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Fellow messengers to the 142 annual session of the Southern Baptist Convention, when
on February 19, 1812, Adoniram and Ann Hasseltine Judson bid tearful farewells to dubious
family and friends, they opened a chapter in the history of Christianity not only for themselves
but also for all Baptists in America, As Amenca faded into the Western horizon, the sails of the
Caravan puffed with prevailing trade winds, and the Judsons settled in for an adventure — the
precise nature of which they could never have predicted. Hopes were more buoyant than the
bark on which they sailed. But cvery one of those hopes would soon be tried by fires so
insufferable as to rage even il inundated by the fathomless ocean which foamed around them.
The Judsons departed as Congregationalists, but minds open and Bibles read in anticipation of
a forthcoming meeting with Carey, Marshman, and Ward (Baptist missionaries in Calcutta)
caused them upon arrival in Caleutta to seck believer’s baptism and affiliation with Baptists,
Their destination had been India, but life's destiny for the Judsons lay anather ship voyage away

in Burma. They imagined a missionary bungalow in which to live but instead discovered a
vermin-filled Burmese dungeon. Anticipating a congregation of believers, they labored for six
vears without a convert. Growing old together was not to be since Ann died and was buried in
a lonely Burman grave, Sarah Hall Boardman, a second wife, met a similar fate. MNor were
children spared, but instead they, too, became a permanent part of Burmese soil.

Fellow messengers, would you permit the presiding officer of the Southern Baptist
Convention to convene a seance today? 1 know well that it is not the sort of thing we
characteristically do, but at least the press will have its big annual story to report to the nation.

Adoniram Judson, are you up there? This is an indefatigable admirer of yours. [ know you
are quite busy with all of the angels, anthems, and viclor’s crowns; but, sir, could you spare us a
moment since we are really part of your legacy to the world.

Ah, yes, there you are. Sir, there is just one question today, Why did you do t? Didn't you
know that you could have enjoved a comfortable pastorate not far from home? What's that?
Well, of course, T know that there is no such thing as a comfortable pastorate, but I mean by
comparison to a Burmese dungeon and, you know, losing your wife and your children. How’s
that? You say, at least, they were suffering at the hands of pagans rather than church members.
Well, yes, | suppose that is a point, But still, what was it that snapped the whip across your back
o compel you to 2o 1o Burma where finally you even forfeited your own life? Well, yes, [ do
think T remember what Jesus said in Luke 194 [-48. Yes, | believe that text says, “MNow as he
drew near to the city of Jerusalem he saw the city and wept over it saying, ‘If vou had
Known even you especially in this your day the things that make for your peace but now
thev are hidden from your eyes for the days will come upon yvou when vour enemies will
hl.lii-l:l an embarkment around you, surreund you and close you in on every side and level
you and your children with you to the ground and they will not leave in you one stone upon
another because vou did not know the time of your visitation."™
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S0, Judson would tell us that it was his heart for the great cities of Rangoon and Ava, and
for the Burmese people that mandated his sacrificial missionary endeavor which not Pﬂ]}f
eventually resulted in hundreds of thousands of people being saved but also gave us Adoniram
Judson’s translation of the Bible which is still emploved today.

And to that text Judson’s own thoughts are preserved in a poem penned by a friend Eu’ld left
behind when Judson departed for Burma the last time. He had been unable to describe to friends
exactly why he felt compelled to return to Burma after so many sacrifices, but he found through

verse an index to his heart.

Judson Longing for fis Burman Home

“f stranger in my native land!
O home beyond the sea,
How wearns with all its constant love,
This weary heart for thee.,

“1 left thee, when around my hearth
Was gathering thickest gloom,
And gentle ones have since that hour
Descended to the tomb.

=& flower has withered on thy breast,
Thou wilt that treasure keep;
And sweet her rest, whose grave is made
Away upon the deep.

“1 once trod lightly on the turf
That 1 am treading now;
The flush of hope was on my cheek,
And youth was on my brow —

“But time hath wrought a wondrous change
In all I loved — and me!
I prize thee, native land — but more,
My home bevond the sea.

“0 Burmah! shrouded in the pall
Of error’s dreadful night!
For wings — for wings once more (o bear
To thy dark shores the light:

“To rear upon they templed hills,
And by thy sunny streams,
The standard of the Cross, where now
The proud Pagoda gleams.

“Onc prayer, my God! Thy will be done -
One only boon 1 crave:
Ta finish well my work, — and rest
Within a Burman grave!'"”

'Edward Judson, The Life of Adoniram Judson (New York: Anson D. F. Randolph & Company, 1883,
486
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And so today, we have gathered in one of the great cities of our own nation. Sprawling,
mega-cities like Atlanta dot the map of the United States with 47 cities now attempting to provide
employment and services to more than one million inhabitants. In the staging areas of Southern
Baptist life — cities like Atlanta, Orlando, and Dallas — Southern Baptists churches are as
omnipresent as were mosquitos in my southeast Texas home. But however we may boast of the
number of our churches and members, we now discover ourselves like Judson at the crossroads
of anew era of ecclesiastical adventure. The great metropolises of our own nation have burgeoned
into some of the world's most demanding mission assignments.

Mo longer can we be content to “tread water,” hovering between 375,000 and 425,000
baptisms annually. Conseguently, Tam asking that you join with me in making October of 1999
to September of 2000 the vear that we break through the next level. Can we lead to Christ and
baptize one million people in twelve months — 500,000 in America and 500,000 around the
world?

May I share with you how that can be done? This year, for example, Southern Baptist
churches baptized 407,000 people. Now, there are more than 40,000 Southern Baptist churches.
If each church baptized just 3 (three) more people in that twelve-month period, we will go well
bevond 300,000 at home.

A recent survey was authorized by the Tampa Bay Association. While the survey found
that the overall perception of Southern Baptists was wonderfully positive, it did reveal three
tragic insights. Only 26% of those surveyed had any idea how to become a Christian. Seventy-
seven percent of these had not been contacted by any church in the past six months. These
statistics became understandable when the survey also determined that only 46% of the members
of Southern Baptist churches in Tampa could i1l how one becomes a Christian! In all of this,
Tampa, far from being unigue, is a microcosm of the SBC.

Yet, people hunger and thirst for that which only Jesus can provide, Just the other day, 1
read a magnificent letter from a woman named Kris who received a copy of fellow Southern
Baptist Zig Ziglar's book, Confessions of a Grieving Christian, written as a witness to the
superiority of Christ at the time of the death of Zig's daughter. As she read the book, she said,
“I fimally got it. 1 finally understood. [ dropped to my knees and received Jesus as my Savior,”

Meanwhile, in New Hampshire, Shep and Amanda Bevis, working to plant a church in
Drurhiam, New Hampshire, under the Nehemiah Project sponsored by the Morth American Mission
Board in connection with the six seminaries, knocked on a sereen door through which they
wuld see a woman reclining on a couch. She declined to respond to a survey, but when Shep
and Amanda thanked her and began walking away, she asked, “What kind of survey™ When
they indicated they were beginning a church in the area, she asked, “What kind?” When they
replied that it was Southern Baptist, she holted from the couch and said, *Then yvou can tell me
how to find God.”

In order for Southern Baptists to bring the reconciling love of Jesus to the homeless, to the
drug-enslaved, to the sex-obsessed, and to the broken families as well as to the common man of
the inner cities of America, it will require of us an intensification of prayer, giving, personal
involvement, and sacrifice mot unlike that of Adoniram Judson. In order to succeed in this
adventure, there are commitrents that must be forthcoming. For the next few minutes, [ wish to
share my heart with vou concerning some of these critical issues we face.

THE SUFFICIENCY OF SCRIPTURE

For the last twenty vears, Southern Baptists have struggled through an exercise in sell-
definition. Some believed that the encounter was unnecessary and harmful, Everyone wishes it
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had not been necessary. Many believe, however, that whatever the collateral damage may have
been, to determine that Southern Baptists stood for the inermancy of the Scriptures was bl‘{TlFf
than to initiate the rapid decline and precipitous missionary and evangelistic collapse characternstic
of most national denominations as a result of their loss of confidence in the trustworthiness of
God’s Word. Some churches that formerly insisted that there was no theological impasse are
now leaving Southem Baptists, while finally admitting what they knew all along was the casc -
namely, that there are enormous theological differences that divide us. While there undeniably
remain pockets of resistance, for most Baptists it is settled forever — we believe every syllable of
the Word of God to be absolutely true,

But a few months ago, Missionary Jim Sibley said to me, 1 fear that we have won the battle
for the inerrancy of the Bible while we have foundered on the issue of the sufficiency of the
Bible.” Brothers and sisters, if we reach the cities of our country, it will take more than an
aflirmation of belief in the inerrancy of Scripture. Confidence in the absolute authority and
sufficiency of this Holy Book will have to be ingested into Southern Baptist life until the
bloodstream of the Convention runs Bibline, pumped 1 every extremity by the power of the
Holy Spirit. Whatever is it that vou reference, Brother Paige?

First, the Bible must be sufficient for preaching. The clear persuasive exposition and
application of the Ward of God must not be sacrificed for a bowl of narrative pottage. Some
among us counsel that we should abandon the careful explanation and application of the biblical
text, alleging that contemporary audiences are no longer charmed by such tunes. Twelve-minute
sermoncites generated by the “felt needs” of an assembled cast of post-modern listeners,
augmented by drama and multiple repetitions of touchy-touchy, feely-feely music is the call of
the hour.

To thase of vou flirting with such an approach, may | acknowledge that you are not entirely
incorrect. Drama, for example, is a method, and any method may be employed o ferry the
gospel to the barren hearts of lost men as long as that method is one of integrity and as long as
it is not a substitute for preaching. And afler objecting for years to the hegemony of high church
music, I, for one, never want to retuen to the Thirtv-four fold Amen as the centerpiece of worship
in our churches. Meither, however, do [ wish to endorse a musical approach that enthrones the
ethos of the world, nor do 1 wish to labor in the dry shafis of wells long since emptied of
significant thealogical content!

So, let me appeal o your discnmination, What you choose to reject in preaching is not
exposition: it is boring exposition.  And vou ought to reject boring preaching. whether topical,
textual, narrative, or expository. But before vou agree to substitute some other torm of preaching
fier the exposition of God’s Word, please consider that te do so is an inadvertent challenge to
the sufficiency of Scripture. This rejection is 1o substitute the perceived needs of people for
their real and eternal needs. It is 1o suggest that human wisdom surpasses God's expression of
His will and purpose as recorded in His Holy Word. and it is further to deny the ability of the
Holy Spirit to make the Word of God as proclaimed from Scripture come alive in the hearts of
the listeners. Let the rest of Christendom chart its own course, but may Baptists remain forever
a people of the Book, not merely by confession hut by the method of their preaching as well,

And to those of you who remain committed to the exposition of the Word of God, will vou
accept the challenge to labor in the fext until you have distilled its most profound meamng:g in
your own hearts? Then you must wait upon God, marinating the text in the power and presence
of God until like Jeremiah there is a fire in your bones and you cannot keep silent. Then may
you flow like the thrice heated magma of an erupting volcano with the white-hot gospel of the
Lord Jesus Christ. vibrantly explained, cogently illustrated, and lucidly applied until your
preaching can no more be ignored than the eruptions of Krakatau.
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) Second, the Bible must be sufficient for counseling. There was an era when the church
viewed the modemn invention of psvehology, based as it is in the theories of unbelievers and
atheists such as Sigmund Freud, as the enemy of biblical Christianity. But that which was once
recoghized as quite contrary to the teachings of our Lord has now been scrubbed up a bit and
baptized into the faith, and in its new manifestation, it has become so accepted that we Christians
sometimes speak the language of psychotherapy more ofter than we speak the language of Zion,
For example, we now all seem to come from “dvsfunctional” families or backgrounds. Most of
us are suffering from some sort of “co-dependency,” from which we need to be liberated. This
co-dependency and dysfunctional social history creates “anxiety™ and has in turn created a social

order of “victims,” who need a “village™ 1 help them bring “closure™ to their “repressed
hastilities” from childhood.

But the tragic truth is that most of those who are addicted to drugs, alcohol, pornography,
and violence will say to the most confident psychotherapy, “Been there, done that, and [ am still
the same imside.” As psychologist Tana Dineen says in her devastating expose of psychology
and psychiatry,

At the beginning of the century, the discipline of psychology held all the hopes,
aspirations and promise of a new-born science. Mow, at the end of the century, it is
evident that psvchology has farled to live up to these. Rather it epitomizes the self-
serving, boastful nature of an adoleseent; an entrepreneurial pseudoscience. Despite
its popularity, it has not produced the society, free of erime and problems, that it had
claimed it would. Psychology has neither provided a better understanding of the
pavche, nor created a healthier way of living, [n fact, as the number of psychologists
has increased in the past three decades so has crime, poverty, homelessness and anxiety
increased; in other words, “the world is genting worse.™ [t is clear that the Psychology
Indusiry, put to the test, has failed to prove itself?

If we reach the great cities of our land, we must make the biblical mandate of the new birth
and the biblical message of God’s principles for a happy home in a useful sociery the warp and
woof of all that we sayv. Enough of our unsuccessful marnage to psychology. The Sermon on the
Mount and the Psalms and the Proverbs exceed the commiserations of modem psychotherapy as
the heavens as a whole overshadow a minor moon of Jupiter. To adopt the language and methods
of contemporary psychotherapy is like suggesting to God that He save Jonah with a minnow. It
i5 for Jesus to offer Lazarus a tourniquet when what Lazams needed was for the Lord of life to
cry, “Lazarus, come forth!™ If the Bible is sufficient, it is sufficient not only for salvation and
eternity but also for biblical guidance and for happiness in living in the present world. My plea
here is not intended as an effort to suppress the psychological industry with iis entreprencurial
instincts, Let that be evaluated in the universities and hospatals, though hopefully in the future
adjudicated by the same rigorous scientific standards applied to all other medicine and therapy.
My appeal rather is 10 the church. This appeal is to find in Scripture the information we need to
assess the nature and problems of humanity and especially spiritual and emotional guidance for
triumphant living.

Third, the Bible must be sufficient for docirine. Early church history records the rise of
Montanism, the earliest of the Charismatic movements. Though most rejected this novelty,
some, like the MNorth African lawyer-theologian Tertullian, became unlikely advocates.
Periodically through church history such movements have risen and subsided. In his fascinating
new trilogy on the doctrine of the Holy Spirit, Dr. Jerry Vines in Sperd Works documents the
genesis of the contemporary expression of the Neo-Charismatic movement in what very well

‘DTi‘ana Dineen, Manufecturing Yictims (Montreal: Robert Davies Mulimedia Publishing, 1998), 175.
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may be the most important publication by any Southern Baptist standing at the gateway 0 the
new century. Currently widespread Charismatic practices have visited the churches, indiscriminaie
of denomination or doctrine, These practices range from the relatively controlled and accountable
practices of Charismatic evangelicals to the extremes of phenomena clearly novel to the Seriptures,
such as experiences of being “slain in the Spirit” or barking like dogs or erupting into comvulsive
laughter ostensibly under the influence of the Holy Spint, or most recently the instantaneous
changing of amalgam fillings in teeth into gold fillings. For one, if God is going to practice this
holy alchemy, I think | had rather Him heal my teeth completely and give the gold to Lottie
Moon.

But my purpose here is not 1o sit in judgment or jest upon any Charismatic brother or sister,
Many, perhaps most, are sincere believers, and Baptists in any event must always protect the
religious liberty of all. My purpose, rather, like that of Jerry Vines, is to remind Scuthemn
Baptists that our focus across the years has been the conversion of men and women to faith in
Christ. We have devoted our energies to the proclamation of the miraculous incarnation, the
atoning death, the vivifying resurrection, and the certain return of the Lord. We have steadfastly
evaluated all other emphases as unworthy of our mission and as unintentional detours to divert
us from our focus on the greatest miracles just enumerated along with the astounding miracle of
the new birth.

Hear this please as a criticism of none, but rather as a call for integrity among those adopting
Charismatic practices other than those that are clearly sanctioned and repulated on the pages of
the New Testament. Hear this as a plea for Bible-centered Southermn Baptists to maintain doctrinal
integrity on this and all issues holding resolutely to the doctrines of the faith that God has
blessed and favored across the vears. Hear this as a plea that Southern Baptist churches find the
Scriptures sufficient for doctring and practice, refusing, as we have through the centuries, to
allow minor emphases to take the place of the major emphases of Scripture. Hear this as a plea
that Southern Baptists find the Scriptures sufficient so that we not build our systems of
understanding on texts that yet lack hermeneutical certainty but rather construct our doctrine on
texts about which there is no doubt.

In recent years, there has been a growing emphasis on the part of some Southern Baptists
on what is variously referred 1o as “Calvinism™ or the “Reformed Faith™ or “the doctrines of
grace.” Some wring their hands in apparent terror over these discussions. | welcome them, In
fact, seminary cafeterias are constructed for the sole purpose of discussing Calvinism. If you
have ever imbibed institutional cuisine, you are aware that there must be some other purpose for
the existence of seminary food service than satisfving appetites. So young theologues sip mocha
and test their arguments on Calvinism, eschatology, and the dichotomous or irichotomons nature
of man.

Discussions of Calvinism will not injure our corpus or hinder our future so long as we
remember that two distinet tributaries feed our Southern Baptist niver. From the Charleston
tributary we receive a strong infusion of the sovereignty of God, while the Sandy Creek tributary
runs deep with the freedom and responsibility of man. Sandy Creck inspires us 1o persuade men
to come to Christ, while Charleston reminds us that salvation is the work of God alone, As long
as we can, with Christian charity and brotherly compassion. discuss these verities whose mysteries
clearly transcend even our brightest minds like the blazing noon-day sun transcends 5 flickering
candle, we shall not squander our heritage

I plead only two considerations. First, let Southern Baptists forever steer a course berween
the Scylla of unbridled experientialism and the Charybdis of stultifying propositionalism, Our
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orbit must always be one that insists on the experience of the new birth and spirit-filled worship
but always regulated by the clearly rehearsed propositions of God's Word.

Second, may we always remember that any and every doctrinal formulation that either
P‘f"'lm“f'l“}' or inadvertently dilutes our passion for the lost or our soul-winning vigor is at odds
with the biblical message and mandate. There can be few more profound acts of worship than to
introduce a wayfarer to the Savior who bled and died for him.

THE FAMILY AS GOD'S FUNDAMENTAL SOCIAL UNIT

Littleton, Colorado, Tuesday, April 20, 1999, was a day of tragedy and heroism. The scale
of the tragedy arrests us, but the sad truth is that our nation has retreated from the lofty ideals of
morality, responsibility, and justice to a redoubt of effort on the part of the government in pricey
social programs merely to control the damage of near anarchy. For generations the philosophy
and social seience departments of American universities have jettisoned God, His Word, and
His moral standards. Schoolyard and marketplace violence mirror the violence that is promoted
in theaters, in video arcades and computer games in which children and teenagers throughout
our nation openly indulge themselves, Further, we export all of this vielence under the rubric of
free speech to a world that watches every move made in America. We further augment this
violence with a diet of free sex, rampant destruction of families through divorce, and the spectacle
by national heroes in sports, in pulpits, and even in the highest office in the land of indulging in
behavior including open falsehood to such an extent that we should not be particularly astonished
at the results such as the ragedy in Littleton,

Recognizing that the destruction of any social order begins with its most basic unit, the
home, Southern Baptists last year in Salt Lake City, Utah, overwhelmingly adopted an article on
the family to add to our Baptist Faith and Message confession. In the cacophonous crescendo
generated by press attention and not infrequent misrepresentation, the point was frequenily
overlooked that the committee had crafted an article, which in a few sentences expressed the
great truths of family reciprocity, and which, if followed, would be a balm for our aching social
COVIrONment.

The cities of our nation desperately need our witness to the sacred plan and purpose of God
in the family. Our own churches need this witness, Without this truth embodied so classically
in this new article of the Baprist Faith and Message, the social order will gradually continue to
unravel like a worn carpet until it must be discarded altogether. There is no effort in this article,
its framers, or the ninety-eight plus percent of Southern Baptist messengers in Salt Lake City
who adopted it to put anyone down or put anyone in his or her place. Meither do we deceive
ourselves into believing that if all in society would simply sign onlo our stalement no more
schoolyard tragedies would occur. But let it also be known that the failure of any society to
discover and voluntarily follow the principles of Christ is to sow the seeds of the demise of that
social establishment. Let it further be known that nowhere is that more certainly the case than it
i5 in God's principles for marriage and the family. It is interesting to observe that the original
brouhaha about the article has strangely subsided in the light of the violence rampaging its way
across our nation. Thank God for the courageous gentleman who made the motion two years
ggo calling for such an article of faith, and thank God for the dedicated men and women wha
served on the drafling committee. And praise God for those who stood and spoke in support of
the adoption of the article of faith. And forever praise be to God for the overwhelming majority
of Baptist messengers who voted to adopl that standard.  As one secularist on television
appropriately said, “What we are doing is clearly not working, maybe we ought to listen to

Southern Baptists.”
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COOPERATIVE PROGRAM REVIVAL

This year we celebrate the seventy-fifth year of the Cooperative Program. Our Exccutive
Dhirector, Morris Chapman, together with David Hankins and the Executive Directors of our
state conventions lead us into this emphasis. Brother Paige, do you not realize that programs are
out and people are in? Do you not know that the Cooperative [‘mgram is impmm’ml to a fanle?
Are vou unaware of the fact that the Cooperative Program can be subject to institutional abuse?
Has it passed you completely that the average Southern Baptist church member could come
closer to explaming his own personal DNA code than he could to explaining the Cooperative
Program or naming one living missionary? Yes, of course, | know all of that. And [ wish some
genius among us would come up with better nomenclature and a way 1o make the whole thing
rivetingly personal. But I also know that the Cooperative Program is the envy of the rest of the
evangelical world and that Southern Baptists are about the only folks who inadequately sppreciate
the Cooperative Program. 5o please indulge me for the spinning of & parable in the hope of
stiming up your pure minds by way of remembrance.

There was once a large country named Moo, The name was the result of the blessings of
God upon that state in which He had bestowed innumerable cows and wonderfully fertile fields.
Moo, as vou can imagine, was home to a plethora of dairies. Some of the dairies were Mini-
Moo Dairies, either because they had only a few cows or else the cows that they had could not on
their range and pasture produce great amounts of milk. Also in the land were Maxi-Moo Dairies
and Mega-Moo Dairies — the latter of which were virtually cities unto themselves. One day the
son of one of the Maxi-Moo farmers visited lands bevond only to discover that they had a totally
inadequate milk supply. Returning ta Moo, he suggested that his father appoint an ambassador
of milk to ferry milk to deprived countries and also to teach them how to produce milk in less
fortunate countries. This was deemed especially imporant because the country of Moo was
discovered to control ninety percent of all the milk and related resources, while the entire rest of
the world had only about ten percent.

Adfter analyzing the problem, the farmer of the Maxi-Moo Dairy realized that even with his
resources he could not get ambassadors of milk to the whole world. But several Mini-Moo
farmers volunteered to assist saying that they could neither train ambassadors themselves or
send one out by themselves; yet they wanted to contribute to the project. Suddenly everyone
realized that the only way to get ambassadors of milk trained and dispersed 1o every country was
to pool resources. However, that is when the problem developed.

You see, some of the Mini-Moo Dairies said that their resources were so limited that it was
all they could do to milk a few cows. They just could not help very much. Meanwhile, some of
the Maxi-Moao Dairies were so enthralled with the effort to become Mega-Moo Dairies that they
sentonly a few gallons of milk to the common fund. Well, surely the Mega-Moo Dairies would
come through. Well, no, you see. they were cities to themselves and had in mind expanding
their Mega-Moo Dairics even more, In fact, they were so sufficient that many of them felt litle
need for alliance with the Mini-Moo Dairies and Maxi-Moo Dairies. There was certainly no
harm in this unless it meant that they committed less than their share of resources in donation to
the common fund.

Finally, 2 Moo prophet arose who said to all the farmers of Moo, “The time has come for us
to be as generous with God as He has been with us. I we do not pool our resources and
contribute sacrificially to the common fund to get milk to all who need it, then we will syrely
forfeit the blessings of God on our own daines.” What the Moo prophet said made sense and al-l
the farmers said, “Moo-men,” and God blessed those compassionate farmers as never before,
And all God's people said, “Moo-men.™
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Now please forgive my folksy parable. Ido not mean to trivialize the Cooperative Program,
or still less the glorious gospel of the Son of God. Furthermore, | know the inherent weaknesses
of the Cooperative Program. Nevertheless, we need to remind ourselves that Southern Baptists
did notinvent the Cooperative Program; we only named it. Paul developed the church’s comman
tund approach by acting as a repository of gifts not only for his own missionary endeavors but
also by collecting the offering for the poverty stricken saints in Jerusalem. The day has come
for us significantly to increase our mission giving through Cooperative Program, Lottie
Moon, and Annie Armstrong to 750 million dollars as a sweet smelling savor to God on the
75" anniversary of the Cooperative Program. The focal theme as vou have heard is Pariners in
the Harvest.

But, Brother Paige, we increased the Cooperative Program to §159 million, Lottie Moon to
5100 million, and Annie Armstrong to £ 43 million last vear. And are vou not aware that there
are forces at work — forces who formerly made almost a religion of the Cooperative Program,
who now seek in every way possible to decimate and destrov it. Yes, of course, but it is not our
task o say “May™ to the naysavers, but to say “Yes" in response to the missionary heart of our
great God, We as Southern Baptists could easily double our mission giving — in fact, we must.
“Why," you ask, “is such a thing necessary?™

The other day the Mega-Church Pastors” Workshop was especially kind to me, extending
an invitation to me to meet with them. For me, it was one of those learning experiences that
rarely develop. One of the concerns discussed was the need for Southern Baptists to have our
own Southern Baptist superstation. There are three critical reasons why we simply must do this.
First, and most important, television reaches through brick walls, past gated compounds, and
even into closed countries. [tis no substitute for incarnational Christianity, but it is the only way
by which some people will hear the gospel. Second. on our own superstation, we can teach and
preach the full gospel of the New Testament without the compromise that we often face even on
Christian networks. Third, God has given Southern Baptists the greatest pulpiteers in
Christendom, with a host of new ones on the way who should be better still. Without minimizing
the primacy of the local church, why not let the whole world hear our great Bible teachers and
preachers.

Well, Brother Paige, that would take hundreds of millions of dollars. Listen, if individuals
in our society can do it (and they are doing it), think what God can do through one committed
convention of impassioned churches ablaze with His commission,

Next, we have no choice about significantly increasing our Cooperative Program gifis
because your six seminaries have their backs to the wall. When [ went to seminary back in the
Middle Ages, the cost to me was 5100 a semester, Today, the cost at any one of our six seminaries
for the student is minimally $1,200 a semester. Now this is still a bargain as the cost of seminary
education at other evangelical seminaries skyrockets, but the alarming truth is that the cost for
our students has escalated from S100 to 51,200 from 1970 until the present moment. Some
seem to think that our students ought to have to pay what students pay in other cvangelical
seminarics. | beg to differ. 1fwe want virtually to guarantee that thousands of smaller churches
will coase to exist, new chureh starts slow to practically nothing, and missionary candidates be
eliminated by the scores, all that we have to do is to allow the cost of the seminaries to continue
to escalate, and it will not be long until our students, like students in many evangelical seminaries,
will be graduating with such enormous personal indebtedness that they will not be able to accept
assignments in the small church and on the missionary ficld. What has uniquely sustained our
church planting movements and our small churches across the years has been the availability of
pastors and missionaries who did not have large accumulated personal indebtedness. Hear me
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clearly when [ iell you that we must increase our Cooperative Program giving if we carc about
preachers and missionaries trained for the future.

And even more to the point, we musi vastly increase the Cooperative Progratm if we are
sertous about reaching the great cities of our country. Property values have escalated beyond
imagination. The cost of living in the great cities, especially for someone attempring to rear a
family and have available funds to educate his children, is such that we cannot continue with
business as usual. While we must develop alternative methods of growing churches that may
not involve us in the purchase of the kind of acreage we have generally felt necessary for the
building of our churches, | do not foresee a day when a growing church will not require property
of some kind, either through rent or purchase. Consequently, if we are serious aboul reaching
for Christ the mega-cities ol our land and those of the world, we have come to that moment in
history when we must show the world through our giving that we really do care.

THE FUTURE OF THE CONVENTION

But the discussion of the Cooperative Program inevitably raises the larger issue, what docs
the future of the Southern Baptist Convention look like in a post-denominational era? Certainly
it is arguable - indeed apparent — that the old denominational distinctions thal grew essentially
out of reformation and post-reformation soil are being blurred, That fact should deceive no one
into believing that peaple and churches will cease grouping themselves together on some basis
whether that be docirine, commeon life, or practice. The present denominational ferment does
not mark the end of such grouping, but does raise a significant question about the future of
Southern Baplists.

On Jan. 5, 1527, as snow lightly fell across the eity of Zurich, a man walked passed throngs
of the curious who lined the banks of the Limmat River. Felix Manz was placed in a boat and
taken to the middle of the river. He was asked to recant his view. Because he did not, he was
bound hand and foot in a fetal position and dropped into the black waters of the Limmat. On
May 21, 1527, a suffering figure was carried by cart through the streets of the city of Rottenburg
while portions of his flesh were tom away with white-hot iron tongs. Reaching the chosen
Incation and having failed to receive a recantation, Michael Sattler was burned at the stake by
churchmen. As Sattler caught fire, he prayed, “Almighty, eternal God, You are the way and the
truth: since no one has been able to prove this as error, [ shall with your help on this day testify
tor the truth and seal it with my bloed.™ On March 10, 1528, a man who in two years time had
baptized more than 6,000 converts in Micholsburg, Moravia, was lierally pulled apart on the
rack in Vienna, Austria. Failing to illicit the recantation anticipated. he was tied to a stake and
burned by clergy in the heart of Vienna, Thus ended the life of Dr. Balthasar Hubmaier, the most
erudite of our Anabaptist forefathers.

And what was the cime of which each of them was gwilty? The crime of Felix Manz,
Michael Sattler, and Balthasar Hubmaier was that they believed and preached the necessity of a
believer’s church, witnessed by belever’s baptism.  They did not choose the name they were
given — Anabaptists or Rebaptizers. They accepted it as a designation, bul as soon as possible
the “ana™ dropped since they insisted that they were not rebaptizing but anly scripiurally baptizing
sinee only bom-again believers should be baptized. Franklin Livtell, a Methodist, properly
identified in his book The Anabapiist View of the Church, the essence of Anabaptism as an
insistence upon a believer's church, witnessed by baptism, and disciplined according 1o the
principles of the Mew Testament,

“Tohn Allen Moore, Anabaptist Portraits (Scondale, PA: Herald Press, [984), 119,
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: Brothers and sisters, this is no time to suecumb to the ecumenical sirens of popular religion,
the inevitable shipwreck of such alliances, and the diluting of the blood of our martyrs who
knew so very well the dangers of popular religious faith. 1 do not herewith propose a revival of
denominational jsolationism. Neither do 1 argue for the overconfident, self-appointed
righteousness of some of the old Landmarkism that sometimes suggested God as working among
Baptists and Baptists alone. To the contrary, Baptists must as never before recognize evangelical
believers in churches operating behind diverse names, worship styles and approaches, attiempting
with hearts like our own to find God and please Him in all things, These fellow believers we
must not merely recognize, but we also must cooperate with them as much as possible in etforts
to get the saving gospel of Christ to every person and o struggle alongside them in the great
social issues for which evangelical Christians alone hold the keys of love, reciprocity, and pentle
Persuasion.

But having so said, let it also be reaffirmed thar there will ever be a place for a fellowship
that ingists ils membership consist only of people who bear witness to an experience of having
literally been born again through the blood of Christ and who have given a faith-witness testimony
to that faith through believer’s baptism by immersion and who by the grace of God will recover
not merely church discipline but specifically New Testament church discipline in the pursuit of
holy living commensurate with the new birth experience, 1do not see a day when there will not
be a place for a convention of churches not only embraces those ideas but also akes as s
highest order of worship of the eternal God the responsibility to carry His gospel which He sent
incarnate in His only begotten Son to the ends of the earth everywhere making disciples, baptizing
them in the name of the Father, the Son and the Holy Spint and teaching them to observe all
things whatsoever He has commanded.

Consequently, | pray God that we shall always recognize that we are first and foremost the
dizsciples of Jesus and that we bear our particular unigue and much needed witness to the wirld
under the name of Southern Baptists. In that way we are known today as we have been known
in eras past as a people of the Book whose faith and practice arises not out of society but out of
the pages of God's eternal word. Here we have stood in days gone by, and here we stand now,
and here we must stand until Jesus comes,

ACULTURE OF CHARACTER

Even without succumbing to the disillusionment of those who assess our society as terminally
ill, current cvents in our nation make it impossible to deny that our social order has lost much of
its character and is sick indeed. Whatever one’s take about the religious nature of our forebears
int this country, it is at least certain that most of the leadership was deeply committed to the
principles of justice, freedom, reciprocity, and to the general biblical principles that have made
America with all of its foils and foibles the most generous nation on carth,

Even as people around the globe shout obscenities at America and burn its flag and have its
president in ridicule, hundreds still line up at embassies across the world secking a visa to
immigrate to America, which continues to be among the nations of the world the land of the free
and the home of the brave. But for America to maintain that lofty pinnacle, there will have to be
a third great awakening to sweep across the population centers of the east, the plains of central
America, and the mountains and the forests of the west. As a part of that third greal awakening,
there will have to be a revival among evangelical Christians of the character that seems to have
been forfeited not only in the nation’s highest office but also often in our own churches.

Rather than pointing the accusing finger at practitioners of various sins throughout society,
perhaps the day has come when we need once again to call upon our own people to value truth
ahove falsehood no matter what the cost involved. Perhaps the time has arrived when we need
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to insist that personal and community integrity is more important than the acquisition of wealth,
and we must model that through simpler life-styles and generous giving. It seems to me that our
greal cities today need the witness of people wha will say that moncy and position, howaver they
are valued, are of little consequence in comparison to covenant faithfulness to the Lord Jesus
Clirist, to our wives, to our hushands, to our children, and to our churches. Maybe the time has
come for the “go along o get along” mentality to be replaced with the courage of conviction, the
determination to stand, even alone, if necessary. What Cassie Bernall, one teenage girl, did in
Littleton, Colorado. in standing 1o say, “Yes, 1 believe in God,” knowing that she would pay with
her life. ought to be sufficient inspiration to us all to decide once again that we will wait upon
Giod in the prayer ¢loset until He has rejuvenated within our souls those godly virtues of courage,
truth, integrity, and covenant faith fulness.

The impetus to compromise all of the above is the legacy of post-modern thinking. Post-
modern philosophy, the prevailing thought of the academy today, would have us to believe thal
community values have replaced truth. And since community values are subject 1o the erosion
of one generation and redefinition by the next, one can never affirm that there is really any such
thing as morality or truth. The vacuity and hopelessness of such a philosophy of life enables
Southern Baptists once again o stand as a brilliant light m a very dark era, if we will but tailor
our own lives according 1o the great virmues presented in sacred Scripture. The dayv has come
when we must realize that all of the appropriate confessions of faith will appear impotent if lives
of character do not stand behind them as verification. 1t is simple to be entical of those whaose
character seems to have failed them in national leadership and overleok the fact that the witness
of aur churches in this area has often been less than stellar, May God grant that we call our
people to a godly standard of holiness in this last day.

THE PLIGHT OF AMERICA'S GREAT CITIES

For the last twelve months, [ have traveled the United States of America in an attempt to
raige the consciousness of Southern Baptists regarding the spiritually destitute, often rudderless,
inhabitants of the great cities of America. | have received the customary responses one might
expect such as a letter asking why 1 had no concem for the people in the rural areas of Amernca.
But overwhelmingly, the response has been exactly what T knew would be the heartbeat of most
Southern Baptists, “Let’s get it done for Christ’s sake.”

Southern Baptists were conceived and born as a rural and agrarian people. We were butchers
and bakers and candlestick makers; and of all the mainling denominations, we were the least
respected and as a rule our people the poorest. But our forebears had a heart for God and a love
for lost people. They praved and preached; they sang and they witnessed; they gave and they
sacrificed until we grew into a great convention. But yesterday’s greatness will not suffice for
today's challenge, Now we must change, Certainly we will not forfeit our heritage in the
countryside. Every one of those rural churches is a vital part of the body of Christ — salt and
light in its own envirenment and intimately involved in the global missionary efTort through
giving, prayer. and increasing personal participation. However, in his famous book on missionary
strategy Missionary Methods: Saint Paul’s or Ours, Roland Allen said that Paul's strategy was to
2o to the citics. He knew that if he established a thriving church at the byways of the apora
where the agrarian inhabitants came to market with their produce and the intellectuals, the military,
the merchant, and the common man milled about wgether, that which was established in the
agora would surcly inevitahly permeate the countryside. This, of course, 1s exactly what happened
with the Christian Faith in the first century. Although there were undoubtedly those experiences
like Pentecost when thousands came to Christ at once, it was more often one by one and twao by
two in the marketplace, in the upper room, and sometimes in the prison that men and women
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SAmMe o Christ and to life, Just as Jesus stood looking down at Jerusalem and was moved fo tears
of heartfelt compassion, so the Apostle Paul viewed Philippi and other great citics. We, too,
must view Chicago, New York, Philadelphia, Los Angeles, Seattle, Cleveland, Portland, and
San Francisco in the same way., While others devote their best energics to morality legislation
and to the political process, and although we Southern Baptists must not fail 1o be good citizens
in our involvement and the exereise of cur civic dutics, yet we must see our mission not 50 much
in terms of civie and political activism as in terms of a witness to the gospel of the Lord Jesus.
W must do this because we know very well that however vou change the environment, it is but
a band-aid on an egregious wound and docs nothing ultimately to heal. If our social order is to
be sustained at all, it will be because there is a sweeping revival with its centerpicce the renovation
of soul and spirit that we refer to as regeneration or the new birth. Whether our part of that
kingdom endeavor happens to be an educational function of equipping laborers for the vineyard
or a prophetic function secking religious liberty for all, or an ethical function calling to holiness
of life, the goal must forever be established, Our goal is 10 win men, women, boys, and girls w0
faith in our Loed Jesus Christ,

In the sixteenth chapter of the book of Acts a remarkable event unfolds that brought into
the life of the Apostle Paul people he might otherwise never have met. First, there was the slave
girl possessed of the spirit of the Pythia, demonically in the service of human masters as well as
al the oracle at Delphi. As a result of that encounter, the apostle seon met a group of prisoners
whose access to him would not have been possible without his incarceration. Paul understood
it to be the mission field to which God had assigned him. As a result of that experience he met
the jailer, a man whose future was precarious enough before the earthquake and who now sensed
that all he had ever hoped for was going to be lost. And before all that, there was Lydia the seller
of purple, originally from the city of Thyatira and a wonderfully successful business woman
whose heart the Lord had touched through the Apostle’s ministry. What a polvelot of contacts
and what an incredible foundation for the church at Philippi — a jailer, his prisoners, a slave girl
who formerly had been demon-possessed, and a wealthy female entrepreneur.

In the next chapter at Athens, Paul found himself in the academic community presenting
the superiority of Christ to the claims of the Stoie and Epicurean failed philosophies of the hour,
And there, even if the results were small, they were significant, for the sacred book chronicles
that some men joined him and believed. Among them were Dionysius the Areopagite and
Damaris, individuals who must have been of great prominence to be thus mentioned by name in
the text.

So would you not join me teday with a heart for the cities, That little slave girl hasn't gone
very far, You will find her in New York City with a hopeless look in her eve and the signs of
abuse on her body. And that jailer. Oh yves, he is there, too. He is a minor official in Philadelphia,
and the grind has just about ground him down, It is the same thing every day — leave for work
early, return from work late, waich television, drink a beer, go to bed. No hope. Do you care if
he perishes? Yes, and Lydia is there in Los Angeles. She is fabulowsly successful, even in a
man s world., But though she dresses elegantly and has the ability to move in high society, look
behind the makeup into the emptiness of her eyes with their direct connection to her heart, She
wonders if anybody will ever come to her with something other than a business deal or a sexual
proposal. The prisoners are there, too, where they have always been. They populate the prisons
in increasing nuimbers — many of whom grew up without the benefit of a biblical family and a
father's example o teach them the right way. Is it enough simply to let them be in and out of
prison the rest of their hves? Do vou care that after a life primarily of imprisonment, punctuated
by accasional liberties, they are confined forever to separation from God in a place called hell.
Drocs it make any difference to you today?
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Consider Damaris and Dionysius the Arcopagite. Yes, they are there, too. Im_'minen_tl}’
successful. The bankers, the professors at the universities, the ity and nation-hopping
businessmen with their portfolios and accountants. They live and walk through the cities, fly
from the metropolitan airports in a voracious search for something that always seems (o elude
them. And even when they are relaxing at the country clubs, in which their success affords them
membership, they return home at night empty and often in heartbraken sorrow. The rich, young
ruler now lives in a fashionable Chicago suburb, but he is still attempting to decide between
Jesus and his Dunn and Bradstreet rating. Rahab wanders the sireets of San Francisco wondering
if someone from God's army will again bring her the message of salvation. Bartimaeus still begs
in the Bowery, and there is a widow in D.C. whose oil is exhausted and with it her hope.
Micodemus still plies the dark streets of Seattle by night dissatisfied with his own religion and
looking for someohe to take him to Jesus. The woman of the night who once washed the feet of
Jesus is no less despised now, but waits still in Detroit for someone to lead her back to Christ.
And the little children — oh, do you see the little children? The den of the hustle and bustle of the
city has almost choked the Savior's invitation - but look in their eyes as they await some tender
voice to echo the invitation, “Let the little children come unto me and forbid them not.” Of
course, they are not all responsive, at least initially, to the claims of Christ, but all are hungry for
love. And if we love them, if we care, if we sacrifice, if we give, if we pray. God will give us
Lydia. And He will give us the slave girl. And He will give us the prisoners, and He will give
us the jailer. And He will give us Damaris, and He will give us Dionysius for Christ.

There it is Southern Baptists, ladies and gentlemen, precious saints of God; can we get
bevond ourselves? Can we diseover the new way? Can we grasp the Jerusalem and Judean
phases of the Great Commission and win our cities to Christ with a view to incorporating all in
one last great worldwide missionary effort? To do it, individual churches must think beyond
themselves and beyond their cities. Associations such as the Atlanta Baptist Association and
hundreds of others must say to the North American Mission Board, give us a city to take for
Chnist, and we will pool our resources and our people and pour our prayvers into that city, So,
Athens, Georgia, and the surrounding churches accept Rochester, New York, And all year long,
teenagers, young adults, businessmen, and senior citizens pour into Rochester to give the message
of Jesus Christ, and every vear four to five new church starts are superintended in that city. Can
you see it? Can you see it begin to build? This city and that city and the other city. This church
and that church and the other church until so many people are pouring into the Kingdom of God
that revival breaks out one last time in this country.

My sainted mother, known to those of her generation as Honey Patterson, who was the
author of Candle by Night: The History of the WMU of the State of Texas, never viewed a
newscast on television quite like anybody else. It was her reaction to the evening news that
established the missionary impulses of my own heart. In those days before we ever even owned
a color television, mother would sit and watch the newscast, and 1 would see her weeping.
Finally, | ventured to ask, “Honey, why do vou cry when vou watch the news? She pointed 1o
the television, to the milling throngs of people photographed in an Indian city in a moment of
crisis and said: “Look at them, They are dying and they do not know Jesus,” And she wept,
Honey was like Jesus in many ways, but | do not think she was ever more like Jesus than she was
when she wept over the multitudes without Jesus in the cities.

Southern Baptists will you pray? Southern Baptists will vou go? Southern Baptists will
you give? Will vou get your church to take a eity? Will you ask your association to accept the
challenge of an inner city? Southern Baptists will you weep before God? Will you wet your
pillows and discolor the varnish on your church pews until God gives us the souls of our ejijes?
May God grant it



