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When Paul addressed the philosophers on Mars Hill he stood among the 
relics of the glory of an age that was gone. And he was not insensitive to his 
surroundings. Said he, "Men of Athens, in all things I perceive that ye are very 
religious. For as I passed through and observed the objects of your worship, I 
found also an altar on which had been written, To An Unknown God. The one 
whom therefore ye worship unknowingly, this one I make known to you" (Acts 
17:22-23, author's translation). 

These words were the obituary of an age in whose throat already was heard 
the rattle of death. But they were also the announcement of the birth of a new 
age, the age of Christ. And Paul belonged to its first generation. It is not sur
prising, therefore, that the apostle related the world and all things therein to the 
one true God and His Christ, crucified, risen, and alive forevermore. The theme of 
Paul's message on Mars Hill was the philosophy of history. 

We, too, stand at a strategic moment in history. About us also is the debris 
of an age that has died. A new age has been born, the Atomic Age, the Space 
Age—and we are its first generation. What shall we say to this Age? It is well, 
therefore, that in these moments we shall gear our thoughts to the theme "God 
and History." For ours is the God who transcends and spans all history, and is 
working in and through it to accomplish His spiritual ends. 

What do we mean by history? Webster defines it prosaically as "a full account 
of the past. . . ." But in much more exciting fashion the historian, Arnold J. 
Toynbee, defines history as "God's creative activity on the move." 1 Relating to 
his call of God to be a historian, he says that it is to "feel after Him and find 
Him." x 

These two definitions suggest the need for an analysis of history. On the one 
hand, for want of a better term, we may speak of secular history. And on the 
other hand we may refer to Holy History. The Germans call it Heilsgeschichte. 
Mr. Toynbee seems to recognize such a distinction. As we cannot comprehend 
Holy History apart from secular history, even so we do not gain a true perspec
tive of secular history without a full recognition of the meaning and place of 
Holy History. 

That we may discern fully what we mean by Holy History, let us note five 
of its basic elements, all of which are found in Paul's sermon on Mars Hill. 

First, Holy History is History within history. Doctor Bernard R a m m describes 
such History as having God as "historical Actor and Agent."2 

Thus Paul begins his philosophy of history with the words "The God." Not 
any one or all of the thirty-thousand gods of the Athenians. But "The God, the 
One making the Cosmos and each item severally in it" (Acts 17:24, author's 
translation). He is Lord of heaven and earth. He does not dwell in handmade 
temples. Nor is He subject to the gratuity of those who worship Him. Instead, He 
gives to all life, and breath, and all things. 

The universe, therefore, is not the result of impersonal, material forces. It 
was created by the one true God, who made the universe according to His will 
and power, who guides it in its operation, and who is concerned with the wel
fare of all of His creatures, even man. This is History within history. 

This Holy History is recorded in the Holy Scriptures which have stood the 
test of authenticity. In each instance where archaeology has thrown light upon 
questions of accuracy in its relation to secular history, Holy History has been 
vindicated, even where it differed from the records of ancient chroniclers Of 
course, not every act of God in History within history may be subjected to the 
exact techniques of the historiographer. But experience and faith, which enter 
where reason cannot tread, prove them to be truth indeed. 

1A Study of History, Oxford University Press, New York, 1957, Volume II., p. 350. 
a All quotes from Ramm, "Biblical Faith and History," Christianity Today, March 1, 1953 
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Second, Holy History is purposeful history. Paul continues. "God ... hath made 
[out] of one ["blood" not in best manuscripts] all nations of men . . . and hath 
determined the times before appointed, and the bounds of their habitation; that 
they should seek the Lord. . . ." (Acts 17:26-27). 

The apostle thus declares the God of natural history to be the God of human 
history. God who created the universe created man also. And out of the one man 
whom God created have come all the nations of the earth. Their "times" and 
"bounds" have been fixed by God. No nation ever emerged from the womb of time 
or walked through the "Doors of Death" (Toynbee) as a surprise to God. 

For God has a purpose in history and for all nations. "That they should seek 
the Lord. . . ." No nation in history ever arose, reached the zenith of its power, 
and survived, which failed to fit itself into this purpose of God. This does not mean 
that God is responsible for each act of every nation. But it does mean that within 
the context of secular history runs God's Holy History, wherein God is working 
out His purpose of benevolence and salvation. 

For instance, the secular historian may stand amid the ruins of ancient Ur 
of the Chaldees and view the remains of its palaces, library, shops, and docks. 
But he does not discern that which makes the city immortal until he hears God 
speaking to one of its citizens. "Get thee out of thy country . . . unto a land that 
I will shew thee: and I will make of thee a great nation, and I will bless thee, and 
make thy name great; and thou shalt be a blessing. . . ." (Gen. 12:1-2). For that 
is Holy History wherein Abraham "looked for a city . . . whose builder and 
maker is God" (Heb. 11:10). Thus began a trail in history which led through 
Israel, to Christ and His Church, through which would be made known "the 
manifold wisdom of God, according to the eternal purpose which he purposed 
through Christ Jesus our Lord" (Eph. 3:10-11). 

Third, Holy History is redemptive history. Once again we hear the apostle 
Paul. "That they should seek the Lord . . . though he be not far from every one 
of us" (Acts 17:27). 

When Jesus was born the sacred historian called Him "Emmanuel, which being 
interpreted is, God with us" (Matt. 1:23). Thus Jesus Christ is the center of 
history. And the secular historiographer gives silent witness to this fact as he 
dates his documents B.C. and A.D. Doctor Bernard Ramm reminds us that "one 
of the great contributions of Luke as historiographer is that he not only shows 
history coming to its climax in Christ (in his Gospel) but also shows how his
tory flows from Christ in his history of the acts of the Risen Lord (in the Book 
of Acts)." 

Now the facts of the life of Jesus are recorded in the Gospels. And again we 
agree with Doctor Ramm when he says, "All aspects of the life of Christ which 
intersect life in ancient Palestine are open to the scrutiny of scientific historiog
raphy. All aspects of the life of Christ which are the product of the Act and 
Agency of God are known only through divine interpretation." 

Thus the scientific historian may deal with the conquests of Alexander the 
Great, in the wake of which he established the Greek culture and language. But 
only the student of Holy History sees the act of God whereby He established a 
culture and language through which the Gospel might be communicated to a lost 
world. Again, the scientific historiographer may trace the march of Roman 
Legions subduing nations, establishing law and order, building roads and marking 
sea lanes. But only the inquirer into Holy History sees God at work creating an 
environment and means whereby the evangels of grace could reach men with the 
glad news of salvation. Further, the scientific historian may examine the fact 
that Christ was crucified under Pontius Pilate, but only the writer of Holy His
tory could say that "God was in Christ, reconciling the world unto himself. . . ." 
(II Cor. 5:19). 

This is not to say that the one is history and the other is not. Both are facts 
of history, each stated in its own way and yielding to its own criterion of truth. 
W e are no more justified in mythologizing or demythologizing the acts of God in 
Christ than we are in applying the same methods to the rise and fall of the 
Roman Empire or the Battle of Gettysburg. For within the secular history of 
men and nations there transpires the Holy History of God's redemptive will and 
purpose. 

The fifth chapter of Revelation has been subjected to many interpretations. 
It tells of a book sealed with seven seals which no man could open. But John was 
told that "the Lion of the tribe of Juda . . . hath prevailed, to open the book. . . ." And the heavenly hosts sang, "Thou art worthy to take the book, and to open the 
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seals thereof: for thou wast slain, and hast redeemed us to God by thy blood out 
of every kindred, and tongue, and people, and nation. . . ." 

May we not say that this "book" is the book of history? To unseal it is to 
reveal its meaning. Is not this, then, Holy History telling us in apocalyptic 
language that the true meaning of history is to be found only in the redemptive 
act of God in Jesus Christ? 

Fourth, Holy History is missionary history. Returning to Paul we hear, "And 
the times of this ignorance God winked at; but now commandeth all men every 
where to repent" (Acts 17:30). 

Tiberius Caesar ruled the Roman Empire from A.D. 14-37. This is secular 
history. In the midst of his reign a lone Galilean said to a small band of follow
ers, "All power is given unto me in heaven and earth. Go ye therefore, and teach 
all nations" (cf. Matt. 28:18-20). That is Holy History. 

Actually this was but a new phase of God's age-abiding purpose. Israel was 
a priest-nation to bring the nations to God. Subsequent to her failure God In 
Christ elected a people "which in time past were not a people, but are now the 
people of God" (I Pet. 2:10). Now He sends them forth, a new people with a new 
message and power. The nations may write their history in their own blood, but 
God was writing Holy History in "the blood of Jesus Christ His Son [which] 
cleanseth from all sin" (I John 1:7). 

Scientific historiographers may pay scant notice to those who "like a mighty 
army" move from generation to generation. But Holy History acclaims them as 
dealing with eternal issues of life and death for both men and nations. 

For instance, history with emblazoned headlines recorded the bloody deeds 
of the French Revolution in 1789. But it scarcely noted a little band of Baptists 
in Kettering, England, which soon would send forth William Carey to India, 
thus launching the modern missionary movement. In 1812 history watched with 
keen eyes as the warships of England and the United States prowled the seas 
endeavoring to sink one another. But lost in the clouds of war were two small 
ships carrying the Adoniram Judsons and Luther Rice to India. Yet these two 
ships were launching America's modern missionary enterprise. Nor did history 
take note of the lone horseman riding over the muddy roads of America, and 
speaking here and there to a small congregation of Baptists. Yet Luther Rice was 
the herald of God calling the Baptists of America to a world missions enterprise. 
Scientific historians may pass by these "of whom the world was not worthy" 
(Heb. 11:38), but Holy History acclaims them as "having obtained a good report 
through faith" (Heb. 11:39). 

Fifth, Holy History is eschatological history. Paul concludes his sermon: 
"Because he hath appointed a day, in the which he will judge the world in righte
ousness by that man whom ... he hath raised from the dead" (Acts 17:31). 

Some mocked then as they do now. But some believed, and were numbered 
with those who pray, "Even so, come, Lord Jesus" (Rev. 22:20). Scientific history 
may mock or ignore, but those who believe know "that God is sovereign and that? 
in his time Holy History shall bring to a conclusion world history" (Ramm). 

In the meantime, "this gospel of the kingdom shall be preached in all the 
world for a witness unto all nations; and then shall the end come" (Matt. 24:14). 

Still as of this moment history rolls on. And we are a part of it. According to 
Webster history is the past. But according to Toynbee history is also now. For it 
is "God's creative activity on the move." Man blunders on as he makes secular 
history. But God is at work also making Holy History, the History within history. 
And while God is both Actor and Agent, His people are in the cast also. 

Now as scientific historiographers look at our present world what do they see? 
First, we are living in a new age. When on August 6, 1945, the United States 
exploded the first atomic bomb over a populated area, twentieth-century man 
stumbled into the Atomic Age. A city may not be built in a day, but one was 
destroyed in a few seconds from one horrendous blast. Thirteen pounds of fission
able matter produced a ball of fire eighteen hundred feet in diameter and 100,000 
degrees Fahrenheit at the center. Twenty-eight doctors were left to care for a city 
of a quarter of a million people, one half of which were casualties. The number 
of dead ultimately reached approximately the 100,000 mark. 

In 1959 in Hiroshima we saw a map showing the relative areas of destruction 
from total to partial, wreaked by this bomb. The area had a radius of six miles.' 
Superimposed over this map was another depicting the same destruction which would be wrought by a present-day bomb. The area had a radius of one hundred and thirty-two miles! 
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And the bombs stockpiled on both sides of the Iron Curtain make the first 
atom bomb seem like a firecracker. If the explosive power carried on one giant 
bomber today were duplicated in terms of World War II explosives, loaded 
in boxcars carrying 100,000 pounds each, the cars would make a freight train 
seven thousand miles long! W e are told that this is unclassified information. 
If so, then please do not tell us about that which is classified! Truly, man has 
stumbled into the Atomic Age. 

Second, the free world is face to face with a foe unlike any ever known before 
—Communism. Communism is materialistic and revolutionary in nature with no 
recognition of God. Thus man is nothing more than an animal whose fate under 
Communism is an enslavement unlike any ever known before in history. Com
munists claim that history is on their side and that they are destined to conquer 
the world. 

And what is their progress toward this goal? Recently Khrushchev and Mao 
Tse-tung said that they would conquer the world by 1973. Doctor Wayne Dehoney 
in his book Challenges To The Cross 8 lists the following figures. 

"Lenin established Bolshevism with 17 supporters in 1903. 
"He conquered Russia with 40,000 in 1917. 
"By 1937, there were 170 million Communists, or 8 per cent of the world 

population. 
"From this isolated revolution in an obscure backward country, world com

munism has spread and now engulfs one billion people, or 37 per cent of the world 
population." 

When these figures were fed into a Univac machine with the question as to 
when at this rate Communism will conquer the world, the answer was—1973! 

Many years ago when Lenin laid out his chart for world conquest, it read some
thing like this. Conquer Russia and Southeast Europe, seal off Western Europe 
to dry up on the vine, and take Asia and the Middle East. Then build a ring of 
Communist nations about the United States, and it would drop into their hands 
like a piece of ripened fruit. Have you looked at a map of the world lately? 

Speaking of Free Nations, Nikita Khrushchev said, "We must push them into 
their graves." And we are reminded in vivid words that the purpose which "Stalin 
concealed behind a cryptic smile; what Lenin . . . spelled out mostly for Com
munist consumption, Khrushchev has broadcast to the world. . . . W e can no 
longer doubt Communist intentions." i 

Third, this generation is experiencing an explosion in population and knowl
edge. 

It is estimated that the population of the earth in 10,000 B.C. was 1,000,000 
people. By the time of Christ the number was from 200,000,000 to 300,000,000. 
At the founding of Jamestown Colony the figure was 600,000,000. By 1945 it 
reached 2,600,000,000. In 1961 the figure was 3,000,000,000. By 1975 it will be 
4,000,000,000. And within the lifetime of some now living the total will reach 
7,000,000,000 persons. Someone has suggested that if we are not destroyed by 
a nuclear war the time will come when there will be only standing room on the 
earth. Then one more child will be born, and we will crush ourselves to death. 

This population explosion poses many serious problems. In modern times 
much of the conflict between nations centers about the need of certain countries 
to secure more living room for their people. Problems of food, soil, water, and 
other bare necessities of life continue to mount. This explosion is also the con
cern of the Christian religion, for by the birth rate alone the world daily be
comes more pagan. 

Accompanying this unprecedented growth in population is the explosion in 
knowledge. Someone has estimated that 80 per cent of the world's knowledge 
has been brought forth in the last decade. Out of all the scientists since Aristotle 
nine out of ten are living today. 

Because of this explosion in knowledge the world has become a neighborhood. 
Due to rapid modes of travel a man can eat breakfast in Los Angeles, lunch in 
New York, and dinner in London. Not satisfied to conquer space on earth man 
now reaches toward the stars. Within this decade it is not unlikely that the "man 
in the moon" will be joined by a man on the moon. In communications that which 
is spoken in secret today no longer waits until tomorrow to be shouted from the 
housetops. 

3 Broadman Press, Nashville, 1962, p. 1. 
4 Harry and Bonaro Overstreet, The War Called Peace, Morton and Co., New York, 1961, p. 7. 
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This truth is brought home to us in shocking fashion by the reminder of a 
recent publication. When the United States Supreme Court handed down its 
decision on racial desegregation, within seconds it was on the telephone wires, 
within minutes it was flashed by radio and television to the nation, within the 
hour it was on every radio station in Africa, and by nightfall it was the subject 
of conversations in the mud huts of Africa. 

What this overcrowded world learns to do with the technological advances of 
this age of explosive knowledge may well determine the future of mankind. It 
is a thought to challenge the best minds and most consecrated spirits among us. 

Fourth, this generation is witnessing an unprecedented rise of underprivileged 
nations and peoples. 

Hundreds of millions of people have suddenly realized that they are not 
doomed by fate to remain in the condition wherein they were born. The result 
is what one writer calls "the revolution of rising expectations." Since World War 
II approximately thirty new independent nations composing over 700,000,000 
people have come into being. And Communism is "Johnny-on-the-spot" to exploit 
to its advantage every facet of the ensuing confusion and unrest. 

These people are reaching after the better things of life. And because we 
have led them to identify these better things with big cars, fine furs, night clubs, 
luxurious mansions, and the like, they struggle for that which is not life indeed. 
The "ugly American" not only flashes his money roll, and complains, as he stands 
in line to take his next picture. He shouts his message of "selling-America-short" 
from movie screens in the "bush" country of Africa and from magazines on the 
news stands of Lagos, Hong Kong, and Rio. 

Nor is this rise of underprivileged peoples confined to Africa, Asia, and Latin 
America. Within our own nation these forces are at work. And incidents of 
conflict within our own society, which at one time might have been of local 
interest alone, are now of international import. One such instance can be so 
distorted by a highly nationalistic foreign press as to negate the "good neighbor" 
policy represented in billions of dollars of foreign aid and many boatloads of 
"Care" packages. Thus in many areas of the world the United States is no 
longer regarded as the friend of the downtrodden. Before we can hope to export 
a better understanding between men and nations, we must improve that which 
is designed for domestic consumption. 
So the secular historian views our world today. Latin America is a whirlpool 

of political and economic unrest, Asia is a giant arousing itself from sleep, 
Africa is a seething cauldron; North America and Europe are houses divided 
against themselves, and frustrated in their efforts to answer the cries of nations 
in collision. 

W e may well ask ourselves if there is a History within history for this 
cataclysmic hour? Does God have a purposeful, redemptive Holy History by which 
He would guide us toward His benevolent, spiritual ends? W e may answer that 
God's purpose is no different in our day from that in any other age. 

It is as though once again God is saying, "I call heaven and earth to record 
this day against you, that I have set before you life and death, blessing and 
cursing: therefore choose life, that both thou and thy seed may live" (Deut. 30: 
19). Life or death, blessing or cursing. Which shall it be? The answer to this 
question is not what man has but what man is. 

H. G. Wells once described our generation as a jet plane piloted by an ape. 
And many years before scientists split the atom, someone said that if men did 
so the first thing that they would build would be a bomb. Some historians tell us 
that in terms of historical significance the launching of the atom bomb is second 
only to the birth of Jesus Christ. 

When Jesus was born in Bethlehem, God loosed upon the world the mightiest 
spiritual force in history for salvation or for judgment, dependent upon how 
men relate themselves to it. In lesser degree and in terms of the material, but 
too tremendous for us to comprehend, may we not say the same thing about 
nuclear energy? When man discovered fire a new power was placed in his hands. 
Trace this element through the natural resources of wood, coal, gas, oil, and 
uranium—the same thing is true. Power for good or evil, according to how man 
uses it. But in each case the source of this power is limited by the availability of 
the material which produces it. However, when man fused the hydrogen atom, for 
all practical purposes, he laid hold upon the only inexhaustible source of material power, the very power of the material universe itself. What a potential blessing this is! For it opens to mankind a way of life 
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never before foreseen by man. Power to harness the basic material forces of the 
universe to enrich the life of our exploding population: run the engines of com
merce, reclaim vast areas of a wasted earth, advance in medical research, raise 
the level of civilization to unprecedented heights, explore the limitless reaches of 
the universe itself, and preach the gospel to every creature. Instead, what do we 
find? The most enlightened generation in the history of man confused and 
terrified before the very forces which, under God, he is intended to subdue and 
dominate. Not because of what man has, but because of what man is. 

Last year in Porte Alegre, Brazil, a reporter asked if we thought man's 
space probing was sinful. It is no more sinful than when man dug his first well 
to wrest from nature a greater supply of its stored-up water. The problem of 
sin lies not in the probing, but in what man does with what he discovers. The 
former is history; the latter is Holy History. 

Again, the challenge of Communism is history. The response which we give 
to this challenge is Holy History. 

To be sure the forces of Christ should not become embroiled merely in the 
conflict between rival economic and political theories. But when we realize that the 
basic involvement is the spiritual nature of man and his relation to God, this 
conflict becomes the primary concern of religion. And until we recognize the true 
nature of Communism we can hardly hope to meet its challenge and defeat its 
nefarious ends. 

In this light, therefore, we would do well to hear again the words of the apostle 
Paul. "For our wrestling is not against flesh and blood, but face to face conflict 
to the finish against spiritual princes, against tyrannical powers, against the 
cosmic rulers of this darkness, against the spiritual hosts of wickedness in the 
heavenly places. Wherefore take up the whole armour of God, in order that you 
may be able to stand against them in the wicked day, and having done all to 
stand victorious in the battle" (Eph. 6:12, author's translation). 

Basically Communism is neither an economic nor a political theory. It is a 
religion. Someone has called it a pseudo-Christianity. It takes the truth of 
Christianity, and, through dialectical reason, shapes it into that which is anti-
man and anti-God. Doctor Henlee Barnette reminds us that for every basic 
Christian doctrine Communism has its materialistic counterpart. For God, 
materialism; for the Bible, Das Kapital; for Christ, Lenin; for man made in 
God's image, a material animal; for sin, the holding of private property; for 
righteousness, any act which promotes Communism; for salvation, the making of 
dialectical man; for heaven, a classless society; for the Great Commission, 
economic and political conquest. And Communists press their cause with a zeal 
like unto that of the first-century Christians. 

In 1959 the American ambassador to Japan told the then president of the 
Southern Baptist Convention that two forces are contending for Japan— 
Christianity and Communism. Whichever wins Japan will win Southeast Asia 
and, perhaps, the world. This is the battle of history within history. And the 
forces of Christ will do well to recognize and cope with this fact. 

Add to this awesome fact the historical truths involved in the explosions in 
population and knowledge and the rise of underprivileged peoples, and what do 
we find? These people are the objects of either political and economic exploitation 
or of spiritual salvation. Communism is on the march. The other major religions 
of the world, Islam, Buddhism, and Hinduism, are rising from the sleep of 
centuries to challenge these upwardly groping people. W e are told that within 
the next decade ninety million Africans will change religion, from animism to 
some other faith. Will it be to Islam, Buddhism, Hinduism, Communism, or 
Christianity? The Christian gospel contains that for which they seek. "Whoso
ever shall call upon the name of the Lord shall be saved." But how "shall they 
call on him in whom they have not believed? and how shall they believe in him 
of whom they have not heard? and how shall they hear without a preacher?" 
(Rom. 10:13-14). 

Through the centuries God has allowed pagan people to purge His own. Now 
once again He sets before us the ways of life and death, cursing and blessing. 
He is saying to us that either we accept the facts of history and without reserva
tion give ourselves to His Holy History, or else He will choose another people in 
another generation to accomplish His "eternal purpose which He purposed in 
Christ Jesus our Lord." Now what shall we say about Southern Baptists and history? W e are assembled in a historical context. But what of the context of Holy History? Shall we assemble and adjourn only to return to our "cool, sequestered" business-as-
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usual way? Or will we seize the challenge and opportunity which God extends to 
us? If so, there are five things which seem to be required of us. 

First, we must recognize our place in Holy History. According to the statisti
cians we are now the largest evangelical body in the United States. Shall this 
become a matter of pride or of a grateful acceptance of the responsibility which 
is attendant thereto? W e are not an inconsequential people. What happens to our 
nation and the world shall redound to either our glory or our shame. Therefore, 
we should make our voice heard and our influence felt in ways commensurate 
with the nature of the gospel and the Great Commission. 

W e do not claim that we are the sole repository of all of the truth of God. 
W e are not the only "light" of the world or the only "salt" on the earth. But we 
are commissioned to be both "salt" and "light." To iose our savour or to hide our 
light under a bushel would be to play truant to the truth of God as we are led 
to understand it. Southern Baptists must not be big in numbers alone. W e must 
be big in vision, compassion, outlook, and witness. 

W e must never forget that the gospel basically is redemptive with respect to 
the individual. But we must remember that the gospel has its social aspects as 
well. The gospel cannot be said to have fulfilled its function until it has placed 
converted, consecrated, commissioned, competent, and concerned men and women 
in society, condemning everything that debases and destroys men, and com
mitted to every cause which enables men to achieve the spiritual ends designed 
of God for them. And this should be the goal of every Southern Baptist. 

Second, we must resolve our theological problems with Christian patience and 
love. For the greater part of two years these matters have absorbed a large part 
of our concern and effort. Last year the Convention assembled in San Francisco 
made certain affirmations and requests which still are in effect. Since that time 
responsible, conscientious men have made decisions which to them seemed neces
sary and wise. From time to time in the future other decisions will be made. 
Whether one agrees with these decisions or not, the fact remains that Southern 
Baptists have dealt and will continue to deal with their problems in keeping 
with their pattern of life extending over a period of one hundred and eighteen 
years. 

Since we last met a committee of your own choosing has been prayerfully at 
work drawing up a proposed statement of our faith and message. This com
mittee's report will be considered at a time designated by your Committee on 
Order of Business. If the work of this committee accomplishes nothing else, it 
has demonstrated that brethren of Christian conviction and love can work to
gether. When twenty-four men from one side of this Convention area to the 
other, and as close as they are to the people in their given areas, can sit down 
together, and, without a single serious theological difference, agree on a statement 
of faith; and when the faculties of our six seminaries can study that statement 
without voicing an objection to its theological concepts, do not tell me that South
ern Baptists are not basically united in their theology! It would be tragic there
fore, if, in this strategic moment in history, we should spend our time gnawing on 
old bones or stirring among burnt out ashes. 

Tensions exist in the area of theology. Yes. Theology is a living thing. W e 
have never been without tension in our theology. W e are not without tension in 
our theology now, nor should we ever be. When a muscle loses its tension, it 
loses its effectiveness. Theology is the muscles of our denomination. W e should not 
be using these muscles to bash in one another's heads. Instead we should be 
using them to lift toward God a world which writhes in the throes of sin and 
death. And we must continue to love one another and this lost world as we do so. 

Third, we must seek to give guidance in solving the problems related to 
underprivileged and minority groups. And we cannot begin to deal with these 
problems in other lands until we show progress in solving them in ours. 

To solve these problems we must recognize their nature. They are not 
sectional but national. Yet the details of the problems vary according to the 
areas in which they exist. Neither are these problems basically legal or social, 
but spiritual. Therefore, it is impossible to solve them merely by passing a 
blanket law designed to cover all situations, or by conducting a social crusade 
either at the national or regional level. They must be solved locally in the light 
of prevailing conditions. But most of all they must be dealt with on a spiritual 
and personal basis. The only permanent and satisfactory solution must be a Christian one. Southern Baptists have not discharged their responsibility in this regard merely by voting some years ago the Convention's approval of a Supreme Court 
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decision, with the request that our people cooperate in implementing that decision, 
This implementation must come at the local level, which places the responsibility 
squarely upon the local community, and, more specifically, upon the Christian 
people in the community. And the Christian can afford to act only in the light 
of the teachings and example of Jesus Christ. 

That Jesus recognized the infinite dignity and worth of each individual needs 
no proof. It is quite evident also that our Lord laid down certain principles to 
guide us in our personal relationships. But to say these things is not enough. For 
we must consider what Jesus said in the light of what He did. 

Jesus held up high ideals, and He never for a moment compromised them. 
But when He dealt with people He began where they were, and with infinite 
patience sought to lift them to where He wanted them to be. Jesus' ways were not 
the ways of the world. When Satan proposed a program whereby Jesus might 
gain the kingdoms of the world, our Lord refused his proposal. Jesus is the most 
revolutionary person who ever walked across the pages of history. Yet he led 
no political revolutions or social crusades. He wanted men in His kingdom not by 
the force of arms, legal requirements, or intimidation of social pressures, but by 
the power of a regenerated nature. Thus He chose the way of the cross. It was 
the harder and longer way, but it was the right, the effective way. 

In matters of social relationship it was the same. A man asked Jesus to make 
his brother to divide the inheritance with him. Jesus sided with neither brother 
in the dispute. Instead, "he said unto him, Man, who made me a judge or a 
divider over you? And he said unto them. . . . Take heed, and beware of cove-
tousness. . . ." (Luke 12:13-15, author's italics). He laid down a principle by 
which the brothers might solve their own problem. If their hearts were right 
they would find their way through their difficulty. 

In like fashion take the institution of slavery. It would be blasphemy to say 
that Jesus approved of it. However, not one word of condemnation of it fell from 
His lips. Instead He recognized that it existed, even drew many spiritual lessons 
from it. Yet His teachings regarding man and his responsibility for other men 
sounded the death knell for human slavery. The apostle Paul caught this spirit. 
And his little letter to Philemon sounded the trumpet call which will, if followed, 
defeat every act and attitude which degrades men made in the image of God. 

The gospel of Christ—proclaimed, believed, and applied-—-will solve every 
problem which plagues the relationships among men. But it must be proclaimed, 
all of it. It must be believed, all of it. And it must be applied, all of it. Changed 
men will change society. Other methods have been tried, and have been found 
wanting. It is time that we tried Jesus' way. The ideal of Jesus must be held up 
and never compromised. But that ideal will be achieved only through time, 
patience, and the work of the Spirit of God in the hearts and attitudes of men. 

Such a tedious process will require guidance in the ways of God. And that 
guidance can and will come only from the people of God. Southern Baptists must 
shoulder their commensurate share of this responsibility. W e cannot gather our 
priestly robes about us and pass by on the other side. Instead we must pour 
upon this broken, wounded world the oil and wine of the gospel. Only thus can we 
love the Lord our God with all our heart, soul, strength, and mind, and our 
neighbour as ourself. 
Fourth, we must launch an unprecedented program of world missions. If this 

sounds like a truism it is nevertheless trae. W e are in a battle to the death, and 
the prize of war is the souls of men. 
Missions means World Missions. "The field is the world," said Jesus (Matt. 

13:38). Whoever heard of a Communist who said, "I do not believe in foreign 
missions. W e have enough work to do at home." The Communists are out to win 
the world, the very scope which Jesus assigned to His people. And we cannot 
defeat the nefarious ends of Communism with bombs and bullets. For Communism 
is an idea which can be defeated only by a better idea, the gospel of Christ. Our 
nation must remain militarily strong. But that strength can serve only to deter 
the advance of Communism to give us the opportunity to preach the gospel, an 
opportunity which grows less with each passing hour. 

If there ever was a time when the Christian forces could rest on their laurels, 
that time is passed. Events in history are moving so rapidly as to take our 
breath. Less than twenty years have passed since the world stumbled into the 
Atomic Age. But in terms of history a thousand years have elapsed during that time. The missionary strategy of two decades ago will not suffice in this hour. The 
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world, yes our nation, grows more pagan with each passing second. If we are 
to fulfil our destiny we must match the needs with the means. 

In spreading the gospel we must place a greater emphasis upon the use of 
mass communications: radio, television, and the printing press. This does not 
mean that we will need fewer missionaries, schools, churches, and other of the 
traditional methods of missionary work. W e shall need more of everything that 
we have been doing. Happily our Mission Boards, publishing houses, and the 
Radio and Television Commission are aware of these needs and opportunities. 
But we must not arrive too late with too little. 

Such an enlarged concept of missions must utilize a greater variety of the 
skills of men and women. Preachers, teachers, doctors and nurses. Yes. But what 
about other technicians, for instance, agricultural experts. This is already being 
done on a small scale. But it must be enlarged. If it is a religious act to send 
food to starving people, is it not just as religious to teach them how to produce 
more food for themselves? And if we can find an entree for the gospel through 
medical missions, why not through every other means of lifting the living 
standards of underprivileged people? 

Now these are not revolutionary ideas. They are tested and proved methods 
which but wait for the financial means to use them. And Southern Baptists have 
the money, if they will only give it. What will our hoarded wealth mean to us 
in 1974, if the Communist timetable is not thrown back or destroyed altogether? 

But such plans call for more than money. They call for dedicated men and 
women. And at this time of crisis we find fewer young men and women answer
ing the call of God than in many previous years. W e should be praying to the 
Lord of the harvest, and giving voice to His call, as He thrusts forth laborers 
into His harvest. 

Will the children of light in their generation be wiser than the children of 
this world? Upon this answer may well rest the future of the world for the 
next thousand years, if Jesus delays His return. 

Fifth, in the foregoing thoughts it is quite evident that we must see in the 
gospel of Christ the power of God unto salvation. In his excellent book, The 
Future Is Upon Uss Doctor Roy L. Smith concludes with a question. "What 
does the church have to say?" 

Do we have anything to say to this age? If so, then we had better say it. 
Doctor Halford E. Luccock says, "It is impossible to read the Acts of the Apostles 
without getting the impression that those early Christians were fighting for 
something."6 And Doctor Smith adds: 
"Those first-century Christians never seemed to worry about whether or not 

they were making a good impression on the newspapers, the chamber of com
merce, the labor federations, the philosophy departments at the universities, or 
the secret service of the Roman government. As Alan Walker, the Australian 
evangelist puts it, 'They often seemed to be out of step with their times, but 
that was because they were listening to the drum beats of another drummer.'"' 

If we are to get a hearing for the gospel we must speak to the age in which 
we live. In this vein Doctor Smith speaks as with fire from heaven. "Isaiah dealt 
with a series of political problems that developed during the half century he was 
God's accredited representative in Jerusalem. Amos was speaking neither to 
Moses nor to Augustine when he cried, 'Let justice flow down like a mighty 
stream.' Instead he was speaking to Amaziah, the high priest of the Bethel 
shrine, and to the reigning king then on the throne. He was speaking to the 
land-grabbing, liquor-drinking, labor-oppressing, woman-despoiling, peasant-
robbing, secular generation which believed it could bribe God to forget its 
rapacity and paganism by piling the altars high with lambs, sheep, goats, and 
oxen to be burned with holy fires. It was the generation of which he was a part 
that was the target for Amos' indictment. He neither raked over the cold ashes 
of a burned out fire nor muddled through green wood that would not burn until 
next winter. He was called to preach to his own generation, and he condemned 
the sins that came under his own eyes." 8 

But we must ever point from the wrath of God to the saving love of God. For 
the gospel is not only a savour of death unto death but a savour of life unto life. 

A recent publication9 has referred to modern preachers as eunuchs, ever 

s Abingdon, Nashville, 1962, pp. 237 ft. 
* Quoted from Ibid, p. 238. 
t Ibid, p. 238. 
s Ibid, pp. 240 f. 
»Sermons To Intellectuals, edited by Franklin H. Littell, Macmillan, New York, 1963, p. vil. 
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serving and entertaining, but devoid of both potency and authority. If this be 
true, it is our own fault. But let the pulpits of this nation become sounding boards 
of the gospel of God's wrath and God's grace, and all will hear. Some will heed 
and be saved. Those who do not will be damned. But we will have delivered our 
souls. 

In Revelation 14 there is a sharp contrast. John saw one sitting on a throne 
"like unto the Son of man . . . and in his hand a sharp sickle." An angel cried to 
Him, "Thrust in thy sickle, and reap . . . for the harvest of the world is ripe." 
And he reaped. Then is seen an angel with another sharp sickle. To him is said, 
"Thrust in thy sickle, and gather the clusters of the vine of the earth; for his 
grapes are fully ripe." This angel reaped, and cast the vine of the earth "into 
the great winepress of the wrath of God." 

Herein is a message for us. The Son of man through us is reaping His harvest. 
But the time will come, who knows how soon, when the angel of God's wrath also 
will reap the vine of the earth and cast it in the winepress of God's wrath. There
fore, let us thrust in the sickle of the gospel and reap, today, now, while it is day. 
For the night cometh when no man can work. 

Some would have us to believe that ours is the last generation on earth. 
Whether this be true or not, ours is the only generation on this earth. If the 
Lord delays His return future historians will write the deeds that we do this day. 
Either they will say that we stood in the breach for God, that we preached as 
dying men to dying men, and rocked our world toward God. Or else they will write 
that we slept through a revolution only to awake and find written over our door, 
"Ichabod." For the glory of God will have departed from us. 

The God of history is making History within history. His "creative activity" 
is still "on the move." May He grant us grace that we shall move with Him! 


