must
be done in some country other than America. There is keen sensi
tivity toward Western paternalism on the part of people in other
parts of the world. Training in America tends to put a “Made in
America” label on it which destroys its credibility as far as many
well meaning and dedicated leaders in other countries are con
cerned. For the same reason the faculty of such a school must be
predominately non-Western and non-White.
Evangelism International will sponsor her first session of training
this coming September at her international training center in Switzer
land. The distinctives of this training are:
1. This center does not duplicate or overlap any existing training
program in the world today.
2. The fact that it is in Switzerland arouses the least possible op
position. For one thing, Switzerland has never had colonies so there
are not “hate” groups in different parts o f the world.
3. The fact that it is in Switzerland means that the program and
the participants will not have the “Made in America” label on them
. . . which is not too popular in certain areas o f the world today.
4. The fact that Switzerland is a neutral nation means that people
can come there from every country including Red China.
5. The faculty will be predominately non-Western and non-White.
There will be a total faculty o f 50 key leaders around the world.
From this roster of 50 will be selected five for each of the sessions.
The hope is that each man will be able to give at least time enough
for one session every three years. Among those who are on our
faculty are such men as the world renowned Dr. Han of the Yung
Nak Presbyterian Church in Seoul, Korea. He preaches to more
than 7,000 people every Sunday morning in his church there. Also
on the faculty is Dr. Timothy Yu of the Hong Kong Baptist Col
lege . . . head of the Communications Department.
6. This program will train the “generals” as it were who in turn
will go back to train the colonels and the captains and the lieutenants
and the sergeants to train the troops. In other words this training
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program in Switzerland will be geared to the top leadership of the
various nations. This program will be to the work o f world
evangelization what the Harvard School o f Business is to American
Business.
Christ commissioned us to illuminate all the unlit paths . . . to
go into “all the world.” The Gospel is supra-national.

We need to challenge our young people with the opportunity and
responsibility of world evangelization. A survey was made among
the students of three colleges in the northwest of the United States.
These were colleges known for their conservative theological orienta
tion. Almost all the students who participated in the survey were
twice-born and committed Christians. In answer to the question,
“Who is doing the most good in the world today— the Peace Corps
or the Christian missionary?” 84% replied “The Peace Corps.” Now,
personally, I don’t believe this. You too may say, “It’s not true.”
However, they think it is true. This was not a gang of hippies.
These were committed Christians who came up in Christians homes,
and this was their honest assessment. I suggest we have a lot of
rethinking to do in the area of world evangelization. Maybe the
young folks have some light for us.
N o longer will Asians accept Western paternalism. As Dr. G. D.
James o f Singapore has said, “We welcome our Western friends on
a fellow servant basis but not on a master-servant basis. Too often,
the Westerner treats the National much like a plantation owner
would treat his favorite servant. And the more the Westerner tries
to demonstrate his real humility the more the National becomes
outraged by the obviously condescending and patronizing attitude.
I was an observer at a discussion group made up of more than
twenty men from Pakistan, India, Ceylon, Singapore, Malaysia,
Thailand, Hong Kong and Indonesia. In the discussion they became
quite vocal in emphasizing the Filipinos ought to preach to Filipinos,
Koreans to Koreans, Thais to Thais, etc. When they came to a
breather they said, “Dr. Haggai, we would like to hear what you
think about this.” I told them that I was an observer and therefore
felt it the better part of wisdom not to express myself. They in
sisted and extended to me great courtesy. I told them that I was a
little preplexed. A quizzical look came over their faces. I said,
“What do you plan to do with the Great Commission?”
“Fulfill it, o f course,” they said.
quite vocal in emphasizing that Filipinos ought to preach to Filipinos,
are going to deal only with Filipinos and Koreans only with
Koreans, etc. How are you going to go into all the world? I believe
that God has used the ministry of men like Watchman N ee and
Andrew Gih and John Sung in the West and I have reason to
believe that God has used the ministry o f such men as Bill Wallace
and Baker James Cauthen and Adoniram Judson in the East.”
Their faces lighted, and they agreed.
There is a greater need for dedicated Christians to participate in
the evangelization of the world in other countries today than ever
before. However, the methods and the procedures must be updated
and upgraded.
This will require the spirit of grace and the spirit of truth and
the spirit of power.
I believe the day is past when an American can go to Asia, take
a radio broadcast, beam it to a country and be effective. T o be
effective the one doing the preaching must speak that language
without accent, and he must be of that nationality. It takes a lot
more grace for a Westerner with financial and academic resources
that are superior (in some instances) to work behind the scenes
assisting in the total work . . . using his money and his influence to
promote a National to take the broadcast.
The day when Westerners can go to the other side of the world
and impose upon them a typical Western program is rapidly coming
to an end, and those who are perceptive know it and are making
adaptations. You go to my friend Dr. Tan in Djakarta, Indonesia,
and tell him that he ought to have Sunday School at 9:30, Morning
Worship at 11:00, Training Union at 6:15, and Evening Worship
Service at 7:30, and he will simply look at you with wide-eyed
wonder and say, “Why?” The only reason that he will so respond
is that he has been in the West long enough to use the direct ap
proach of Westerners. The average Easterner would not be that
direct. He would simply smile, and you would think that he agrees
with you a thousand per cent even though he totally disagrees
with you.
Dr. Tan has a service at 6:00 o’clock Sunday morning for the
saints, another service at 9:00 o ’clock Sunday morning for the
sinners, and Sunday School in between at 7:30. His church is grow
ing by leaps and bounds, and he doesn’t have room to take care
of the people.
I was told by one of our American missionaries in Surabaja, a
city in East Java in Indonesia, that if ten churches with a seating
capacity of 1500 each were to be erected by next Sunday morning
there would not be space to take care of the people who want to
come.
Across the world Christians welcome American believers as long
as they come in the spirit of a brother and a fellow servant of
Jesus Christ. The believer whether a clergyman or layman will have
more opportunities than he can possibly fulfill. What the Easterner

2.

Christ commissions us to illuminate
the unlit paths by communicating the Gospel.
Only by communicating the Gospel will the benighted multitudes
of the unlit paths see Christ as the Bright and Morning Star. Only
through evangelization will these burdened throngs see the day
break. It is only as we communicate the Gospel that we can
anticipate the redemption of nations as those who walk the unlit
paths see the Son of Righteousness rising with healing in His wings.
By His birth, His life and His death the Lord Jesus identified
Himself with us. He did not keep a distance from us nor did He
patronize us. He made Himself one with us. N ow He says to us,
“As the Father sent me into the world, so send I you.”
Is not the greatest weakness o f contemporary Christians in
America the failure to obey the implications of this command? The
failure to participate in evangelization? The failure to identify? The
insistence on proclaiming the Gospel from a distance? We are like
firemen shouting advice to people in a flaming building rather than
going up there with the hook and ladder and rescuing them. We
are afraid of getting singed. Jesus Christ did not broadcast salvation
from the vaulted arches of the heavens. He visited us in great
humility. He identified with us.
It is true that some theological liberals and radicals stress strongly
the need of identification with those to whom we minister. “We
must sit down beside these unbelievers,” they say, and they are
right. But they are wrong when they add, “We have nothing to say
to them. We must listen to them and let them teach us.”
Of course we must be ready to listen and learn. However, to
give up preaching would be insubordination to the Lord who gave us
the Great Commission. Proclamation is the essence o f salvation.
Evangelization, according to Christ, is neither proclamation without
identification nor identification without proclamation; it is both. The
Word was made flesh . . . that’s identification. But, as the Word,
He is the divine proclaimer. If we are to follow Christ’s example
we must illuminate the unlit paths by a loving identification com
bined with a Biblical proclamation.
3.
Christ promises us the necessary resources
to illuminate the unlit paths.
“And ye shall receive power, after that the Holy Ghost is come
upon you.” He is the spirit o f life. H e is the spirit of truth. He
is the spirit of grace. He is the spirit of power. And it takes all
the resources of God communicated through the Spirit to do the
work He has called us to do.
There are two elements in communicating the Gospel . . . the
message and the method. The message is not wrong. The in
escapable conclusion is that the method must be wrong or else
Jesus commissioned us to failure.
The statistics that I have shared with you earlier underline the
truth of this statement. We must do what has never been done . . .
but what must be done . . . and done soon! It is the choice of
doing something now . . . or doing nothing. Our only alternative is
to face God and say, “Lord, we preserved the status quo . . . WE
DID NOTHING.” There is no alternative to obeying the Great
Commission but to disobey it.
Let’s not derail an attempt for improved methods with the state
ment, “Well, we’ve been operating along this line and with these
methods for one hundred years.” If that be true then the kindest
thing that can be said is that our motives were right but we have
one hundred years’ experience in failure. Remember there are no
more Protestants in the world today than there were 130 years ago.
Remember we are winning only 10% of the increase of world
population to all Christian communions put together. Remember
there are three times as many people who have never heard the name
of Jesus Christ as the total population when He gave the Great
Commission. This is no time to coddle egos or save face. Un
fortunately many would rather be wrecked by praise than helped
by criticism. The situation is critical and stern measures must be
taken.
I have spent many hours in the past twelve months with some of
the world’s outstanding missionaries. I well remember a 4 Vi-hour
discussion in Tokyo with some of our dedicated and perceptive mis
sionaries, and they unanimously agreed to this thesis . . . the methods
must be revised and updated.
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does not want is for the Westerner to come over and use his money
as the means of imposing upon them a typically Western-oriented
program that he feels is not accomplishing all that the East requires.
4.
So what do I do?
1. Restudy the emphasis o f the Great Commission.
2. Reassign your priorities and revise your plans in order to in
sure the fullest possible obedience to the Great Commission.
3. Research the work being done in evangelization around the
world. Learn of the present activities and determine the future op
portunities. Also learn the distinctives of the areas. A man from
Texas getting ready to preach for the first time in Boston will usually
do some research so that he will have a common platform on which
to meet his new congregation. This is all the more necessary when
thousands of miles separate and age-old cultural distinctives divide.
4. U se your influence to enlist prayer support, secure funds, recruit
and deploy personnel to speed up world evangelization. Participate
directly every time possible. Right now, Southern Baptists have a
great opportunity created by the plans for the evangelistic emphasis
in Asia next year.
5. In your life and ministry both identify with the people and
proclaim to the people. The liberals who identify but do not pro
claim are in grievous error, and the conservatives who proclaim but
do not identify are in grievous error.
6. Depend totally upon the resources communicated to us through
the person of the Holy Spirit. He has the spirit of grace and the
spirit of truth and the spirit of life and the spirit of power, and we
need all these resources.
Let me illustrate. Westerners tend to be very truthful and direct.
Their conversation tends rather to be yea and nay. However,
Westerners are interpreted by Easterners as being abrasive and
abrupt and arrogant. On the other hand Easterners tend to be
gracious, hospitable but not very direct. Rather than hurt your
feelings they will appear to agree with you even though in their
hearts they may thoroughly disagree. 1 have already covered this
but I must reemphasize it.
It is a glorious truth that lesus was filled with grace and truth.
My constant prayer is, “Oh, Lord, grant that these two qualities
shall reign with a Spirit-dominated balance in my attitude and in
my actions.”
Vincent points out that the word grace in the Greek primarily
means that which gives joy or pleasure; and hence outward beauty,
loveliness, something which delights the beholder. It also means
agreeableness, gracious words. It means a beautiful or agreeable
sentiment felt and expressed toward another; kindness, favor, good
will.
In one of my lectures at the seminar in Southeast Asia three
months ago I stated that it would be a wonderful thing if we
Westerners could learn the gracious agreeable lovely approach of
the Easterners and if the Easterners could learn from the Westerners
. . . and better still, from the Word . . . the importance o f letting
the conversation be yea and nay.
It is staggering to realize how many well meaning and dedicated
Westerners have come back from other parts of the world thoroughly
convinced that the people with whom they associated had “bought”
everything they had said when in truth they disagreed almost 100%
and their position was 180° off.
The world seems so vast, the challenge so overwhelming and I
am but one person. What can I do? You have some bread and
fishes in your hand. Give it to Christ . . . all o f it, and He will
multiply it to reach the needs of the multitudes.
Start where you are with what you have now.
Twenty-eight years ago a young man in his early 20’s was laying
a floor at the Calvary Church in San Luis Obispo, California. The
young man was not in fellowship with the Lord; he was going
through great personal struggles. The pastor took time out to
deal with him. The young man made a total surrender to the Lord.
Within a decade this young man was one of the best known mis
sionaries in the Orient, certainly the best known in Korea. Ambas
sador Green asked me last year when we were together in Asia if
I knew lohn D oe (referring to this missionary.)
I told him we were intimate friends.
H e said, “When relations between Korea and the United States
were brittle back in the early ’50s and when it looked as though
the Republic of Korea would demand that we recall our Embassy
personnel from Seoul, it was this missionary who saved the day.
The South Korean leaders had such confidence in him that they
accepted his word, and the relations between the two countries were
healed.”
Little did that dear pastor know in 1941 that his faithfulness in
evangelization . . . using what he had where he was without delay

. . . would eventuate in a chain of circumstances which under God
would alter for the good the course of international events and the
relationship o f two nations.
You feel unworthy and inadequate? Of course. So does any ra
tional believer. But our sufficiency is o f God. Our orders are from
Him. Let me encourage you to dwell often and act confidently on
our Lord’s words:
“Verily, verily, I say unto you, He that believeth on me, the
works that I do shall he do also; and greater works than
these shall he do; because I go unto my Father.” (John
14:12)
By the grace o f God we shall illuminate the unlit paths.
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SAVED TO THE UTTERMOST MEANS
SAVED FOREVER
By H. Ray Wood
Scripture: John 10:27-29
The doctrine of the eternal security of the believer is a battle
ground. Many believe it is a dangerous doctrine, that such belief
would lead to a life of sin, carelessness and indolence. Many believe
it is utterly presumptuous to say that the Christian can now know
that he is saved and saved forever. N ot only is this true among the
so-called “Arminians”, but it is also true among the so-called
“Calvinists”. Many Baptists do not believe in the eternal security
of the believer. It might be surprising to us pastors to know how
many of our deacons and Sunday School teachers have misgivings on
this subject. Could it be that in this group there might be some who
had certain doubts that the Christian life will certainly persist in
the face of all opposition!
Too many Christians are like the man who was asked if he were
a Christian. “Yes”, he replied. “How long have you been a
Christian?”, he was then asked. H e replied, “Well, off and on for
twenty years!” God help us to have more assurance than this! God
is not honored by such a statement, if the Bible teaches otherwise.
It is never presumptuous to believe the Bible!
As we approach this study, I would acknowledge my indebtedness
to the many authors whose works I have read in preparation for
this message, such as W. T. Conner, E. Y. Mullins, W. Boyd Hunt
and many other. Let us seek to study with an open mind, willing
to accept what the Bible says even if illogical to us, even if it differs
from what some man or denomination says, accepting as a prin
ciple that the Bible will not contradict itself by teaching eternal
security in one passage and falling away to be lost in another; let us
admit that we deserve to go to hell and accept a salvation that
honors God, not man, from its beginning to its consummation.
We will consider, first, arguments for the doctrine o f eternal
security; second, assaults against the doctrine of eternal security;
third, applications of the doctrine o f eternal security.
I. ARGUM ENTS FOR THE DOCTRINE OF ETERNAL SE
CURITY.
1.
The life we receive in Christ is called “eternal life” in the
New Testament. “He that believes on the Son has everlasting life”
(John 3 :3 6 ). Either words have no meaning or this means what it
says. A pastor asked a questioning woman who doubted this fact,
“If this said, ‘He that believes on the Son has six months’ life’, could
a believer be lost before six months?” She replied, “Well, no.” “If
it said a year?” “N o.” “If it said, ‘H e that believes on the Son has
life until he sins. . . .’ ” She interrupted, “That’s what I believe!”
The pastor answered, “Yes, but that’s not what the passage says!”
Whereupon the lady got mad, and walked off in a huff.
Eternal life is the gift of God. God offers no salvation that is not
eternal in its character; therefore, there is no true distinction between
salvation and safe-keeping. Eternal security means only the
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continuation of salvation for those who are saved. The word
“perseverance” expresses this, for perseverance means steadfast con
tinuance. Theologically, perseverance means the undying continuance
of the new life given by God to man.
This eternal life is received by faith in the Lord Jesus Christ. God
preserves the Christian by causing him to persevere in this faith. The
N ew Testament teaches in one sense the Christian is saved when he
believes, that he is being saved day by day, and that he is to be
saved at the last day. Salvation includes everything between regenera
tion and resurrection. But God does not save us and then leave us
to do the best we can. He holds us by causing us to persevere in
our faith in Him.
A pastor was riding on a train beside a young man, and learned
that he was a Christian, but so weak was his faith and so many his
temptations that he told the pastor he did not think he would be
able to make it. The pastor took his Bible and a penknife, and said,
“See, I will make this penknife stand up on the cover of this Bible
in spite of the rocking o f the train.” “You surely cannot do that,”
said the young man. “But I am doing it.” “Oh, but you are holding
it,” said the young man. “Why, of course,” said the pastor, “did
you ever hear of a penknife standing on end without being held up?”
The young fellow said after a pause, “I see, you mean I cannot stand
unless Christ holds me.”
This is the reason for the Christian’s perseverance in faith. But
the mistake is that when perseverance is mentioned, people im
mediately think of perseverance in works. They think that one is
brought into saving relationship with God through faith, and then
put on a basis of works, and from there on, must earn or deserve
his salvation. But it does not mean this; it means that one must
persevere as he began— namely: in faith. Salvation is by grace on
God’s part and by faith on man’s part. It is altogether o f grace
on God’s part and altogether by faith on man’s part. It begins in
faith, continues in faith, and is consummated in faith (I Peter 1:5).
God keeps us, but He keeps us through faith, not independently of
faith. The Christian life is a life of trust. W. T. Conner says,
“Perseverance is not something beyond faith as a condition of salva
tion; it is of the nature of faith to persevere; if it does not persevere
it is not faith. To say that one must persevere to be saved is
simply saying that the faith that saves is the faith that persists. If it
does not persist, it does not have vitality enough to save.”
Common sense tells us that those who merely begin and do not
hold out will not be saved. As Spurgeon says, “If every man would
be saved who began to follow Christ, who would be lost? Most
men have at least one religious spasm in their lives.”
2. The believer is brought by salvation into a vital relationship
with Christ. We are said to be “in Christ”. Christ becomes our life,
our all. Christ dwells in us and we in Him. The Living Christ, to
whom we have been united by faith, having justified us in His
blood, will deliver us from the wrath of God (cf. Rom. 5:8-10).
Because He lives, Christ is making intercession for the Christian.
Examples of His intercession are given in Luke 22:31-32 where He
prayed for Peter individually, and John 17:11-15 where He prayed
the Father to keep all the disciples. These give us an idea of His
present intercession for His people. The ground of our safety is the
fact that Jesus is now living and active on our behalf (Cf. Hebrews
7 :25). He saves “to the end”.
3. The sealing of the Holy Spirit. Upon hearing and believing the
gospel, we were sealed with the Holy Spirit of Promise (Eph. 1:13).
The Holy Spirit dwelling within us is God’s pledge that our redemp
tion will be completed in the resurrection of the body (Eph. 4:30).
God has given us the earnest of the Spirit (2 Cor. 1:22; 5:5; Eph.
1:14).
“Earnest” is the word for pledge money that one puts up as a
forfeit to guarantee that he will not go back on a contract. The
Holy Spirit dwelling within us is God’s guarantee that we shall
enter into the full possession of our inheritance in the redemption
of our bodies. God pledges Himself to complete our redemption.
The Holy Spirit is said to indwell us forever (John 14:16). If a
Christian should ever go to hell, either God would have to “take
back” the Holy Spirit, or the Holy Spirit would accompany the
believer to hell, both of which are impossible!
4. The positive declarations of the Scriptures.
a) John 10:28-29. This unequivocal declaration of Jesus would
be difficult to harmonize with any view that allowed a Christian to
fall away and perish. A woman told her legalistic pastor who was
“long on theology and short on Bible”, and who tried to make her
doubt her salvation, “If I should ever go to hell, God would lose
more than I. A ll I could lose is my poor soul, but God would lose
His good name, for He promised me if I would receive His Son, I
would never perish, and if I should go to hell, God would be a
liar, and lose His good name.”
b) John 5:24. “Has eternal life— comes not into condemnation.”

c) Romans 8:35-39. “Nothing shall separate us from the love
of God.” D. L. Moody said that he had rather live in the midst
of the eighth chapter of Romans than in the Garden of Eden, for
in Eden, after a million years, the Tempter could still make him
fall, but in the eight chapter of Romans he was fenced in on one
side by “no condemnation” and on the other by “no separation”;
and that absolutely nothing could hurt him in time or eternity.
d) I Peter 1:5. “Are kept by the power o f God.” A drunkard,
very conscious of his weakness and helplessness, was urged to “sign
the pledge and keep it.” “But,” cried the distressed man, “I do not
want something to keep; I need something to keep me!” A ll of us
need the Saviour of whom it is written, “He is able to keep.”
II.

ASSAULTS AGAINST THE DOCTRINE OF ETERNAL
SECURITY
1. Such a belief encourages to a life of sin, for if one has the
assurance of final salvation, then he is at liberty to live as he
pleases. This is called antinomianism, that since one is delivered
from sin, he is made eternally safe no matter what he may become
in character. The New Testament does not teach that a man is
saved irrespective of what he may be in character; it is rather that
the grace of God so revolutionizes his character that he can never
be again what he was before.
The doctrine of eternal security is based on the fact that at the
new birth, the believer is given a new nature, and he can never again
rest in sin. (Cf. I John 3:6-9) The one who is born of God does
not commit sin; that is, he does not live a life of sin. By the
new birth, there is something put within a man that will never let
him rest in sin. This does not mean that one never commits an act
of sin after he becomes a Christian; it means rather that the general
course o f his life is changed. If the deepest longing o f one’s life
is for a life of sin, then, of course, he will live a life of sin. But
the regenerated man will conquer sin, because the deepest passion
been born again. There can be no external constraint nor fear of
punishment that will keep an unrenewed man from living in sin. But
the regenerated man will conques sin, because the deepest passion
of his soul is love for God and hatred of sin.
It is a misrepresentation of the doctrine to say that it means if
one ever becomes a Christian, he is saved no matter how he may
live. One might as well say that if one is born a white man, he
will be a white man all his life even though he should change to a
negro. If one is born a white man, he will be a white man all his
life, because it is impossible for him to change to anything else!
Likewise if one is made a Christian by the power of God’s re
generating grace, he remains a Christian forever, because it is a moral
and spiritual impossibility ever to become anything else.
2. That the Bible teaches that one must “hold out faithful”; or he
will be lost. But Bible students all agree that one must “hold out
faithful”; that is, if one ceases to have faith, he would be lost. The
point at issue is whether or not a truly regenerated man will cease to
have faith. It is not a question as to whether persistence in faith is
necessary or not; it is rather a question as to whether the true be
liever will persist in faith because o f the very nature of the new life
received at the new birth. To cite passages in the N ew Testament
that teach the necessity of perseverance in faith is quite different
from showing that the N ew Testament teaches that one may be a
Christian and then fall away and be lost.
In fact those who maintain the Bible teaches “falling from grace”,
or that one may be saved and then fall away and be lost, should
carefully read the only expression in the Bible which uses this
phrase. (Cf. Galatians 5 :4 ). Those who have fallen from grace are
not those who have fallen back into sinful living after professing
Christ, but those who try to justify themselves by law or by self
effort, rather than by faith in Christ!
3. That the Bible teaches the necessity of striving and warns
against falling away. It would be impossible in the scope of this
message to attempt to explain all o f these scriptures. However, this
doctrine is not inconsistent with striving for this is the very path of
perseverance. Warnings against falling away are not inconsistent, for
merely professing Christians may fall away from that profession and
are warned o f the seriousness thereof, while true Christians may test
their condition by their resistance to this temptation. It is possible
for believers to retard God’s work, and hence the repeated warnings
and exhortations to Christians. Instead of interpreting such passages
as Hebrews 6 and 10 as teaching apostasy, such passages can refer
either to a hypothetical possibility or to the failure of those who
were never genuinely converted.
The Scriptures that warn of the danger of falling away must never
be regarded lightly, and care must be exercised not to explain them
away. There is no easy interpretation of many of these passages.
However, God does not intend that these warnings be used to con
tradict the clear teachings regarding perseverance. E. Y. Mullins says,
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“These are exhortations to prevent the danger which is real from
the human standpoint. To point out the danger and warn against
it is the divine method of preventing it.”
It is significant in the biographies of Scripture that no person
appears who at one time certainly a saint, was later certainly a
castaway.
III. APPLICATIONS OF THE DOCTRINE OF ETERNAL
SECURITY
1. To holy living. When rightly understood, the effect o f this
doctrine will be such as to promote a holy life (I lohn 2 :1 ). The
believer can never simply sit back as though he had “arrived”. He
has Christ, yet he needs Christ. He has salvation, yet he needs
salvation.
The urgency of applying the doctrine o f security to holy living
can hardly be overemphasized. It strikes at one of the major prob
lems of our day: the tragedy o f uncommitted church members. When
perseverance is conceived in its historic sense as heroic, selfsacrificing constancy in the face of bitter opposition and despairing
discouragements, how can we speak of the perseverance of today’s
saints? This is obviously no light matter. Nor is there any evidence
that nominal Christianity is any less a problem for either Calvinists
or Arminians. Presbyterians are hardly more or less Christlike than
Methodists. Baptists are hardly more or less holy than Lutherans. We
glory in our freedom in Christ, but is it really the liberty we have
in Christ when we feel more free than obedient, and more released
than ruled?
Nothing can weaken and dishonor a church so much as the fall
of a professing Christian. A thousand rivers flow to the sea and
make rich the meadows, but no man hears the sound thereof; but if
there be one cataract, its roaring will be heard for miles, and every
traveler will mark its fall. A thousand Christians can scarcely do
such honor to their Master as one hypocrite can do dishonor to Him.
This is the hour when every true Christian should persevere in
holiness of life. A man was trying to hire a chauffer to drive a car
along a mountainous road. H e asked each applicant how close he
could drive to the edge of the precipice without going over. One
said, “Two feet”. Another, “One foot”. Another, “Six inches”.
Finally, one said, “If you want someone to drive close to the edge,
you had better get someone else for I will stay as far from the
precipice as possible.” This man got the job! May God enable us
Christians to stay as far as possible from those things which border
on worldliness and sin.
Perseverance is not an easy doctrine, nor is it a soothing doctrine.
It probes the soul that is at ease in Zion, asking whether such a be
liever has been to the cross, whether he really knows the Saviour
who on Calvary suffered and died that he might enter the family
of God and live as a child of God. Guy Schofield says of the
Christians of the first century, “No triumph has been like their
triumph. They were clothed in flesh no less sensitive than is our
own to heat and frost and blade and whip. But they endured all
things and never quit the field.”
2. To zealous serving. If anyone should be truly busy about the
Master’s business, it is the person who knows himself to be eternally
secure. Suppose two men were shoveling snow off a pitched roof.
One stands on the sloping, slippery surface fearful that at any
moment his feet may slide, and he will fall off. The other has a rope
secured around his waist with the other end tied off around the
chimney, thus making him secure from the threat of a fall. Which
man will be able to shovel the most snow?
Surely we should apply this principle to our service for the one
who saves us and secures us. Such service means evangelism. There
is no doctrine that is an end in itself, but every doctrine should
inspire us to love Christ more, and to be earnestly busy trying to
win others into the blessedness that we have experienced. Where is
there a mightier motive for soul-winning than the knowledge that
a poor, lost sinner bound for an eternal hell, can be so marvelously
saved by the grace of God, that he is saved for time and for
eternity. Every person on the face o f the earth needs this assurance.
May God help us to win them.

He lives to intercede, but how can I know His intercession if it
be fruitless?
What is the value of union with Christ if that union does not
insure salvation?
If Christ is at the right hand o f God' preparing a place for His
saints, what good is it if He loses them on the road?
If one true child of God should perish, one believer in hell, what
laughter from the pit, what victory for Satan.
It can never be!
They who are in Christ are saved forever!
Dr. F. B. Meyer tells o f a friend who was in Switzerland, and two
Englishmen came into the hotel where he was staying and engaged
three guides. They were going to take a very precipitous ascent up
the side of a mountain, a piece of ice which was almost as steep
as the side of a house. When they reached the spot, they roped
themselves together: a guide, a traveler, a guide, a traveler, a guide.
They commenced to climb, and by cutting notches in the ice wall,
they were able to place the toes of their feet. So they crept up, and
they had nearly reached the top, when in some way, the last man
lost his footing and began to sway. He pulled down the man above
him, and he too began to swing slowly to and fro. The two pulled
down the third, and the third the fourth, and all four were swinging
over the precipice in imminent danger o f being dashed to pieces.
The only thing that kept them was the rope around the waist of
the first man. A s soon as he felt the strain, he took his ice axe and
drove it hard into the ice just above him, and held to it for life;
and as he stood for an instance or two, the man next to him re
gained his footing, the man beneath, his, and so on to the end of
the line, and the whole five stood because the first man stood.
You and I have no power; we swing to and fro; but by faith we
are bound to Christ, and because He is in the glory and stands up
there, we shall persevere, we are eternally secure. Therefore the
sweet doxology of Jude becomes our watchword:
“N ow unto Him that is able to keep you from falling, and to
present you faultless before the presence of His glory with ex
ceeding joy, to the only wise God, our Saviour, be glory and
majesty, dominion and power, both now and ever. Amen” (Jude
24, 2 5).
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JESUS IS ABLE TO SAVE
By John Bob Riddle
Scripture: II Corinthians 5:18-21; Hebrews 7:25.
In Dr. A. T. Robertson’s book, EPOCHS IN THE LIFE OF
JESUS, he says in the preface, “I make no apology for presenting
another book on Jesus. The theme is exhaustless. Who can tell
the unsearchable riches of Christ?” There never was another who
caused heaven and earth to be searched for similitudes and symbols
to convey to human hearts and minds the glorious preeminence of
Jesus. There never was another like unto Jesus who was the human
child of an earthly mother and the divine Son of a heavenly Father.
This unique Person is the subject o f our message today.
There is an old story about an uneducated preacher who came to
a small town to preach a revival. Revival fires broke out. People
were being saved. Some of the church members invited an old
infidel who had not been inside the doors of a church for years to
come and hear the young preacher preach. The infidel was reluctant,
but finally consented because everybody else seemed to be going.
He went, and that night the preacher preached with power about
Jesus. When the service was over, one of the church members came
to the infidel and said, “How did you like our preacher?” The old
infidel said, “Well, I will tell you. He uses very poor grammar.
He doesn’t know much. He hasn’t had much learning, but he sure

CONCLUSION
The doctrine of the eternal security of the believer, like every
doctrine and truth of God’s Word, is centered in the glory o f lesus
Christ. That He makes all His people persevere to the end is
greatly to His honor. If they should fall away and perish, every
office and work and attribute o f Christ would be stained in the mire.
What is H e worth as a mediator if His promises are not sure?
If Christ as leader and commander of His people does not bring
them unto glory, where is the Captain’s honor?
Where is the efficacy of the precious blood if it does not effectually
redeem?
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did brag on Jesus.” The purpose o f my message is to brag on
Jesus, to simply hold up before you our blessed Lord and His
glorious work of salvation for sinners.

to Jehovah God, the covenant God. Therefore when Jesus used the
Greek phrase, the Jews of His day knew that He was referring to
Himself as equal to the Jehovah God of the Old Testament. He
called Himself God.
Not only do the words declare that Jesus is God but also His
works declare that He is God. The Bible says that all things were
made by Him and without Him not was anything made that was
made. Paul says in Colossians 1:16, “For by him were all things
created, that are in heaven, and that are in earth, visible and in
visible, whether they be thrones, or dominions, or principalities, or
powers: all things were created by him, and for him: And he is
before all things, and by him all things hold together.”
If you doubt the power of Jesus Christ, just look at what He has
done. He healed the sick, cast out demons, blotted out diseases,
opened blind eyes, unstopped deaf ears, loosed dumb tongues,
straightened crooked limbs, gave vigor to palsied bodies, cured
leprosy, made the impotent strong, gave purity to demoniacs, stilled
tempests, cast out devils, fed the hungry, walked on the sea, re
stored sanity to lunatics, cured the dropsy, raised the dead, saved lost
souls, and inaugurated not merely a reformation but a conquest of
regeneration. You can tell where Jesus goes by the clouds He
banishes, the sunshine He radiates, the sorrows He drives away,
the broken hearts He heals, the cures H e perfects, the institutions of
mercy He inspires, the joy H e gives, the souls H e saves, the
abundant life He gives, and the environment He changes.
The greatest work of Jesus, however, is in the salvation of sinners.
He said concerning Himself that He has come to seek and to save
that which was lost. He found Peter, a cursing, rugged fisherman
and saved him, turned him into a rock and a pillar and a mighty
preacher. He found Saul, a murdering, persecuting Pharisee. He
met him on the Damascus Road and gloriously saved him and
transformed him into a flaming missionary apostle. H e found
Augustine, a libertine, wandering around in Milan, Italy, without
any purpose. He transformed his life from one of lasciviousness
unto one of service for Christ. He found Savanarola and gave him
a heart of passion and a message of fire to transform the city of
Florence, Italy. H e found Martin Luther, a rugged, rough monk,
who was trying to earn his way into heaven by doing works of
penance. Christ saved Martin Luther and used him as the glorious
power o f the Reformation. He found John Wesley, a disappointed,
discouraged and defeated missionary to the American Indians. He
built a fire in his heart and set all of England ablaze with the
preaching of John Wesley. He found Billy Sunday, a drop-out from
the baseball league, sitting on the curb drunken in Chicago. He
saved him, transformed his life and through the preaching of Billy
Sunday thousands upon thousands of people pressed into the kingdom
of God. He found a little boy up in the hills of North Carolina by
the name of Billy Graham, saved him and sent him out to shake
our world for God. This is the power o f Jesus Christ to save
souls. I tell you, Christ is able to save because He is God.
Napoleon said, “I know men, and Jesus Christ is more than a
man.” The German poet, Goethe, said, “There is such a divineness
flashing from Christ as necessitates His divine being.” Rousseau, the
French sceptic, said, “If the fife and death o f Socrates are those of
a sage, then the fife and death of Jesus Christ are those of a God.”
This is the man, Jesus, who is able to save, the perfect Man, God
incarnate.
II. MEANS
The means whereby Christ Jesus saves is by His vicarious death
on Calvary’s cross. Christianity is the Gospel of redemption, and
therefore, we think of Jesus as our Redeemer, our Saviour, as dying
in our stead; the Just for the unjust, that He might bring us to
God. The Bible does not speak of Jesus as a Socrates or a Plato,
as a Lee or a Lincoln, but as a substitutionary sin-bearing Saviour,
an atoning vicarious Redeemer. The one vast fact that stands out in
the Bible is the fact of Christ’s death for sin. That was the fact
that broke Paul’s heart, that broke the heart of his fellow-apostles
and sent them out as flaming evangels for the conquest of the world.
The fact that Christ came to die, not for Himself, but to die for us,
the Just for the unjust, that we might be brought into right relation
ship with God. Paul says, “For He hath made Him to be sin for
us who knew no sin that we might be made the righteousness of
God in Him.” (II Corinthians 5:21)
On one occasion a man came to Dwight L. Moody at the close
of a sermon by Mr. Moody, and said, “Mr. Moody, I disagree with
your preaching.” Dwight L. Moody, this unlearned evangel of
another age, said, “Where do we disagree in our preaching?” The
man said, “Mr. Moody, you are always preaching about the blood,
the blood, the blood.” He said, “I don’t preach anything about the
blood or the cross. I preach something else.” And Mr. Moody
said, “Well, what do you do with Colossians 1:14 which says, ‘In
whom we have redemption through his blood even the forgiveness

I. THE MAN
First of all, I want you to notice the fact of the man, Jesus. Our
verse said a moment ago, “He is able to save.” Jesus is able to
save because H e is God, and only God can save from sin. Jonah
was swallowed by a whale, and when Jonah cried out, “Salvation is
of the Lord!”, the whale got rid of Jonah. The very minute
preachers begin to cry out that salvation is of the Lord, the devil
will turn them loose.
Only God can save from sin. Now, this does not mean that Jesus
was not human. He was indeed human. He was “very God of
very God, and very man of very man.” The Bible says in Hebrews
2:14, “Forasmuch then as the children are partakers of flesh and
blood, he also himself likewise took part of the same.” Again in
Hebrews 2:16, “For verily he took not on him the nature of angels;
but he took on him the seed o f Abraham.” Hebrews 2:17 says,
“Wherefore in all things it behoved him to be made like unto his
brethren.” John 1:14 says, “The Word was made flesh, and taber
nacled among us.” Jesus Christ was a real man. Therefore, when
we stop to consider His humanity, we remember that Christ Him
self was not simply an apparition of a man, but He clothed Him
self in human flesh and became a real man.
He is able to save because He was a perfect man. In the Old
Testament it was demanded that the sacrifices be perfect sacrifices.
Exodus 12:5 says, “Your lamb shall be without blemish.” In order
for redemption to take place, the lamb had to be a perfect lamb.
John said, “Behold the Lamb of God which taketh away the sin
of the world,” referring to Jesus. Jesus, therefore, is the perfect,
sinless Son of God. He was at all points tempted like as we are,
yet without sin. (Hebrews 4:15) Jesus Himself asked, “Which of
you convinceth me o f sin?” Pilate stood Jesus before the howling
mob and said, “I find no fault in this just man.” This is the testi
mony of the ages. The hymn writer says:
“N o mortal can with him compare
Among the Sons of men.
Fairer is He than all the fair
Who fill the heavenly train.”
Emerson was asked on one occasion why he did not include Jesus
among his representative men. He admits the perfection of our
Lord’s manhood by saying, “It takes too much strength of con
stitution to do that.” If Jesus had committed one sin H e would
not be fit to redeem us. The sacrifice that He made was a perfect
sacrifice because Jesus Christ Himself was a perfect man. Peter
says in I Peter 1:19 that we are redeemed by the precious blood of
Christ as of a lamb without blemish and without spot. Jesus, who
is the fulfillment of all the Old Testament types, was the sacrificial
Lamb without a single sin. Who can save? Jesus, and Jesus only!
“There was none other good enough
To pay the price of sin
He only could unlock the gate of heaven
And let us in.”
He was a perfect Man.
THE DEITY
But remember too that Jesus also was able to save because He
is God. His words declare that He is God. He claimed this of
Himself. He said, “He that hath seen me hath seen the Father.”
And again He said, “I and the Father are one.” The writer John
says, “In the beginning was the Word and the Word was with God,
and the Word was God.” (John 1:1) The words in the original
Greek say, “ho Logos pros ton theon.” Look at that Greek phrase
just a minute, “pros”. The words literally mean, “face to face with
each other.” The preposition, “pros”, with accusative, presents a
plane of equality and intimacy, face to face with each other. Dr.
Harry Rimmer throws fight on this phrase when he relates an ancient
oriental custom. Among orientals great care was exercised in
recognizing the equality of those of similar rank and importance. For
instance, when persons of like position were invited to a banquet
extreme caution was taken to seat them so that one was not above
the other. They must be seated so that their eyes would meet on a
level plane. Should one dignitary be taller than the other, pillows
were placed under the shorter in order to raise him to a level where
his eyes met those of the taller on a straight plane . . . "pros ton
theon,” face to face, a plane of equality and intimacy, face to face
with each other. Jesus Christ as the Word is equal with God the
Father.
Eight times in John’s Gospel, Jesus used the phrase, “Ego eimi”.
This Greek phrase is equal to the Hebrew phrase, “Yahweh.” In
the verb form Yahweh is used in the Old Testament with reference
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of sins’?” And the man said, “Well, I just never preach on that.”
And Dwight L. Moody said, “Well, what do you do with Hebrews
9:22, ‘Without the shedding of blood, there is no remission’?” The
man said, “Well, I just never preach on that.” Mr. Moody turned
red in the face, and said, “My God, man, you are not preaching
the Gospel. You are preaching moral essays.” The one and only
message which has the power to save sinners is the Gospel of the
shed blood of the Son of God. There is only one way to be saved,
and from the beginning of Genesis through to the end of Revelation
there is a scarlet thread that testifies that the shed blood of an
innocent substitute is God’s means whereby man can be saved.
The hymn writer says:
“I must needs go home by the way of the cross,
There’s no other way but this;
I shall ne’er get sight of the gates of light,
If the way of the cross I miss.”
Jesus said, “if any man tries to come in another way than through
Me, he is a thief and a robber.”
Back in the days when churches used to debate religion, a large
number of churches got together and decided that they would debate
the way of salvation. There were a number of preachers present,
and the house was jammed when the time came for the debate.
The first preacher got up and said, “Brothers and sisters, I want to
tell you the way to be saved. The way to be saved is just to live
right. If you will just live right, then God will look down and see
how good you are, and He will save you.” H e finished his argu
ment and took his seat. A second preacher came to the platform
and said, “Brothers and sisters, the first preacher is all wrong. The
way to be saved is to join the church. If you will just join the
church, you will be all right. You will be saved.” H e finished his
argument and took his seat. A third preacher came to the platform
and said, “Brothers and sisters, the first two men are all wrong.
The way to be saved is to be baptized. You’ve got to be baptized
in order to have your sins washed away, but if you will go down
beneath the water, your sins will be washed away in the water.”
He finished his argument and took his seat. Then there arose from
the corner of the building an old preacher who had graduated from
the school of hard knocks and had his diploma of gray hairs. He
slowly shuffled his feet to the platform, and on his way to the
platform he began to sing the words of the familiar gospel song,
“What can wash away my sin? Nothing but the blood of Jesus.
What can make me whole again? Nothing but the blood of Jesus.”
By the time he reached the platform, the whole congregation stood
up and joined him in the chorus, “O, precious is the flow That
makes me white as snow; N o other fount I know, Nothing but the
blood of Jesus.” My dear friend, the means God has ordained
whereby you can be saved is through the shed blood of Jesus
Christ on Calvary’s cross. There is power, wonder working power
in the blood of the Lamb. The blood of Jesus Christ is the key
and center of redemption. It has power to redeem. Everything
concerning salvation depends on it. Just as there is no life for
the arm severed from the body, so there is no redemption from sin
apart from the blood.

to His death, His resurrection and His indwelling.” Unless our
preaching and our lives do not make the same goal we are simply
beating the air. When Charles Haddon Spurgeon came to die,
somebody asked him, “Mr. Spurgeon, what is your gospel now that
you are dying?” He smiled sweetly and replied in four words,
“Jesus died for me.” That is our adequate gospel. That is the only
gospel that has the power to save sinners.
In a sermon preached before the British Baptist Union, the
great Alexander Maclaren said, “If our aim is clear before us, it
will prescribe our methods; and if the inspiration of our message
is, ‘I determine not to know anything among you save Jesus Christ
and Him crucified,’ then whether men will heart or whether they will
forbear they shall know that there hath been a prophet among
them.”
Several years ago one of my dearest friends, Harold Johnson,
preached a revival for me in Indiana. It was the last revival that
Harold Johnson preached before he was tragically killed in an
automobile accident shortly after graduating from seminary. While
he was with me, I became aware of an intense spirituality and
power in the man’s life as well as his preaching, and one day when
we were out visiting, I said, “Harold, you are a little older than I.”
I said, “Would you give a word of advice to a young preacher who
is just finishing school?” And Harold said, “The only words of ad
vice I have are the words that were given to me by an old preacher.
He said, ‘Stay sweet and preach Jesus.’ ” Oh, bless God. That is
our message. Preach Jesus! He alone can save.
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Biblical Preaching and Social Issues
By Warren C. Hulgren
Introduction:
We merely emphasize the obvious when we refer to the current
deterioration o f moral values and the loss of moral convictions
among our church members. We do not realize, however, that this is
largely a result of our isolating personal evangelism from personal
ethics. Rightly understood, evangelism and social concerns are not
antagonistic, but complementary.
I have been asked to speak on “Biblical Preaching and Social
Ethics.” The subject has been belabored in recent date, but another
word can be helpful. Our failures in the past have been glaring, our
blind spots many, and our understanding of the relationship between
the message we preach to the world in which we live, has too often
been unclear.
1. We must constantly remind ourselves that the W ord of G od
emphasizes redemption for the total man.
Redemption means to recover, to release, to restore. The biblical
message we preach is one of Redemption through the Cross and
selfless service to others in His Name. A man is said to have rushed
up to a Quaker meeting-house and asked the usher if the service was
over. The usher replied, “Our worship is over; our service is about to
begin.”
God never intended the Gospel to be exclusively relegated to the
Cloister, the Chapel, or the Cathedral. We are told to “go out into
the highways and hedges.” A highly dedicated religious leader of the
late 12th Century invited one of his disciples to accompany him into
the market-place, where they would preach. There they helped an
aged man carry a burden, wiped the tears of a crying child, shared
their bread with a beggar, encouraged a disallusioned youth, and
bound up a stranger’s wounds. A s the sun was setting, the young
man asked when they would begin preaching, for the day was far
spent. Francis replied, “My dear brother, we have been preaching all
day long.”
The Word o f God is a two-edged sword . . . it cuts both ways, in
word and in deed. It was Isaiah who spoke the Word of God as he
related his message to the social situation. “Wash yourself and be
come clean; put away the evil of your doings . . . learn to do the
good, seek joy for all, restrain the ruthless, protect the fatherless,
and defend the widow” (Isaiah 1:1-17). Jeremiah, the weeping
prophet, refers in the fifth chapter, to injustices and social inequities.

III. MESSAGE
This is the preacher’s message, the heart of the Gospel. The
simple fact of Christianity is Christ and His redemption on
Calvary’s cross. It is the only Gospel that can save men from
their sins. A social gospel cannot save the world, nor can an
ethical gospel, nor can a ceremonial gospel, nor can a moral
gospel. Nothing but the gospel of Christ’s atoning blood can save
the people and the nations which now seem to be in a grip o f a
planetary nightmare. In spiritual redemption the soul is brought
from sin’s bondage and brought into freedom from the dominion of
sinful habits and from the penal consequences o f sin, and the
purchasing power o f the blood is the blood of Christ.
This message which our forefathers proclaimed with the rattle
of chains, amid the heat of martyrs’ fires, is our message. We
teach it, we preach it, not for subdued discussion in academic
groves, not as epicures in philosophy, not as feeders of inflamed
appetities for petty amusements, not as experts in speculative
cleverness. With clear voice and positive note, we preach Christ’s
cross as the only way of salvation.
James Stuart in HERALDS OF GOD said, “One thing is at
least clear. We have no right in our preaching to waste time on
side issues and irrelevances. In other words, if we are not de
termined that in every sermon Christ is to be preached, it would
be better to resign our commission forthwith and seek some other
vocation.”
Alexander Whyte, describing his Saturday talks with Marcus
Dods, declared, “Wherever we started off in our conversations, we
soon made our way across country somehow to Jesus o f Nazareth,
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In verse 31, he lashes out at the prophets who prophecied falsely,
the priests who ruled selfishly, and the people who were pleased that
it was so. N o one can read the Prophet Amos, who thunders God’s
Word of judgment against the personal and social sins of his day, and
not feel convicted. He also cries out against human exploitation,
immorality, injustices, man’s inhumanity to man, religious indiffer
ence, and the smug religious leaders. One o f the climactic texts of the
Old Testament is God speaking through Micah (6 :8 ), “God has de
clared to you what is good and what He requires . . . do justly, love
mercy, and walk humbly with your God.”
The ministry of Christ also concerned itself with both man’s physi
cal and spiritual well-being. The Book of Acts begins by reminding
us of all “that Jesus began both to DO and teach.” He told us that
all the world should be a better place because we are here as “salt”
and “light.” Nowhere is this more clear than in the stirring sins of
judgment recorded in Matthew 25:31-40. He has a special commen
dation for those who rendered service to the hungry, thirsty, lonely,
cold, sick, imprisoned, and fearful. His punch-line to those who never
realized God’s knowledge of what they felt was non-spiritual is, “in
asmuch as you have done it unto the least . . . you have done it
unto Me.” Jesus still asks, what DO ye more than others? It is the
Physician Luke who records our Lord’s beautiful and powerful story
of the Good Samaritan. Our Lord is explaining our mutual responsi
bility to each other, even those of different races, cultures, climes
and creeds. ‘T hen said Jesus, Go thou and do likewise,” Luke 10:
35-37. The Apostle Paul’s inspired Epistles to the Romans, Gala
tians, Ephesians and Colossians are each divided in half; the first
part is doctrine, and the second half deals with the practical social
application of our faith. James is considered by many the most downto-earth writer of all. He sounds a warning-note and confirms with
irresistible logic that personal religious faith, without practical every
day expression, is a contradiction in terms . . . “faith without works
is dead.” Eliza Doolittle belts out an amusing but valid demand to
Professor Henry Higgins, in “My Fair Lady.” She sings, “I’m sick of
your words. Don’t talk to me of love, show me! Sing me no more
songs, tell me no rhymes and make me no speech, show me!”
2.
We must remind ourselves of great evangelistic voices that have
been raised in behalf of both man’s body and soul.
Our normal human tendency is to defend things as they are and
avoid rocking the boat. The minister, however, must first be a man
of God, who gives God’s whole Word to the whole man. A thirteenvolume work will soon be off Word Press, written by Fant & Pinson,
entitled, “Twenty Centuries of Great Preaching.” A hurried reading
of the manuscript gives rare insight into the concern and constancy
of unquestioned evangelical voices.
Charles G. Finney, in his “R evival Lectures,” indicated that re
vivals are hindered when ministers in churches take the wrong
ground in regard to any question involving human rights . . . that
no act of piety can compensate for our failing to hear and heed the
cry of man’s distress.
Charles Haddon Spurgeon was truly the Prince of Preachers. A
careful study of his sermons reveals how greatly disturbed he was by
social injustice, especially the slavery that was so prevalent in the
United States, during the days o f his London ministry. He predicted
bloodshed and civil war for us. His American sermon publishers
pled with him to tone-down his anti-slavery emphasis, which he re
fused to do. His American publishers then proceeded to delete all
reference to major social issues from subsequent sermons republished
here. Spurgeon was first and foremost a great gospel preacher, the
greatest of his day. His sermons had strong, unmistakable overtones,
and through his Church, he dealt with the problems o f poverty, un
employment, the orphaned, the aged, and exploited. H e maintained
that these concerns were te inevitable expression of sincere Christian
character.
General William Booth, founder of the Salvation Army, great gos
pel preacher and humanitarian, instilled in his lay-preachers and fol
lowers this formula, “Soap, soup, and salvation!”
Dwight L. Moody moved two continents nearer to God with his
gospel preaching. He was severely criticized for his stand on certain
social issues pending before the voters of Chicago. A n ardent de
votee reminded Moody that, as a Christian, his citizenship was not on
earth but in heaven. Moody replied that his citizenship was in
heaven, but that he lived and voted in Cook County and intended to
use whatever influence he had to make it a better place in which to
live, labor and preach. He became well-known for his interest in
homeless children and unfortunate girls. A s far back as 1865, he es
tablished an employment bureau in his Church. He encouraged
“places of innocent amusement that there might no excuse for young
people to get caught in the trap which Satan sets for them all over
the city.”
Leonard G. Broughton, founder of the Tabernacle Baptist Church
in Atlanta, Georgia, was a great Bible teacher and preacher. Dur
ing the days of his ministry, typhoid germs got into the water supply
of a certain section of the city. Four people died as a result. The City
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Commissioners allocated several thousands of dollars to paving a sec
tion of street, but ignored this health hazard and emergency. The
following Sunday, Len Broughton spoke to the social crisis at hand
for fifty minutes, using the Bible to show the need for social sensi
tivity and action in behalf of our fellow-man. H e said that there is
reason to believe that God would expect people to have good clean
water to drink and that He is more anxious for them to drink good
water than to attend prayer meeting. At 10:00 a.m. Monday morn
ing, the city fathers voted the necessary funds and the crisis abated.
Broughton said, “I baptized seventy-five people within the next
three months, and most of them indicated their first interest in Christ
and the Church started when he had helped them to get good water
to drink.
Billy Graham said that at least one-third of his preaching is spent
in encouraging and teaching people to apply the principles o f Chris
tianity to their personal and social activity. In every message, he
said he tries to stress the social implications o f the Gospel and the
Christian’s responsibility.
Southern Baptists, as a denomination, have not been as totally in
different or totally uninvolved as many have been led to believe. As
far back as 1820, before our Convention was formed, the Cherokee
Baptist Church, Halston Association in East Tennessee, raised its
voice against slavery. The “Jonesboro Emancipator” of Tennessee
was being published before Horace Greeley or Henry Ward Beecher
raised their eloquent voices in the North on the issue. A study of
our resolutions indicate that historically we have made bold pro
nouncements on issues that even today would be difficult to pass.
True, we have been slow in implementing many of these, but a good
deal more progress has been made than we realize. The obligation of
biblical preaching and social involvement was foreseen May 8, 1845,
in Article II, of our SBC Constitution, which reads:
“It is the purpose of the Convention to provide a general or
ganization for Baptists in the United States and its territories for
the promotion of Christian missions at home and abroad, and
any other objects such as Christian education, benevolent enter
prises, and social services which it may deem proper and ad
visable for the furtherance o f the kingdom o f God.”
3. We must remind ourselves of today’s social crises, identify them,
and decide what we can and cannot do.
The magnificent prayer by Francis o f Assisi says it beautifully and
practically:
“God grant me the serenity to accept things I cannot change,
courage to change the things I can, and wisdom to know the
difference.”
Some of the problems that touch all our lives can be handled by
governmental agencies. Our society is so complex and the needs are
so great that at this point in history we must look to this level. This
does not eliminate our personal involvement. Christians and church
members not only have an individual voice and vote, but many work
for government agencies, hold political office, are influential mem
bers of parent-teacher groups, political parties and civic groups,
where they can be leaven, light and salt to influence for good our
corner o f the community. One of the most dramatic cases in point
was the recent Alaskan earthquake. In response to the appeal to our
Home Mission Board, hundreds of carpenters, electricians, brick
masons, laborers and other specialists volunteered and went at their
own expense to help rebuild part o f the destruction. In this section
of Alaska, they know a bit more of Christian love and remember
Baptists in a way they never could have remembered us otherwise.
I recently picked up a mimeographed monthly report of our own
Woman’s Missionary Society’s “Mission Action” emhpasis in our
Church. This interest continues to be increasingly productive. In our
own congregation, a recent report showed activity with the eco
nomically disadvantaged, a ministry to Internationals, which involved
English lessons to Latin Americans and Orientals. This also included
social activities, a literacy program in which fifteen adults are being
taught to read by the Laubach method, an interest and participation
in Juvenile Rehabilitation was reported, along with several other
projects. Ours is not an unusual Church. None of these ministries
are publicized, and probably half of our church membership is un
mindful o f our total outreach in local areas of mission and ministry.
4. We must remind ourselves that the key words are balance and
priority.
There is always a danger of extremes. There is the danger that an
exclusive commitment to either the gospel proclamation or social
action can be an unconscious escape mechanism to free us from
individual encounter either with God or our fellow-man. The great
commitment of Moses, and emphasized by Jesus, contained the vital
balance, “Love the Lord thy God with all thy heart . . . love thy
neighbor as thyself.”
Priority and perspective must be kept in full view. The primary
function of the Church, the pulpit and its people is to declare the
Redeeming Love o f God through Jesus Christ. Where this note is
not first and foremost, the long-range influence, integrity and purpose

of our ministry is compromised. Dr. David H. C. Reid, the distin
guished Senior Minister of New York’s prestigious Madison Avenue
Presbyterian Church, said three years ago, “I find something incom
plete, lopsided, sometimes even false about the new activism in the
churches. Renewal of the church does not come from new forms of
social action, however necessary these may be. It begins within. A
church that sets out to do the works of God, spreading into every
area of life, yet neglecting the living center of belief, is doomed not
to renewal but to decay.” What seems to me singularly tragic is that
many of exclusively social-action-oriented religious leaders are more
zealous in changing social involvement than the exclusively gospeloriented person is in “preaching the gospel to save souls.” We do not
believe that the first concern of our churches is to “evangelize the
structures of society,” but we must believe that Christian history,
beginning with the Book of Acts, dramatically and convincingly
demonstrates that preaching and teaching the gospel turned the world
upside down because the world was wrong-side up. There is no real
satisfaction or complete spiritual fulfillment in mere humanism and
philanthropy per se. When we are compelled by the love of Christ,
empowered by the Holy Spirit, and fortified by the Living Word, all
life and labor takes on real meaning and satisfying long-term spiritual
significance!
Conclusion:
Periodically, the Christian must rethink his commitment, re-evalu
ate his priorities, remember his resources, and rededicate himself to
the work of Christ in the world and for the world. We cannot stop
the world and get off. We must be realists as to our own individual
weaknesses, our fallibility, and also that of our fellow-men. We must
be idealistic in trying to see what God would have us be and do. In
all things, however, we must be optimistic, not paralyzed by the
swaying tides of battle, but endeavoring to move forward a step at a
time with the intelligence, strength and love that God intends and
provides.
Some time ago in N ew York City, I complimented an English Sal
vation Army officer on my pleasure in seeing the London Salvation
Army Band march on a Sunday morning down the street on its way
to conduct a service in Hyde Park. He shared with me an interesting,
oft-told story of the band, marching to the heavy beat of the drum,
they passed by a beautiful Church tolling its steeple bell. General
Booth said, “There’s the difference. The bell says, ‘Come! Come!
Come!’ The beating of the drum says, ‘Fetch ’em! Fetch ’em! Fetch
’em!’ ” In all things like our Lord, we must say, “I must be about my
Father’s business to invite men to Him and then to send them forth
into the world of men in His Name.”

Likewise, one of the most powerful testimonies Paul ever uttered
was what he said about his conversion— “I was not disobedient to
the heavenly vision.”
When asked why he felt God had called him to preach, a young
ministerial student pointed to his heart and said, “I feel it in here.”
We also learn that God’s word is confirmed by experience. Many
times we learn this in a time of crisis.
For example, G. Campbell Morgan said he grew up in a home
where his parents knew only one book and that was the Bible.
Morgan said in later years that his father was a man of one book
in a way that he himself would not want to be. According to
Morgan’s testimony he did not doubt the Bible until he went away
from home to school. As he began to study science, philosophy and
other things, he began to have some doubts about things he had
been taught. He got all the books he could find which discussed the
Bible’s relationship to science. He read many critics of the Bible.
The more he read he said the more confused he became. He
decided, therefore, that he would go to a bookstore and buy him
self a new Bible and begin to read the Bible itself with an open
mind. His testimony was that that Bible found him. He never
had serious doubts about the reliability of the Bible after that.
My Father died three years ago. One of the passages in the
Bible with which I had tried to comfort others came to mind during
this experience of grief. One statement seemed to stand out more
than all the others. It was the assurance of God to Paul in a time
of crisis, “My grace is sufficient for thee.”
In so many ways during my experience of grief and other ex
periences since, these words of assurance, “My grace is sufficient
for thee” have been verified. For in so many ways I have found
the grace o f God to be sufficient.
Often difficulties are not removed or lessened, but the knowledge
that God will give us strength is one o f the greatest things we
can know.
Again and again, the question o f Zedekiah, the king of Judah
to Jeremiah, comes to every preacher— really to every person. The
question is, “Is there any word from the Lord?” We learn from
experience that God does have a word for us in every situation.
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By Vander Warner Jr.
There is a false dicotomy in our land today debating whether we
shall evangelize or socialize. It has never been either/or. It has
always been both/and. We do not have the option to evangelize
or not. It is equally true that we do not have open to us the option
as to whether we shall socialize or not. I refuse to spend very
much more time on this matter, except I want to state in the very
beginning, I am not interested in listening to anyone who wants to
talk about what he calls a “social gospel” if this means, as it often
does, that he is done with what I know of Biblical evangelism. On
the other hand, I am equally repulsed by the fellow who takes a
negative attitude toward meeting the needs of the whole man by
saying something the equivalent of “well, I am not interested in
this social business— I am just going to preach to ’em and get ’em
saved.” Gentlemen, I am not going to settle for the social gospel,
the “simple gospel,” or a “fragmented gospel.” I am settling for
nothing short of commiting myself to nothing less than— the “whole
gospel.”
My subject, “Jesus and the Poor,” was assigned me with the
instructions to deal with it “ practically, relevantly, and Biblically.”
If I understand the Holy Scriptures, I do not think you can deal
with this subject Biblically without being practical and relevant.
The message I have for you is in James 2.
I do not consider it my task to set right the lines of operation
of the OEO— the Office of Economic Opportunity. So many ministers
have left churches and taken jobs with the OEO that I heard they
were changing the name to the Office of Ecclesiastical Opportunity.
I refuse to add to all the unkind, disrespectful things that have been

“Learning by Experience”
By Hudson Baggett
One of my earliest memories is of testimonial meetings in the
church when church members related their experiences.
I shall never forget the testimony of one man who began by
saying, “I have been a Christian off and on for forty years.”
Like that man, most of us learn from experience that it is
difficult to maintain a steady commitment to God.
Paul expressed this in Romans 7. He said, “When I would do
good evil is always present.” In despair he said, “O wretched man
that I am, who shall deliver me from this body of death?”
Thus, our testimonies are more confessions and expressions of
struggle than they are statements of accomplishment or achievement.
We also learn by experience that some of the most meaningful
experiences are hard to communicate.
Jesus healed a blind man. The man was asked who healed him
and how he was healed. Unable to explain the details, the blind
man summed up what he knew by saying, “Whereas I was blind,
now I see.” Such an answer may not appeal to the philosopher
nor the theologian, but it is a powerful testimony.
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said about our former president. Lyndon Baines Johnson, but I “heirs of the Kingdom of God.” I asked a negro minister what we
simply want to remind us that Jesus Christ of Nazareth had a should do about poverty. He replied— “we must give them what we
poverty program before LBJ was born.
have without taking what they have.” His dignity and sense of
In James, Chapter 2, Verses 1-12, is the condemnation of their
worth— his personhood must not be destroyed.
attitude and action and a commendation o f a way to make both
Now, this brings me to the center of the center. (Verse 8) If ye
attitude and action right.
fulfill the royal law according to the Scripture, thou shalt LOVE
Verse 1 is a condemnation o f their attitude, “You are not
thy neighbor as thyself . . .”.
practicing the religion of Jesus Christ.” Verses 2 and 3 illustrate
“Fulfill the Scriptures” :— I don’t apologize for being Biblical. We
the fact.
have here the answer— the directions— the principles and the au
Verse 4 is a conclusive re-statement, “showing partiality proceeds
thority for a life style to relate redemptively to the problem of
from evil-thought patterns.” Verse 5 says listen to what God did. poverty. We have been guilty of holding the Bible in our hands,
Verse 6 says here is what you did, “you have despised the poor,” but not in our heads and hearts.
i.e., looked lightly upon.
The Word says, “hide it in your heart that ye may not sin
Verse 8 is a reminder of a basic Christian concept (if you
against God.” In James 1:25, the scriptures say, “But whosoever
fulfill) “the royal (kingly) law according to the scripture, thou
looketh into the perfect law of liberty and continueth in it, he
shalt lo v e . . .”
being not a forgetful hearer but a doer o f the word, this man shall
Verse 9— sin in relation to that royal law is clearly delineated,
be blessed in his deed.” We have “looked in it,” but not “continued
“If you have respect (if you show partiality) of persons you com in it.”
mit sin.”
Some have discarded the scriptures as a viable guide for ministering
Verses 10 and 11— note James categorizes this sin with adultery to the social needs of man, choosing rather a government hand
and murder.
book, a sociology textbook, or the blatant rantings of some bearded,
riot-provoking, ecclesiastic who is unamored of the church and
Verse 12 states the all-inclusive principle for word and deed.
hoping for its soon dissolution. These fellows, with neo-revelation,
There are two inseparable concepts emergent in this passage:
ascribe to themselves a better “hot line” to God than had Moses,
the doctrinally-sound Christian attitude, and the doctrinally-sound
Christian action relating to the poor.
James, or Jesus. They give me neo-revulsion and repulsion and I
feel like I am going to have a convulsion. I am not of that school
They are inseparable, I say, because as attitude is determined by
of ignorance!
doctrine so is action motivated by attitude.
Let us begin, therefore, by getting our doctrine straight as it re
But as I explore what James calls, “fulfilling the scriptures,”
lates to our attitude.
neither can I identify with those Bible-packing, person-rejecting
stoney-hearted hotheads.
James is careful to base his instructions on doctrinal principles
To those o f us who say we believe the great fundamental truths
given by our Lord. It is important that our doctrine be sound.
of the Scriptures; well might we pray as Helmut Thielike in W hat’s
In Trueblood’s, “The Incendiary Fellowship,” he states, “’Tho the
Wrong With the Church, quotes Martin Kahler— “Cause my mind
major greatness of the church in our generation has been ethical
to fear whether my heart means what I say!”
rather than theological, it is important to point out that the ethical
Now again to what James said (verse 8 )—-“If ye fulfill . . . the
drive cannot be maintained or rightly guided if it is divorced from
Scripture thou shalt LOVE . . .” And verse 9 says it is a sin not to
theological presuppositions. Apart from the close adherence to
love. In its poverty program, the government uses “red tape” hope
Christ and repeated reference to his revelation even the effort to
fully to make it fair. But the Christian must also utilize a warm
fight injustice may become bitter and unloving. Only the naive can
heart. This does not preclude appropriate administrative procedures.
suppose that because the protester goes limp he is, therefore, loving.
But it does mean that the ministry of the Christian is an involvement
The strongest reason for racial justice is a doctrine, and the
doctrine is concerned with creation. The further we go the more with persons on a level that transcends a purely impersonal one.
Men and women and little children ought to know before they
we see the profundity of Chesterton’s remark that even democracy
makes no sense apart from the dogma of the divine creation o f man.” enter a House of Worship that “they love you in there.” And
when he gets inside, he should sense it. One thing a body of be
The doctrine as stated in James 2 can be stated as follows: It is
not Christian to categorize men according to possessions. It is not lievers can give like no other group is love.
Jesus Christ of Nazareth had compassion on people. He went to
Christian to show partiality on that basis.
them and they felt good in His presence. If we did like Jesus we
The illustration in James is of a nearsighted usher who seated
the gentleman with the Brooks Brothers suit near the front. The would go after the poor. And we would build greater churches.
Nobody is after them— but everybody is after the rich.
fellow with a suit from the W.M.U. clothes rack was seated under
Jesus wept over their needs.
the balcony. It would look better that way when the television
cameras panned across the congregation.
“O Lord, I have not learnt to cry,
An equally-revealing example would be the Nominating Com
Perhaps I laugh too oft for true conformity
mittee presenting names of church officers. Brother successful busi
To thee and thy rough cross, or try
nessmen would be good to have on the deaconship— “he could
To love thee without sorrowing—
really do something for the church if he wanted to.” D o something—
Talk but touch not, thus they heed not.
we mean, give something. If we continue to put business-minded
What heart, O Lord, moved through the garden?
men in strong places o f leadership without consideration of pro
I too have slept, but wake me, Lord,
found spiritual qualifications we are going to continue to have the
E’en though it be to love with tears.
divisiveness— and the spiritual poverty we are presently experiencing.
Laubach prayed, “Lord, forgive me for ever looking on my
“But,” someone will say, “we’ve got to be businesslike.” The first
man who ever said that was inspired— by the devil! It is simply not
world with dry eyes.”
Christian love does not force us to look up to anyone, nor does
true. We do not have to be businesslike as we have to be Christlike.
it allow us to look down on anyone; rather it impells us to “look
“Secularism and rationality are associated with impersonality in
human relations. With a weakened sense of kinship and with a out” for everyone.
I have taken considerable time on attitude because there can be
utilitarian orientation, it is easy to treat people as means rather
no appropriate action until there is a Christian attitude.
than ends.” (The Sociology of George Simmel)
For directions concerning action, look again at James 2 in verse
The devil would like to free us from our loving relationship to
12, “So speak ye, and so do, as they that shall be judged by the
each other— to mankind. If he can keep us on a businesslike basis,
law of liberty.”
we can treat people without regard to the law of love.
Our “doings” are to be judged by a higher law than societallyBut nothing is more basic from Genesis to Revelation than the
produced guidelines.
question of Cain to God— “am I my brother’s keeper?” The
The determinatives for what we do will not— repeat— will not
answer— in everything Jesus said and did and all the twenty-seven
include such misinformation and over generalizations as:
books of the New Testament thunder an irrevocable— “yes.”
1. There are mostly negroes on welfare
To operate a church by partiality is a basic contradiction of the
2. Helping the poor encourages laziness
gospel of Jesus Christ. There are two things implicit in a con
3. If they don’t work they should not have anything
sideration of poverty.
4. or Let’s “get ’em saved” and everything will be fine.
(1 ) the man of poverty.
I hope you brethren who are on the right and you who are on the
(2 ) the poverty of man.
Is it possible that we have become so “hung up over” the neces left and you in a “muddle”— I mean middle will not leave me. D on’t
sity o f having “things” ourselves that our guilt complexes will not pigeon hole me— at least, not until I am through.
Let us look at verse 12. So speak, and so do as they that shall
allow us to see a man as a “person” unless he has roughly what we
be judged by the law of liberty.
have? Verse 5 talks of other riches— of a “richness in faith” and
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Let us state it flatly— we are to do something. In the helpful
book, The Evangelical Social Consciousness, Wirt recounts the in
cident when Billy Graham, evangelist “par excellence,” was sum
moned before a Senate hearing committee on poverty. Dr. Graham
read this Scripture passage:
“If there be among you a poor man of one of thy brethren
within any of thy gates in thy land which the Lord thy God
giveth thee, thou shalt not harden thine heart, nor shut thine
hand from thy poor brother: But thou shalt open thine hand
wide unto him, and shalt surely lend him sufficient for his need,
in that which he wanteth. . . .
Thou shalt surely give him, and thine heart shall not be grieved
when thou givest unto him: because that for this thing the
Lord thy God shall bless thee in all thy works, and in all that
thou puttest thine hand unto. For the poor shall never cease out of
the land: therefore I command thee, saying, Thou shalt open
thine hand wide unto thy brother, to thy poor, and to thy needy,
in thy land.” Deuteronomy 15:7, 8, 10, 11
And James drives it home in his example in 2:14-17. If a man
comes to your door naked, hungry, and asking for help; and after
seeing his condition and hearing his story you bow your head, close
your eyes, lift your hand and say, “Be filled, be warmed, depart in
peace.” I strongly suggest that if when you open your eyes he is
not full and he is not warm that you might consider doing some
thing else. For James said, if “ye give them not those things which
are needful to the body, what doth it profit?”
The Bible is here saying it is time for the actualization of our
verbalizations.
We are to do something. Paul uses a phrase in Romans 1:15,
“. . . obedient to the faith . . .” We have “contended for the faith.”
And I personally believe in the validity and necessity of the con
tinuance of that contention. On the other hand, I think now is an
appropriate time to be radically “obedient to the faith.”
It is not possible for me to be seriously committed to the Lordship of Christ and live in my relationship to the man in poverty
as if Jesus had never said “. . . give to the poor,” or as if the Bible
does not with one united all-comprehensive voice posit the equality
before God, in Christ of all believers.
Sociological theory will not determine my attitude. It will not
dictate m y actions. I resent the talk o f “the cultural blocks” and
the “social gap”— as reasons enough why the poor will not come
into our buildings. True, they exist. But these phrases are just
different terminology for sin. Christians must be taught to knock
down that block, bridge that gap by “doing” in love.
And while the prevalence of unchristian attitudes between men
of different social status may force me to operate temporarily on the
basis of sociological evidence ( “becoming all things to all men”)
my bent will always be Biblically directed. Sociologically deter
mined evidence is calculated without belief in the existence of God,
and without the acceptance of sin as a mitigating factor in human
behaviour. Therefore, my short-term goal, i.e., temporal, will always
be related to my long-term goal, i.e., eternal, because the spiritual
dimension of man introduces the possibility of a dynamic beyond
human resources.
I want to comment briefly on what is being done governmentally,
then present a couple of practical suggestions to us as Southern Bap
tists.
I talked with a political science professor who stated, “our welfare
programs have been pretty well built on the procedure of giving
them money with the hope that they will go away, but they have
not gone away.”
An anti-poverty program worker among blacks in Richmond told
me: “We cannot accomplish the task we’ve set out to do. We have
worked under the delusion that education is the answer, but we get
them the high school diploma and the job is still not open.”
An institutionalized governmental or ecclesiastical effort cannot
meet this need. Institutionalism necessitates impersonalization (forms,
IBM cards, etc.); impersonalization leads to depersonalization, which
destroys dignity and produces despair.
In short, I believe that we need to individualize and personalize
our involvement. You cannot express love impersonally. The picture
I get in James 2 is a given poor man at the home o f a given
Christian. I do not think that we can satisfy the needs of the poor
with a mission somewhere to which our lovely little purple-haired
ladies drive once or twice a week in their air-conditioned Cadillacs
to spend a day; then, drive back home with a shudder for a
shower. Now, if this is all we can do for awhile; well, let us do
that, but I shall not settle for that. For when we have done that,
what more have we done than the Unitarians?
The Christian is to be salt—i.e., penetrate. I do not believe in the
block-salt approach— that is institutionalism. Block salt does not do
much penetrating. It is just good for cow licking. On the other

hand, granulated salt is good for sprinkling. We ought to be
sprinkling salt; light, mobile, available, useful, penetrating.
The church of the Lord Christ is nearly always ignored when it
“bunches up”— i.e., signs, petitions, or “sits” in churches. But when
one lone child of God relates to his environment— his own social
sphere— the personal touch cannot be ignored.
We have the greatest opportunity to be relevant to human need
on a personal basis than any time since the dawn of human history.
Let us not let it slip by.
So, as we do what we can in a group we must be exhorting our
people to rid themselves o f their sinful partiality thus opening the
door to loving personal interpersonal relationships that lift.
There is plenty of room for innovation in what we do for the
poor if Jesus is our example. On one occasion He told a rich young
man to sell all that he had and give to the poor. Another time, in
what seems almost the opposite of that, He said to some who
criticized the woman for spending money on expensive perfume to
anoint Him with, “let her alone (2 :7 )— this is a good work.” (Mark
14:7) It was at this point that Jesus quoted from the passage in
Deuteronomy from which I read. On still another occasion He
rebuked those who followed Him just for bread. So there is room
to innovate.
It is at this point I want to make two very practical suggestions
to us in our institutional approach. In the first place, it is certain
that the lack o f education is in the poverty syndrome, along with
social contacts, place of residence and culture. It is not wrong to
say some are poor because they are uneducated and uneducated
because they are poor. Thousands o f children in high school have
no little quiet corner in an overcrowded apartment. They do not
have a single book other than paperback trash. They do not have
friends or parents who care whether they flunk or pass. They make
“C’s” not because they are not intelligent, but because they are
genuinely culturally deprived as I have just described— and it is
worse.
Our present educational system among Southern Baptists is so
societally determined that a poor man cannot go any longer.
We have done a good job in the educational field for a couple
of hundred years, but if we are to really relate to educational needs
today, why can we not have a school that accepts only “C” students
from poor homes. N o other group I am familiar with will do this.
Poor students, for the most part, have the mental equipment to be
developed, but only because they are poor can they not do so.
The second thing I want to suggest to the “powers that be” is
this: since it is clear to us that there are some hungry people in our
nation, it is clear to me from the Holy Scriptures that I have a
responsibility to them. In those pockets of hunger in Appalachia,
the central city, and other places let us form a team of men, part
of whom are from the local area and find out who is hungry. Then
do, under God, what we can with the resources we have. And if
the needs are what government statistics show, I believe that with
the real facts at hand and creative channels provided for meeting
those needs that the hundreds of thousands of godly people in our
churches will respond with an avalanche of prayer and money and
time.
I am heartsick at being called irrelevant, and hypocritical and out
dated and so on. I want to be called Christ’s ones again.
I walked a few blocks away from our church on a street where
there are some poor. A little lad
on a tricycle with a pair
of pliers
too large for his tiny hands was
trying to tighten a “nut”
that held
his handle bars in place. How many times I’d had that problem as
a boy! I squatted beside him, asking if I could help. I took the
pliers and began the easy, for me, job. As I worked, I talked. He
did not go to Sunday School. I told him about God and love and
Jesus. Then I asked, “Do you know who Jesus is?” His eyes left
the tightening o f the nut and brightened into mine, and he answered.
“YOU!”
Oh, Heavenly Father, let us go and do and be such as will cause
an untouched and unloved world to say, “I believe Jesus is in you.”
I feel I have the authority on the basis of what I have said thus
far, to say the final thing.
James, in 2:16, says, “if you say something to them but do not
give them those things needful to the body; what doth it profit?”
And because I am irremediably committed to the Scriptures, I be
lieve that.
In addition to that there is another verse in Holy Scripture con
cerning “profit.” A ll the synoptics record it as from the mouth of
Jesus of Nazareth:
“What shall it profit a man, if he shall gain the whole world and
lose his own soul? . . .”
During World War II a group of soldiers spent a few hours in
London on the eve of their being returned to the front. A church
sought to fill those hours with entertainment and companionship.
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At the close of the function, one of the soldiers stood to express
appreciation to the church. For a moment, he spoke in a light vein,
endeavoring to keep up the frantic false gaity of the evening. In
spite of himself he became grave and serious. He said: “We are
returning to the front to face battle. Some of us will die! CAN
ANYONE TELL US HOW TO DIE?
My brethren, in our loving efforts to give the poor a bit more
of the world so they may know how to live better, in Jesus’ Name,
I pray you, let us not forget to tell them how to die.
AMEN.

verted notion that we must “demythologize" our message in order
to be understood or to be “relevant”! Thank God, there appears
to be a new generation of theologians arising on the European
scene who “know not Bultmann.” Actually, as Louis Cassels, religion
columnist of United Press International, has suggested, they know
him quite well— they just don’t think he’s infallible! 2 Some of them
now such as Wolfhart Pannenberg are proclaiming quite forthrightly
that we can know quite a lot about the historical Jesus, and are
even treating the resurrection as a real, historical event! May the
tribe increase!
N o, my plea is by no means for “pulpit demythologizing”, but
rather for a frank recognition o f the yawning chasm between pulpit
and pew and a deeper and more sensitive commitment to our
heavenly mandate to point men to the way to God through Christ.
As we consider Christ as the only way to God, let us analyze
the subject from a three-fold standpoint: (1 ) an examination of
some opposing positions, (2) a verification of the Biblical position,
(3 ) the implications for our day.

For Release After 3:40 p.m., Tuesday, June 10
C harles T. C arter, 33, has been pastor of Whitesburg Baptist
Church, Huntsville, Ala., for the past three years. Previously, he
was pastor of another Alabama church, Hillview Baptist Church in
Birmingham. He is a graduate of Southern Baptist Theological
Seminary, Louisville, and Samford University. He is a native of
Birmingham, Ala.

I. A N E XA M IN A TIO N OF SOME OPPOSING POSITIONS
As paradoxical as it may seem, those in our world who oppose
(and most do!) Christ as the only way to God are, in some senses,
poles apart. There are both the spiritual illiterates as well as the
academic intellectuals.
The spiritual illiterates would include the unbelievable number of
religious “isms.” The religious section of the yellow pages of a
fairly recent Los Angeles telephone directory reveals how wide
spread these are. It lists over 100 religious sects: 22 Mormon wards,
5 Institutes of Religious Science, 2 Scienceology churches, 11
Spiritualist churches, 1 Lotus Temple, 1 Agasha Temple of Wisdom,
1 Center of Illumination, 1 “I A m ” Accredited Sanctuary, and 1
Self-Realization Church of all Religions! 3
The opposition of these and others to the Christology of the
New Testament is seen in the following: (1 ) Mary Baker Glover
Patterson Eddy o f Christian Science says, “Final deliverance from
error is not reached by pinning one’s faith to another's vicarious
effort. To get rid of our sins is to divest sin of any supposed
reality”, (2) Russellism (Jehovah’s Witnesses) says, “One unfor
feited life could redeem one forfeited life and no more. After this
life, man will be granted a second trial as to whether or not he may
have everlasting life”, (3) Mormonism says, “To get rid of our sins
we must work out our own salvation through the teachings and
forms of the Mormon church”, (4 ) Seventh D ay Adventism says,
“The sins o f God’s people will be laid upon Satan. Satan will bear
our sins into oblivion where he will be annihilated with them still
upon him.”
To go a step further, not one of the so-called great world re
ligions believes that Christ is the only way to God. And yet when
the mere statistics are viewed, they are astronomical. According to
the 1965 Britannica Book o f the Year, our world population is ap
proximately y /3 billion. The religious affiliation (if any) of the
peoples of our world is as follows:
456 million Moslems (14% )
395 million Hindus (13% )
142 million Eastern Orthodox (5% )
162 million Buddhists (5% )
352 million Confucianists (11% )
584 million Roman Catholics (18% )
864 million Other Religions (27% )
224 million Protestants (7% )
To bring the spiritual illiteracy even closer home, most of us
pastors would be stricken with awe if we actually knew for a fact
how many members of our own Southern Baptist churches are “sub
conscious universalists”; that is, they do not actually believe that a
person is lost and alienated from God unless he has committed
some terrible overt act of sin. All too many have become what Dr.
Ken Chafin calls “spiritual skin specialists”— prejudging that the in
ternal relationship with God is fine if everything has the appearance
of being all right externally!
Among the academic intellectuals (so-called) one of the greatest
challenges to evangelical Christianity today comes from universalism.
Both historically and currently those who have subscribed to this
idea read like a religious Who’s Who Gallery!
The three earliest church fathers to hold to some type uni
versalism were Clement of Alexandria (c.215), Origen (c .185-254),
and Gregory of Nyssa (c.394). By far the most influential of the
three was Origen and he thereby is generally recognized as the
“father o f ancient universalism.” A t the second Council of Con
stantinople in 553 A.D. the Church condemned Origen’s views. Not
until the Reformation days did universalism break out again, this
time among some of the Anabaptists. In the 19th century, in
Germany, Schleiermacher gave his weight to the universalist posi-

CHRIST, THE ONLY WAY TO GOD
Bv Charles T. Carter
Scripture: John 14:5-6, Acts 4:12
The place was The Citadel University in Charleston, South Caro
lina. The time was early 1950. The occasion was an on-campus
speaking engagement for Evangelist Billy Graham.
Arriving at The Citadel a day early, the famed evangelist en
gaged in several dialogue sessions with some o f the students. Late
in the evening one graduating senior said quite seriously, “Mr.
Graham, you won’t fail to tell us how to know God tomorrow,
will you?” Having assured the student that he would do his best
to be of assistance in this query, Billy Graham made his way to
his hotel room for the night. He later related that as he perused
the prepared manuscript for his address the next day, the student’s
question kept reverberating in his mind— “Mr. Graham, you won’t
fail to tell us how to know God tomorrow, will you?” As the
hours slipped by, Billy Graham became convinced that he had pre
pared his address more to appeal to the academic climate of the
university than to tell the students the way to God. Thereupon, he
discarded the original manuscript and, with the student’s inquiry
burning like a hot iron in his mind, prepared a message magnifying
Christ as the only way to know God.
Two years ago it was my privilege to conduct an evangelistic
crusade in central N ew York State. Among other responsibilities
during the week, one was to address a group of high school seniors
who came one day a week on a voluntary basis to the local church
to take an elective course in religion. In an effort to establish
rapport with them (and I suppose to sound somewhat professorial!),
I asked them to take out one sheet of paper and on it to write four
things: their name, age, church they attended regularly (if any), and
most important, how they felt a person could become a Christian.
Their answers so overwhelmed me, I put them in my permanent
files as a continuing reminder. Remember, these were not illiterates,
but were completing their twelfth year of formal education. Though
their expressions varied slightly, these three typify their answers.
Said one, “Treat your neighbor right and do the best you can.”
Said another, “Live by the Ten Commandments.” The briefest
reply of all was simply two words, “Do good.”
Gentlemen, the truth of the matter is that as prosaic and com
mon place as the assigned subject o f this message may be to some,
not only high school and college seniors but the vast majority of
our world today does not understand or believe that Christ is the
only way to God! No more colossal blight has swept American
pulpits than that of our assuming that most everyone already
knows the way to God. They most assuredly do not! This does not
mean that every sermon must be “evangelistic” in nature; but every
sermon should certainly have fingers pointing the way to God!
Helmut Thielicke, the popular preacher at St. Michaels in H am 
burg, Germany, has justifiably indicated many of us when he sug
gests that a major portion of “the trouble with the church” (the
title of his book) is that preachers have failed to communicate our
faith with the man in the pew.1 Our “pulpit jargon”, “religious un
known tongues” and “special jags” have left many guilt-stricken
people still groping in an effort to find the way to God!
Heaven knows, this is not a plea for us to succumb to the per
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tion. Toward the close of the 19th century English Baptists were
afflicted somewhat by universalism. In fact, it was one of the three
major things disturbing Charles Haddon Spurgeon when he pulled
out of the Baptist Union!
In America, it was lohn Murray (1741-1815), a former Methodist
preacher, who fathered organized universalism. Later Elhanan Win
chester (1751-1797), a former Baptist preacher, and Hosea Ballou
(1771-1852), a Unitarian, added their influence to the universalist
movement.4
In our own times recognized religious leaders in Britain such as
C. H. Dodd, John A. T. Robinson and Leslie Weatherhead have
quite candidly stated their universalist positions. Other scholars such
as Nicholas Berdyaev, Gustaf Aulen, John S. Bonnell and John
Baillie seem to be somewhat “agnostic” on this problem, preferring
rather to leave personal eternal destiny in the realm of an un
fathomable mystery.5 To the contrary Ethelbert Stauffer contends
quite emphatically: “God’s irresistible grace and will is destined to
overcome the most obdurate opposition . . . None is to remain
outside.” 0
Karl Barth, the theological titan of our generation (who died at
the end of last year), never officially positionized himself on this
issue. However, many who have studied his voluminous writings
quite closely are convinced he was a universalist. Some even feel
strongly that he hesitated to write his last volume in systematic
theology because of this very problem. Thus the leading theologue
o f the twentieth century was a universalist, or at least had very
strong universalist tendencies.
Nels F. S. Ferre, primarily in his book Evil and the Christian
Faith, is the leading torch-bearer for universalism among theologians
in the United States. Ferre views God as having no “permanent
problem children”; rather in love He deals with every man until he
comes to acknowledge God as his Father.
In essence, the position taken by all these universalists is the same,
namely, that eventually all men will be saved. The ancient father,
Origen, went so far as to conclude even the Devil would be saved!
Though having several bases for their reasoning, the main pillar of
universalists is the sovereign love of the Creator for His creation.
If, say they, God wills all to be saved (because of His love for all)
and He is able to effect His will, then all must be saved. To them
any other conclusion regarding eternal destiny is inconceivable since
it would defeat either God’s love or God’s power. However, it is
a basic contention of this message that a careful, studied analysis
reveals four glaring errors in universalism: (1) it distorts God’s
love and power, (2) it violates man’s freedom, (3) it contradicts
human experience, (4) it rejects Holy Scripture.
Despite the fact that God wants all men to be saved because of
His unconditional love for all, God’s love is such that it is never
coercive. His love will never force itself upon another, nor will
God extract a loving response from one of His creatures. As Emil
Brunner expressed it, “God the Creator makes us so free that even
His coercion could not force us to love Him.” 7 Too, God’s
omnipotence (or power) is not so much “God can do anything”,
but rather God can do anything commensurate with and compatible
with His own nature. Thereby there are some things God cannot
do! He cannot lie, He cannot break a promise! N ow God voluntarily
imposed a limitation upon Himself in giving man freedom o f choice.
As far as man’s salvation is concerned, by His own decree, God
now must work within the context of human freedom or else this
freedom is violated. This is not to leave the impression that God is
“defeated” when man rejects, for our capacity to respond in faith
or to reject in unbelief are ultimately capacities given us by God.
For man to retain his complete freedom from his Creator he must
retain his ability to say “N o ” to God’s offer of salvation in Christ.
Of course, those of us who have had any experience whatsoever in
personal evangelism immediately recognize that the incontrovertible
testimony of human experience is that some men are not saved to
day simply because they do not want to be saved (at least not on
God’s conditions). The universalist bases his claim on the power of
divine love to draw all men, and yet the greatest demonstration of
love ever witnessed— the cross— is still continuously rejected by most
men!
In addition to distorting both God’s love and power, violating
human freedom and contradicting human experience, universalism
simply flies into the plain teachings of the Scriptures themselves. It
would be pointless to cite endless passages here. Suffice it to say
the same verse— Matthew 25:46— which assures the righteous of
everlasting life consigns the unrighteous to everlasting punishment.
And the same adjective auovioa is used to describe the eternality
o f both!
To counteract the “subconscious universalists” or “spiritual skin
specialists” within our own churches we might do well to expound
to them the basic nature of unbelief (cf. John 3:18). To the average

person it is simply a sin of the mind, i.e., whether or not you will
“make up your mind to become a Christian.” N ot so! It is basically
a sin of the will. Of course, it involves the mind— but more. A c
cording to the Bible (I Timothy 2 :4) it is God’s will for all men to
be saved! Nevertheless, man has a choice. If man chooses to reject,
this in reality is man asserting his will against God’s will and this is
tantamount to personal rebellion against God! This is why unbelief
is so serious— and why Christ is the only way to God.
II. A VERIFICATION OF THE BIBLICAL POSITION
N ow in order to confirm our belief in Christ as the only way to
God, a word of verification is in order. There is both Biblical Proof
and Logical Proof for this dogmatic position.
There is an amazing amount of dogmatism seen throughout the
Scriptures. Fundamental to the entire Bible is a belief in one God.
As this one God judged the world with the flood in Genesis 6 there
was one ark; on this one ark there was one door and absolutely
everything that was saved went in that one door, and what did not
go in that one door was destroyed. In Exodus 12 there was one
way for the death angel to pass over the homes in Egypt and that
was through the blood upon the doorposts. Later there was one
tabernacle; and in that one tabernacle there was one brazen altar
where sacrifice for sins was made. There was one Holy of Holies;
and one entrance into the Holy of Holies; and one high priest who
entered the Holy of Holies once each year on the Day of Atone
ment (Leviticus 16).
In the New Testament there is one Body of Christ (cf. Ephesians).
There is “one Lord, one faith, one baptism” (Ephesians 4 :5 ). Christ
described Himself in John 10:9 as “the door” by which “if any man
enter in, he shall be saved.” This same Christ is referred to as
the “one mediator between God and man.” (I Timothy 2 :5 ). The
writer of Hebrews said, “N ow once in the end of the world hath
he appeared to put away sin by the sacrifice o f himself . . . So Christ
was once offered to bear the sins of many . . .” (Hebrews 9:26, 28).
And again, "By the which will we are sanctified through the offer
ing o f the body of Jesus Christ once for all. . . . But this man,
after he had offered one sacrifice for sins for ever, sat down on
the right hand of God. . . . For by one offering he hath perfected
for ever them that are sanctified” (Hebrews 10:10, 12, 14). Equally
as emphatic, Peter contended before the Sanhedrin in Acts 4:12,
“Neither is there salvation in any other: for there is none other
name under heaven given among men, whereby we must be saved.”
It is precisely this Biblical contention— that Christ is the sole
source of salvation— that is such an offense to many. The challenge
is confronted frequently that in this “age of tolerance” we should
be less dogmatic at this point. Grateful indeed should we be that
we have made some progress in our tolerance and respect for people
of other races and other religions. However, there is such a thing
as “the sin o f tolerance.” For, you see, absolute truth is intolerant!
The recognition of one thing as true excludes the possibility of
recognizing its opposite to be true as well.8
Every area of human knowledge contains some absolute truths.
The recognition of these truths in other areas facilitates our seeing
the logical proof of some absolute truths within the spiritual dimen
sion. For example, the young child in school soon learns there is
an absolute truth of spelling that “c-a-t” spells cat. Regardless of
how often he may spell it “k-a-t”, it is always wrong. The arith
metic student soon learns there is an absolute mathematical truth
(even in new math!) that 2 + 2 = 4. Regardless of how frequently
the answer is given as 5, it is always wrong. The chemistry student
in high school soon learns that H 2 S 0 4 is the absolutely true symbol
for the chemical expression for sulphuric acid. Regardless of how
often he writes it as KCL or NaCL, it is always wrong. The history
student determines that it is an absolute historical truth that Julius
Caesar was murdered on the Ides of March, 44 B.C. Consequently
it is absolutely incorrect to answer on an examination that he died
of a coronary thrombosis on March 16, 45 B.C.
Accepting these absolute truths in these varied areas (as any
intelligent, logical-minded person does), it is incredible that any
would ever even consider being less dogmatic regarding absolute
spiritual truth— particularly when it involves pointing men to the
correct way to God.
So then, both the Bible and logic confirm “the most dogmatic
statement in the Bible”, John 14:6, when Jesus says, “I am the way,
the truth, the life: no man cometh unto the Father but by me.”
HI. THE IM PLICATIONS FOR C U R R EN T CRISES, WORLD
EVAN GELISM A N D CHRISTIAN PREACH IN G
Every great Christian truth has its practical implications and this
one is by no means an exception. It is related to our confrontation
of current crises, our world-wide evangelistic outreach and our own
evaluation of the importance of Christian preaching.
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Since earlier messages on this program have dealt specifically
with several o f our more pressing current crises such as the popula
tion explosion, war, race, poverty, etc., we will not go into detail
here. Suffice it to say, the N ew Testament uses the word “save”
variously to mean “to heal a disease”, “work out a problem”, “rescue
from danger” as well as “save from sin.” Thus “there is none
other name under heaven given among men” (except the name of
Christ) whereby we can heal the sickness o f society, solve our
seething social problems and be rescued from danger! Our world
(and some Christians in it) can save itself a lot of time by
recognizing that there is no need to expect the benefits of Christianity
until it is willing to accept the fundamental demand—that Christ
is the only way. If this dogmatic gospel proclaimed in the first
century was able to deal with the pressing issues then such as race,
poverty and war, it is able to do so today! However, let’s not get
side-tracked and settle merely to make men more comfortable. Let
us first o f all make them Christian! As Paul Harvey has said, men
must learn to accept the narrow gate to Heaven— or else live in the
Hell they create here on earth.
Certainly if twentieth century Christians have “in Christ” not
merely an unusual message, but “the only way to God”— thus a
unique message— this settles once and for all what our attitude ought
to be regarding world evangelism. If Christ is the only hope (and
He is!), then no sacrifice is too demanding, no cost too much and
no task too great! We had better listen more attentively to Baker
James Cauthen’s plea for 5000 Southern Baptist foreign missionaries,
realizing 94% of the people we want to reach for Christ live out
side the United States! We will do well to look more closely at the
open doors of evangelism confronting Southern Baptists in the
northeast quadrant o f our nation (so-called pioneer mission areas),
wherein lies so many o f our educational and financial centers as
well as almost 50% of our population and realize that whatever
religious group wields a potent influence here, quite likely will wield
a potent influence over our entire nation. As the pleas increase for
a more ecumenical spirit among Southern Baptists— even without
organic union— it is imperative that we determine basic attitudes of
others toward evangelism. The evangelical groups believing in
genuine N ew Testament evangelism centered in a personal ex
perience with Christ as “the only way to God” are not legion in
number. If may well be that we need to be on better “speaking
terms” with these, since the chasm with some others as regards
evangelism is ever widening. For example, speaking before 300
leaders of the Methodist Council on Evangelism in Miami Beach,
Florida, Dr. E. Edmund Perry, professor of history and religion
at Northwestern University said: “Seeking to save an individual
soul is not evangelism and it not Christian for today.” Dr. George
T. Peters, director o f evangelism for the United Presbyterian Church
termed such traditional evangelistic methods as house-to-house visita
tions and preaching occasions as “inane in their irrelevancy.” Said
he, “evangelism must be conducted in terms of Christians relating
themselves to pertinent issues such as poverty or the Viet Nam
war.” This is not related in the spirit o f Pharisaical bigotry, but
simply to underscore the fact that with some groups we are poles
apart when it comes to evangelism centered in Christ as the only
way to God! With others we are in much closer agreement and
should keep the channels of communication open.
With this divergence in attitudes toward evangelism and with the
challenge increasing astronomically on the foreign, home and local
front, obviously “business as usual” is not going to be enough!
Therefore, we owe it to ourselves to listen with open minds during
these days in New Orleans to voices of intelligent appeal and voices
with creative ideas as to how we can most effectively get the gospel
message out. If we fail to do this, with all o f our program and
methodology, we can easily come to resemble the church members
described by Peter Marshall who were like deep-sea divers, en
cased in suits designed for many fathoms deep, marching bravely
to pull plugs out of bathtubs! Somehow we Southern Baptists must
span the gap between our “evangelistic know-how” and the crying
need of our world! We don’t have time for denominational “in
fighting” on whether the gospel is social or spiritual. It is both! We
cannot dissipate ourselves trying to decide whether God is interested
in quality or quantity. He most definitely is interested in both and
always has been— and so must we be!
Finally, if Christ is the only way to God, it says something about
the primacy of preaching. Remember, brethren, in spite of our
frailities, the Bible still says, “it pleased God by the foolishness of
preaching to have them that believe” (I Corinthians 1:21). The
message of salvation through Christ’s death on the cross was in
comprehensible in the first century. And so it is today, but faith
fully proclaimed, God always blesses it. In his book on The
Audacity of Preaching Gene Bartlett reminds us afresh that as un
believable as it may seem God still chooses to make His will and

way known to the waiting congregation through the act of preaching!
Therefore, let us not succumb to the octopus-like temptation to
prostitute ourselves merely to be “pastoral directors” or “chief
executives” of a live-wire religious club! We are heralds of God, and
o f Christ as the only way to know Him.
The modem Scottish preacher par excellence, James S. Stewart,
presents a clarion challenge to every preacher when he says:
D o not listen to the foolish talk which suggests that, for the twen
tieth century, the preaching o f the Word is an anachronism, and
that the pulpit, having served its purpose, must now be displaced by
press or radio, discussion group or Brains Trust, and finally
vanish from the scene. A s long as God sets his image on the
soul, and men are restless till they rest in him, so long will the
preacher’s task persist, and his voice be heard through all the
clamor of the world.8
Therefore, gentlemen, with head held high, and burning compas
sion in your heart, and with the confidence that you have a unique
message, go forth and preach Christ— the only way to God!
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“The Second Coming of Christ”
By R. G. Lee
Dr Robert G. Lee, pastor
emeritus, Bellevue Baptist Church, Memphis, Tenn.
Scripture: “But I would not have you to be ignorant, brethren, con
cerning them which are asleep, that ye sorrow not, even as
others which have no hope. For if we believe that Jesus died and
rose again, even so them also which sleep in Jesus will God bring
with him. For this we say unto you by the word of the Lord,
that we which are alive and remain unto the coming of the Lord
shall not prevent them which are asleep. For the Lord himself
shall descend from heaven with a shout, with the voice of the
archangel, and with the trump of God: and the dead in Christ
shall rise first: Then we which are alive and remain shall be
caught up together with them in the clouds, to meet the Lord in
the air: and so shall we ever be with the Lord. Wherefore com
fort one another with these words” (I Thess. 4:13-18).
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Reading the Bible, we find many
I. REALITIES
There is the reality of creation, of man, of woman, of sin and
sorrow, of Satan, of crime, of war, of peace, o f bondage and
liberty, of cradles and coffins, of births and burials, of silence and
noise, of storms and seas, of marriages and mournings, of judges and
judgments, of defeats and victories, of dirges and delights, of hell,
of heaven, of hate, of love, of darkness, of light, o f kings and
beggars, of confessions and compromises, of goodness and evil, of
God, of Government, of life, of death, of Time, of Eternity.
But a great REALITY beyond and above many realities is that
of the SECOND COMING of Jesus—Son of Man without sin, Son
of God with power.
The First Epistle to the Thessalonians, holds the truths God would
first have taught. Man teaches the Second Coming o f the Lord last.
God teaches it first. From some preaching and teaching we hear
today, it seems some churches look upon it as incidental. The church
of the first century considered it fundamental.
This passage— I Thess. 4:13-18— is simple and suggestive. It was
written for consolation and comfort. Yet not many preachers preach
often on this glorious reality.
How is it possible that Christians should not be interested in the
return of their Saviour— the One who died to save them from Hell?
The One who shed His blood for their redemption?
The FIRST promise in the Bible after man fell was about that
glorious COMING AGAIN of the Lord Jesus Christ. God said to
the SERPENT:
“And I will put enmity between thee and the woman, and be
tween thy seed and her seed; it shall bruise thy head, and thou
shalt bruise his heel” (Genesis 3:15).
Only half of this prophecy has been fulfilled. The part which pre
dicted the BRUISING o f THE SEED’S HEEL was fulfilled at
Calvary when Satan bruised the Saviour’s heel. BUT the final
bruising of Satan’s head under the bruised heel o f the Saviour is
still a future event— and awaits His coming again. As the FIRST
promise in the Bible is concerning His coming, so the last promise
in the Bible concerns His coming again.
Listen to it!
“He which testifieth these things saith, Surely I come quickly.
Amen. Even so, come, Lord Jesus” (Revelation 22:20).
And the last prayer in the Bible is for the RETURN OF THE
LORD. Here it is: “Even so, come, Lord Jesus” (Rev. 22:20).
Between these two, the FIRST and the LAST promises in the
Bible, is a mass of prophecy and teaching in type, symbol, and
direct word concerning that great event.
There are twenty-two times as many verses in the Old Testa
ment that speak of the Second Coming as o f the FIRST. In the
New Testament, there are four hundred and twenty-four passages
which refer directly to His coming again. One whole book, the
book of the Revelation, concerns His coming again and events as
sociated with it.
How strange that the truth of the Lord’s RETURN should be so
little known by Christians and disbelieved by so many who profess
the name of Jesus.
How strange that in thousands of churches a preacher stands
Sunday after Sunday with an open Bible before him— one third of
which speaks directly or indirectly concerning the glorious day of
His RETURN— when He shall COME, and the “Kingdoms of this
world shall become the kingdom o f our Lord and o f his Christ”,
and yet will never teach and preach this glorious truth beyond the
mere mention that some day the King is coming back again.
A plain man from a Scottish Presbyterian country church spent a
Sunday in Edinburgh. “How do you like the Edinburgh preachers?”
he was asked when he returned home. Said he, “They all fly on
one wing. They all preach the First Coming of Christ, but they do
not preach His Second Coming.”
The SECOND COMING OF CHRIST is the consummation of
all that occurred at His first coming. The SECOND COMING is
the justification of Calvary. The SECOND COMING is the vindica
tion of His humiliation and death. The SECOND COMING is
the verification of His infallible Word. The SECOND COMING is
the greatest incentive to revival and evangelism.
Bear a bit o f REPETITION. The four hundred years of silence
between Malchi and Matthew did not lessen the power o f God’s
promise. Matthew’s Gospel breaks the four hundred years of
silence between the Old and New Testaments— as the message of
Moses broke the four hundred years of silence in Egypt. From
Malachi to Matthew, silence is supreme. N o visitors, voices or
visions are seen or heard from Heaven. For four hundred years, a
hush had been over the earth. The heavens are dumb and the

earth was dark. N ot an angel visitant, nor a prophetic vision, nor a
priestly presentment had disturbed the stillness.
But before this four hundred years o f silence the Old Testament
proclaimed His Second Advent in glory, power, and majesty over
fifteen hundred times. And in the New Testament there are four
hundred and eighty references or allusions to the Second Coming.
One verse in every twenty-five proclaims this principal truth.
Every book and writer of the New Testament, with the exception
of the book of Galatians and Philemon mention the Second Coming
of Christ. Paul refers to it at least fifty times and to baptism only
fifteen times. The Second Coming o f Christ is the principal procla
mation of Thessalonians and Revelation. It receives more attention
than any other doctrine. In the New Testament you read more
about the Second Coming than you do about faith, about the blood
of Christ, about the doctrine of love, “without which all our do
ings are as nothing worth.”
As to Christ’s SECOND COMING, let us notice the
II. REASON
The reason for Paul’s writing about it? Paul wrote:
“But I would not have you to be ignorant, brethren, concerning
them which are asleep, that ye sorrow not, even as others which
have no hope” (I Thess. 4 :13).
The reason is that light may be shed upon the death and depar
ture of the believers— and that hope may live in the Christian heart.
God does not want us to be “ignorant.” He is the enemy of
ignorance— and the Bible is written that we may have information
about many realities, and about the Second Coming.
Seven times in the New Testament, Paul says: “I would not
have you to be ignorant.” And this is one of the seven times.
God does not want us to look upon Christ’s Second Coming as a
visionary or speculative doctrine. God’s Word is the Rock of Ages
as to truth. Other things are uncertain indeed. But with God
there “is no variableness, neither shadow of turning” (James 1:17).
“One jot or one tittle shall in no wise pass from the law, till all be
fulfilled” (Matthew 5:18).
“I will come again” (John 14:3).
“In such an hour as ye think not, the Son of Man cometh”
(Matthew 24:44).
Christ says He is COMING— coming in GLORY, coming in
HIS glory, coming in GREAT glory.
This COMING-AGAIN Christ is the sinless One. On His brow
flashed the diadem of world creation. His hand swayed the scepter
of universal authority. His majesty filled heaven with glory. His
wrath filled hell with terror.
His goodness filledthe earth with
blessings. From His cold welcome into the world on a pallet of
straw until the time when He was cruelly thrust out on the point
of a spear and until now no one has ever found Him guilty of
breaking one o f God’s laws— in thought, in word, in deed.
His life was a flawless mirror o f stainless purity, reflecting the
wisdom of God. As one said, Jesus is the sun on which all the
telescopes o f time have failed to find a flaw. The incomparable
character of Jesus Christ still shines as earth’s purest diamond, as
He illustrated in His daily life every doctrine of His heavenly
mind. And He is the verity o f God’s truth, the beauty of God’s
holiness, the purity of God’s nature, the reality of God’s love,
the surety of God’s promises, the majesty o f God’s power, the
authority of God’s throne, the pity of God’s heart, the repository
of God’s fullness, the legacy of God’s will, the ocean of God’s full
ness, the cleansing fountain of God’s grace.
This is the One in whose person centered the ultimate purpose of
God— the one who made claims unmistakably divine, true, and
final— who promised to return, saying “I will come again.” And
Christ’s promise to return in person is the promise of promises, the
crown and consummation o f all promises, the great hope of the
church, the coronation of all evangelistic hopes, the consummation of
prophecy. Christ Jesus promised to return, to return in glory, in
His glory, in great glory— authenticating the greatest fact in prophetic
statement. Only the doctrine of the Atonement is more prominent
Bible truth than the return of the Lord Jesus.
Think now— and gratefully— of that great and glorious
III. RETU RN
“The Lord Himself shall descend from heaven.” The eternal Son
o f God, who created all things visible and invisible in earth and in
heaven (Col. 1:16), who established the laws whereby all the
heavenly bodies function with meticulous accuracy, who stooped to
Bethlehem’s manger, to Gethsemane’s bloody sweat and agony, to
Calvary’s unspeakable sufferings and torments of hell, is the One
who is coming Himself.
Nature and grace alike proclaim a returning, glorified Messiah.
Nature calls for Him to rectify her unveiling disorders, to repair

31

her shattered structures, to restore her oppressed energies, to verify
her sublime testimony to the Creator, so long questioned and over
looked. But grace sends forth a mightier call. The whole creation
groans and travails together in pain for the manifestation of the son
of God.
His coming again is the next great event in the life of the Son
of God.
“The Lord Himself shall descend from Heaven.” Christ’s spiritual
presence is not Christ’s Second Coming. To many Christ is a real
spiritual Presence today. But that is distinct from His visible
Second Coming. If His Second Coming is spiritual, then the same
law of interpretation will make the First Coming spiritual. “Every
eye (not mind) shall see Him.”
DEATH is not the Second Coming, for the Book says, “The Lord
Himself.”
“For our conversation is in heaven; from whence also we look
for the Saviour, the Lord Jesus Christ;” (Phil. 3 :20).
“Verily I say unto you, There be some standing here, which shall
not taste of death, till they see the Son of man coming in his
kingdom” (Matt. 16:28).
When a Christian dies, Christ does not descend from heaven with
a shout. N o dead person arises. Nobody is caught up in the clouds.
Nobody meets the Lord in the air. N o such events take place until
Christ returns. No such events occur at death.
REGENERATION is not Christ’s Second Coming. The Book
says “The Lord Himself.” The regeneration of a sinner is as the
wind. “The wind bloweth where it listeth, and thou hearest the
sound thereof, but canst not tell whence it cometh, and whither it
goeth: so is every one that is born of the Spirit” (John 3 :8 ). But
this is the first event in a sinner becoming a Christian. Glorious
it is when a sinner is saved— when drunkards become sober, when
infidels become believers when liars become truthful, when people
born once are born again. But the salvation of a sinner is not the
Second Coming.
GREAT EVENTS in history are not the Second Coming. Not
one event. N ot any event. N ot all events. For the Book says “The
Lord Himself.”
PENTECOST is not the substitute for the Coming of Christ.
Many of the promises regarding the Second Coming were made after
the day of Pentecost, when the H oly Spirit came. And none of the
events of I Thessalonians 4:16-17 occurred on the Day of Pentecost.
On that momentous day, there was no resurrection of the dead, no
believers caught up in the clouds to meet the Lord in the air. The
Lord Himself is coming bodily, visibly, really, actually, corporeally,
gloriously, personally. More startling than the scenes o f Pentecost,
more significant than the indwelling of the Spirit, more momentous
than the fall of Jerusalem, more beautiful than the conversion of a
sinner, more to be desired than our departure to be with the Lord
will be the literal, visible, bodily return of Christ.
GREAT DISTURBANCES in NATURE are not Christ’s Second
Coming. God’s power may be revealed, the hand of God may be
seen, and the voice of God heard in each disturbance. “Earthquakes
may be the tread of His feet, the lightning flashes the light of His
eyes, the thunder the sound of His voice, the clouds the dust of
His traveling chariots.” But this is not what the Bible means by the
coming of Christ to manifest Himself to the world.
GOSPEL CONQUESTS are not Christ’s Second Coming. His
conquests in the world have been glorious. His victories marvellous,
the winning power of the Gospel manifested in many countries and
islands of the seas.
H e is still making conquests. Christians, believing the Gospel—
that Christ died for our sins according to the Scriptures, was dead,
was buried, and rose again— by heroic endurance, by stainless in
nocence, by burning zeal, by inviolate truthfulness, by boundless
love, fought against the indignant world and WON. The world’s
seductive idols and intoxicating joys, the world’s enchanting
mythologies and dissolate religions, all fled before the cross of wood.
Christians endured rack, prison, flame, and sword for the sake of
Christ and His Word.
But Gospel conquests in this wild and wicked world are not what
the Bible means by Christ’s Second Coming again to this world.
The Lord Himself is coming bodily, coming visibly, coming
really, coming actually, coming corporeally, coming gloriously, com
ing personally.
“Which also said, Y e men o f Galilee, why stand ye gazing up
into heaven? this same Jesus, which is taken up from you into
heaven, shall so come in like manner as ye have seen him go
into heaven” (Acts 1:11).
The coming of Christ for His own redeemed will be one of the
most thrilling chapters in all history. Just when this takes place, no
human mind knows.
“But of that day and that hour knoweth no man, no, not the

angels which are in heaven, neither the Son, but the Father”
(Mark 13:32).
N o man knows. And the time will not be announced by a prophet.
We are to be ready at any moment.
“Therefore be ye also ready: for in such an hour as ye think not
the Son of man cometh” (Matthew 24:44).
And now we consider— as to Christ’s Second Coming— the
IV. RETINUE
“With the voice of the archangel and with the trump of God.”
(I Thess. 4 :16).
Kings have always come to coronation hours and into cities and
countryside with acclamations and proclamations. There are always
shoutings and trumpetings when a king draws near.
Lo! Here we have the RETINUE!
“The Lord Jesus shall be revealed from Heaven with His mighty
angels— in flaming fire taking vengeance on them that know not God
and who obey not the Gospel of our Lord Jesus Christ” (II Thess.
1:7-8).
Some kings dethroned or exiled in years gone by have attempted
a comeback. Some have failed to stage a “comeback.”
On leaving Batan, General Douglas McArthur said: “I shall re
turn!” He did.
There is one King who CAN come back.
There is one King who WILL come back.
It is the Christ of David’s royal throne. He will be accompanied
by ten thousands of His saints.
“For the Son of man shall come in the glory of his Father with
his angels; and then he shall reward every man according to
his works” (Matthew 16:27).
“And Enoch also, the seventh from Adam, prophesied of these,
saying, Behold, the Lord cometh with ten thousands of his saints”
(Jude 14).
Christ is coming to earth again with angels attending. What a
return is HIS!
A T Christ’s Second Coming there shall be
V. RESURRECTION
“The dead in Christ shall be raised first.”
There will be a resurrection from the dead. By “the dead in
Christ” is meant all who died saved— whether in Old Testament
times or New Testament times. There will be order and program in
this resurrection. The dead in Christ shall be raised first.
“But every man in his own order: Christ the firstfruits; afterward
they that are Christ’s at his coming” (I Cor. 15:23).
Thus Paul programs the resurrection.
1. “Christ the first fruits.”
2. “They that are Christ’s at His Coming.”
Though we may not know how the dead are raised up, we do know
WHO raises the dead up. The GRAVE cannot hold its prey.
“So when this corruptible shall have put on incorruption, and
this mortal shall have put on immortality, then shall be brought
to pass the saying that is written, Death is swallowed up in
victory. O death, where is thy sting? O, grave where is thy
victory? The sting of death is sin; and the strength of sin is the
law” (I Cor. 15:54-56).
Thus the VICTORY will be accomplished. The souls of “the
dead in Christ” did not pass into some dark and mysterious
purgatory where they dwell for indefinite periods before - entering
heaven. The Scriptures teach that the souls of all believers are at
their death made perfect in holiness— and that they immediately
pass into glory. “Absent from the body, present with the Lord”
(II Cor. 5:8).
The bodies of believers simply went to the grave until this resur
rection. Here, at the call o f Christ, the bodies of believers, of all
Christians, now come forth in the glorified state— and are reunited
with their souls. Then the redeemed soul, dwelling with the redeemed
body, will be made perfectly blessed in God’s presence for all
eternity.
There shall be a RENDEVOUS in the air.
After the dead Christians have been raised, there comes to
living Christians the “blessed hope” which those who look for His
Coming have cherished so fondly.
“Then we which are alive and remain shall be caught up together
with them in the air: and so shall we ever be with the Lord”
(I Thess. 4:17).
Raymond L. Cox, speaking of this TOGETHERNESS with the
Lord, wrote: “Enoch walked in space all the way to God’s heaven.
Millions will walk in space. There is going to be a generation that
will experience exactly what happened to Enoch. One whole genera
tion of believers will be translated and not experience death. Nor
will the dead in Christ miss their walk in space, for there is going
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millenarianism was the doctrine of the Christians in the first and
second century.” They believed that the Son o f God, once crucified,
would return in splendid pomp and power, and establish the king
dom of His righteousness and glory in the earth.”
English Baptists— A.D. 1660— presenting a confession of their
faith to Charles II, declared: “We believe that there will be an order
in the Resurrection, that Jesus will come again in power and great
glory and reign on the throne o f His Father, David, on Mount Zion,
in Jerusalem— and be the supreme King of the whole earth.”
Dr. John Gill: “Christ will have a special, glorious, secular and
visible kingdom in which He will reign personally on the earth.
This kingdom will be bounded by two resurrections— first, by the
resurrection of the just at which it will begin, and, second, by the
resurrection of the wicked, at which it will end.”
Toplady, author of “Rock o f Ages,” said: “I believe the doctrine
of the millennium and that this will be two distinct resurrections of
the dead— first, of the just, second of the unjust, which last resur
rection will not commence until one thousand years after the resur
rection of the elect. In this glorious interval of one thousand years
Christ will reign in person over the kingdom of the just.”
Thousands of unquestioned scholarship and consecration have be
lieved in Christ’s personal reign on earth for one thousand years.
Christ’s one thousand-year-reign will be a time when nations learn
war no more.
“And he shall judge among the nations, and shall rebuke many
people: and they shall beat their swords into plowshares, and
their spears into pruninghooks: nation shall not lift up sword
against nation, neither shall they learn war any more” (Isaiah
2 :4 ).
The reign will be an administration o f righteousness.
“Behold, a king shall reign in righteousness, and princes shall
rule in judgment” (Isaiah 32:1).
It will be a time when the whole o f creation shall be delivered
from the bondage of corruption (Romans 8:21-22)— a time when
the sons o f God shall be manifested with the Son of God (Romans
8:19, 2 3 )— a time when the knowledge of the Lord shall cover the
earth, as the waters cover the sea (Hab. 2:14, Hebrews 8:11).
This is no incident nor accident, but the purpose of God. This
kingdom, ordained from the beginning, is no post-creation after
thought of God but a pre-creation thought in His mind from all
eternity. Ordained from the beginning, this reign of Jesus on this
earth is the green, flower-scented oasis in the desert of Time.
During this one-thousand-year reign, the Devil shall be chained
and sealed in a pit to deceive the nations no more until the
thousand years are passed.
The kingdoms o f the earth, now glaring at each other across
chasms of suspicion and ill will, shall learn war no more— shall be
held together by Jesus Christ, who shall reign in all the affairs of the
earth— and we shall have a new earth. This is the Word of God
who says “I make all things new.” Jesus shall come and set His
face against the powers of darkness to reign over the united kingdoms
of earth. This kingly administration of Jesus will be personal, and
not just spiritual.
When Jesus comes, the pattern prayer of the saints, “Thy kingdom
come, thy will be done on earth as it is in heaven,” will be heard.
Jesus, the rejected, will seize the reigns o f government and rule in
beneficient power and victory.
When shall men “beat their swords into pruning hooks— and
nation shall not lift up sword against nation, neither learn war any
more” (Isa. 2 :4)?
When shall the curse be removed from the vegetable kingdom—
the first course pronounced in the garden o f Eden (Gen. 3:17-18)?
When will animal nature be changed?— and poisonous insects and
beasts be no longer a terror?
When will the little child play without hurt with poisonous
serpents? When will the lamb lie down with the lion and not be
eaten?
When will poverty be abolished? When will sickness be done
away with— and the long life enjoyed by the ante diluvians be
restored?
When will unity of language which was interrupted at Babel be
restored and the curse of the confusion of tongues be removed?
It will be the time when the Lord Jesus in person “shall judge
among many nations and shall rebuke many people” (Isaiah 2:2-4).
When Jesus will establish His throne in Jerusalem as the capital of
the world, and will rule the earth with the redeemed as His as
sistants.
“He shall be great, and shall be called the Son of the Highest:
and the Lord God shall give unto him the throne of his father
David: (Luke 1:32).
Jesus has never sat upon the throne of David. But H e will. And
He will be not only King of the Jews, but King o f kings. He who

to be a RESURRECTION. One day, God will commence a count
down in heaven— a countdown which has no complications, hesita
tions, or delays to interrupt. There will be no mechanical bugs to
postpone this liftoff. Weather conditions will not interfere, for God
can move multitudes through space safely, even in the midst of
hurricanes.
“Ten, nine, eight, seven, six, five, four, three, two, one, zero—
and away we go, caught up to meet the Lord in the air. Millions
will walk in space, and arrival in heaven will not signal the end of
man’s walk with God, for throughout eternity we shall walk in
unending fellowship.”
“For the Lamb which is in the midst of the throne shall feed
them, and shall lead them unto living fountains of waters: and
God shall wipe away all tears from their eyes” (Revelation 7 :17).
When we are caught up to “meet the Lord in the air,” there will
be a great transformation. We shall not go away as we are— with
all our diseases and deformities. A tremendous change will take
place— and our bodies, even as the bodies of the raised dead in
Christ, will be glorified.
“Who shall change our vile body, that it may be fashioned like
unto his glorious body, according to the working whereby he is
able even to subdue all things unto himself” (Phil. 3:21).
“Beloved, now are we the sons of God, and it doth not yet ap
pear what we shall be: but we know that, when he shall appear,
we shall be like him; for we shall see him as he is” (I John 3 :2 ).
We come now to think of and speak of the
VI. RAPTURE.
The living Christians and all dead Christians will be caught up
together. This is a rapture. Caught up and taken away.
Philip was caught away— as Acts 8: tells us. After preaching
Jesus and salvation through Jesus and then baptism to the Eunuch
of Ethiopia— and baptizing the man (Acts 8:38). We read these
words:
“And when they were come up out of the water, the Spirit of
the Lord caught away Philip, that the eunuch saw him no more:
and he went on his way rejoicing” (Acts 8:39).
So will Christians enjoy a rapture— and be removed from the
coming judgment period— in which they have no place or part.
From all over the earth, the redeemed o f God will hear His
voice. From cemeteries, from ocean beds, from mountain caves,
from the promiscuous ditches and fields o f war, the bodies of the
dead in Christ will rise and ascend. We believers who remain will
be caught up with them in our transformed bodies— and from that
supernatural hour on into endless ages we will be with our blessed
Lord and Saviour.
What a wonderful REUNION!
We shall be caught up “together.” “T-O-G-E-T-H-E-R”!
If we are not to be reunited to those whom we have loved and
lost, then for what purpose is this Scripture? When would there be
any comfort or consolation? One purpose o f Paul’s written words
was that they sorrow not as those who have no hope. “So shall we
be forever with the Lord.”
The resurrection will not destroy identity. It did not in the case
of Jesus, our Lord. They knew Him. They recognized Him. So
shall we know our redeemed loved ones and friends who have gone
on before. We shall see as we are seen. Wonderful the reunion.
Wonderful the recognition. This is the glorious hope of the resur
rection at the return of the Lord.
We must think now of the
VII. REIGN.
This is the millennial reign of Jesus— the reign on earth for one
thousand years.
We read:
“Blessed and holy is he that hath part in the first resurrection: on
such the second death hath no power, but they shall be priests
of God and of Christ, and shall reign with him a thousand years”
(Revelation 20:6).
The reign of Christ on earth for one thousand years is the es
tablishment of the kingdom o f heaven upon earth— when the king
doms of this world are become the kingdoms o f our Lord and of
his Christ, when all nations shall dwell under the blessings of God.
Mosheim, Vol. I, page 185, of his “Ecclesiastical History,” says:
“That the Saviour is to reign one thousand years among men be
fore the end of the world, had been believed by many in the pre
ceding century (that is, the second), without offense to any.”
Haldeman wrote: “The ancient and popular doctrine of the
millennium was intimately connected with the Second Coming of
Christ.” “The one thousand-year reign o f Christ was the reigning
sentiment of the orthodox believers.”
Sheldon, “Church History”, Vol. I, page 145, testifies: “Pre-
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came the first time as Victim will come the second time as Victor—
and for one thousand years, He will place everything good in the
world and keep everything bad out of it.
John Kelman of Edinburgh, tells of having been in America some
years ago and of having an interesting discussion with a leading
American layman about this great country and its possibilities, Kel
man asked the American what, as he saw it, was America’s greatest
need. Promptly came this reply: “America’s greatest need is a
king— an absolute monarch.”
“What?” exclaimed the Scotchman, “A king in this great
democracy? What do you mean?”
“Yes,” came the quiet reply, “and we know the man. His name
is Jesus.”
N ot until the king comes, in personal, visible presence to estab
lish His kingdom on earth, bringing all lands and all men under his
personal reign, will America’s problems be solved, or the problems
of any nation on earth. Christ’s coming is the world’s greatest need
today. And God does not let the world’s greatest need to unmet.
Christ is coming again. This is not a vain hope. This is our
blessed HOPE; for the King is coming— coming before the
thousand-year reign on earth.
Said Lt. Gen. William K. Harrison, “The only hope for a peaceful
world is the Coming of the Lord Jesus Christ.”
Think now— as strange as it seems— of some
VIII. RIDICULE.
Despite the scholarly teaching and Biblical preaching of many
great men setting forth the PRE-Millennial belief, pre-millenists have
been the victims of some ridicule.
Those who have the POST MILLENNIAL view deny that Jesus
will reign one thousand years on earth— really and personally. Post
Millennialists believe that through the preaching o f the Gospel, mis
sionary work, education, the world will be won to Christ— and will
experience a wonderful period of peace and prosperity, after which
the Lord Jesus will come personally for the final judgment— when
both good and bad will be raised and the end of the world will be
here. But look at the spiritual condition of the world today. There
has been preaching and education for two thousand years— and ninetenths of the world is non-Christian yet. There isn’t a single village
in all the world that has yet been completely converted. How many
more thousands of years at this rate is it going to take us to convert
all the world or even a goodly part of it? Luther said: “Some say
that before the last day the world shall become Christian but it is a
falsehood forged by Satan that he might darken sound doctrine.”
N ow there is ANTI or A-MILLENNIALISM. This is the belief
that the Old Testament prophecies concerning the establishment of a
literal kingdom by the God o f Heaven (Daniel 2:44 and 7:18, etc.)
are nothing but myths or fables. Anti- A-millennialism is the belief
that there will be no literal earthly kingdom o f Christ, but that He
will come personally to hold the last judgment and to inaugurate the
eternal state. And A-millennialists often have disparaging ridicule
for Pre-millennialists.
Many men and women of integrity and devotion to the cause of
Christ, who have won souls through the years, who have rendered
faithful service for God, have been labelled queer, heretical, and
unscholarly because they hold and declare the pre-millennial view of
Christ’s SECOND COMING. And this labelling has sometimes
bordered on derision.
As refutation of all such disparaging statements, I give you here

with the names of some PRE-MILLENNIALIST scholars, preachers,
soul winners, and missionaries:
John A. Broadus, E. Y. Mullins, E. C. Dargan, J. B. Gambrell,
These honored Baptist scholars gave strong pre-millennial testimony.
Here are names o f some prominent Christians who were and are
pre-millennialists: Martin Luther, John Wycliff, Philip Malanchthom,
Savonarola, Nicholas Ridley, Hugh Latimer, William Tyndale, John
A. Broadus, E. Y. Mullins, H. C. Mabie, J. M. Stifler, H. G.
Weston, A. C. Dixon, R. A . Torry, W. B. Riley, Robert R. Speer,
Len G. Broughton, J. Wilbur Chapman, J. C. Massee, M. E. Dodd,
J. B. Moody, J. N . Hall, W. Marshall Craig, Alexander McLaren,
Mark A. Matthew, W. H. Griffith-Thomas, Herman Olshausen,
Canon Faussett, James H. Brooks, A. N . Hall, Harold L. Fickett,
W. E. Blackstone, Albert Barnes, Dean Alford, Robert Murray McCheyne, T. L. Holcomb, John MacNeil, H. B. Hinson, S. D. Gordon,
E. C. Dargon, L. W. Munhall, Increase Mather, Charles Hodge,
Archbishop Usher, Matthew Henry, C. H. Spurgeon, T. DeWitt
Talmadge, D. L. Moody, Billy Sunday, Gypsy Smith, C. I. Scofield,
Adoniram Judson, William Carey, A. I. Pearson, B. F. Neyer, G.
Campbell Morgan, J. Hudson Taylor, Richard Baxter, George Miller,
P. S. Henson, George C. Larimer, Major W. E. Penn, J. B. Gambrell,
Jeff D. Ray, James M. Gray, Polycarp, Papias, Ignatius, Clement,
Irenaeus, Justin Martyr, Tertullian, Robert Hall, John Calvin, Peter
Lange, Paul De Codet, John F. Patou, Lorenza Dow, Cotton Mather,
J. R. Graves, Mordecai Ham, William S. Dixon, George McCall,
J. B. Leavell, Lincoln McConnell, I. M. Haldeman, Bob Jones, A. C.
Gaebelein, J. B. Lawrence, John McNeil, George W. Shaeffer, D. W.
Whittle, Charles T. Alexander, Archbishop French, John Wesley,
Charles Wesley, John Bunyan, John Milton, George Whitefield, John
Knox, Augustus Toplady, A. J. Gordon, A. B. Simpson, W. C.
Biederwolf, H. A. Ironside, A. J. Frost, Frederick Robertson, John
Robertson, E. Schuyler English, Mel Trotter, Ernest I. Reveal, T. T.
Martin, W. H. Houghton, W. E. Dunham, Jack Shuler, Bob Shuler,
Leon Tucker, Robert Moyer, J. D. Grey, Leo Eddleman, W. A.
Criswell, Billy Graham, Palmer Muntz, E. J. Daniels, L. L. Morriss, Angel Martinez, John E. Huss, Eddie Martin, Herschel Ford.
Pre-millennialists of the past and present including many millions
of sincere and conscientious Bible students and Christian workers.
Yes, in that day, when He cometh, which is the King’s coronation
day, “every knee shall bow to the name which is above name, and
He whom God has lifted to the world’s throne, shall in turn, lift
the world to a place beside Himself.”
Therefore, let us pray with Richard Baxter: “Hasten, O Master,
the time of Thy return. Delay not— lest the living give up their
hopes. Delay not— lest the earth grow like hell. Delay not— lest our
hearts faint. Delay not— lest wickedness triumph.”
Hasten the day when the graves which received but rottenness
and retain but dust and dones shall yield up the bodies of Christians—
to be fashioned like unto Christ’s own glorious body.
Hasten the day when the glories o f the millennial magnificent
reign of the Master shall not be just a blessed HOPE, but a blessed
REALITY.
A simple question— and I close.
“What M ANNER o f person ought ye to be in all holy conversa
tion and godliness— looking for and hasting unto the coming of the
day of God?”
The answer is II Peter 3:14:
“Wherefore, beloved, seeing that ye look for such things, be
diligent that ye may be found of him in peace, without spot, and
blameless.”
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